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Preface

How does one become experienced? Where its
origin and where its appearance and where its end?
Which are its foundations, deep and wide, which when
expressed pervade far and wide. Seers, intellectuals,
thinkers and philosophers have laid their thoughts
extensively before humanity for generations. Has that
made the experience of the seers accessible to be wise? If
not what is the relevance? The Book does not attempt to
experience afresh but take a glimpse of that inaccessible
experience Therefore, every study is an individual
attempt to snatch few moments of that experience, if
possible, similar experience if the not the same one.
Experience of one cannot be compared with experience
of another. He can neither measure the depth of a seer’s

experience or its range and many questions remain
unanswered.

The purpose of this small book is an attempt of
the smallest of the small to climb the heights of the
Himalayas or to find the profound depth of the ocean.
Upanishads say that the lump of salt which dived deep
the ocean to search its depth became one with and as
deep and vast as the ocean. I want to try, though the
efforts may not be consistent. The Lord has assured that
‘e g A "er 99 . The author is no in a hurry
but would like to take a step a step further on that Path.

Like many scriptural hymns which appear simple
and prosaic in form but are spiritual and mystical in
essence, Ganapati Aatharvasheersha reveals a natural
and fundamental mystical experience of Seer Ganak,
which Atharvan, a distinguished ancient seer, reveals to
the Aryas. Seer Ganak had deep experience, expansive
insight and experience in the universal character of his
spiritual experience. His experience was self-established
and self-certified. He was affluent with had the
luminosity of the Sun, the calm comfort of the Moon, the
loftiness of the mountains and depth of the oceans the
sparkle of the stars and the fragrance of the flowers,
mother’s warmth, friend’s camaraderie and nature’s
neutrality. Atharvan who was conscious of the need to
integrate universally living truths as one common ethos
takes up the task of communication. How can one
transmit the experience of one Seer over to others,
himself becoming the communicating conduit?

The Seer is @=&fd, an exception visionary. He is
#fa, who experiences the vision of Deity without the
sensory instruments of cognition but through supra-
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sensory perception. Madhvacharya says in Mahabhartat
Tatparya Nirnaya, ‘“9gH@r & 79 1a qgdeeT |
aEeadd g |I” and “EgAwIERST @ I’. because
divine descent is not through nature’s elements or
through physical contact of male-female relationship. It
is as said in Brahmavaivarta Purana, ‘3faRqoad s vsad
g AME o1 gmEieyd wEM, — complete in Wisdom,
splendour, power, bliss, prosperity, energy and the like.
For such descent no form, no colour, no caste, no family
can be associated. Seers experience and are aware of its
spiritual essence. But being aware is not same as being
able to express in human speech.

Therefore from time immemorial they have
speaking about it to the best of their ability and human
beings are endevouring to make the experience of the
seers as their own. Even if one is able to touch of hem of
the garment is as good as having bliss of being nearer
Satya than not being at all. Therefore transcending
infirmities one should seek that which is transcendental.

sskoskokok

Gganapati Atharvasheersha

Introduction

One of the most distinctive features of ancient
Indian philosophies was the universal approach which
they had towards faiths of different people, periods and
places. Athrvedic seer speaks of the earth that bears
people speaking varied languages and following various
religions and seeking wealth flowing in thousands
streams, like a milch-cow that never fails. They believed
the worlds to have One Prime Existence, which the seers
fashioning in various manner, and that the Paths to reach
to Perfection are varied, each being as valid as any other.



In ancient world, there was neither confrontation nor any
contemptuous disregard to the beliefs of others. Attempts
were made for continuous concord, with conscious effort
to converge different perceptions in one universal
foundation of righteousness — Sanatana Dharma.

The seers of Angira, Atharva and Bhrigu tribes
had traveled distant places and various regions from the
Assyria, Sumer and Mesopotemia in the West to the sea-
shores on the west coast of India, the plains of Punjab
and the banks of the river Sindhu and Sarasvati.
Amongst all the Arya tribes they were the most exposed
tribes to diverse faiths and beliefs which ended the Vedic
beliefs being universal in outlook. With such fusion, the
vedic thoughts became transformed in to one all-
comprehensive way of life and many non-Arya gods and
beliefs came to be assimilated in Arya society at the
instance of Angiras Atharvan and Bhrigu tribes. As
S. Radhakrishna put it ‘The Vedic religion absorbed,
embodied and preserved the types and rituals of other
cults. Instead of destroying them, it adapted them to its
own requirement. It took so much from their social life of
the Dravidians and other native inhabitants of India that
it is difficult to disentangle the original Aryan elements
from others’.

The Hindu religion today consists of every
remnant of diverse religious beliefs of the Aryas along
with Dravidians, Austric, Mongloids, and Negroids,
including believers of animate and inanimate forces of
nature. Some of the religious fotems of other societies
like bull, elephant, eagle, monkey, serpent, cow came to
be venerated by the composite Hindu society. Elephant
was the principal deity of Vratya, Virupa and Pramatha

societies, being designated as Ganapati or the Lord of the
Ganas or communities. With the disappearance of once
dominant civilizations founded on the banks of Sindhu
and Saraswati rivers, a large segment of the Vratya,
Virupa and Pramatha communities came to settle on the
West coast of India in what is known as Konkan and
mainland of Maharashtra, while the serpent worshipping
Nagas emigrated to the north east and the south, the
monkey worshipping Vanaras and others shifting further
down to the deccan plateau.

Grtsamad and Nabhapraedan, belonging to Virup
gotra, of non-Arya origin, were also vedic seers, perhaps
under the influence of Angira, Atharva and Bhrigu tribes.
They were the forerunners in Arya and non-Arya
assimilation and introduce divine Ganapati to the Aryas
as Satya - the Prime Existence, Rta — the cosmic
principle Akshara - the immutable word. The hymns seen
by Grtsamad and Nabhapraedan became part of the
Rigveds. The hymns originally seen by seer Ganaka was
later introduced by Atharva to Aryas as Gganapatyati
Atharvasheersha. The deity being highly mystical,
Atharva uses for communication  words and symbols
which common masses were familiar. Therefore, we find
mention of popular vedic deities like Brahman, Vishnu,
Rudra, Indra, Agni, Vayu, Surya, Chandra etc. saying
that Ganapati too is very much like them. But all these
are intermediate mediums before one is enlightened to
the Supreme Brahman. Finally, when that was not clear
for the common masses he gives the description of his
firm, the community to which he belongs.

In post vedic times, Ganapati acquired immense
popularity among the masses and the seers used to



enhance the spiritual values by associating him with % —
‘e, e e, A, WA, Brihaspati and Vak ‘art I gefa a=
Tg i dwNE 3 gemis’ and AFT ¥ g W U4 Ui a8 3
Ferafae’. In this hymn Ganapati is referred to as arufd
and Shatarudriya hymn offers obeisance to Grutsa,
Vrata and Virup along with Ganapati — “Jen Jeafsa
ar s | gufdwed @ T T 7 In upanishadic time,
Ganapati acquired wider dimension, Narayana Up.
lauding him with the words, ‘@qumE ez | aaquem 9w |
=i &= yarear |7 . In later philosophies Ganapati was seen
in the context of inclusion of non-Arya Shiva-Shakti
sampradaya as their progeny and the brother of
Kartikeya. In Maitrayini Samhita we find them
worshipped as ‘TUE fagis Fera™ 49mel a1 5 TEEE |
AN [eue =11 @ifcaard JaeEd | a= i< waemm .
Puranas elaborated his human form with
delightful symbols of Moon of the forehead — wrE=,
controlling the ever changing Mind. If the Mind is to
transcend beyond three states of Waking, of Dream and
Dreamless, then the Moon which is the symbols of
unsteady mind needs to be kept aside. Therefore, the
popular legend that on the Ganesh Chaturthi one must
now see the moon. The mouse suggests the wavering
senses and symbol of obscurity of Mind, and it being his
vehicle suggests his subjugation of obscure forces. 3
suggests control of the animalistic tendencies. #ea in his
hand is the Bliss. The four arts are said to be his consorts
and as Aum he is the presiding deity on letters, which is
also known as Akshara. He is also known as Vinayaka,
Lambodar,  Gajakarna, = Bhalchandra, =~ Herambh,
Gajanana, Vikata, Dhumraketu etc. Primarily he is the
presiding deity on education. Therefore, all students start

their education after offering obeisance to the presiding
deity, Ganapati - Shree Ganeshaya namah.

In popular theology, Ganapti being— fo=+ma is
also remover of obstacles — fo=mms@. In Mahabharat we
find him mentioned as one who wanders around the
world removing the obstacle of the devotees. Prayer to
him is addressed as ‘T&qUs we@w™ TR F999 | Fiast G &
g9 @My Faer I”. Materialistic men have changed the word
from ‘g9’ to ‘#a” without realizing perhaps that Ganapati
is fae+® as well as faero . Therefore, ‘qw’ is the word
to be used and not the word ‘#d’, which otherwise gives
unlimited liberty for the devotees to perform even
unrighteous deeds whereas what he should pray for is the
success in righteous, g9 deeds. The hymn desires that
Ganapati should bring obstacles in ##gw deeds but in g4
deeds.

Before the hymn is recited, the seer desires the
strength of the organs of perception and of the action,
purity in speech and clarity in Mind. Katha Up. says that
‘Not he who has not desisted from evil ways, not he who
is not tranquil, not he whose has not a concentrated
mind, not even he whose mind is not composed, but only
through austerity without direction ... Mundaka Up.
affirms ‘This Self cannot be attained by one devoid of
strength, not through thoughtlessness, not through
austerity without direction. . Therefore he seeks the
compassionate grace of the deities, because he proposes
to take a leap from the known to the unknown. The hymn
1S not a poetic composition but testament of secret
doctrine — Tar smear. In  Taittiriya Up. the Teacher not
only prays Indra, the presiding deity over Mind, to ‘cheer
me with intelligence’ but also to make ‘my body be




vigorous ; my tongue exceedingly sweet, my ears to here
generously from every side’ ‘from various sides’ ‘well-
equipped’ ‘well-controlled’ ‘peaceful’.

Atharva is normally understood as made of two
words 3 means not, #d means of unchanging Mind.
Therefore Atharvasheersha is a hymn addressed prior to
any serious spiritual adventure, for keeping the head cool
and Mind concentrated. Having thus received the
energizing powers presiding over the limbs, the elements
and the quarters, the seer commences recital of the
Hymn, declaring &7 7orsmge<iiay  ze=ms

defesiesksk

|| razrrorgrerasiay |
Supreme hymn of Divine Ganapati

| s77rsmer 73 ||

Obeisance to Divine Ganapati.

| 3 |92 @raffae gomam aar | we geamerd s || e
g | @97 dakd 7 ||

Aum ! O Gods, may my ears hear what is auspicious;
may my eyes see what is auspicious; may my ears hear
what is auspicious; may my limbs be steady and strong;
may I enjoy the years allotted to me adoring the deities.



=T 7 3ar gegan | @ 7 qar vaaers || @ T
e | @t ar gerraE g |
|| 35 stz amt=s smf=7e ||

May Indra of increasing splendour, energize (my Mind).
May Pushan, the all-encompassing deity, bestow
wisdom on me. May Tarkshya of wide vision, remove
obstruction from my Path. Aum ! Let That One be
propitiously peaceful, be peaceful, be peaceful.

Explanation:

It is traditional to offer obeisance first to Ganapati and
then all other deities presiding over the forces of nature.

| smf~7 g1z 11

Hymns of Peace

3 ST T TGS AT aaq=Egn a adr
for | 73 geiar9e 918 @@ [ear T a
FEFIB I BT 7717 7 4577 | Faraf [7d 39y
gt qfr 7 o 917 77 ||

Aum ! Let my speech, breath, ears, and the eyes be
strong even as all the limbs in my body. Let all the
wisdom of Vedas and Upanishads seep in me. Let
Wisdom of the wise be never ever denied to me without
any reason. Let Dharma, the righteousness of the

Upanishadic wisdom have unbroken bond with my Self.
Let it abide in me, let it abide in me.

¥ qrE F 70 gltear T § aifT aaredmnaET o | daer
7 I3 5T 4 5T GEHIE AR AT A=
| 77 aten |
Torag | agbraag | sEg qrag awrdag awrdag |

Let my Speech be established in Mind. Let my Mind be
established in my Speech. Let the resplendent Lord be
made known in me. Whatever wisdom of the Vedas has
been heard by me, let than not be separated from me.
Whatever has been enjoined by day and night, that I
speak. I speak of the Prime Existence. Let That One
make me responsive. Lat That One make the speaker
responsive. Let me made responsive by Him. Let the
speaker be made responsive by Him Let the speaker be
made responsive, the speaker be made responsive. Il 3
gtz smfars amf=z |ILet That One be propitiously peaceful,
be peaceful, be peaceful.

Explanation:

Samsaara is the root cause of all sufferings,
because human mind is enamoured with sensory
influence which create psychological imbalances. The
purpose of Hymn of Peace is to regain the balance by
bringing in communion the human form with the divine
essence It is declared ‘Fs=1d Fere arm FrawEe | aifd el
oA et I° — Yogi of subdued mind ever
keeping himself harmonized attains peace, supreme
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Nirvana, which abides in Me and “za1 wad fod Fies armea
|z Famerre ggaArets geafa I” - That in which thought is at
rest, restrained by the practice of concentration, that in
which he beholds the Self through the self and rejoices in
Self.

It is customary, therefore, that after offering
obeisance to Gods, the energizing powers are sought
from them to make the organs of sense, and of action,
intellect. Ego-sense and the Mind so that they me
receptive to the mystical sound of the Hymn, which
makes men wise. In that process the Mind is the supreme
instrument. As Katha Up. declares ‘#3dg 3= W& IR
% = | g@nvg 9 Tesid @1 38 A ggatd |7 - By Mind alone is
This to be attained. There is nothing else that is to be
seen here. Whoever sees any thing other than This goes
from death to death. On the premise that only in a
healthy Mind can the body can be efficient and
performance be auspicious - ‘“Tifarar gyaidr e AR |
T ang e g I, the Hymn of Peace seeks
spiritual energy and not mere physical strength of the
body and the limbs. ‘Let my speech, breath, ears, and the
eyes be strong even as all the limbs in my body’. ‘Let my
Speech be established in Mind. Let my Mind be
established in my Speech’.

Surrender sFUEd  means to submission of
individual ego, likes and dislikes, pre-conditioned
acceptance or rejection of any ideas, views or opinions,
so that he can be receptive to the truth being
communicated and not the unreserved submission to
personality of the Teacher. Only when one’s entire being
along with Mind is established in the divine essence only
then one may be said to have surrendered. Thus 9RO is
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not physical act but psychological communion. It is said
that when the senses along, the Mind ceasing their
functions and even the intellect stands still, then is the
Supreme State. Then the steams of auspicious thoughts
rush from all side enriching one’s vision and the self
‘TUERT el wETYEe S 9 gewel 9 99as | guid 9 9yl g e
g gie Iyt fegds || —towards such not only a
performer of sacrifices but also towards them who aspire
to perform, wisdom and wholesome satisfaction in the
form of cows rush towards in roaring streams.

Having thus prayed the energizing powers
presiding over different organs of sense and of action,
over the elements and the quarters and being assured of
their aid, the Seer properly qualified, now expresses his
desire to communicate that which is self-luminous
(zaame), self-realised (@=@em), self-established (z=afiez)
form of the divinity. What he had experienced through
supra-sensory vision (®UEsM@) he now expresses in
speech.

Hoskeskoksk
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| s7er orsirerarsimy agazme

Now, therefore, I am speaking of the pre-eminent
Ganesh.

Explanation:

Every word used in the Hymn has special sense
attached to it. s means — Now therefore, confirming that
the speaker is well established in organs of sense and of
action, in intellect, ego-sense and Mind. He is properly
initiated and energized by the forces presiding over the
elements and the quarters. Amarakosha says : ‘3 is used
as an auspicious article, in the sense — new (inceptive),
after (interrogatively) and all (comprehensively)’.
According to Panini ‘&7 — now, is used implying
commencement of new topic’. Sri Shankara at the outset
in his commentary on the Brahma Sutras, ‘s
gertremr uses the word in the sense that desire to have
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knowledge should follow previous course of tranquility
etc. Sri Madva uses the word symbolizing auspicious
qualification - ‘% g1 deneisiH@rEa |,

Krishna identifies the adhyatma vidya as a
fragment of his splendor ‘sr@fen famr’. An ordinary
person thinks the pleasures of senses as his ultimate goal.
When one gains 3z 519 then the darkness and obscurity
in his Mind comes to be terminated. He becomes aware
that not the body but the internal essence the Self is real
identity.

But with the removal of ignorance one becomes
competent for having the Wisdom. But communication
by itself does not lead to Wisdom. It needs austerity,
penance and Bhakti to be accessible Wisdom is sought to
be communicated being supernal Wisdom, steafazn prior
and proper preparation is needed. Because as Katha Up.
declares ‘diferdr  gvaRamaT=n  AmHfads | AroTEEEET
gsmeegar |, Brihad Aranyak Up. recommends that both
the communicator as well as the communicated seek to
be ‘9 & IWArReig: FIedr =1, - abide in silence, be
restrained of the senses, be detached from sensual
desires, remain aloof from the dualities of life like
pleasures and pains, good and bad and be properly
attuned to the essence in every thing. Rigveda says ‘zd @
99T 3G, aralas @8 guad, gUaHE | I @ a9 [d 9 S 9
@At garme Il For such one every thing becomes luminous
in Its illumination ‘= @i 74 3¢ fawfa’. Only then would
the Hymns resolve all doubts and cut asunder the
shackles which have bound one’s soul to the travails of
samsaara — ‘TWeErTg s fwEe fgEeEe . Communicator
and the one to be communicated being properly
strengthened and qualified in Mind, Speech and Actions,
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the Hymn commences its narration. Thus assured of
one’s competence to communicate and the receptivity of
the communicated one, the Seer begins his narration,
saying 3% - now therefore, 3% - I,

THITLNGT =T -

I commence the narration of the supreme hymn of
Ganapati.

| 32 757 7orga |

Aum ! I offer obeisance to That One, to Ganapati.
Explanation:

% 77 g - Aum! 1 offer obeisance to That
One, to Ganapati. - % is the Immutable, primal sound
that existed in the beginning, as the heart-beat zzzrd=+ of
the Lord, Sriman Narayan, when he was reclining on 9,
the remainder, in the vast Milky ocean, at the end of the
dissolution of the creation. It was the self-impulse
referred in Nasadiya Sukta, ‘Fd @ 9L T T4 3
Fq, 9 9 feaw s . Upanishad refer it as ‘% 3fq a#8 % 3fd
% @9 — Aum is Brhaman, Aum, verily is all this.
Therefore Mandukya Up. declares ‘% zomeerfac #aw |
qaveeaiaaefy 7 $er ug | 79 2ag ge |srmen g . ‘9d gar
e | s T o1 111 B et s Ml o3 B e s G R s e s e
Frew ga | % g I’ Aum is the primal sound, hearing
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which all else becomes known — g 4d wafq W& Faq
e fgwaw |” — listening which everything else becomes
heard, unseen becomes seen, the unknowable becomes
known. ‘TEIsA  dgET  ARRANTE,  AUiM@edrE g,
because it the one eloquent syllable, associated with
energy gives innumerable words.

The seer is primarily a human being who is
enlightened to the subtle essence which is within and
also extensively spread in the three worlds. He is
enlightened one like the seer who exulted ‘der=d ud
7o omfeant s grEnd I° — 1 know the Great Person,
luminous like the Sun beyond the obscure darkness. In
that pure luminous light the self-enlightened seers have
‘seen’ — ‘A g9 FAE Ffds qEd sl fage’ and attained
divine status like the Maruts, as explained by
Sayanacharya — 3 W2 Ua Fa¥s UvaTd Sae 33 ATEE’ .

After making mind pure, peaceful, auspicious and
energetic the seer offers obeisance to Ganapati uttering
the prime mystical sound @, signifying the subtle
mystical form of the divine Ganapati - ‘% 31 g=1 % 3 74
7. In Maitri Up. we find it said, ‘€ 9@ e T4 o7 IR @
| o1 I T 8 s | 78 oM ad 7 | 78 9o | ag S | 3w
Hifae 7 amees | 7 a1 ug % 3fq | uag smemwaq | — Therefore,
offering obeisance to the subtle essence the seer now
offers obeisance to gross form, knowing well that it is
not the gross form but the subtle essence that is to
adored.

T oI - 1 ooffer obeisance to Ganapati. %
obeisance to - That subtle form within the gross form,
T — to Ganapati. People overlook that when one
greets another person it is not the external physical form
that is greeted but the self, the essence within, which is
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same as the one which is within all creatures. As Isha
Up. says one who is aware that in all the same essence
exists and who sees all beings in his own self and his
own self in all beings, such one experiences the non-dual
reality. He does neither feel revulsion, nor any delusion
and sorrow. He accepts all and in doing so he becomes
all.

The inability of the Seer to relate his experience
makes him use abstract terms for Ganapati like @ - That
Prime Principle, Brahman because he is not within the
field of vision, no one having his form with human eyes
— 7 Fgq foefey 16 377 7 agw ywfiwyata — says Katha Up.
Therefore, Maitri Up. says that the two forms of
Brahman should be meditated that which is shabda
brahma and that which is higher. ‘3t geqang= snfafisad |
T T P 3 TRISTE, SIS T Feme ufe | sramean few,. uag
WY Uag, Agad ga aun 9fd I'- Sound alone is non-Sound
revealed. Moving upward by it one comes to ascend in
the non-Sound. This is the Way, this is immortality,
complete union and also tranquility.

The normal course for a communicator would
have been to communicate an unknown and strange
divinity or Principle taking him from the known to the
unknown But the seer of the Ganapatyatharvasheersha
lays down the mystical principles first and then goes
down to explain them by relating them to the known
facts of life. In this way he gives primacy to the mystical
relevance of the Deity, so that what is conveyed may not
misused by unqualified and intemperate people under
sensory influences. This can be seen from the strict
instruction in later in Phalashruti where it is clearly

17

mentioned that the wisdom contained in this hymn may
not revealed to the uninitiated ones.

THT gel d=H | =i dae sana | @qea da gany |
THT FaeT g | @aT T Tleas gE |
& arErErE A |

You are, verily, the Prime Principle. You are
verily the unswerving Creator, You are verily the
unswerving Upholder. You are verily the unswerving
Destroyer. You are verily this assuredly absolute
Brahman. You are verily the eternal Self.

Explanation:

In vedic scriptures the Prime Principle is the
Prime Existence, Sivian - the origin, the parent, as in “g&=
A1 dferies A, oim - sustainer, the provider as in ‘q grem™
gierEr or =4l - the destroyer or terminator as in ‘@ sEMd
7= §g:’. On this basis the seer commences his narration.

@9 9Fe demd - You are, verily, That Prime
Principle. Thus expressed, Ganapati is in his form, the
essence behind all forms, @a & - You are That One - the
Prime Principle. @ am=n T 981 U <11 7 Fefdy ST gawl
3= %9 dguawd |7 says Kath Up. says that it is neither
accessible to mind, or to the eye, how can be expressed
except saying that IT IS.

@9 &ad & - You are, verily, the unswerving
Creator. HISdd 3 d@ Jtr AW 3 €6 74 IFald dds jreer
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swaa’ — He knew that He indeed is this Creation, for I
have produced all this. Therefore He became all this
creation. As % he is the Creator, the origin of all that
was, is and will be in future — ‘% 3t TR |

&g @aw wdi - You are verily the unswerving
Upholder. He is & the righteousness. &% - from the root g
to uphold, to sustain. Therefore he is one who upholds
Dharma. He is that from which all the beings are born,
but which when born they live, and that into which when
departing they enter. That, seek to know, That is
Brahman. Brhaman is the Cause of the world as
substratum (31free™), as the material cause (3dred) of the
world and as the instrumental cause (Ff#=). Krishna says
in Bhagavad Gita, ‘3 o= 7de gdds gagmar — [ am the
origin of all this and its dissolution as well..

&g dd@ sdi - You are verily the unswerving
Destroyer. Destruction is as important as Creation.
Creation comes to end when there is excess of a-Dharma
- unrighteousness in the world. In destruction, the seed
already exists in potential form. Creation is a constant
cycle of movement from non-Existence to Existence,
from darkness to Light, from Death to immortality.
Krishna calls himself ‘@rsi A@aagadsl A@FHRIME
ggas’ — Time am I, grown mature for world-destruction,
determined in the destruction of worlds. The creative and
destructive functions of Kala are also brought in
Mahabharat — ‘@ w@fq qai | @ qedd = | wee
AT | @ & gl

&g 799 Afeae ety - You are all his Creation.
When the unmanifest became manifest with naama and
roopa, since Brahman has produced this, He verily is all
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this creation. #d Tfvag g=7 | g&@@E 7dq | 38 799 gemm@m. In
this manner the Seet relates Ganapati with all-pervading
Brahman. @ =rameeny HWe® - You are verily the eternal
Self. ‘a1 FEmaAIHT T , TR g5 forgieem Feifa ud
TATATE, e Ad T Ao i Fd aals qAir 4am gaw |7 — As
a spider moves along the thread, as small spark comes
frok the fire, even so from this Self come forth all
breaths, all worlds, all divinities, all beings. Ganapati as
the # is the indwelling eternal sound, the energy, the Self
within.

7 arer | a7 arer |

I speak the Cosmic Law. I speak of the Prime
Existence.

Explanation:

% arAn - | speak the Cosmic Law. The Seer says
that what he is communicating is not any human
intelligence but the Eternal Law, the divine Intent, which
was ordained by the Creator at the very outset of the
Creation. The Cosmic Law has no man-made legal
binding but divinely instituted moral, ethical and
psychological obligation. Krishna says that at very
beginning F=w=n was established, ‘Hggsms g geear g
geaie i | yrfesmeady arsPeamyg# | and cautioned that ‘ug
qafdd 9% AgadadE g3 | sEgitearm d@ o 7 SEd ° — He
who follows not here the wheel thus set in motion, is evil
in his nature, sensual in delight and in vain does he live.
It is the Will and desire of Brahman, which even gods
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cannot transcend save at their own peril. Then how could
the human ever be ?

Upanishad enjoins performance of Yajna through
out the span of one’s life. ‘3 75 7= i smaad Ferad g aq
TEEIT £ Ud 1 Sl @ fOed 79 gg 32 3 e - Now
therefore, what people here call sacrifice is really the
disciplined life of a student of sacred knowledge. Only
the disciplined life of a student of sacred knowledge and
being a knower obtain the desires. This is applicable
whether one is luminous divine, enterprising human or
an obscure demon. It is equal and applicable to all.

It is =a that guides the Sun to shine and the rain
to fall, seasons to change and by which weather is
regulated. Any interference with Cosmic Law is met with
dire consequences. Ecological balance becomes unstable
and the Sun ceases to shine, rains refuse to fall, rivers
refuse to flow, forests fail to grow in wild abandon,
deserts replace green vegetation. Life becomes unethical,
immoral and irreligious, because the wicked do no
follow the Cosmic Law - = g 7 & gegicrl.

Gods performed Yajna for upholding Dharma
‘TeM T I aare aiwemior gemrr 7. Therefore it is said
‘Fd T 7 At aEse JEdl’. In Rigveda we find Seers
lamenting the loss of =a in the changing world, asking
Varuna the presiding deity over %d ‘@& ®d 99 Td &<
ferafel et fored @ o/ TR | . . % T Fd FwEgd a9 U 9 SRR
q 3 e | #  Fa Wit B8, ar 9e Hsde HemT B
ged i 7 3 Te I° - Where is the ancient Law ? Who is
the regulator now? I ask Agni presiding over the
sacrifices. Where is your Law and where are the
oblations offered in ancient times. .
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Ganapati presides over #d guarding worlds from
obstacle and removing them for the noble and the pious.

7@ atA - [ speak of the Prime Existence. 33 from
the root 31 to be, to exist is the Prime Existence, the
source of all Creation, spoken variously by the seers — us
#g, fqu @gar @ema . Shankara, therefore says ‘qi @&
frsniaed Mg 1 guemura=’ — Brahman exists, therefore
it should be reflected upon It is eternal and does not
depend on the activity of man. ‘7 § aEgaEEN Fugsaus @
e axgaawa @ — Wisdom of the Self is not dependent on
the mental activity but on the nature of the object itself.
‘T 9 g wd A9 A ARa fa ar faweaa © — There is no
alternative to Prime Existence as ‘it is so’ or ‘it is not
s0’; as ‘exists’ or ‘does not exist’. Rigveda says that both
7@ and % are fundamental propistions — ‘Fd @ T TMHET
aurser@d I” and Shankar says that if there is no
personal endeavour, scriptures would be worthless —
‘IR [quaued arEmdEe . Chhandogya Up. says that
within #=, mortal and the immortal, are held together —
A 2 a1 gt AT sterr A o 3 | 98 aq 3q 9 3d, g aq
TR A, AT F8 T o9 TSN T8, S Jeahd J8 3T Tt TEe
7’. On being enlightened of =@, the Seer ‘attains
splendour like a sudden flash of lightening. Therefore,
there is this teaching, not this, not this (f7 /@) and
designated as w7z 7=. Mundaka Up. says ‘T&wa Fad
T | F@m e fgadr saamel’ — The Prime Existence alone
succeeds in the end, never the non performance of
Cosmic Law. Mahabharat also reiterates, ‘wer g 7d 74
gfarted® I — By the Prime Existence alone every thing
becomes manifest; in the Prime Existence alone every
becomes established. Therefore Valimiki Ramayana
declares ‘amg: 79 & @ o wfeer s I° — The Knowers of
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righteousness say that the Prime Existence alone is
righteousness.

sg & a | g7 awErg | s g | s ey |
s gy | s@ErgarTE e ||

Let That One make me receptive. Let That One
make the speaker receptive. Let That One make the
listener receptive. Let That One make the donor
receptive. Let That One make the supporter receptive.
Let That One make the meditative student receptive as
well

Explanation:

The task undertaken by the Seer is not easy to be
discharged. Therefore he seeks the strength of the
instruments of receptivity as well as the strength for the
speaker and the listener, for the one who is munificent as
well as the recipient of the energy. In Taittiriya Up. we
find emar, the teacher praying ‘&= #ean =yuig | s@a= @
gron g | ofrE ¥ e | e 1 agae | @ i eged |
FEMU HISNSHT HeamuEdre | g9 4 M 7 — May my body be
vigorous, tongue exceedingly sweet, hear abundantly.
You are the sheath of Brahman, veiled by intelligence.
Guard what I have heard.

Then as Atharva vedic seer says that ‘gaf s geson
JEEAN] € AME dUEEided | aEeed e 9| S daed 99
s @@ I — The student of the wisdom of Brahman
before he acquires that wisdom is endowed with the
righteous fundamentals, born of austerity. From that is
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born wisdom of Brahman, the Supreme One Seer prays
to the divinities to make him as well as the speaker, the
listener, the munificent, the supporter and also the
meditative student receptive so that he may be able to
communicate the glory and resplendence of Ganapati to
an audience which has not had any access. It is only in a
receptive Mind, free of preconceived ideas, views and
opinions that a new centre of energy could be introduced.
As Yama told Nachiketa ‘7 ®& 3egmapy @i’ —
Righteousness is exceedingly subtle. He needs pointed
attention and complete receptivity and firm
determination. Only then the mystical wisdom becomes
accessible. The wisdom of Brahman is infusion of divine
essence as communion with the in human essence. The
inner insufficiency in human soul drives it to seek
fulfillment in divine grace; religion becomes inward and
mystical participating in the Will of #w, the Prime
Existence.

Ganapati as the centre of Wisdom, Wealth and
Well-being is new to the Arya audience. Hence they
should have all the receptivity to receive that which is
alien, new as well as strange. Therefore, 3@ & 7M™ | 3@
e, | o1 omand | o g | s e | srarEma el -
Let That One the Supreme Being make me receptive,
make the speaker receptive, make the listener receptive,
make the donor receptive, make the supporter receptive,
make the meditative student receptive as well. Such
comprehensive receptivity on all sides and from all sides
will make one luminous, without which he sees no way
of being receptive to have the mystical wisdom of
Ganapati...
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w7 geararg | s g | s@Ermr | s aemrar | s
greararg | srarerr | adar ar @ ae aaarg |

Let the one who comes from the west be
receptive. Let the one who comes from the east be
receptive. Let the one who comes from the north be
receptive. Let the one who comes from the south be
receptive. Let the one who comes from the higher
regions be receptive. Let the one who comes from the
lower regions be receptive. Let me perceive those who
come all the sides.

Explanation:

The smart seeks students of sacred Wisdom from
every side, variously, well-equipped self-controlled and
peaceful. Therefore the Seer prays the luminous gods to
let the one who comes from the west, from the east, from
the north and from the south, from the higher regions
from the lower regions be receptive. Let me perceive
those who come all the sides. The task which he has
taken in hand is supreme spiritual and deeply mystical.
Therefore, he needs all assistance from all the quarters. A
good Teacher would always be eager to communicate his
Wisdom to an eager and qualified student and his always
seeks such one. As Yama informs Nachiketa, ‘He
(Brahman) cannot even be heard by many, whom many
even hearing do not know, wonderous is he who can
teach of Him, and skilled is he who finds Him and
wonderous is the he who knows even when instructed by
the wise’ and lauds Nachiketa that ‘Not by reasoning is
this apprehension attainable, but taught by another, is it
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well understood. You have obtained it holding fast to
truth. May we find Nachiketas, as inquirer like you’.
Nachiketas too unhesitatingly responds ‘Instruct me for
another teacher of it, like you is not be got’.

In Mahabhashya, Patanjali says that
Knowledge becomes fruitful as Wisdom only when one
learns it from a teacher, when he studies it, when he
teaches it to others and finally when he puts it into
practice — ‘Tfiva YT [EIUGTH Hafd AM FHIeM T Hie
e el T dlel .

& FEHTEE [ | @i 3@ |
& AfegerTEiEdasH | & ger g |

You are Speech-incarnate. You are Intellect-
incarnate. You are Bliss-incarnate. You are effulgent
Brahma- incarnate. You are second to none as Existence,
Intelligence and Bliss. You are verily unswerving
Brahman.

Explanation:

Here the seer gives the expansive attribute of
Ganapati, embellished with Speech, Intellect, Bliss and
effulgent Brahma. Therefore he is second to none, being,
verily the resolute Brahman. The Seer is overwhelmed
by resplendence of Ganapati and, therefore, bestows on
him all primary and fundamental attributes.

g is speech which when endowed with divine
essence becomes armm@s. Therefore it is said ‘T A
gar I’.  amk, therefore, becomes one of instrument of
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effulgence. In Brihad Aranyak Up. we find Janaka
asking, when Sun and moon are set and fire has also no
presence, what is it that illumines a person, Yajnavalkya
replies ‘ar warm ifavaid araE SAourd | T@mEd & g
fageaf I” — Speech indeed is his light for which speech as
the one sits, moves about, does one’s work and returns.
In another context, same Upanishad says, as the ocean is
the goal of all waters, skin is of touch, nostril of smells,
tongue of taste, eye of forms, ear of sounds, mind of
resolves, heart of knowledge, hand of actions etc.,
speech is the one goal of all Vedas — wa agui aemi 4y
wsEq | Yajnavalkya also told Janaka that Speech is the
deity presiding over sacrifice, the energizing fire, this is
freedom, complete freedom - ‘art ¥ ZEFg & A8 3 ar® AT
AR 7 A @ ke AhRe: . Chhnadogy Up. declares
Speech to the fourth quarter of Brahman, the other three
being Primal Breath, Eye and the Ear. ‘arr ua gemr=a:
arge ATSRAT ST A F qufd @ Wifd 9 quia 9 Sl J97 Jemad
M gug g |,

fad, the intellect abides in f=m the understanding,
‘TR a1 A, AT, SRSsAar e fasmme 17 — Different
from and within that which is Mind, is the self endowed
with Wisdom, which directs performance of sacrifices
and of actions. Therefore all divinities worship
understanding - ‘fg== Farwd e Wi sumd . He who
understands &=, intellect, fasm as Brahman, and does not
swerve from it, he leaves his de-merits in the body (when
he departs) and attains all desires.

Different from these two is 3t=g — Bliss, by which
all this is all filled. This is, verily, the form of a person.
One who is aware of this, according to that form, would
one’s form would be — pleasure would be its head,
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delight would of the right side and great delight of the
left side, bliss would be of the body and Brahman will be
his foundation — ‘¥ a1 wy Qulaes: wg | T quEEEH ="
QulaE: a0 UF {978 HIEl aTevde JHIel STues ANE AT ae
g5t gfeeer I, Since Ganapati is the presiding deity over
speech, it being enlightened the intellect becomes
enlightened and the intellect being enlightened one
becomes Blissful. ‘3= umom w1 fqsme Aer gata e |7 —
Taittiriya Up. says, one should be aware that Matter,
Primal Breath, Mind, Wisdom and Bliss are all Brahman.
Therefore, to Ganesh or Ganapati, who is Sat-Chit and
Anand are our obeisance — 4 g Tz . He is also one
who bursts out as effulgent Brahman. Because none is
equal to you, how then could there be any greater than
you in these three worlds? - Jaemrfa srefadss Fars=n
Aty sufemavas I°. For you are the one who is — none is
equal to you, how then could there be any greater than
you in these three worlds?

& s [Asraars ||

You are, verily, Knowledge. You are, verily, the Wisdom.

Explanation:

When Krishna old Arjuna, ‘zg g T Jard¥ I@eamaEd
| & foeafed asten Aesdsee || weteen TorE . afemfiegee |
YT = P dgaedd || HeEEe QO aHEr vy | e q
Fad=1 ggaarar |17 - it was because by knowing that he
will attain deliverance from de-merits, it is sovereign
secret knowledge, known by direct experience, easy to
practice and imperishable. Men who not having faith do
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not attain Me, and return to sufferings. In Katha Up.
Yama too makes distinction between fen Knowledge and
Taem Wisdom. ‘sifemmi sidy adqume =g drre dizd a=ges |
Zgeme 9RERT qer 3fena dme g I© — Fools who have
no Knowledge, the path, wise in their esteem, thinking
themselves to be learned, tread tortuous Path like blind
men led by blind ones. But ‘= =@M waid maen: 7er s
| 7 g a w8 A=A = 92 1 93d |” — he who has Wisdom,
who has control over mind and is pure, reaches the goal
from where he is not born again.

One who experiences Ganapati has both the
empirical Knowledge as well as supernal Wisdom of
Brahman. As Knowledge () he is the Path and as
Wisdom (fasm) he is the goal. Therefore, Taittitiva Up
says, ‘fg=t gani e I With the grace of Ganapati one
would have Knowledge of the Path and the Wisdom of
the Goal. arz7a, fa=@, AF=wg, gaWd, AdeMe, Edd, J6,
s and foEmEE, thus the seer wants to give the subtle
description of Ganapati before he takes up later the
description of his gross form.

77 TR & T | 797 6T deEetT |
TIT FRE & FgEsaT 7aq ke e gt ||
All this world is born unto you. All this world

subsists in you. This entire world fades out in you. This
entire world reverts back to you.

Explanation:
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Here the mantra ‘7@ =f@g g’ is being explained
in detail. Human beings are not the product of their own
creation and there exists a distinct medium, instrument,
power or energy which the origin of the perennial cycle
of Creative activity, sustaining it in the middle and
terminating it at the end. ‘sARETTUEEAERRED: |
ERREASY @B T ward 1 foed ' says Gita. Therefore, birth,
growth and death are of the body which is external and
not of the self which is internal. Just as the change of the
garments does not mean death of the body, the change of
the body does not mean the death of the soul. The body
is transient and mortal, not so is the self who is eternal
and immortal. Therefore with the death of the body the
soul is happy having a new body in which it can advance,
a new set of garments in which it can revel. As Brihad
Aranayak Up. compares the departure of the self at this
point of time to the leach ‘which having come up to the
end of the blade of grass, after having made another
approach (to another blade) draws itself together
towards it, after throwing away the body and dispelled
the ignorance, after having another approach to another
body draws itself together (to reach to another body).
Therefore, a wise man who is aware that his self in
immortal does not grieve when the body ceases to be but
is happy that his self is given a new opportunity to
realize its real identity. He is not afraid of death but
welcomes it as a fresh opportunity granted. It is the
essence of the divine which has entered the body to the
tip of the nails, as it were, which is within as the razor in
the razor-box, which like fire rests in the fire-source -
‘TR T | e gEemsateds = | favdwEr ar favdwge |,
as Braihad Aranyak Up. puts it. The self having been
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created in the mirror of the Prime Existence, is also
under his control. In Bhagavat Purana, it is said: ‘5= &+
H FIAYT Al FAEAUd 9 | FEEad @ gE T FRsaimd ddds | -
There is nothing other than the Lord Vasudev, wealth,
action, Time, attributes, Jiva all the rest. Vasudev is one
who is envelops every thing that is created, ‘smesE@fd 74
amafe gt g @ 2 args | FaaeErds T g |

Therefore, Rig-Veda says, ‘fiu wag #d a5 qd I=d
7. Yajurveda states, ‘USMfdaifa TH T AEHMT GgHT
festd I” — Prajapati revels in one’s own self and observes
his dwelling in many places. Taittiriya Up. says ‘adr a1
I AT I9 A SAad adq Jaa sisiigara ag emere a8
gaufa |

@ TGS TArsHar 77 | @& a@n aEwenT ||

You are the earth, water, wind, fire and the space.
You are four-fold speech.

Explanation:

@ grdisTarsHar w2 - You are the earth, water,
wind, fire and the space; in this manner he associates
Ganapati with the elements of nature. Brihad Aranyak
Up. giving the process of Creation says, ag famrT 3
. .. TEET ASAET . . g g A9 9F SE ad TWEe . . A
yi@wad . . A" .. q@E del 0 Fradit | — In the
beginning there was nothing, through worshiping the
water was produced. The froth over water became
solidified as the earth, when heated the fire came about.
He divided himself three-fold fire, Sun and Air. His
primal breath became the directions. Krishna talks of the
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eightfold division of his nature - ‘yfiFrarsser ags @ &0
gfgra 9 | sEer e & e ugforeemn . Taittiriya Up.
enumerates the creative cycle , ‘THE a1 TTHE, HHAT HATHIN
e, AHIAE, age, dq@ER AR, 3T AT, METE UREl, gIE
Huge, AW =, A=A U |7 — From this Self, verily,
space arose; from space the air, from air the fire; from
fire the water; from water the earth ; from the earth the
herbs; from herbs the food; from food the Person.

All these are not different or distinct from
Brahman but his Will and power or rather him seen as
instruments of power and power. Since primarily all
these elements were born from Brahman, they were
essentially Brahman. Just as with the light on rays of the
Sun illusion of rainbow is created, even so all the
creation is but an illusion created by Brahman.

Ganapati was a strange divinity for the Aryas.
Therefore, Ganapati relates his with the creative cycle,
because it starts from the principle of universal
consciousness, which in the present case is identical with
Ganapati. Having explained the subtle forms of
Ganapati, the Seer now explains his vision symbolized as
elements with which the Aryas were more familiar, many
divinities presiding over these elements.

@ gai awges - You are four-fold Speech. ‘gmnf
AR, IRAIAT YST A1 fagT gewem g e | ger i [Migar Aear
™ amEr wgen Teta I, the speech becomes manifest
fourfold, - Para (supernal), Pashyanti (seen or
perceived), Madhyama (intermediate or mystical) and
Vaikhari (common speech). Seer further says that
Ganapati symbolizes the four-fold forms of Speech. % is
the designated symbol of the immutable, 3.
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He is associated with @ the speech and referred
as gemfa and g=ordfa. Since Speech was revealed first to
him, ge=fd is explained in Brihad Aranyak Up. as ‘@rt 3
gefd % Uy qiqe e, 3 g8t . gefd is one who bursts out in
effluence. He is called g=rafy because ‘U9 3 ug gequrdfas
I I g T U ufz T, ¢ gt | He is ant the speech,
he is the Lord of the Vedic Wisdom, referred here as &,
therefore, he is georfy.

& i | & eerardae | & s ||

You transcend three attributes. You transcend
three states of the body. You transcend three moments in
Time.

Explanation:

Human beings operate within the limitations and
constraints of Attributes, Existence and Time. But
Ganapati is beyond such limitations or constraints. He
transcends the three attributes [uminous - fae,
enterprising - Tt@ and the obscure — amf®; the three
stages of body — the Waking state - smrare=y, the Dream
state — =@ and the Dreamless state — g9, the three
positions of Time, past - 9d, present - g and the future
— #ig=. He is not bound but transcends they are his
effluence. Seer’s purpose is to show that Ganapati like
the vedic deities is incomparable and there being no
comparable manifestation - 9 T gfEISART TF AW TET
gen’. He is #fzdm, — one without a second as the great
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Brahman. Thus he demonstrates his inability to describe
his greatness within the three parameters.

In Atharva veda That One is described as ‘¥ ud
oM UHgd 95 | 7 fEdm T gamel aqdf e | T aEE T uees JuE
Tged | A 9 qeM svd T@ead I — He is one, not the
second, third, fourth . . not the tenth. He oversees all the
conquering powers, he is the One, One alone, in him all
deities converge.

T FATEITRAST R | @ St |
@7 Frrr T R |

You are the eternal One who abides as the
foundation. You are the centre of the three-fold energy.
You are the three-fold centre of energy. You are the One
on whom the ascetics mediates upon.

Explanation:

Krishna informs Arjuna that he is the Self
seated in the hearts of all creature- ‘3% 3em T=@ba I4
qaToERegas | € Ffeed e 9 A 3d ua 9 I”. According to
Yoga the primal Kundalini energy rests coiled in circles
like a serpent endowed with red vermilion, at the base of
the spinal chord, the gemaw. When a Yogi awakens the
Kundalini energy, it rises up with force like a stricken
serpent or like lightening appearing as pure bright golden
streak and passes through the 7w 7% the intervening
stages or g&s, like zfieed, Ay, sMEd, [gE, 3 energy
centres on the way to reach #Fggs@ or &=y, cleaning and
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purifuing every nerve and every vein. The yogi thus
purified then attains immortal status.

You are the eternal foundation or support - @
qaemReas® Wem. In shakti upasana, Ganapati as the
deity presiding over energy, is imagined to be ever
abiding in geram as the eternal form, sound, light and
speed. The entire passage is noted as ¥@m. The entire
structure of spinal chord through which the energy passes
through is conceived in the form as mentioned in the
picture hereunder.

@ gReaae®: - You are the three-fold centre of
energy, “ifie, sifedifs  and sreni@. The Wisdom and the
energy gained here is not fragmentary but all-
comprehensive, encompassing all the regions and
quarters.

o 9T eaEta Mem - You are the One on whom
the Yogis mediate upon. When Ganapati made in-roads
in Buddhist theology, influenced by Shaktism, he became
the primary deity for Saadhana.

o arge & 77 & T 7 3e gy @i ||
You are Brahma, you are Vishnu, you are Rudra,
you are Indra, you are Fire, you are the Wind, you are the

Sun, You are the Moon. You are effulgence as the earth,
the mid-region and the space above.

Explanation:
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The seer observes that the people are not able to
relate the new god with the subtle symbols or the
intellectual and mystical concepts which were used by
him. Therefore, he uses inductive process to explain the
unknown from the known. It is not true that scientific
basis was not used in Hindu Philosophy and all
conclusions were but thinking based entirely on wild
speculation or poetic imagery. The Seers in fact have
always tried to make the task of listeners easier by
relating the non-Arya deities like Shiva, Shakti,
Ganapati, Hanuman and host of other gods with the
traditional Arya gods like Brahma, Vishnu, Rudra, Indra,
Vayu, Surya, Chandra. By the time Maitri Upanishad
came to be written it was understood and accepted that
the gods having been born later in time, they are to be
understood as only the major forms of Brahman.

On mystical basis, Ganapati is related to the
sacred Gayatri mantra saying that he also is the eternal
sound % reverberating on Earth, in the Sky and in the
Space beyond. The Aryas having accepted these Gods as
their Gods, the Seer takes pain to introduce Ganapati also
among vedic gods equal in importance and as auspicious
and beneficent as they were.

TIE g e deaary | s g |
sfgariay | ann #=5q | gaaa gy ||
7@E AT | G 7ere | sgrErvara |
faggergay | s g | afear g | e msEeEr |
T s | gz T s
|| 7orgfraaar ||
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Pronouncing the syllables ‘T in the beginning
and other syllables thereafter, the sibilant marked with
half-moon transcending, mature with stars, - Thus is your
form. The ‘T is the prior form, ‘=’ is the later form,
sibilant is the final form, the dot is the supreme form.
Sound is the connecting link, the hymn is the connection.
This, verily, is the Wisdom of Ganesha. Ganak is the
seer, Gayatri is the metre, Ganapati is the deity.

Explanation:

Gayatri contains the mystical significance of
Brahman, which has % as its self, which was
divided,consists of three letters a, u, and m. By means of
these three the world is all woven, warp and woof.
Therefore meditating on %, one should be united with
Sun as the luminous light of Brahman, thus is it said in
Maitri Up. ‘% aoFéia Feur geoafaes e’ says Krishna in
Bhagavad Gita. Yama declares in Katha Up. % as the
word ‘which all the Vedas declare, which the all the
austerities proclaim, desiring which people live the life
of spiritual student’. Brahman is two-fold shabda which
is empirical and a-shabda which is supernal Maitri Up.
identifies shabda with % and Ashabda with brahman to
be known through shabda - Brahman. Maitri Up. points
out that ‘By closing the ears with thumbs they hear the
sound of the sty - space within the heart, which sound
is compared to the sound of the flowing river, sound of
the bell or as a brass vessel, of a wheel, of a croaking
frog, of pouring rain or as when one speaks in a still and
silent place. Having passed beyond these sounds, when
these sounds merge in the supreme non-sound, Brahman
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and when they reach that place, they become
uncharacterized and indistinguishable like the various
juices which become the honey.

Panini enumerates the process as follows, ‘e
FEA FHAEE T A e | T wrineid 7 Jefy 9 |
T T "8 T = || A gedfivedr aemmE qds | o
EERGH fowrre dmam @wwa: [I° - When the Self becomes
enjoined with intellect, and then it initiates Mind to
express the internal feelings. The mind assails the body
with Agni, fire, who in turn energizes Vayu, the wind.
The wind moves in the body soft vibrations are created,
which when placed in different quarters, different
syllables come to be in quintuplicate. During the time
when wind traverses from the Self, the word is still
unmanifest, and when it passes through throat it acquires
a form. The one who realizes this becomes aware of the
diversity of sound in many syllables

Thus the sound % so long as it moves around the
chest, it is indistinct as #, like the sound of the flowing
river, bell, brass vessel, wheel, frog, rain etc. In
Bhagavad Gita Krishna says ‘sermm@rsia’ —  Of the
letters I am the letter 1. The indistinct sound 3 becomes
manifest as 9= and 9= becomes manifest as wam. Thus
ar9m 18 universal manifestation of 31, the sound. Therefore,
through #om the sound alone can one hope to reach to the
non-sound who is Brahman.

Therefore all search for Wisdom should be
commenced after uttering the sound %, which is
instrumental for the resurgence of seeker’s energy.
Therefore, in furtherance of that mantra, the Seer
describes the mystical essence, visualizing the subtle
contours of the Ganapati. After pronouncing the syllable

3
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T - in the beginning - 7nié yag=r and other syllables
should be thereafter - auife de9aw, the sibilant marked
with half-moon - sg=@m: waw | swd=ama |, should be
enriched by stars - @vo #=%, Thus is his human form -
RARERFSINEN

Continuing the Seer gives the outline of
Ganapati’s form. As % @&r =74, 7T & is the prior form -
e gETad , 3@N is the mid-form - 3@rT wemTd, sibilant
is the final connection - ‘sgmEwvareraw. This is how
Ganesh is to be known - ¥ mafeen | Ganak was the
original seer who ‘saw’ this hymn, for which he used
Gayatri as the metre and Ganapati was the deity.

I &5 || 7 7o 75 1
g#EI [4aHe a@gvsT e a=ir a1 garear ||

Aum ! Obeisance to Ganapati as ‘gam’. 1 know
the single-tusked one; I meditate on the exterminator of
obstacles; let That One with single tooth energize me.

Explanation:

% T Ty s - T represents Ganapati as the
mystical and auspicious syllable symbol. Seer
pronounces it before he proceeds to elaborate his
phenomenal form, with full awareness of his mystical
essence, he visualizes him with a single tusk, the symbol
of his single sighted determination and concentration,
which energies the devotee in removing the obstacles
faced by them in life.
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Atharva seems to be informing his Arya audience
that he too knows the single-tusked one - uw&e™ fagme
and mediates on one with irregular face - a&qu=ra gmfE for
being energized by the single-tusked one =i &< TaEam.

An ignorant one thinks only the inauspicious one
has obstacles in his empirical world. Sensual influences
are no doubt attractive and pleasing to the organs and
desires for them are not per se to be rejected. Only those
which are not based on Dharma are to be prohibited.
God is above dualities, therefore for his there is nothing
good or bad, auspicious or inauspicious. Since he
symbolizes the sense of discrimination, every thing that
comes on the Path to Perfection, whether it is attractive
and pleasant or whether it would lead him to destructive
and improper life should be judged whether it is
wholesome or unwholesome in his spiritual life. All that
a human mind thinks as the auspicious, therefore, need
not necessarily be auspicious and may contain within the
seeds for inauspicious consequences.

Being discriminative to human needs, the Lord
comes to their help as fe=a@ destroying the obstacles on
their Path. One should remember that Ganapati is also
feemre, the deity presiding over obstacles. He places
impediments on their Path impediments when the
devotee has inauspicious intent. Therefore a devotee
should not pray to Him for success in performance of all
Actions — #d #EY but for only such Actions as are
auspicious Actions g9 @Y. Therefore, the popular prayer
should be ‘T@qrz we@w™ T F79 | Fids g7 7 2@ g9 (not
7d) ®Eg #dat |I”. Therefore, the devotee prays so that 7=
i< garedd - the single toothed one energize me.
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UFeT qgEe qeEgEnuy | 1@ 7 avE &da e |
T9%ETTY | 7% mEETgia |
rEaray TEgrrsT | Ry g || awg@ET aa
TFIBTTTETT |
FAYT 7 I 95 T | ga g 9 [ 7 i
T a7 ||

Endowed with one tusk, four arms, arrayed with
noose and 3%y, offers courage with one hand and
blessings with the other, with the mouse as his emblem
on the mast-head, endowed with red-coloured body, with
a large belly and ears like the winnows, embellished in
red robes, smeared with red fragrance, adorned with red
flowers, He is compassionate deity towards devotees, the
immutable origin of the world, manifesting in the
beginning with his natural energy, supreme among
persons, whoever meditates on such one being becoming
supreme among Y ogis.

Explanation:

The mystical form even when explained through
subtle symbols is too subtle for the listeners; he describes
Ganapati giving him a human form. In every religion,
though God is not delineated in form, all the descriptions
and his attributes have a human face. The seer was not
exception. Therefore, he conceptualizes a human cum
animal form for Ganapati. Speaking about a query from
the seeker, that some meditate on one or other human
forms given to Gods like 317 a@r e @ 90T = geq fooy
7z and to tell him which one is the best, Maitri Up.
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clarifies that these are the chief forms of Brahaman and
to whichever form he is devoted in that form he rejoice.
Therefore, after meditating on and worshipping these
forms, he discards them. With these he moves higher and
higher in the worlds. # is the supreme form of Brhaman
knowing which through austerity one attains Him. And
when all things perish, he becomes united with the
Purusha, the Brahman — ‘I8 @158, 3747 a8 a1 ATTERIE
FEA Fegared | e e Fear Sul @y av | w gones
T T ol

Rigveda too says that one should be aware of the
true meaning of Vishnu. 's#=1 Sw=r 9™ g, foawha | 7o faqum
7l 991 I”. Because in other place it is mentioned ‘z=
quHiEETdieer: 5 gu men | us AfEw age dety W
g |7, He is One but the seers speak of him
diverse variously. In post-vedic era, Ganapati assumed
far greater allegiance as patron deity of s and fa=m, as
remover of obstacles in samsaara.

The seer therefore, describes the
anthropomorphic reorientation of Ganapati. He has one
tusk, four arms in two of which he holds noose and s¥pu
assuring with other two courage and blessings. He has
mouse as his emblem on the mast-head and a red-
coloured body, with huge belly and ears like the
winnows. He wears red clothes and decorated with red
perfume; adorned with red flowers he shows warmth and
compassion to the devotees. He is the primal and
immutable origin of the world; manifesting with natural
energy, He is supreme among persons. One who
meditates on such one, he becomes, verily, supreme
among the Yogis.
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T FITTT T TIITT FHIITT T |
G TEETEHETAE [T R aeqgad 74 |

Obeisance to Lord of the Vratyas, Obeisance to
Lord of the Ganas. Obeisance to Lord of Pramathas. Let
one offer obeisance to the pot-bellied one, the
exterminator of obstacles, son of Shiva, the embodiment
who offers Grace, obeisance be to Him.

Explanation:

For the first time the Seer identifies Ganapati as
the deity of the Vratya community and Pramatha
community, who were two of the principal non-Arya
communities who had assimilated within the Arya-fold
and offers his obeisance to Ganapati, describing him as
the one who had a large belly, single tusk, destroyer of
obstacles, Shiva’s son, the bestower of boons. The
description of Ganapati in is in fulfillment of devotees
need to relate gods with super-human attributes to human
comprehension, because it is easier to catch the subtle
mystical truths when explained in gross symbols.
Therefore, the Seer introduces Ganapati in the same
manner as the vedic duties were represented. Therefore,
after giving the glimpse of the subtle the Seer offers the
gross manifestation of Ganapati. It may be easier for a
Seer with his extra-ordinary, supra-sensory, subtle
experience to be aware of the divine essence of Ganapati
but not so for the common masses who can not go
beyond the Vaikhari speech, where gross forms and
symbols. Even when the subtle spiritual truth is
explained through gross instruments, the effort falls short
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of, speech along with Mind returning without attaining
Brahman as Taittiriya Up. says ‘I amar fadw s =
72 |l

dedeskosksk

| wergha |l

Tz ST FISIET 7 T F6T |
7 7dT JHIT 7 FAlEET arerd | 7 gaurreggErd |
HRAIEETT R 919 19 |
BT A=l | 53 Sy Soar 7 &2 |
a7 g1z FEETET T G T |
TEHITATT T T BFATENT T 7777 FT9T |
ST TG 7 [EEr Al | sereravrErR |
TETENTY [AET 7 [l @erai |
ar gAEHTIAT T FETIT HarT |
a1 ariE AT 7 avnEr qar | 7 qhErEr |
a1 TEHHEE T T | 7 aiTaEaTEare |
Tz FIZEAR AT T FAT T T 77T T4 |
ST I FRTIE T Faaaar qar |
TTZ FETTE =Tl a1 e Rreaa=r qar |
TRy | ey | FEmm gy |
7 Falagyart | 7 wElEyarr | 7 ga 9z | sgaeg
|| 35 sz sz s ||
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One who attunes himself to the supreme hymn of the seer
Atharva, he 1is considered to have been attuned to
Brahman. He becomes endowed with all happiness. He
would not be affected by any obstacles. He will be
delivered of all de-merits. De-merits of the whole day
will be relived in the evening. de-merits of the evening
will be end up in the morning. He will be free of de-
merits all around. And he will be competent for
righteousness, wealth, desires and liberation. This
supreme hymn of the seer Atharva should be given to a
student who is not qualified. He, who is slave to greed,
becomes a fallen one. He who desiring a fruit repeats the
hymn thousand times, he surely succeeds by that action
alone. He, who bathes Ganapati with water, he becomes
well-educated. This is the assurance of the seer Atharva.
This should be known as having been pervaded by
Brahma and other divinities. Therefore, no one need be
frightened. He who worships with durva sprouts, he
becomes wealthy like Kubera. He who worships with
puffed rice, he becomes successful and wise. He who
worships with thousand sweets (41e%), he receive fruit of
his efforts. He who performs sacrifices with ghee soaked
sticks (afam) he fulfills all his desires. Bringing together
ten like-minded Brahmins, one becomes resplendent like
Sun. He who chants this mantra ten times at the time of
eclipse of the Sun, sitting on the banks of a river with
Ganapati’s idol in front of him, he becomes well-
endowed with the energyof this mantra, becomes
delivered from great calamity. He becomes knower of
every thing; knower of every thing; knower of every
thing; thus has been spoken in the Vedas.Thius ends the
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Upanishad. Let That One be propitiously peaceful, be
peaceful, be peaceful.

Explanation:

Human needs to be assured that his devotion to
and austerity, penance on the spiritual Path will also
bring Bliss and mystical benefits, valuable in equal
measure and importance as the physical fruits in
empirical life bring for him. ww@gfd, the fruit of listening,
is an effort which the seers make, thinking such
assurance will prompt in course of time to experience the
spiritual happiness. Therefore, normally W& is
provided at the end o every stotra, with specific
disclaimer that the hymn will grant the desired boons,
only to him who is receptive, the initiated and the
qualified one and not to others. There is an assurance that
hymn will bestow various boons, wealth, health and
wellbeing. The hymn should not be taken literally but
should form the basis for reaching out from the gross
temporal symbols to subtle spiritual truths. This is clear
from the final statement that this hymn is Veda - the
Wisdom, Upanishad., he secret doctrine conveyed to a
student who approaches a Teacher with due respect and
sense of surrender and a receptive Mind.

dedeskosksk



	frontpage
	Sri-Ganapati-Atharvasheersha01

