
1	
	

ब्रह्मसतू्र भाष्य 
Brahmasutra  Bhashya  

 
�्रथम अध्याय 

F i rs t  Chapter  
 

�्रथम पाद 
S tep  Fi rs t  

 
समन्वय अध्याय 
Samanvaya Adhyaya 

 
मंगलाचरण 

 
नारायणं गुण:ै सवर्ंरुदीणैर् दोषविजर्तम् । 
जे्ञयं गम्यं गुरुश्चािप नत्वा सतू्राथर् उच्यते ।। 

 
Benedictory verses 

 
Offering obeisance to Narayana,who is faultless,in all his attributes, the one who alone is to be 
experienced comprehensively, and offering obeisance to my Teacher as well, the meaning of the Sutras 
are clarified here. 
 
भाष्य 

 
द्वापरे सवर्त्र ज्ञान अ◌ाकुिलभतेू तिन्नणार्य ब्रह्मरुद्रािदिभरिथर्तो भगवान नारायणो व्यासत्वेनवतार । 
अथेष्टिनष्ट�्रािप्तपिरहारेच्छूनां तद्योगमिलजानतां तज्ज्ञापनाथर्ं वेदमुत्सन्नं व्यंजयंचतुधार् व्यभजत् । 
चचुिवर्ंशितधकैशतधा सहस्रधा द्वादशधा च । तदथर्िनणर्याय ब्रह्मसतू्रािण चकार ।। 

 
Commentary  
 
During the Dvapara Yuga, the Wisdom having become obscured, Narayan himself took descent in the 
form of Vyasa, to resolve the. Ignorance. Therefore, for the benefit of those who wanted to obtain the 
desirable and reject the undesirable, he divided Wisdom to become known in four (Rig, Sama, Yajur 
and Atharva) each having twenty four, hundred and one, hundred and twelve sections, to clarify the 
meaning of the Brahmasutra. Thus has been spoken in Skanda Purana.  
 
भाष्य 
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तच्चोकं्त स्कान्दे । नारायणािद्विवष्पन्न ज्ञानं कृतयुगे िस्थतम् । िकंिचत् तदन्यथा जाते ते्रतायां 
द्वापरेsिखलम् ।। गौतमस्य ऋषे: शापाज्ज्ञार्ने त्वज्ञानतां गते । संिकणर्बुद्धयो देवा ब्रह्मरुद्रपुरस्सरा: ।। शरण्यं 
शरणं जग्मुनार्रायणमवायम् । तिैवर्ज्ञािपत कायर्स्तु भगवान् पुरुषोततम: ।। अवतीणोर् महायोगी सत्यवत्यां 
पराशरात् । उत्सन्नान् भगवान् वेदानुज्जहार हिर: स्वयम् ।। चतुधार् व्यभजत् तांश्च चचुिवर्ंशितधा पुन: । 
शतधा चकैधा चवै तथवै च सहस्रधा ।। कृष्णो द्वादशधा चवै पुनस्तस्तस्याथर्िवततये । चकार ब्रह्मसतू्रािण येषां 
सतू्रत्वमंजसा ।। अल्पाक्षरमसंिदग्धं सारविद्वश्वतोमुखम् । अस्तोभमनवद्य ं च सतंू्र सतू्र िवदो िवदु: ।। 
िनिवर्शेिषतसतू्रथर्ं ब्रह्मसतू्रस्य चाप्यत: । यथा  व्यसस्यमेकस्य कृष्णस्यान्ये िवशे्लषणात्मक  ।। 
सिवशेषेणसतू्रािण ह्यपरािण िवदो िवदु: । मुख्यस्य िनिवर्शेषेण शब्धोसन्येषां िवशेषत: ।। एवं वेदिवद: �्राहु: 
शबधतत्तवाथर्वेिदन: । सतेू्रषु येषु सवेर्िप िनणर्या: समुदीिरता: ।। शब्दजातस्य सवर्स्य यत्�्रमाणश्च िनणर्य: । एवं 
िवधािन सतू्रािण कृत्वा व्यासों महायश: ।। ब्रह्मरुद्रािददेवेषु मनुष्यिपतपृिक्षषु । ज्ञानं संस्थाप्य भगवान् 
क्रीडते पुरुषोततम: ।। इत्यािद . . . 

 
Commentary  
 
During the Dvapara Yuga, the Wisdom having become obscured, Narayan himself took descent in the 
form of Vyasa, to resolve the. Ignorance. Therefore, for the benefit of those who wanted to obtain the 
desirable and reject the undesirable, he divided Wisdom to become known in four (Rig, Sama, Yajur 
and Atharva) each having twenty four, hundred and one, hundred and twelve sections, to clarify the 
meaning of the Brahmasutra. Thus has been spoken in Skandagupta Purana.  

 
The Wisdom relating Narayan was well-established in Krita Yuga. In Treta Yuga it became slightly 
distorted and in Dvapara Yuga totally distorted.due to the curse of Sser Gautam the Wisdom became 
Wisdom became obscured. Therefore, Brahma, Rudra, Indra and other divine beings who were 
comprehensively wise in Wisdom desiring refuge took shelter in Narayana. For the purpose of 
elucidation the Resplendent Narayan descended within Satyavati, who was wife of the great Yogi 
Parashara. The the Wisdom contained inVedas was made resurgent by Hari himself. Krishna again 
singularly divided the same in four, hundred and one, thousand and in twelve ways to reestablish the 
truth. To make it more clear he narrated the Brahmasut, wherein further the Sutras have been clarified. 
 
What has been stated in few words to understand with certainty without use of unsubstantiated words 
and supported by evidence is considered by those wise knowers of the Sutras as the proper manner. 
Brahmasutra, composed by Vyasa, with no special adjectives is the true to what is spoken primarily by 
Krishna, while all others are not special, thus the knowers know. Primarily what is spoken is without 
any distinctive qualification where what is clarified acquires some distinctive qualification, thus the 
knowers of the Vedic Wisdom say. Those Sutras wherein the words spoken as conclusive are those 
which clarify with clarity. Because they further supported by evidence, they are conclusive. Vyasa, the 
great one having this created the Suutras with proper elucidation has given Wisdom to divinities like 
Brahma, Rudra, Indra and similarly to human beings, ancestors and the birds. Having established 
Wisdom comprehensively the Resplendent Purushottam revels in himself. Thus having been spoken. 
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।। िजज्ञासािधकरणम् ।। 

 ।। ॐ अथातो ब्रह्मिजज्ञासा ॐ ।। १ ।। 

भाष्य 

अथ शब्धो मंगळाथोर्sिधकारानन्तयार्श्च । अथ शब्दों हेत्वथर्:। उकं्त गारुडे ।अथात: शब्धपवूार्िणसतू्रािण 
िनिखलान्यिप । �्रारम्भन्ते िनयत्यवै तत् िकमत्र िनयामकम् ।। कश्चादथर्श्च तयोिवर्द्वन्कथमुततमता त्यों: । ए
तदाख्यािह मे ब्रह्मन् यथा ज्ञास्यिम तत्तव: ।। एवमुक्तो नारदेन ब्रह्मा �्रोवाच सततम: । 
अनन्तयेर्sिधकारस्य मंगळाथेर् तथवै च ।। अतशब्दस्त्वत: शब्दों हेत्वथेर् समुदीिरता: । परस्स्यब्रह्मणे िवष्णो: 
�्रसादािदित वा भवेत् ।। स िह सवर्मनोविृतत�े्ररक: समुदाहृत: । िससकृ्षो: परमािद्वष्णो: �्रथमं द्वौ िविनसतृौ ।। 
ॐकारश्चाथशब्दश्च तस्मात् �्रािथककौ क्रमात् । तदे्धतुत्वं वदंश्चािपततृीयोsत उदाहृत: ।। अकार: सवर्वागा
त्मा परब्रह्मािभधायक: । तथौ �्राणात्मकौ �्रोक्तौव्यािप्तस्थितिवधायकौ ।।अंतश्चर पवूर्मुच्चायार्: सवर् एते सतां 
मता: । अथात:शब्धयोरेवं वीयर्माज्ञायतत्तवत: ।। सतेू्रषु तु महा�्राज्ञास्तावेवादौ �्रयंुजते इित ।। 

 
अिधकारशे्चक्तो भगवत् तन्ते्र मन्दोमध्यमोततमत्वेन ित्रिवधा ह्यिधकािरण: । तत्रामन्दा मनुष्येषु यउततमगणा 
मता: ।। मध्यमा ऋिषगन्धवार् य देवास्तततोमा मता: । इित जाितकृतो भेदास्तथाsन्यागुणपवूर्क: ।। भिक्तमान् 
परमे िवष्णौ यस्त्वध्ययनवान् नर: ।अधम: शमािदसंयुक्तो मध्यम: समुदाहृत: ।। आब्रह्मम्बपयर्न्तसारं चाप्य
िनत्यकम् । िवज्ञाय जातवरैाग्ये िवष्णुपादकै संश्रय: ।। सउततमोsिधकारी स्रयात् सन्न्यस्तािखलकवार्न् इित 
।। अध्ययनमात्रवत: नािवशेषात् इित चोपिर ।  
'शान्तो दान्त उपरतिस्तितकु्ष : समािहतम् भतू्वाssत्मन्येवाsत्मानं पश्येत्' 
परीक्षय लोकान् कमर्िचतान्ब्राह्मणो िनवेर्दमायान्नास्यकृत । नास्त्यकृत: कृतानुज्ञ । तिद्वज्ञानाथर्ं स गुरुमे
वािभगच्छेत्सिमत्पािण।वािभगच्छेत् सिमत्पािण: श्रोत्रीयं ब्रह्मिनष्ठम् । यमेवषै वणुृते तेन लभ्यस्तस्यषै आ
त्मा िववणृते तनूँस्याम् ।। यस्य देवे परा भिक्ततयर्था देवे तथा गुरौ । तस्यतेै किथता ह्याथार्: �्रकाशान्ते महा
त्मन: ।।इत्यािद शु्रितभ्यश्च ।।  
व्योमसंिहतायां च  ।अन्त्यजा अिप ये भक्ता नामज्ञानािधकािरण: । स्त्रीशदू्रब्रह्मबन्धनूांतन्त्रज्ञानेsिधकािरता 
।। एकदेशे परोके्त तु न तु ग्रन्थपुरस्सरे ।त्रवैिणर्कानां वेदोके्त सम्यग्भिक्तमतांहिर ।। आहुरप्युततमस्त्रीणामिध
कारं तु विैदके । यथोवर्शी यही चवै शच्याद्याश्च तथाsपरा ।। इित ।।यतो नारायण�्रसादमतेृ न मोक्ष: न च ज्ञानं
 । िवनाsत्यथर्�्रसाद: अंतों ब्रह्मिजज्ञासाकतर्व्या ।यत्रानवसरोsन्यत्र पदे तत्र �्रितष्ठतम् । वाक्यं नेित सतां नी
ित: सावकाशे न तद्भवेत् ।। इितब्रह्मसंिहतायां ।। तमेवं िवद्वानमतृ इह भवित नान्य: पन्था अयनाय िवद्यते ।। '
ि�्रयो िहज्ञािननोsत्यथर्महं स च मम ि�्रय: ।' 'यमेवषै वणुृते तेन लभ्यं: ।'  
'आत्मावाsरे द्रष्टव्य: श्रोतव्योमन्तव्यो िनिदध्यािसतव्य: ।'  इत्याद शु्रितस्मिृतभ्य: । कमर्णात्वधम: �्रोक्त: �्र
साद: श्रवणािदिभ: ।मध्यमे ज्ञानसंपत्तया �्रसाद्स्ततूतमो मत: ।। �्रसादाततवधमािद्वष्णो: स्वगर्लोक: �्रकीितर्त: ।
मध्यमाज्जनलोकािदरुततमस्त्वेव मुिक्तध: ।। श्रवणं मननं चवै ध्यानं भिक्तस्तथवै च । साधनंज्ञानसंपततौ �्रधा
नं नान्यिदष्यते ।। न चेतािन िवना किश्चज्ज्ञानमाप कुतश्चन । इित नारदीये । ब्रह्मशब्दश्च िवष्णवावेव –
 'यमिनयम समुदे्र कवयोsवसिन्त तदक्षरे परमे �्रजा: । यत: �्रसतूा जगत: �्रसतूी तोयेन जीवान्व्यससजर् भू
म्याम् - इत्युक्ता'  
'तदेवतर्ं तदु सत्यमाहुस्तदेव ब्रह्म परमं कवीनाम्' इित िह शु्रित: ।।'तन्नो िवष्णु:' इित वचनािद्वष्णुरेव िह तत्रो
च्यते ।। न चेतरशब्दात् तत्�्रािप्त:  - 
'नामािन िवश्वासान न सन्तु लोके यदािवरासीदनुतस्य सवर्म् । नामािन सवार्िण यमािवशिन्त तं विैवष्णंु पर
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ममुदाहरिन्त ' इित भाल्लवेयशु्रित: । 'यो देवानां नामधा एक एव तं सं�्र$ं भुवना यन्त्यन्या' इत्येवशब्दान्ना
न्येषां सवर्नामता ।'अजस्य नाभावध्येकमिपर्तं यिस्मिन्वश्वािन भुवनािनतिस्थमेन्द्रायेन्दो: ।।  इित िवष्णोिहर्  
िलंगम् । न च �्रिसद्धाथर्ं िवनान्येन्योsथोर् युज्यते।। 
'अजस्य नाभािवित यस्य नाभेरभचू्छु्रते: पुष्करे लोकसारम् ।। तस्म ैनमो व्यस्तसमस्तिवश्विवभतूयेिवष्णवे 
लोककतेर् ' इित स्कान्दे । 'परो िदवा पर अना पिृथव्या ' इित समाख्याशु्रतौ ।। 'यं कामये तंतमुगं्र कृणोिम तं ब्र
ह्माण्ड तमिृषं तं सुमेधाम्' इत्युक्ता 'मम योिनरप्स्वन्त: समुदे्र ' इत्याद । 'उग्रो रुद्र: ।समुदे्रsन्तरनार्रायण : । �्र
िसद्धत्वात् सिूचतत्वाच्चेस्याथर्स्य । न चािवरोधे �्रिसद्ध: पिरत्यज्यते ।उक्तान्यायेन च शु्रित एकमेकांक वद
िन्त । 'वेदे रामायणे चवै पुराणे भारते तथा । आदावन्ते च मध्येच िवष्णु: सवर्त्र गीयते' इित हिरवंशेषु ।। न चेत
रग्रन्थिवरोध: एषं मोहं सजृाम्याशु यो जनान्मोहियष्यित । त्वं च रुदं्र महाबाहो मोहशास्त्रािण कारय ।।  
'अत्यावश्यक िवतथ्यािव दशर्यस्व महाभोज । �्रकाशं कुरु चात्मानंम�्रकाशं च मा कुरु इित वाराहवचनात् ।
। शवै च स्कान्दे । 'श्वपचादिप कष्टत्वं ब्रहे्मशानादय: सुरा: । तदवैाच्युत यान्त्येव यदवै त्वंपरांग्मख: इित ।। 
ब्राह्मण च ब्रह्मववैतेर् 'नाहं न च िशवोsन्ये च तच्छक्त्येिभरच्युत: इित ।। न चवषै्णवेषु तथा ।तच्च एष मोहम् इ
त्युक्तम् ।। 
 
Commentary  
 
The word अथ is used as the auspicious as well as the authoritative one. The word अत is used to 
indicate the intent, purpose, the objective. It is further mentioned in Garuda Purana. अथात: are the 
words spoken by all before the Sutra are commenced. Every one begins without any break as a rule. 
For what purpose does one uses those words ? To show that as one knows Brahman in principle, in that 
manner he explains. Thus asked by the noble one, Brahma Narada replied in this manner. 

 
अनन्तयेर्sिधकरस्य means that after being qualified to know and similarly as the auspicious word, 

the अथ is spoken to indicate the Intent. Then with the grace of the Supreme Brahman , Vishnu every 
becomes manifest. Verily he is the energisor of the Mind and accomplisher. Verily He is spoken as the 
one who energises the consciousness of all. With the intention of creating the worlds, these two ॐ and 
the word अथ respectively one after the other became effulgent in the beginning. Therefore in that order 
these two should be spoken. The should, the essence of the अकार - the form of the syllable अ is the 
Supreme Brahman. त and थौ indicate the Breath, the element Wind enveloping the entire Creation. 
Therefore, pronouncing these eRlier b ecomes every else becomes revealed as the prime 
truth. अथातspoken together become create in principle the energy to manifest. The ones become fully 
aware become enlightened thereby on that account. 

 
The Bhagavata Tantra speaks of one being qualified. The dull, the mediocre and the best in this 

manner are the qualified ones. Among the dull those who are best are spoken as the ones with best 
attributes. Seers and the Gandharvas are mediocre ones and the divinities are the best ones. Thus 
distraction has been according the natural in-born attributes. Those mediocre ones who are inclined to 
be in communion with Vishnu, becoming qualified through instruction and through restraint and 
control of the lower attributes reach out till they reach to Btahma and being enlightened of thenon-
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eternal things and through detachment takes refuge in the feet of the Lord Vishnu. He having 
renounced the performance of actions come to be known as the supremely qualified one. 

 
For the one engaged in studies there are special needs. Having become calm, self-restrained, withdrawn 
within, patient, and collected perceives the Self within his own self. Having scrutinised the worlds won 
by performing actions let the man seeking Wisdom arrive at non-attachment. That which is not made 
by performing actions is not to be attained by performing actions. For knowing that let one approach 
with sacrificial fire in hand a Teacher whi is well read the scriptures and has established himself in 
Brahman. 

 
Verily for him alone whom He chooses, for him alone He reveals his form. For him the devotion to he 
God is similar to the devotion to his Teacher. Only the. Clarification given by such great souls (the 
teacher) alone enlightens the true meaning.  Vyoma scripture says that the devotees even the lowest 
born ones are qualified to the Wisdom of the divine essence (नाम) whereas women and fallen 
knowledgeable ones are qualified for the knowledge contained in the temporal histories and Puranas. 
Not about those who are superior or those who dwell in one place or devoted to single scripture. The 
ones belonging to he first three classes Veda is available for listening or becoming devoted to Hari. 
Superior women like Urvashi, Yami, Shachi and others are said to be qualified to listen Veda. Even as 
without grace from Narayana, deliverance is not possible even so without his grace the Wisdom to 
know the meaning is possible. Therefore inquiry to be wise in Wisdom of Brahman is essential. 

 
If in any sentence the meaning is not clear then the same should be established vwith the help of the 
premises available elsewhere. Then the meaning of the sentence will be slowly understood, this has 
been said in Brahmasamhita. In that manner alone the eternal Wisdom becomes available, there is no 
other Pathah than this one. Those wise in Wisdom are dear to me, to them I do reveal my form. The 
supreme Self is to be seen, to be listened, to be reflected and meditated, thus has been said in both the 
scriptures heard and recollected. Performance of action by listening has been spoke as the grace 
showered. For the mediocre ones the best is to be wise in Wisdom, through grace the Medicare ones 
becomes qualified for the abode of Vishnu, known as the heavenly world. Among the mediocre ones 
the superior ones becomes qualified for deliverance, with constant listening,reflecting and meditating 
together being devoted to him. These methods are primary ones for being wise in Wisdom, no other 
method is seen. Without adopting these no other wise one is spoken here. Thus in Narada Purana. 

 
The word Brahma is here verily Sri Vishnu. One whom the Seers see in the midst of the Ocean, from 
that immutable one alone is all the creation, from all the worlds emerge, from that stream alone all the 
beings become resurgent on this land. Having thus said it is further declared that from him alone are 
Cosmic Law, the Truth. For the Seers he alone is the Supreme One, spoken as Brahman, thus in the 
scriptures. 'He, verily is Vishnu', with such statement Vishnu alone is there declared. Adhering some 
other statements deliverance is not attainable. Any other divine essence do not become helpful in the 



6	
	

world, all of them finally becoming dissipated in the end. On the other hand all the words expressed in 
relation to the indestructible Essence of that Supreme Being alone primarily statements are made. Thus 
has been spoken in Bhallaveya scripture . He who among all the divinities is referred essentially as the 
singular One he alone is the One Essence referred in the worlds, not the others. In the unborn centre is 
the lotus wherein the created worlds exist firmly established. This, verily is the identity of Vishnu. No 
other is spoken widely, therefore drawing any other meaning would be improper. 

 
The unborn centre thus whose source is referred in that lotus like place do all the divine essence are 
sheltered. Wherein as the undivided place the entire worlds become manifest to Vishnu the creator of 
the worlds are my obeisance, thus is spoken in Skanda Purana. Transcendent is He, transcendent is the 
creation of the worlds, thus has been spoken in Sama scripture. Whomever I desire to him, to Rudra I 
make ferocious, to the four-faced Brahma, I make a Seer, the Intellectual. Having thus proclaimed, for 
me the origin is amidst the surging waters of the ocean, thus having spoken. उग्र - ferocious means 
Rudra and in the midst of the ocean means Narayana being the well established indication is the proper 
meaning. All the contrary established indications are to be rejected. Other scriptures likewise speak in 
the same manner. In Veda, Ramayana, Puranas and also in Mahabharat, in the beginning and in the end 
Vishnu alone is lauded, thus in Harivamsha. there is no contradiction is any other scriptures. 

 
'You create delusion whereupon people will be deluded. O Rudra you the powerful one create 
philosophies which shall delude the mind s of the people. Let thereby illusion be created. Illumine my 
greatness, do not illumine your own self' - thus having been mentioned in Varaha Purana and eve n so 
in Shaiva and Skanda Purana. 'Great calamities will fall on Brahma, Indra and others the moment they 
become opposed to your Will O Achyuta ', thus having been said in Brahma and Vaivarta Puranas. 
'Neither I, the four-faced Brahma nor Shiva or any other ones are equal to a fraction of that essence 
(which is within Vishnu). Like.a Child revelling in playthings Achuta revels in all of us', thus having 
also been said. In Vaishnava scriptures no contradictory statements will be observed. 

 
।। जन्मािधकरण ।।२ ।। 

भाष्य 

ब्राह्मणो लक्षमणाह । 
  

Commentary  
The identity of Brahman is spoken, 
 
।। ॐ जन्मात्यस्य यत: ॐ।। २ ।। 
भाष्य 

  



7	
	

सिृष्टिस्थितसंहारिनयमनज्ञानाज्ञानबंधमोक्ष यत: । उत्पिततिस्थितसंहारा िनयत्रणानमाविृत: ।'बन्धमोक्षौ च 
पुरुषाद्यस्मात् स हिररेकराट' इित स्कान्दे । 'यतो वा इमािन भतूािन जायन्ते । येनजातािन जीविन्त । यत्स�्र
यन्त्यिभसंिवशिन्त । तद् िविजज्ञािसतस्य । तद्ब्रह्म इित ।। य उ ित्रधातुपिृथवीमुत द्यामेको दाधार भुवनािन 
िवश्वा । चतुिभर्स्साकं नवितं च नामिमश्चकं्र न विृतंत व्यतीरँवीिवपत् । परो मात्रया तन्वी वधृान न ते मिहत्वम
न्व#ुविन्त । न ते िवष्णो जायमानो न जातो देवमिहम्न: परमन्तमाप । यो न: िपता जिनता यो िवधाता धा
मािन वेद भुवनािन िवश्वा । इत्यािद च ।। 

 
Commentary  

The identity of Brahman is here spoke. The principles how Creation, Sustenanace and Destruction, 
Wisdom and Ignorance, being shackled and being delivered comes to be, how the Creation, Sustenance 
and Destruction, the Energy,, the Wisdom, being shackled and being delivered are primarily on account 
of Hari, the one known as Purusha, thus in Skanda Purana. How these Even elements come to become 
manifest and once becoming manifest by whom they come to be sustained, and in whom they return in 
the end, be wise of Him, He is Brahman. Who, as the sole powerful one supports the three elements the 
(Prakriti, Purusha and the Time) earth, the sky above and the entire worlds, who in four forms 
(Vasudeva, Sankarshana, Aniruddha and Pradyumna) the one who disciplines the divine forces 
(Vasudev, Aditya, Rudra, Prajapati and the others) ninety in numbers like a wheel turning, who 
transcends in extent the entire creation, that ones greatness no one. Can measure by experience. You O 
Vishnu you were not born nor will you ever be born, your greatness O Lord is without any limits. He 
who as our father, the creator, the upholder, knows the stages as well the entire worlds. 

 

।। शास्त्रयोिनत्वािधकरण ।। ३ ।। 

।।ॐ शास्त्रयोिनत्वात् ॐ ।। ३ ।। 

भाष्य 

 
अनुमानतोsन्ये न कल्पनीया: 

नवेदिवन्मनुते तं बहृन्तं सवार्नुभमूात्मानं साम्पराये ।। औपिनवेिशक: पुरुष: इत्यािदशु्रितभ्य: ।। 
न चानुमामस्य िनयत�्रामाण्यम् ।। 

शु्रितसाहाय्यरिहतमनुमानं न कुत्रिचत् ।िनश्चयात् साधयेदथर्ं �्रमाणमन्तरमेव च ।। 

शु्रितस्मिृतसहायं यत् �्रमाणान्तरमुततमम् । �्रमाणपदवीं गच्छेन्नाचत्र कायर्िवचारणा ।। 
पवूोर्ततरािवरोधेन कोsत्राथोर्sिभमतो भवेत् । इत्याद्यमहूनं तकर् : शुष्कतकर्ं  तु वज्रयेत् इत्यािद कौमेर् ।। 
शक्यत्वाच्चानुमानानां सवर्त्र । सवर्त्र शक्यते कतुर्मागमं िह िवनाsनुमा । तस्मान्नु सा शिक्तमितिवनागममु
दीिक्षतुम् । इित वाराहे ।   
रतो धातुवर्टकिणका घतृधमूािधवासनम् । जाितस्मिृतरयस्कान्त: सयूर्कान्तोsम्बुभक्षणम् ।।  
�े्रत्यभतूाप्ययश्चवै देवताभ्युपयाचनम् । मतृक कमर्िनविृततश्च �्रमाणमन्तरमेव िनश्चय: ।। -
 इितमोक्षधमर्वचनान्न नािस्तक्यवादो युज्यते ? दशर्नाच्च तप अिधकफलस्जय ।। 
ऋग्यजु: सामथवार्श्चभारतं पंचरात्रकम् । मलूरामायणं चवै शास्त्रिमत्यािभधीयते ।। 
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यच्चानुकूलमेतस्य तच्च शासं्त्र�्रकीितर्तम् । अतोsन्योग्रन्थिवस्तारो नवै शासं्त्र कुवर्त्म तत् ।। 
इित स्कान्दे ।। सांख्यं योगंपाशुपतंवेदारण्यकं च । इत्यारभ्य वेदपंचरात्रयोरैक्यािभ�्रायेण पंचरात्रस्यवै �्रमा
ण्ययुक्तम् मोक्षधमेर्श्विप ।शासं्त्र योिन: �्रमाणमस्येित शास्त्रयोिनत्वात् ।। 
Commentary  
By inference, others cannot be considered. To the one whom Vedic Wisdim is not accessible for him 
the comprehensive effulgence of the all pervading Supreme Being is not available as the object of 
deliverance. The one spoken in Upanishads is Purusha, similarly in other scriptures. By inference alone 
the evidence cannot be accepted. Without assistance of the scriptures inference would in no case be 
valid. But evidence through inference should be understood only with the help of the scriptures. 
Undoubtedly शु्रित and स्मिृत become valid as the superior assistance. For becoming reliable evidence 
one need not go anywhere else. In deciding the pro and the opposing evidence even contradiction is 
seen even then conclusive evidence will be available for the men wise in Wisdom. Without 
synthesising the contradiction dry unproductive arguments should be rejected. Thus variously spoken 
in Kurma Purana. 

 
Ordinarily inference in all instances is not possible and inference based on scriptures become 

helpful. Therefore inference without the help of the scriptures and based on empirical evidence become 
without any valid force. Thus has been spoken in Varaha Purana. Even as the semen, the ele Mentos, 
the the essence within the seed memory on birth, the essence with the Sun. The energy within the 
magnet, the consuming the water, the satisfaction of the dead one on death are unseen and remain 
obscure, even so the effect of the actions from the Gods are unseen and remain obscure. But on death 
there remains no further effect, this is certain. These statements from the Mokshadharma scripture 
clarify the unorthodox arguments (that what is seen is the only thing that is real). Rig, Sama, Yajus and 
Atharvaveda, Mahabharata, Pancharatra and MulaRamayana alone the said the scriptures.whatever is 
agreeable to them alone is to be known as Wisdom. All other extensive statements in books do not 
subscribe to Wisdom, thus has been mentioned in Skanda Purana. Beginning with Sankhya, Yoga, 
Pashupata, Veda and Aranyaka, Veda and Pancharatra alone are unanimously accepted as scripture and 
more so Pancharatra primarily as the evidence. All others statements having been shown as 
contradictory, Mokshadharma scriptures alone is valid source as evidence of Wisdom. 

  
।। समन्वयािधकरण ।।४ ।। 

 
।। ॐ ततुत समन्वयात् ॐ ।। ४ ।। 

भाष्य 

  
अज्ञानां �्रतीयमानमिप नेतरेषां शास्त्रयोिनत्वं कुत: ? ।।  
 अन्वय उपपत्यािद िलंगम् । उकं्त चबहृत्संिहतायाम् –
 उपक्रमोपसंहारावभ्यासोsपवूर्ता फलम् अचथवार्दोपपतती च िलंगं तात्पयर्िनणर्येइित ।। 
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उपक्रमािदतात्पयर्िलंग:ै सम्यक् िनरूप्यमाणे तदेवतर्ं शास्त्रगम्यम् । 'माँ िवधतेतसिभधतेत माँिवकल्पप्योसपोह्य
 इत्यहम् । इत्यस्या हृदयंसाक्षान्नान्यो मदे्वद कश्चन' इित भागवते ।। 

  
Commentary  
When for the ignorant ones, the others are the creators how could those be the source ? Clarification of 
the origin and the identity has already been done in Brahmasamhita. The creation and the dissolution 
has been spoken variously in distinct manner with the results the of meaningfully spoken with proper 
identification and conclusive summation. In this manner through identification and conclusive 
summation what come to be is the Wisdom to be known through scriptures. Every scripture speaks of 
Me (the Lord) alone and of the others as the alternative means to refer to Me, this event state Rogers to 
Me alone. Thus I a lone abide in the heart and no one else to be known to exist. Thus in Bhagavata 
Purana. 

 
।। ईक्षत्यिधकरण ।। ५ ।। 
 
भाष्य 

  
ननु 'यतो वाचो िनवतर्न्ते अ�्राप्य मनसा सह' ।। 'अशब्दमस्पशर्मरूपमव्ययं तथासरसंिनत्यमगन्धवच्च यत्'
 ।। 'अवचनेनवै �्रोवाइिडंग ।। ' यद्वाचासनभ्युिदतम् । येन वागभ्युद्यते ।।यच्छोते्रण न शु्रणोिम येन शे्रतिमदं िश्र
तम् । इत्यािदिभनर् तच्छब्दगोचरम् । नेत्याह ।।  

  
Commentary  

'Whence words return along with mind, not attaining It' 'without sound, without touch and without 
form, undecaying is likewise without taste, perennial, without smell ...', 'speaks without using speech', 
'Because of Speech he is not experienced, But because of Him Speech becomes expressed. Because of 
ears he is not heard but because of Him every thing becomes heard', by such and statements having 
been made ? Not any thing contrary 

।। ॐ ईक्षतेनार्शब्धम् ॐ ।। ५ ।। 

भाष्य 
स एतस्माज्चीवघनात्परात्परं पुिरशयं पुरुषमीक्षते ।। आत्मानन्यवात्मानं पश्येत् -
 िवज्ञाय �्रज्ञांकुवीर्त । इत्यािदवचनिैरक्षणीयत्वाद्वाच्यमेव । औपिनषदत्वान्नावचनेनेक्षणम् ।। 
सवेर् वेदायत्पदमामनिन्त तपांिस सवार्िण च यद्वदिन्त ।। 'वेदान्त सवैर्रहमेव वेद्यो वेदान्तकृदे्वदिवदेतेव चाहम्
 ' इत्यािद शु्रितस्मिृतभ्यश्च ।। अवाच्यत्वािदकं त्व�्रिसद्धत्वात् ।। न तदीदृगित जे्ञयो न वाच्यं न चतक्यर्ते । प
श्यन्तोsिप न पश्यिन्त मेरे रूपं िवपिश्चत: । इितवत् ।। अ�्रिसदे्धरवाच्यं तद्वाच्यंसवार्गमोिक्तत: । अतक्यर् तक्यर्
मजे्ञयं जे्ञयमेवं परं स्मतृम् । इित गारुडे ।। न चाशब्दत्विमतरिसद्धम् ।। 
 
Commentary  
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He as the aggregation of all beings, greater than all others, dwelling within all as Purusha perceives. He 
sees his own Self in all the selves. With Wisdom he energises the consciousness in all. Having spoken 
variously thus, his extensive vision is made known. One must know him through what has been spoken 
in Upanishads. 'The state which all the Vedas declare, for which all perform penances, which all speak 
about', 'From all the Vedas I am verily known, and the one to be known from the Vedanta', with such 
statements the scriptures declare. That which cannot be spoken is explained. That which is beyond 
one's reach, cannot be known, cannot be spoken, cannot even be argued upon. Even seeing the wise one 
does not see the highest zenith, thus having been said clearly to be expressed in words it comes to 
expressed through the scriptures. Beyond any arguments it becomes subject of arguments the Supreme 
Being remembered as the transcendental, thus has been said in Garuda Purana. Not possible to limit 
within the words spoken. 

  
।। ॐ गौणशे्चन्नात्मशब्दात् ॐ ।। ६ ।। 

 
भाष्य 
न च गौण आत्मा दृश्यो वाच्यशेच न िनगुर्ण इित युक्तम् । आत्मशब्दात् ।। 
यो गुण ैसवर्तोहीनो यश्च दोषिवविजर्त: । हेयोपादेयरिहत: स आत्मेत्यिभधीयते ।। 
एतदन्यस्वभावो य: सोsनात्मेित सतां मतमें ।। अनामन्यात्मशब्दस्तु सोपचार: �्रयुज्यते । इित वामनो।। दे्व 
वाव ब्रह्मणो रूपे आत्मा चवैानात्मा च । तत्र य: स आत्मा स िनत्य शुद्ध: केवलम् िनगुर्णश्च ।अथ ह योsनीदृश:
 सोsनात्मा । इित तलवकार ब्राह्मणम् ।। 
न च मुख्ये सत्यमुख्यं युज्यते ।। 

 
Commentary  
It would be proper to sat that the Self is qualified neither in seeing nor In speaking nor is he without 
attributes. The word आत्मा  the Self having used in scriptures. The Self is supposed always and in all 
circumstances transcends completely all the attributes and is free from all taints.and feeling of superior 
or inferior inclinations. Any other inclinations are said to be in reference to अनात्मा, the non-Self is 
seen being used In subsidiary sense., thus has been said in. Vamana Purana.  Brahman has two forms, 
the Self and the non-Self. There the Self which is eternal, pure, singular and without attribures. Hat 
which is the opposite is the non-Self. Thus in Talavakar (Mundaka) Upanishad. The primary meaning 
in relation to the Self will not be proper in relation to the non-Self.   

 
।। ॐ तिन्नष्ठस्य मोक्षोपदेशात् ॐ ।। ७ ।। 

 

भाष्य 

न िह गौणात्मिनष्ठस्य मोक्ष: । यस्यानुिवतत: �्रितबुद्ध आत्माsिस्मन् सन्दोहे गहने �्रिवष्ट: । सिवश्वकृत् स 
िह सवर्स्य कतार् तस्य लोक: स उ लोक एव । इत्यात्मिनष्ठस्य मोक्ष उपिदश्यते ।अयमात्मा ब्रह्म ।। ब्रह्मतेज 
परमात्मेित भगवानेित शब्द्यते ।। दतंत दूवार्ससं सोममात्मेशब्रह्मसम्भवान् ।।चेतनस्तु िद्वधा �्रोक्तो जीव आत्मे
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ित च �्रभो । जीवा ब्रह्मास्य: �्रोक्ता आत्मकैस्तु जनादर्न: ।।इतरेष्वात्मशब्दस्तु सोपचारोsिभंधीयते ।। तस्या
त्मनो िनगुर्णस्य ज्ञानान्मोक्ष उदाहृत: ।।सगुणास्त्वपरे�्रोक्तस्तज्ज्ञानान ैव मुच्यते । परो िह पुरुषो िवष्णुस्त
स्मान्मोक्षस्तत: स्मतृ: । इित पादे्म ।। 

 
Commentary  
To the one attached to the qualified self there is no deliverance. To the one who is attached to the 
Self dwelling within, the Creator of the universe and of every one, for him verily is the entire worlds, 
for whom he alone is the word, to such one deliverance comes to be.  This Self, verily is the Brahman 
himself, spoken as Brahma (the effulgent)! Paramatma (the Supreme Self)'  Bhagavan.(the resplendent 
one). Datta Durvas and Chandra, the Moon, were born as the luminous essence came to be. 
Consciousness is spoken as the two- fold the lives (जीव) and the Self, the Lord. The four-faced 
 Brahma and other gods are the lives (जीवs) and Janardana alone is referred as the Self. In four-faced 
Brahma and among the others world self is used only in the secondary sense.  Therefore the 
deliverance is possible only on experiencing the attribute less Self. Being wise in Wisdom of the others 
qualified with attributes one does not become delivered. Transcendental Purusha is Vishnu himself and 
by becoming wise of him alone deliverance is assured. Thus in Padma Purana. 

  
।। ॐ हेयत्वावचनाच्च ॐ ।। ८ ।। 

  

भाष्य 

तमेवकंै जानथ आत्मानमन्या वाचो िवमंुचथ । अमतृस्यषै सेतु: । इत्यन्नेषांहेयत्ववचनादस्याहेयत्ववचना
न्न गौण आत्मा ।। 

 
Commentary  
Know that He alone is the one who primarily and as the singularly delivers the others as the bridge to 
immortality, having spoken such words his importance of the Self does not become minimised in any 
measure. 

  
।। ॐ स्वाप्ययात् ॐ ।।९ ।। 

 
भाष्य 
पणूर्मद:पणूर्िमदं पणूार्त्पणूर्मुदच्यते । पणूर्स्य पणूर्मादाय पणूर्मेवाविशष्यते ।। स आत्मनआत्मानमुद्धतृ्यात्मने
येव िललीपयत्यथात्मवै भवित । स देवो बहुधा भतू्वा िनगुर्ण:पुरुषोततम: ।।एकीभयू पुन:शेतेिनदोर्षो हिररािद
कृत् । इित स्वस्य ैव स्विस्मन्नप्ययवचनात् । न िह गौणात्मिनष्ठस्यिनदोर्षस्य लय: ।। न च कासुिचच्छाखा
स्वन्यथोच्यते ।। 

 
Commentary  
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Complete is This, Complete is That, from the Complete has the Complete become manifest. Even after 
the Complete having become manifest, the Complete remains Complete.. The Supreme Self having 
become manifest in many forms becomes withdrawn in his own Self. That luminous being without any 
attributes becoming many returns again in his own abiding place that stainless Hari the prime Creator, 
thus has been mentioned. Brings back to one's own Self what was originally one's own. By becoming 
qualifies he does acquire ant taints. Nor any taints would ever attach to him. 

  

।। ॐ गित सामान्यात् ॐ ।। १० ।। 

  

भाष्य 

'सवेर् वेदा युक्ततय: सु�्रमाणा ब्राहं्म ज्ञानं परमं त्वेकमेव । �्रकाशयन्तेन िवरोध: कुतिश्चदे्वदेषु सवेर्षुतथेितहासे' 
इित पैंिगशु्रतेगर्तेज्ञानस्य साम्यमेव ।' 

  
Commentary  
All the Vedas are the established and well reasoned statements becoming singularly the sole Wisdom 
of Brahman.Therefore in Vedas or the histories there no contradiction whatsoever. Thus has been said 
in Paingi scripture/ there being coomon view. 

 
।। ॐ शु्रतत्वाच्च ॐ ।। ११ ।। 

भाष्य 

एको देव: सवर्भतेूषु गढ़ू: सवर्व्यापी सवर्भतूान्तरात्मा । कमार्ध्यक्ष: सवर्भतूािदवास: साक्षी चेताकेवलम् िनगुर्
णश्च। इित ।।न ह्यदब्ज: शु्रयते । न चा�्रिसदं्ध कल्प्यम् । सवर्शब्दावाच्यस्यलक्षणाsयुके्त : ।। 

Commentary  

The  one  God dwells in all the beings as the all pervading as the indwelling self, the presiding over 
actions performed,  indwelling in all as the Witness, consciousness, singularly without any 
attributes, this has been spoken. He is neither  spoken nor is he known, nor imagined. Even then 
through words he is knowable through marks and symbols. 

।। आनन्दमयािधकरणम् ।।j 

 
भाष्य 

तमेव समन्वयं �्रकटयत्यानंदमयोsभ्यायािदत्यादीना समस्तेनाध्यायेन �्रायेण ।। �्रायेणान्यत्र�्रिसद्धानां श
ब्दानां परमात्मनो समन्वय: �्रदशर्यतेsिस्मन् पादे । नान्यथा तददृषे्ट: ।  

ब्रह्मिजज्ञासाकतर्व्येत्युक्तम् । तच्च ब्रह्म ब्रह्मपुच्छं �्रितष्ठा इत्यानंदमयावयवरूपं �्रतीयते । न ह्यवयिवनं िव
नाअवयवमात्रस्य जे्ञयतेत्यत आह -  

Commentary  
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With the Sutra beginning आनन्दमयोsभायास्यात् Verily his synthesis is thus made known. Primarily 
what  is established in other places the same synthesis  is reiterated and made evident here. Not 
anything unseen. Inquiry in Wisdom of Brahman is shown here as the desirable 
enterprise. Brahman comes to be established at the end. ब्रह्मपुच्छं does not indicate limb of 
Brahman but blissful nature of Brahman at the end. . It is not to be understood that Brahman has any 
limbs. Thus the wise ones speak. 

।। ॐ आनन्दमयोsभ्यायात् ॐ ।। १२ ।। 

 

भाष्य 

आनन्दमयो ब्रह्मािद: �्रकृितरिवष्णुवार् । ब्रह्मशब्दािद्वरण्यगभर्स्य �्रािप्त: शतानन्दनाम्ना च ।अष्टमिूतर्त्वात्सू
येर् �्रोक्तत्वाच्च रुद्रस्य । एनमन्येषामिप । मम योिनमर्हद्ब्रह् इितब्रह्मशब्दाद्बहुभावाच्च�्रकृते:। बहंृ जाितजीव
कमलासनशब्दरािशषु इित ब्रह्मशब्दादेव  

सवर्जीवानाम् । अन्नमयत्वादेश्च ।तथािप न त आनन्दमयशब्देनोच्यन्ते । िकन्तु िवष्णुरेव । तदेवतर्ं ब्रह्म पर
मं कवीनाम् , एतमेवब्रहे्मत्याचक्षते । ब्रह्मशभ्द: परे िवष्णौ नान्यत्र  

क्विचिदष्यते । असंपणूार् परे यस्मादुपचारेण वा भवेत्।। ब्रहे्मित परमात्मेित भगवानेित शब्द्यते । वासुदेवात्मक
 ब्रह्म मलूमन्ते्रण वा यित: ।। इत्यािदषुतिस्मन्नेव �्रिसद्धब्रह्मशब्दाभ्यासात् ।। 

 
Commentary  

Blissful is the character of Brahman or of Vishnu. From the word Brahman, Hiranyagarbha and many 
hundred other blissful essences (नाम) have become manifest. Eight forms of the Surya and eight of 
Rudra, similarly of many others. My source is the great effulgence, he word Brahman suggesting the 
effulgence in �्रकृित, the Nature, The effulgence becomes established in the lotus-like bode of each 
element manifest. Thus the word ब्रह्म is show to become effulgent in all the live beings. As 
nourishment, similarly by the word blissful Brahma becomes effulgent. By that Vishnu alone becomes 
spoken. He alone is the effulgent one, supreme among the wise ones. In the manner verily Brahman, 
the effulgent is spoken. Brahman, the effulgent one is no one other than Vishnu himself. Being 
endowed with  entirety of attributes alone Brahma is not referred but spoken as one pervading in all 
beings as well. ब्रह्म, the effulgent, परमात्मा, the Supreme Self and भगवान, the resplendent one, thus 
having been spoken. Brahman, as वासुदेव, the one enveloped and established in divinity is to be 
worshiped by initiates. Thus the word ब्रह्मन् became established 

 

।।ॐ िवकारशब्दान्नेित चेन्न �्राचुयार्त् ॐ।। १३ ।। 

भाष्य 

िवकारमात्वात्मकत्वाततदिभमािनत्वाच्च युज्यते �्रकृत्यादीनां वयट् शब्द: । न तु परमात्मन इित माभत्ू । �्र
चुरानन्दत्वाद्यानन्दमय: । न तु तिद्वकारत्वात् । अन्नादीनां च �्रचुयर्मेव । अद्यतेsितत च इित । 
खानात् तत्�्राचुयर्ं च युज्यते ।। उपजीव्यत्वमेवाद्यत्वम् । स वा एष: इत्यन्य�्रारम्भात् ।। योsन्नंब्रह्मोपासते इ
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त्यािदब्रह्मशब्दाद्बहुरूपत्तवाच्च न िवकािरत्वमिवरोधश्च। न च पथृक्कल्पना युक्ता ।स्वरूपे च युज्यते �्रचुर�्र
काशो रिविरितवत् । 

 
Commentary  

Modifications being affected and ego-Sence becoming dominant in Nature, the word वयट् would no 
more represent the Supreme Self. Being of blissful nature He is by Nature Blissful, not  being affected 
in any manner. Nourishing is his true character. He nourishes, this being the proper meaning of the 
word वयट्. Thus having been declared that he nourishes and provides. स वा एष: thus the chapter 
having been commenced.  By the statement – he who worships Brahman as the nourisher, provider and 
other statements one does neither  envisage any modification nor any contradiction. Therefore any 
contrrysttement is not called for.  In form it proper to understand the modification is like the light of the 
Sun.  

 

।। ॐ तदे्धतुव्युपदेशाच्च ॐ ।। १४ ।। 

भाष्य 

को हेवान्यात् क: �्रण्याद्यदेश आकाश आनन्दो न स्यात् इित ।। 

 

Commentary 

If Vishnu is not the one who is all-pervading like Sky not he is the blissful one then who else could be 
the energiser ? 

 

।। ॐ मान्त्रविणर्कमेव च गीयते ॐ ।। १५ ।। 

भाष्य 

ब्रह्मिवदाप्नोित परम् इित सिूचयत्वा सत्यं ज्ञानमनन्तं ब्रह्म इित मन्त्रवणर्लिक्षतं �्रमेयब्रह्मशब्दानुसंधानाद्गी
यते । न चावयवत्विवरोध: ।। स िशर: स दिक्षण: पक्ष: स उततर: पक्ष: स आत्मास �्रच्छन्न । इित तस्य ैवावयव
त्वोके्तश्चतुवेर्दिशखायाम् िशरो नारायण: पक्षों दिक्षण: सव्य एव च ।�्रद्यमु्नश्चायिनरुद्धश्च सन्दोहो वासुदेवक:
 ।। नारायणोsथ सन्दोहो वासुदेव: िशरोsिप वा । पुच्छंसंकषर्ण: �्रोक्त एक एव तु पंचधा ।। अंगांिगत्वेन भगवा
न् क्रीडते पुरुषोततम: ।। ऐश्वयार्न्न िवरोधश्चिचन्त्तयस्तिस्मन् जनादर्नम् । अतक्येर् िह कुतस्तकर् स्त्व�्रमेये कु
त: �्रमा इित बहृत्संिहतायाम् ।। 
रसशब्देन िवशे्लषणात् तत्सारभतंू िचनन्मात्रमेवोच्यते । इदिमित च दृश्यमानसिन्निहतत्वात् ।अनन्योsप्य
न्यशब्देन तथकैो बहुरूपवान् । �्रोच्यते भगवान िवष्णुरैश्वयार्त् पुरुषोततम: ।। इित ब्रह्माण्डे।। न च �्रोक्त�्रा
प्त्या िविरंचािदरुच्यते ।। 

Commentary  

The one who knows Brahman is the one who attains Brahman saying thus, Brahman is the Prime 
Existence, the Wisdom, the Bliss- by these marks the Supreme Brahman have been sung. There is no 
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contradiction by referring the limbs. He is the head, he is the left hand, he is the right right hand, he is 
the middle portion, he is the leg, in such manner his limbs have been described in a section of the 
Vedas. In Brihat Samhita, Narayana has been described as the head, Pradyumna and Aniruddha as the 
right and the left hands, Vasudeva as the middle portion. In another order Narayana is referred as 
middle portion Vasudeva  as the head,  Sankarshana as the leg, thus he has been indicated in five 
forms. The resplendent Purushottam thus through his limbs revels variously. His glory being full any 
contradictions should not be imagined. When he is beyond any discussion how can any one enter in 
discussion about him ? Indescribable is his attribute, how can then one describe him or have any 
premise ? As taste he is the ultimate in essence spoken as the pure Wisdom. This only described as the 
Being within all the perceived objects. His multifarious personality is spoken with words like 'nothing 
like him. He, the resplendent Vishnu is spoken as the one in splendour, the Purushottam - best among 
all Purushas. Such splendour is not spoken in respect of the four-faced Brahma. 

 

।। ॐ नेतरोsनुपपतेत ॐ।। १६ ।। 

भाष्य 

न ह्यन्यज्ञानान्मोक्ष उपपद्यते । तमेव िवद्वानमतृ इह भवित नान्य: पन्था। अयनाय िवद्यते । इित हु्यक्तम्।। 

 

Commentary  

With other knowledge deliverance is not possible, For one immortal Wisdom alone becomes delivered 
to the immortal life. No other Path is there that  leads one to deliverance. Thus has been spoke. 

 

।। ॐ भेदव्यपदेशात् ॐ ।। १७ ।। 

 
भाष्य 

न ये शतं �्रजापतेकानन्दा: ।। अदृश्येsनात्म्येsिनरुके्तsिनलयनेsभयं �्रितष्ठा िवन्देयं । अथ सोsभयंगतो भव
ित । स यश्चायमध्यात्मं पुरुषो इत्यािदभेदव्यपदेशात् । न च तत्वमिस अहं ब्रह्मािस्म इत्यािद 
शु्रितिवरोध : ।। नामािन सवार्िण यमािवशिन्त इित तततशब्दवाच्यत्वोके्त: ।। इदं िह िवशं्व भगवािनवेतरो यतो 
 जगत्स्थान् िनरोधसम्भव: । असवर्: सवर् इत्यिप । िवद्याssत्मिन िभदा बोध: । 
भेददृष््टयाsिभमानेन िनस्संगेनािप कमर्णा। जुष्टं यदापश्सत्यन्यमीशमस्य मिहमानिमित वीतशोक: । असवर्
: सवर् इवात्मवै सन्ननात्मेव �्रत्यंग परांग वाक्ईयते बहुधेयते , स पुरुष:, स ईश्वर:, स ब्रह्म । सवार्न्तमार्यको
 िवष्णु: सवर्नाम्नाsिभधीयते । एषोsहंत्वमसौ चेित न तु सवर्स्वरूपत: ।। नतैिदच्छिन्त पुरुषमेकं कुरुकुलोद्व
ह । इत्यादेश्च । उस्ताद �्रािप्त: । ब्रह्मवै सन् इत्यिप जीव एव ब्रह्म शब्द: । उपपद्यते च िवरोधे । �्रमादात्मकत्वाद्ब
न्धस्य िवमुक्तत्वं च युज्यते । मुिक्तिहर्त्वाsन्यथारूपं स्वरूपेणव्यविस्थित: । इित िह भागवते ।। न च तततदनु
मानिलरोध: ।। 

 

Commentary   
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The bliss of the four-faced Brahma is hundred tome more. The one whom establishes himself in one 
who is unseen, indenependent, indescribable, having no one as refuge, fearless he becomes enlighte 
need. He reaches the world with no fears. He the one Purusha, with these words the difference is 
emphasised.  That you are and I am Brahman are not contrary to scriptures.  All the essences having 
been spoken in respect of the One only,  these statements do not contradict the scriptures nor against 
what is well spoken. By whom the worlds come to be created and by whom it becomes destroyed, he 
the resplendent one is distinct and different, though spoken as the comprehensively all.  Being wise of 
this difference and seeing the difference with detached performance of actions when one perceives the 
Supreme Self as distinct and superior then one becoming free of sorrows. And though knowing him as 
distinct and different he will be seen as pervading all. He verily is the Purusha, the Supreme, Brahman, 
Vishnu the indweller in all beings, known through the essence within all,   identified as अहं - I, as त्वं - 
You, not that he is of the form like others. O one born in the family of Kurus, the wise one s do not 
agree that Purusha becomes one (with others in creation). Thus having been spoken. By saying 'ब्रह्मवै 
सन्' - Jiva becomes Brahman there would arise contradiction. For the one who is in bondage 
deliverance would be the proper conclusion. Deliverance has been explained as becoming freed from 
ignorance and being wise of one's true nature., thus has been spoken in Bhagavata Purana and the 
inference would not be contradictory to scriptures. 

 

।। ॐ कामाच्च नानुमानापेक्षा ॐ ।। १८ ।। 

भाष्य 

यथाकामं ह्यनुमातंु शक्यते । अतो न तत्तवे पथृगनुमानमपेक्षयते । उकं्त च स्कान्दे -
 यथा कामाsनुमानायस्मात् तस्मात् साsनपगा शु्रते:। पवूार्परािवरोधाय चेष्यते नान्यथा क्विचत् इित । नषैा 
तकेर् णमितरापनेया इित च ।। 

Commentary  

As one desires so can one draw inference. But in The case of Principles one expects 
independent inference, thus has been said in Skanda Purana. Then the inference drawn wisely would 
not contradict the scripturas. Where there appear seemingly contradictory statements in scriptures,the 
same cannot be relatable premises. 

 

।। ॐ अिस्मन्नस्य च तद्योगं शािन्त ॐ ।। १९ ।। 

 

भाष्य 

अस्य जीवस्य । युिक्तसमुच्चये चशब्द: । सोsशु्रते सवार्ंन् कामानसह ब्रह्मणा िवपिश्चता ।अिनलयनेsभयं �्रित
ष्ठा िवन्दते । एतमानन्दमयमात्मानमुपसंकािमित । इत्यािद ।। 

Commentary 
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For the Jiva by thr words comprehensive Yoga is suggested. One who experiences all the desires along 
with knowledge of Brahman, he becomes one wise in Wisdom. He attains the status of  being fearless 
without  needing any support. He transcends to the state blissful existence. 

।। अन्तस्थत्वािधकरण ।। ७ ।। 

भाष्य 

अदृश्येsनात्म इत्युकं्त । तच्चादृश्यत्वं 'अंत: �्रिवष्टं कतार्रमेतमन्तश्चन्द्रमिस मनसा चरन्तं । सहवै संतं न 
िवजानिन्त देवा: इत्यंत:स्थस्य कस्यिचदुच्यते । स च 'इन्द्रो राजा' ,'सप्तषुजिन्त' इत्यािदिभरन्य: �्रतीयते । 
तस्मात्सएवानन्दमय इित न मन्तव्यम् ।। 

Commentary  

Earlier it it has been spoken of the unseen and unregulated one. The attribute of remaining unseen is 
due to his entering within and being the performer of all actions, and freely traversing in Mind. The one 
who is secure within, even the Gods do not know.  He is Indra, He is the King, He travels in the chariot 
drawn by seven horses, he becomes known by such and other statements having been made. Therefore 
He alone would be considered as blissful. 

 

।। ॐ अंतस्थद्धमोर्पदेशात् ॐ ।। २० ।। 

 

भाष्य 

अंत: श्रयूमाणो िवष्णुरेव । अंत: समुदे्र मनसा चरन्तं । ब्रह्मान्विवंदद्दशहोतारमणेर् । समुदे्रन्त: कवयो िवचक्षते 
मिरचीनां पदिमच्छिन्त वेधस: ।। यस्याण्डकोशं शुष्ममाहु: इत्यािद तद्धमोर्पदेशात् । स िह क्षीरसमुद्रशायी । 
तस्य च वीयर्मण्डकोश: ।। सोsिभध्याय शरीरात्स्वात्सीकु्षिवर्िवधा: �्रजा: । आप एव ससजार्दौ तांस्तु 
वीयर्मवासजृत् ।। तदण्डमभवद्धमंै सहस्रांशुसम�्रभम् । यिस्मन् जजे्ञ स्वयं ब्रह्मा सवर्लोकिपतामह: ।। आपो 
नारा इित �्रोक्ता आपो व ैनरसनूव: । अयनं तस्य ता: पवूर्ं तेन नारायण: स्मतृ: - इित व्यासस्मतेृ: ।। अहं 
ततेतजो रश्मीन्नारायणं पुरुषं जातमग्रत: । पुरुषात्�्रकृितजगदण्डिमित चतुवेर्दिशखायाम् ।। 

 

Commentary 

One spoken in scriptures as one abiding within the heart is Vishnu himself. He is resurgent in the ocean 
with free mind. He makes known the four-Face Brahma with ten sense organs. On the other sides the 
wise seers observe the Supreme Being taking shelter in the midst of the ocean, whom the enlightened 
ones desire to see. In the comprehensive receptacle they observe what is spoken as the energy of the 
indweller as variously spoken in scriptures. He verily is the one who rests in the milky ocean. His is 
verily the comprehensive receptacle with energy. He conceives various elements being created from his 
body, placing the energy in the resurgent waters. From that golden receptacle issue forth thousands of 
luminous rays. From that was born the four-faced Brahma, the great father.  The waters are referred as 
नारा, the waters themselves  becoming the luminous descendants.  Earlier the waters were  verily his 
place of dwelling, therefore he came to referred as Narayana.  Thus in Vysasriti. As अहं, the sense of 
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supreme Ego, the luminosity issued forth as Purusha from Narayana. From Purusha �्रकृित, the Nature 
came to be becoming the comprehensive World, thus has been mentioned in the section of the Vedas. 

 

।। ॐ भेदव्यपदेशाच्चान्य:  ॐ ।। २१  ।। 

भाष्य 
इन्द्रस्यात्मािनिहत: पंच होता । वायोरात्मानं कवयो िनिचक्यु: । अन्तरािदर्त्ये मनसा चरन्ततम्  देवानां हृद
यं ब्रह्मानं◌्विवन्दत् । इत्यािदभेदव्यपद्शात् ।। 

 
Commentary  
The seers saw within Indra the five senses and within Vayu the Self revealing freely.  They saw Self 
within the Sun freely reveling and within the heart the effulgent Brahman, thus indicating 
the difference in their existence 

 

।। आकाशािधकरण ।। ८ ।। 

 
भाष्य 
को हे्यवान्यात् क: पेराण्याद्यदेश आकाश आनन्दो न स्यात् इित । इत्याकाशत्यानन्दमयत्वेहेतुरुक्त:  न िव
ष्णोिरित न मन्तव्यम् ।। यत: - 

 
Commentary  
What is the goal for this world ?  Verily it is the sky which is full of bliss, thus bliss is being shown 
as the goal and Vishnu has not been indicated. 

 
।। ॐ आकाशतल्लींगात् ॐ ।। २२ ।। 

 
भाष्य 

अस्य लोकस्य का गितिरत्याकाश इित होवाच ।। इत्यत्र  भतूाकाशस्य �्रािप्त:  न चासौ युज्यतेिकंतु िव
ष्णुरेव  स एष  परोवरीनुद्गीथ : स एषोsनन्त: इत्यािद तिल्लंगात् । -
 िवष्ष्णोनुर् कं वीयार्िण�्रोवाचं य: पाथीर्वािन िवममे रजांिस । परो मात्रया तन्वा वधृान । इत्यािदना तस्यवै िह 
तिल्लंगम् ।।अनन्यो भगवान् ब्रह्म  आनन्देत्यािदिभ: पद:ै । �्रोच्यते िवष्णुरेवकै: परेषामुपचारत: । इित ब्राहे्म ।
।नामािन सवार्िण  यमािवशिन्त । इित चोक्तम् ।। 

 
Commentary  
For this world what is the goal ? For this question the scriptures say that it is the sky. Here the sky may 
appear to be the provider, but it is no so. But It is verily Vishnu. Because he is well known as the one 
with out any end, with special marks. 'Which are the great deeds done by Vishnu which I can speak, 
which cast brilliance on the earth and In the heavens, which are known little here in the world ? Thus, 
his marks having been indicated. Unlimited is the resplendent effulgence, spoken as bliss and other 
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words. Vishnu alone is spoken, All others being referred as subsidiaries, thus in Brahmand Pursna.  All 
essences have reference to Vishnu alone, thus also having been said. 

 

।। �्राणिधकरण ।। ९ ।। 

।। ॐ अत एव �्राण: ॐ ।। २३ ।। 
 

भाष्य 
तद्व ैत्वं  �्राणो अभव: । महान् भोग: �्रजापते: ।  
भुज: किरष्यमाण: यदे्दवान् �्राणयोन न वा ।।  इितभोगशब्देन परमानन्दत्वं �्राणस्योक्तम् । स च �्राण: �्रिस
द्ध्रवायुिरत्यापतित । न चवै यतो िवष्णुरेव�्राण: । अत एव श्रीश्च ते लक्षमीश्च पित्नयों अहोराते्र पाश्वेर् इत्यािद त
िल्लंगादेव ।। 

 
Commentary 
Therefore, he becomes, verily, the Prime Breath, As it were. Four-faced Brahma is the 
great experiencer, who impels the seven sense organs, thus by the words 'the great experiencer' the 
attribute of supreme bliss is indicated in the sense organs. The Prime Breath having been  made 
known, he becomes the one who impels the senses. Not that the Prime Breath is Vishnu. In the same 
manner, the Splendour and  Lakshmi as the spouse remain day and night in the background by means 
of marked indication. 

   

।। ज्योितरिघकरण ।। १० ।। 

भाष्य 
यो वेद िनिहतं गुहायाम् । इत्युक्तम् । तच्च गुहािनिहतम् - िव मे कणार् पतयतो िवचु़िवर्दं  ज्योितहृर्दयं 
आिहतंयत् यत्  िवममे 
मनश्चरित  दूर आधी: िकंिस्त्वद्वक्षािम िकंतु नो मिनष्ये । इितज्योितरुततमम् ।। तच्च जेयोितरिग्नसकू्तत्वात् 
�्रिसदे्धश्चािग्नरेवेित �्राप्तम् । अत आह - 

 
Commentary 
Having said 'Whoever knows the one dwelling within the cave', the shining in that cave (heart). That 
which is is shining with in my heart is  not accessible by my ears or by my eye. My mind wanders far 
and wide, what shall I speak,what Shall I think about it, thus has been spoken about the shining one. 
That luminous energy is obtained being subtle is widely known as resurgent Agni 
।। ॐ ज्योितश्चरणािभधानात् ॐ ।। २४ ।। 

 
भाष्य 

 
िवष्णुरेव ज्योित: । कणार्दीनां िवचारणािभदानात् ।स िह परो  मात्रया तन्वावधृान  । इत्यािदनाकणार्िदिवदूर: 
।।  
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Commentary 
Verily Vishnu is the One singularly the resurgent energy, being referred as distant to be accessed by 
ears and other mediums. Verily he is the Supreme in all extent being far from being accessed by ears 
and the rest. 

 
।।  छंदोsिभधानािधकरण ।।११ ।। 

 
।। ॐ छन्दोsिभधानान्नेित चेन्न तया चेतोsपर्णिनगदाद् तथा िह दशर्नम्  ॐ ।। २५ ।। 

 
भाष्य 
अथ यदत: परो ज्योितदीर्प्यते । इत्युक्तस्य  ज्योितषों गायत्री  वा इदं सवर्म्  । इित गायत्रयासमारंभ: कृत: । त
स्मान्नु िवष्णोिरित चेन्न । तथा चेताsपर्णाथेर् िह िनगद्यते अिग्नगायत्रयािदशब्दाथर्रूपोsसािवित  चेतोपर्णाथर्ं 
िह िनगद्यते । तथािप दशर्नं  गायत्री त्रायते चइत्याद ।सवर्छन्दोsिभधो हे्यष: सवर्देवािदधो ह्यसौ ।सवर्लोकािभ
धोहे्यष: तेषां तदुपचारत इित वामनों ।। 

 
Commentary 
Now that which is supremely divinely luminous is that which is spoken "as Gayatri whigh is this all' 
And sung at the beginning of all ceremonies. Therefore,  to say Gayatri is Vishnu would not be  proper. 
It is recited only as offerrong prior to the performance of spiritual duties. Agni, Gayatri are the words 
spoken to be recited to make mind prepared for meditation. Further it having be declared 'गायत्री 
त्रायित्र' - Gayatri heels in crossing over. All hymns and all divinities are represented by Gayatri alone. 
All the worlds also began their activities by reciting Gayatri, thus in Vamana Purana. 
 
।। ॐ भतूािदपादव्यपदेशोपपतेतश्चवै ॐ ।। २६ ।। 

 
भाष्य 
तावानस्य मिहमा ततो जायांश्च पुरुष: । पादोsस्य सवर् भतूािन ित्रपादस्यमतंृ िदिव । इित । सुवणर्ंकोश: रजसा
 पिरवतृतम्  देवानां सुधािनं िवराजम् । अमतृस्य पणूार्ं तामुकालां िवचरते पादं षड्ढोतुनर् िकला 
िविवत्स इित शु्रते: ।। पाद इित एकदेशपिरिमतं  चतुभार्गबल इितवािद्भन्नं च शब्दात्  
। स िह पुरुषसकू्तािभदेय: यजे्ञन यज्ञमजयन्त इित यज्ञशब्दात् । यज्ञों िवष्णुदेर्वता इित िह शु्रित: । 
 तिस्मन्काले महाराज राम।  एवािभधीयते । यथा िह पौरुषे  सकेू्त िवष्णोरेवािभधीयते । इित च स्कान्दे।। 

 
Commentary 
The greatness of Purusha is greater than what  was spoken earlier, his one step covered the  manifest 
world, the other three immortal steps  remaining in heaven, the golden receptacle  covered with 
luminosity, which is the region for the divinities to remain luminous. Thus it has been  spoken. Full of 
immortal bliss is his one step that traverses in the one world making resurgent the five sense organs 
without being diminished. Though his one step limited to one world, his one step has the strength of his 
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four steps, thus showing the difference. The same having been said in Purusha Sukta - by using यज्ञ, 
the noble sacrifice was completed by divinities, the word यज्ञ having been used. यज्ञ is verily Vishnu 
himself.In those days Ramak was being referred as Maharaja, similarly here in Purusha Sultanates 
Vishnu is referred as यज्ञ. Thus in Skanda Purana. 

 
।। ॐ उपदेशभेदान्नेित चेतोभयिस्मन्नप्य िवरोधात्I ॐ ।। २७ ।। 

 
भाष्य 
ित्रपादस्यमतंृ िदिव इित पवूर्देश: । परो िदव: इित पंचम्यन्त: विृश्चक: । तस्मान्नकंै वस्त्वत्रोच्यतइित चेन्न । 
ित्रसतर्लोकापेक्षयोभयिस्मन्नप्यिवरोधात् ।। 
।। इितजगत्स्थानिनरोधयम्भव गायत्रयािधकरणम् । �्राणो िवष्णुिरत्युक्तम् । तत्र 'ताला एता: शीषर्न् श्रीय: िश्र
ताश्चकु्षश्रोत्यं मनो वाक् �्राण: । इत्यत्र�्राणस्य िवष्णुत्वं न िवद्यते । इिन्द्रय:ै सहािभधानािदित । अत आह - 

 
Commentary 
The heavens having referred earlier as the immortal regions they are later referred as the Supremely 
luminous ones. There it is not the singular is spoken as being many. Because in referring three regions 
(भ:ू - the Earth, भव - the Sky and स्व: - the heavens) or seven regions (भ:ू, भुव:, स्व:  मह:, जन:, तप: and 
सत्य:) there is no contradiction. 

 
।। अंितम�्राणािधकरण ।।१२ ।। 

 

।। ॐ �्राणस्तथाsनागमाता ॐ ।। २८ ।। 
 

भाष्य 
'तं देवा �्राणयन्त', 'स एषोsसु: स एष  �्राण:', '�्राण ऋच इत्येव िवद्यात्' 'तदयं �्राणोsधीष्ठित । 
इत्याद्यनुगमात् , अत्रािप �्राणो िवष्णुरेव । िवष्णुमेवानयन् देवा िवष्णंु भिूतमुपासते । स  
एवसवर्वेदोक्तस्तद्रथो देह उच्यते । इित स्कान्दे । ब्रह्मशब्दानुगमाच्च ।। 

 
Commentary 
The divinities become resurgent. One who makes resurgent is this - the Prime Breath. �्राण is thus been 
spoken in scriptures. Thus this one becomes established. Thus having been variously spoken. Here also 
�्राण, the Prime Breath is verily Vishnu. As Vishnu, verily, the Gods instruct as the resplendent Vishnu. 
He is spoken in the scriptures the body as his chariot. Thus in Skanda Purana. The word Brahman 
being repeatedly spoken in this manner. 
 
।। ॐ न वकु्तरात्मोपदाशािदित चेदध्यात्मसम्भन्धभमूा ह्यिस्मन् ॐ ।। २९ ।। 

 
भाष्य 
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�्रणों वा अहमस्मषेृ । इित वकु्तरात्मोपदाशािदन्द्र एवेित चेन्न । �्राणस्त्वं �्राण: सवार्िण भतूािन । 
इित बह्वध्यात्मसम्भन्धो ह्यत्र िवद्यते ।। 
Commentary 
O Seer, I am verily the Prime Breath, Indra having  been thus instructed, Inadra cannot be the 
one referred here. For, 'You are �्राण, the Prime Breath of all the creatures, thus the  relationship 
between Brahman and the the Jiva is clarified. 

 
।। ॐ शास्त्रदृष््टयातपूदेशो वामदेववत्  ॐ ।। ३० ।। 
 
भाष्य 
शास्त्रमन्तयार्िम । संिवच्छासं्त्र परं पदम् । इित भागवते । तततनाम्नोच्यते  िवष्णु: सवर्शास्तत्रत्वहेतुत: । न 
क्वािप िकंिचन्नामािस्त तमतेृ पुरुषोततमम् । इित पादे्म । अहं मनुरभवं सयूर्श्च । इत्येिदवत् ।। 

  
 Commentary 
The indweller as spoken in scriptures. Comprehensive scriptures is superior scripture, thus in 
Bhagavata Purana. He is spoken as Vishnu, having been mentioned as purpose of showing his 
comprehensive rule over all. Even where there is minimum reference eeven that is to show 
the immortal character of Purushottama. Thus has been mentioned in Padma Prana. Having further 
declared 'I Manu and the Surya erlier. 
 
।। ॐ जीवमुख्य�्राणिलंगान्नेित चेन्नोपासात्रिैवध्यादाश्रीतत्वािदह तद्योगात्  ॐ ।। ३१ । 

 
भाष्य 
ताविन्तशतसंवत्सराह्नां सहस्राणां भविन्त इित जीविलंगम् ।�्राणसंवादािद मुख्य�्राणिलंगम् ।तस्मान्नेित 
चेन्न । अंतररबिह: सवर्गतत्वेनेत्युपासा त्रिैवद्यािदहािश्रतत्वाच्च ।एतमेव सीमानं िवदायतैर्या द्वारा �्रापद्यत । 
तं एतमेव पुरुषं ब्रह्म ततममपश्यत् । एतद्धस्म व ैतिद्वद्वानाह मिहषासुर ऐतरेय: इत्यािदना ।। मिहदासािभदो 
जजे्ञ इतराया ◌्तपोबलात् । साक्षात् स भगवान् िवष्णुयर्स्तंतं्र वषै्णवं व्यधात् । इित ब्रह्माण्डे ।। 
तततदुपासनायोग्यतया च पुरुषाणाम् । तेषां िचत्स्वगर्त्वेन  

 
Commentary 
Even as the days of hundred years become thousands even so so the types of beings. By organs of 
senses does the Prime Breath becomes marked. Therefore if Prime Breath here is not identified with 
Vishnu it would not be proper. Being enveloped internally and externally, the thoughts become 
threefold in nature. Having crossed over the three fold nature thr seeker will attain the Supreme Being. 
Then he will see the same Purusha being manifest as the effulgent. In that manner Aitareya Mahidas 
became enlightened of the Wisdom. Mahidas Beas born through the penance performed by Itara. He 
was verily the  Resplendent Vishnu who documented the P Pancharatra, the Vaishnava scripture. Thus 
has been mentioned in Brahmand Purana. Thereupon the seekers having become qualified, Hari 
becomes cessible to some through thinking, reflecting and meditations do some others experiencing 
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within thei hearts. For others he becomes accessible externally as Purushottam, for some who the active 
ones through performance of fire sacrifices and for the Yogis within their heart. For the common 
masses he becomes accessible through in Images.  

 
।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये 
�्रथमाध्यायस्य �्रथमपाद: संपणूर्: ।। 
 

00000 
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।। �्रथमाध्याय ।। 
Chapter  One  

 
िद्वतीय पाद 

Second Step  
 

।। सवर्गतत्वािधकरण ।। १ ।। 
 

भाष्य 
िलंगात्मकानां  शब्दानां िवष्णौ �्रविृतंत दशर्यत्यिस्मन् पादे �्राधान्येन । ब्रह्मततमम् सवर्गतत्वमुकं्त िवष्णो: । 
तच्च तस्यतैस्यावािदत्यो रस: इत्यािदना आिदत्यस्य �्रतीयत इित अतोsब्रवीत् ।। 
 
Commentary 
In this step primarily specially inclined persons through words Vishnu's the inclination is shown. 
Vishnu's comprehensive effulgence and all-pervading reach and similarly from him are the Sun and the 
essences, thus the Sun is prominently indicated to dispel all doubts. 
 
।। ॐ सवर्त्र �्रिसद्धोपदेशात् ॐ ।। १ ।। 
 
भाष्य 
स यश्चायमतशरीर: �्रज्ञात्मा इत्यािदना सवर्त्रोच्यमानो नारायण एव । तदेवतर्ं ब्रह्म परमं कवीनां । परमं यो 
महद्ब्रह्म । वासुदेवात्पर: को नु ब्रह्मशब्दोिदतो भवेत् ।न िह सवर्गुण:ै पणूर्स्तदन्येतपूचारत: इित ।  
तिस्मन्नेव �्रिसद्ध ब्रह्मशब्दोपदेशात् ।। 
 
Commentary 
'He who devoid of a gross form but and is the consciousness' all these things have been elaborated 
saying that he verily is Narayana. 'He is the supreme Brahman spoken by the seers', 'Transcendental is 
Brahman, supremely the effulgent one', 'Other than Vasudev who else can be described as Brahman?', 
'Verily he is complete in all the attributes, all others being secondary', 'Verily he alone is praised as 
Brahman by words'. 
 
।। ॐ िवविक्षतगुणोपपतेश्च ॐ ।। २ ।। 
 
भाष्य 
सयोsतोsशु्रत:  इत्यािद । स िह न ते िवष्णो जायमानं: न जातो देव: इत्यािदनाsशु्रतत्वािदगुणक: ।। स सिवता 
स वायु: स इन्द्र: सोsशु्रत: सोsदृिष्ट यो हिरयर्: परमो यो िवष्णुयोर्sनन्त: ।।इत्यािद चतुवेर्दिशखायाम् ।। न 
चािदत्यशब्दाच्चकु्षमर्यत्वादेश्च जीविन्त वाच्यशेच ।। 
 
Commentary 
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He it is who with words ' all-pervading' and such other words spoken. He verily is Vishnu whose 
greatness can not be described by those who are born or by those who would become divinities in 
future, by such words scriptures having spoken is attributes.he is Savita, the Sun, Vayu the Wind, Indra 
the God of the gods he is unheard, unseen, the destroyer of the evil, supreme is Vishnu, the one without 
any end, thus in the the part of the Charturveda. By saying that Aditya is all-seeing it is not indicated 
for the rest of the beings. 
 
।। ॐ अनुपस्तेस्तु न शारीर: ॐ ।। ३ ।। 
 
भाष्य 
एकस्य सवर्शरीरस्थत्वानुपपतेतरेव ।। 
 
Commentary 
For the one who is singular cannot have experience having many gross forms. 
 
।। ॐ कमर्कतुर्त्वपदेशाच्च ॐ ।। ४ ।। 
 
भाष्य 
आत्मानं परस्म ैशंसित इत्यािद ।। 
 
Commentary 
'The unqualified if instructed' having said such words (the fruitless endeavour is indicated). 
 
।। ॐ शब्दिवशेषात् ॐ ।। ५ ।। 
 
भाष्य 
एतमेव ब्रहे्मत्याचक्षते इित ।।न िह जीवमेव ब्रहे्मत्याचक्षते ।। एष उ एव ब्रह्मषै उ एवात्मषै उ एव सिवत्रषै उ एव 
इन्द्र एष उ एव हिरहर्रित पर: परानंद: इत चेन्द्रद्यमु्नशाखायाम् ।। 
 
Commentary 
Such one alone is spoken as Brahman, thus having been said. A human cannot spoken as Brahman. He 
(Vishnu) alone is spoken as Brahman, he alone is spoken as the Self, he alone is spoken as Savita, he 
a,one is spoken as Indra,he a,one is spoken as Hari, the one who destroys the evil,supreme and 
transcendental bliss, thus has been said the Indradumna section of the scripture. 
 
।। ॐ स्मतेृश्च ॐ ।। ६ ।। 
 
भाष्य 
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अहमात्मा गुडाकेश सवर्भतूाशयिस्थत: । गाना ि◌श्य च भतूािन धारयाम्यहमोजसा इत्यािद । न च्�्रमा 
ि◌कंकल्प्यम् ।। 
 
Commentary 
'I am the one who dwells in all the creation', 'Entering the worlds I uphold all the elements with my 
own energy', having thus said. Therefore it is unbecoming to think otherwise. 
 
।। ॐ अभर्कौकस्त्वाततद्यपुदेशाच्च नेित चेन्न िनचाय्यत्वादेवं व्योमवच्च ॐ ।। ७ ।। 
 
भाष्य 
सवेर्षु भतेूिष्वत्यल्वौकस्त्वाचकु्षमर्यत्वािदना जीवव्यपदेशाश्च नेित नेित न । अभर्कौकस्त्वेन चकु्षमर्यत्वािद 
रूपेण च तस्यवै िवष्णोिनर्चायत्वात् । सवर्गतत्वेsप्यलौकस्त्वं च युज्यते व्योमवत् । सवेर्िन्द्रयमयो िवष्णु: 
सवर्�्रािणषु च स्थत: । सवर्नामािभधेयश्च  सवर्वेदोिदतश्च स: । इित स्कान्दे ।। 
 
Commentary 
Having his dwelling in all beings in small measure,  and having used marks of human beings like eye 
etc if it is claimed that Vishnu is not referred here then such statement would be improper. Ha I ng 
spoken of his e,distance in small measure with marks like eye etc verily Vishnu alone is here 
communicated.  He is enveloped in all in small measure as in the space. As the all pervading senses 
Vishnu exists in all beings.. Similarly he exists in all essences, in all the Vedas Thus is spoken in 
Skanda Purana. 
 
।। ॐ संभोगकार्िप्तिरितचेन्न वशेैष्यात् ॐ ।। ८ ।। 
 
भाष्य 
जीवपरयोरेकशरीरस्थत्वे समानभोग�्राप्तिरित चेन्न ।सामथ्यर्िवशेषात् । उकं्त च गारुडे  - सवर् ज्ञाल्पत्वा  
भेदात् सवर्शक्त्यल्पशिक्तत: । स्वातंत्रय पारतंन्त्राभ्यां संभोगों ◌ेशजीवयो: इित ।। 
 
Commentary 
If any one avers that the  empirical being and spiritual supreme exist in one body and they both would  
experience in similar manner then it would not a rational statement, because of the special strength of 
the both. Garuda Purana says - there being difference in possessing Wisdom, there is entirety of energy 
and minimal energy. Between the Independant and the Dependent no similarity of enjoyment between 
the Supreme Being and human being? Thus also having been said. 
 

।। अततृ्तवािधकरण ।। २ ।। 
 

भाष्य 
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जन्माद्यस्य यत; इत्युकं्त । तत्रातततृ्वं स यद्यदेवा सजृत तततदतुतमधीयत सवर्ं वा अततीित तदिदतेरिदितत्वं  
इत्यािदते: �्रतीयते ।। स यद्यदेवासजृत इित पुिल्लंगं च कूटस्थोsक्षर उच्यते  इत्यािदवत् ।। अत्रोच्यते ।। 
 
Commentary 
Having spoken (in the second Sutra) about the creation, it is now said that every thing that was 
energised is to be used as nourishment. Since every thing is eaten as nourishment, the one who 
nourishes is referred as the divine Aditi (अद meaning one whonourishes). Therefore when one says 'he 
who makes every thing resurgent' and  'the one who dwells  within is the immutable' the use of male 
gender is proper. Thus as been said here. 
 
।। ॐ अतताचराचरग्रहणात् ॐ ।। ९ ।। 
 
भाष्य 
न िह चराचरस्य सवर्स्यातततृ्वमिदते: ।। स्रष्टा पाता तथवैातता  िनिखलस्यकै एव तु । वासुदेव: 
पर:पंुसािमतरेsस्य वा न इित स्कान्दे ।।एक: पुरस्ताद्य इदं बभवू यतो बभवू भुवनस्य गोपा: । यमप्येित भुवनं 
सांपराये सा नो हिरघ ृर्तिमहायुषेsतुत देव: इित च श्रित : ।। 
 
Commentary 
The one who nourishes the entire moving and unmoving creation is not Aditi, because the creator and 
the sustainer and similarly the destroyer of the entire creation is indeed he (Vishnu).  Vasudeva the 
supreme Person is the one who nourishes or not, thus having queried in Skanda Purana, it is affirmed 
that the who was earlier than the creation he alone alone the sustainer of everything that created. When 
this creation comes to end then Hari himself is the divinity who becomes the ghee as it were (in the 
performance of the sacrifice). 
 
।। ॐ �्रकरणाच्च ॐ ।। १० ।। 
 
भाष्य 
अप्संवत्सरसष्ृ्टवािदना तत्�्रकरक्षाच्च ।। नेहाsसीत् िकंचनाप्यादौ मतृ्युरासीद्धिरस्तदा । 
सोssत्मनोमनसाsस्राक्षीदप एव जनादर्न: ।। शयनस्तासु भगवािन्नक्ममेsण्डंमहततरम् ।। तत्र संवत्सरं 
ब्रह्माणमसु्रजत्�्रभु: । तमतंुतव्याददादास्यं तदाsसौ िवकराल ह । अथं तं कृपया िवष्णु: सिृष्टकमर्ण्ययोजयत् । 
योsसजृदु्भवनं िवश्वमद्याथर्ं ह्ररये िवभु: । इित ब्रह्मववैतेर् ।। 
 
Commentary 
The waters, the Time, the creation are caused by Vishnu alone. Earlier than then there was nothing that 
existed. Then Death (Vishnu as the power of destruction) extorted. Verily with his mind Janardha 
created the waters. Resting there in the waters the resplendent one created the great worlds. There 
Four-faced Brahma, as the eternal Time was created.  To nourish Vishnu opened his his mouth and 
with compassion arranged him (the four-faced Brahma) in the act of creation. Whereupon he created 
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the many worlds for the purpose of nourishment of Hari, who became the Supreme one, thus in 
Brahmavaivarta Purana. 

 

।। गुहािधकरण।। ३ ।। 
 
।। ॐ गुहां �्रिवष्टावात्मानौ िह तद्दशर्नात् ।। ११ ।। 
 
भाष्य 
गुहार �्रिवष्टौ िपबंतौ िवष्णुरूपे एव । फमार्समन्ता ित्रवतंृ व्यापतुस्तयोक्जुिष्टं मातिरष्वा जगाई  इत्यािदना 
दशर्नात् । आत्माsन्तरात्मेितहिररेक एव िद्वधा िस्थत: । िनिवष्णो हृदयों िनत्यं रसं िपबित कमर्जं ।इित 
बहृत्संिहतायाम् ।। शुभे िपबत्यसौ िनत्यं नाशुभं स हिर: िपबेत् । पणूार्नन्दमयस्यास्य चेष्टा न ज्ञायते क्विचत् 
- इित पादे्म ।। यो वेद िनिहतं गुहायाम् इत्यािदना �्रिसद्ध िह शब्देन दशर्यत्यिस्मन् ।। 
 
Commentary 
Entering the cave (the heart) those who relish are the two forms of Vishnu. Both the luminous ones in 
three directions are enveloped, both for being served the मातिरष्वा - the Wind God have thaken both 
the forms. Thus having been shown. As the indwelling Self, Hari singularly abides in the twin forms. 
Abiding within the heart he enjoys the fruits of the Ctions performed, thus in Brihat Samhita. The 
auspicious ones Hari consumes, the inauspicious one he does not. The actions performed by this 
supremely blissful one are not seen, thus in Padma Purana. He is described by words like -  the Divine 
Person who dwells in the cave (the heart). 
 
।। ॐ िवशेषणाच्च ॐ ।। १२ ।। 
 
भाष्य 
य: सेतुिरजानानामक्षरं ब्रह्म तत्परं इित । पथृग्वकंु्त गुणास्तस्य न शक्यन्तेsमहत्तवता: । यतोsतो ब्रह्म शब्देन 
सवेर्षां ग्रहणं भवेत् ।। एतस्माद्ब्रह्म शब्दोsयं िवष्णुरेव िवशेषणं । अिमता िह गुणा यस्मान्नान्येषां तमतेृ िवभंु 
इित ब्राहे्म ।।  न च जीने समन्वयोsधीयते । सत्य आत्मा संतोंको जीव: सत्यं िभदाभोध सत्यं िभदा सत्यं िभदा 
ववैारुवण्यो ववैारुवण्यो ववैारुवण्य: । इित पैंिगशु्रतेगर्तेज्ञानस्य: ।। आत्मा िह परम: स्वतन्त्रोsधीगुणां 
जीवोsल्पशिक्तरस्वतन्त्रोsवर: -  इित च भाल्लवेयशु्रित: ।। यथेश्वरस्य जीवस्य भेदस्सत्यो िविनश्चयात् । एव 
मेव िह मे वाचं सत्यां कतुर्िमहर्िस । यथेश्वरश्च जीवश्च सत्यभेदौ परस्परं । तेन सत्येन मां देवास्त्रायन्तु 
सहकेशवा: । इत्यादेनार्सत्यो भेद: ।। 
 
Commentary 
He as the bridge to his people is the immutable Brahman, the transcendental, thus has been spoken. To 
speak separately about his attributes is impossible being unlimited. By whatever manner by uttering the 
word Brahman,  his entire effulgence becomes known, by that manner by uttering the word word 
Brahman, Vishnu specially becomes known. In this manner His limitless attributes  become known to 
them, not to any one else, thus has been said in Brahma Purana. Not for the beings the synthesis is 
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spoken here. The Self is the Existence, Jiva is in existence, Real Difference is in eternally in existence. 
The one who is tainted with ignorance cannot describe the Supreme Self, the one who is tainted with 
ignorance cannot describe the Supreme Self, the one who is tainted by ignorance cannot describe the 
Supreme Self, thus in Paingi scripture. The Self alone is the supreme, independent, endowed with 
entirety of attributes whereas Jiva is inferior in energy, not independent, full of taints, thus in 
Bhallaveya scripture. The difference between the Supreme Being and the Individual Being is 
existential and is certain. Thus verily is my opinion which needs to be acted upon. By the truth of this 
statement, let the Gods deliver me to be in the company of Keshva. This is the difference, which is 
existential. 

 
।। अन्तरािधकरण ।। ४ ।। 

 
भाष्य 
आिदत्ये िवष्णुिरत्युक्तम्  य एष आिदत्ये पुरुष: सोsहमिस्म स एवाहमिस्म । इत्यादाविग्ननामेव आिदत्यािद 
स्थत्वमुच्यते ।। अचोsक्षयािदत्ययोरैक्यात् । य एषोsन्त रिक्षिण पुरुषो दृश्यत। इत्यत्राप्यिग्नरेवोच्यते ।।अत: 
तद्यथा पुष्कर पलाशआपो न िश्लष्यन्त एव मेवंिविद पापं कमर् न िशष्यते इत्यिग्नज्ञानादेव सवर् 
sपापाशे्लषान्मोक्षोपपिततिरितअतो ब्रवीित ।। 
 
Commentary 
The Sun is spoken as Vishnu । The Purusha  who is in the Sun, I am That One, I am like That One. In 
all these the fire principle and the essence of the Sun is spoken. Therefore, showing similarity in the 
eye and in the Sun it is said that in the eye the Purusha is seen. And similarly the One whom he sees in 
the eye is also seen in Agni, the fire principle. However even as water does attach the lotus leaf, even 
so it is said that taints do not attach to the one who sees Purusha in Agni, the fire principle. 
 
।। ॐ अंतर उपपतेत: ॐ ।।१३ ।। 
 
भाष्य 
चकु्षरंतस्थो िवष्णुरेव । ित्रपादस्यामतंृ िदिव इत्यािदना तस्यवैामतृत्वाद्यपुपतेत: ।। ब्रह्मशब्दाद्यपुपतेतश्च । 
सोsहमिस्म इत्यािद त्वंतयार्म्यपेक्षया । अंतयार्िमणमीमेशमपेक्षयाहं त्विमत्यिप । सवेर् शब्दा: प्युज्यन्ते सित 
भेदेसिप वस्तुषु । इिकमहाकौमेर् ।। 
 
Commentary 
The one who is in the eye is verily Vishnu. 'Three of his steps are in the heaven' with these words 
immortality is envisaged. The word Brahman means indicates his becoming effulgent. The statement 'I 
am That One' indicate his being the indweller. The indweller with is Vishnu himself. Though all the 
statements are made to show the difference (between the Supreme Being and the Individual Being) his 
being the Indweller is well established. Thus, in Kurma Purana. 
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।। ॐ स्थानािदव्यपदेशाच्च ॐ ।। १४ ।। 
 
भाष्य 
तद्यिस्मन् सिपर्वोर्दकं  वा िसंचित वत्मर्िन एव गच्छित - इत्यािदस्थानशिक्त: । 
वामिनभार्मिनिरत्याद्यात्मशिक्तश्चोच्यते  तस्यहे्यतिलंगन् । 'स ईश: सोsसपत्न स हिर: स पर: स परो 
वरीयान् यिददं चकु्षिष सिपर्वोर्दकं वा िसंचित वत्मर्िन एव गच्छित स वामन: स भाजन: स आनन्द: 
सोsच्युत:' । इित चतुवेर्दिशखायाम् ।। यत्स्थानत्वािददं चकु्षरसंगं सवर्वय्तुिभ:   स वामन: परोsस्माकं 
गितिरत्येव िचंतयेत् इित वामनों ।। 
 
Commentary 
In this eye the ghee or water if sprinkled that one would flow from the corner of the eye. In this manner 
the centres of energy are indicated. He is superior to Lakshmi thus his own energy is indicated. These 
are verily the marks of Vishnu. He is the supreme one, he is with no enemies, he is redeemer, he is 
transcendental, he is superior than the superior ones, of in the eye ghee mixed with water is sprinkled it 
would flow from the corner of the eye, he is Vamana, the resplendent one, the blissful one, he verily is 
the unshake, this has been said in the section of the Vedas. By being the centre by being unattached 
with all the things, he the transcendental Vaman become the reason for our redemption, thus should 
one reflect. Thus in Vamana Purana. 
 
।। ॐ सुखिविशष्टािभधानादेव च ॐ ।। १५ ।। 
 
भाष्य 
�्राणो ब्रह्म कं ब्रह्म खं ब्रह्म  इित । िवज्ञानमानन्द ब्रह्म । आनन्दो ब्रहे्मित व्यजनात् इत्यादेस्तस्यवै िह 
तल्लक्षणं । लक्षणं परमानन्दोिवष्णुरेव न संशय: । अव्यक्तािद तणृांतास्तु िवप्लानन्दभािगन:  इित ब्रह्मववैतेर् 
। न च मुख्ये सत्यमुख्यं युज्यते ।। 
 
Commentary 
�्राण, the Prime Breath is effulgence, happiness is effulgence, Space is effulgence, Wisdom is 
effulgence, bliss is to be known as effulgence. These are all verily the marks by which he is indicated. 
Supreme Bliss is decidedly his mark, of this there is no doubt. Within the indescribable  Nature to the 
extent of the grass all are the partners of the happiness with differentiation. Thus in Brahmavaivarta 
Purana. Therefore Vishnu is certainly सत्य, the Prime Existence. 
 
।। ॐ शु्रतोपिनषत्यगत्यिभघानाच्च ॐ ।। १६ ।। 
 
भाष्य 
स एनान्ब्रह्मगमयित इित । न ह्यन्यिवद्यया अन्यगितयुर्क्ता  ।। 
 
Commentary 
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He verily is the one from whom every thing becomes effulgent.  To seek by other Knowledge, the other 
path would be improper. 
 
।। ॐ अनविस्थतेरसंभवाचेच नेत्र:ॐ ।। १७ ।। 
 
भाष्य 
जीवस्य जीवांतरिनयामकत्वेsनविस्थते:  साम्यादसंभवाच्च न जीव: ।  िनयमे�्रमाणाभावात् । 
अनीश्वरापेक्षत्वाच्च ।। 
 
Commentary 
For the Jiva if all the life's disciplines are communicated they would not be worthwhile. because of the 
dissimilarity among the beings. In the absence of premises the desire for the Lord would be fruitless. 

 
।। अन्तयार्म्यधीकरण ।। ५ ।। 

 
भाष्य 
य: पिृथव्यां ितष्ठन् पिृथव्याअंचरो यं पिृथवी न वद यस्य पिृथवी शरीरं य: पिृथवीमंतरो यमयत्येष त 
आत्मांतयार्म्यमतृ: इत्यािदना अंतयार्म्युच्यते । तत्र च एतदमतंृ इत्युक्तममतृत्वमुच्यते ।। स च यस्य पिृथवी 
शरीरं इत्यािदना सवार्त्मकत्वात �्रकृित तस्ततज्जीवोवा । युक्त: न िह िवष्णो: पिृथव्यािदशरीरत्वमंगीिक्रयत   
इित आह – 
 
Commentary 
He who abides in the world, one who is different from the world, Whom the world knows not.  For 
whom the world his body, who from within the world regulates, that one, verily is the immortal Self 
dwelling within - by such words the Indweller is spoken. This is immortal, saying thus the immortality 
of That One is indicated. He whose body is the world, thus having been variously described his all-
pervading existence, both the Nature and the Beings become the indwelling inference. But it would not 
be proper to says Vishnu has taken the worlds as his body. This has been explIned. 
 
।। ॐ अंतयार्म्यिधदवैािदषु व्यपदेशात् ॐ ।। १८ ।। 
 
भाष्य 
'यं पिृथवी न वेद' 'य: पिृथव्या अंतर:' इत्यािदना अिधदवैािदषु तद्धमर्व्यपदेशेिद्वष्णुरेवांतयार्मी । स िह 'न ते 
िवष्णु जायमानो न जात:' । 'स योsतोsशु्रतोsगतोsमतोsदृष्टोsिवज्ञातोsनािदष्ट:, सवेर्षां भतूानामंतरपुरुष:' 
इत्यािदनाsिविद तोsन्तरश्च ।। 
 
Commentary 
The worlds would not know him, he is the dwelle within the works, all these statements are spiritual, 
Vishnu's spiritual character as the indweller  being  established. It is Vishnu who comes to be 
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established as the one who neither was born or will ever be born. Verily he is the celebrated  one, the  
unhearable, unattainable, unthinkable, unseeable, unknowable. He is Purusha, the indweller in all the 
manifest elements, by such and the other words has the difference shown. 
 
।। ॐ न च स्मातर्मतद्धमार्िभलापात् ॐ ।। १९ ।। 
 
भाष्य  
ित्रगुणत्वािद�्रधानुके्तन स्मतृ्युकं्त �्रधानमन्तयार्िम ।। 
 
Commentary 
The main smarta traditional disciplines influenced by the three-fold do not speak about the Primacy of 
the Indweller. 
 
।। ॐ शारीरश्चोभयोsिप िह भेदननैमधीयते ॐ ।। २० ।। 
 
भाष्य 
य आत्मिन ितष्ठन्नात्मनोsन्तरो यमात्मा न वेद तस्यात्मा शरीरं य आत्मानमन्तरो यमयत्येष त 
आत्माsन्तरयार्म्यमतृ: ।। यो िवज्ञाने ितष्ठन् िवज्ञानादन्तरो यं िवज्ञानं वेद यस्य िवज्ञानं शरीरं - इत्यभयोsिप 
िह शािखने भेदेननंै जीवमधीयते ।। शीयर्ते िनत्यमेवायस्मािद्वय्णोस्तु जगदीदृशं ।। रमते च परो ह्यिस्मन् 
शरीरं तस्य तज्जगत्  - इित वचनान्नशरीरत्विनरोध: ।। 
 
Commentary 
When established in oneself one does not know the Self different from his self. But one who knows the 
Self with is the one who makes him resurgent, then  he knows that Self dwelling within is immortal. 
When one being wise in Wisdom knows the the difference between them then he lives the life of 
Wkisdom. He experience for ever that the perceived world is created y Vishnu. He revels in the whole 
world as the embodied manifestation, this has been mentioned. 
 

।। अदृश्यािधकरण ।। ६ ।। 
 
भाष्य 
दृश्यत्वािदगुणके िवष्णुरुक्ता: । तत्र यततददे्रश्यमग्राह्यमगोत्रमवणर्मचकु्ष:श्रोतं्र तदपािणपादं । िनत्यं िवभंु 
सवर्गतं ससकू्षमं तदव्ययं यद्भतूयोिनं पिरपश्यिन्त धीरा: । इत्युक्ता ।। यथोणर्नािभ: सजृते  गहृ्णते च यथा 
पिृथव्यामोषधय: संभवंित । यथा सत: पुरुषात् केषलोमािन तथाsक्षरात् समभवतीह िवशं्व । इत्युक्तत्वाच्च 
अक्षरात्परत:पर: ।  इित पर: �्रतीयत इित अतोsब्रवीत् – 
 
Commentary 
The attributes like unseen etc earlier having mentioned are in reference to Vishnu alone. He who Is 
referred as  the invisible, ungraspable, beyond being classified, without colour, sight, hearing, similarly 
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with neither hands nor feet, perennial, all-pervading, all-enveloping, undecaying,  exceedingly subtle,  
immutable, the source of all beings, the seers see, having thus spoken. As when a leach Issues forth the 
web while consuming some threads, even so from the earth issue forth the vegetation. Even as the hair 
issues from a living person even so from the undecaying the universe comes to be. Having said 
अक्षरात्परत: पर: the one is पर: is explained. 
 
।। ॐ अदृश्यत्वािदगुणके धमोर्के्त: ॐ ।। २१ ।। 
 
भाष्य 
पिृथव्यािददृष्टान्तमुक्त्वा 'अक्षरात्संभवतीहिवशं्व  इत्यत: परंतत्परत: परािभधानात्' कूटस्थोsक्षर उच्यते 
इित स्मतेृश्च �्रािप्त । ब्रह्मशब्दाततत्परच: परािभध्यानादेव च िहरण्यगभर्: ।।तमेव िवद्वानमतृ इह भवित, तत्कमर् 
हिर तोषं यत् सा िवद्या तन्मितयर्या ।। अथ देवे वाव िवदे्य वेिदतव्ये परा चवैापरा च । तते्रव वेदा यन्यंगािन  
यान्युपांगािन यािन �्रत्यंगािन  साsपरा । अथा परा यया स हिरवेर्िदतव्यो योsसाव दृश्यो िनगुर्ण: पर: 
परमात्मा -इत्यािदना तद्धमेर्त्वेनावगतपरिवद्या िवषयत्वोके्तिवर्ष्णुरेवादृश्यत्वािद गुणक: ।। 
 
Commentary 
Giving the instance of the earth etc it is said that the universe comes from the undecaying, thus greater 
than the great being supremely great, the indwelling undecaying one is mentioned. This based on 
Smriti, the Prakriti is referred. Superior to the four-faced Brahma being the superior is Hiranyagarbha, 
the golden egg. Verily the one who becomes wise in that Wisdom here becomes immortal. By the 
performance of his actions, Hari becomes pleased and  by his Wisdom. 
 
Now two forms of Wisdom exist, the transcendental and the empirical. The empirical wisdom is 
obtained from the Vedic scriptures, the subsidiary and auxiliary scriptures. The transcendental Wisfom 
is that by which Hari becomes known, as the one without attributes, transcendental and as the Supreme 
Being. Described by such righteous principles one becomes enlightened than they belong to none other 
than to Vishnu alone, with his unpercieved attributes. 
 
।। ॐ िवशेषणभेदव्यपदेशाभ्यां  च नेत्रों ॐ ।। २२ ।। 
 
भाष्य 
य: सवर्ज्ञ: सवर्िवद्वस्य ज्ञानमयं तप: इित िवशेषणान्न �्रकृित:  तस्मादेतद्ब्रह्म नाम रूपमन्नस्य च जायत । 
इित भेदव्यपदेशान्न िविरंिच: ।। अपरं त्वक्षरं या सा �्रकृितजर्डरूिपका । श्री: परा �्रकृित: �्रोक्ता चेतना 
िवष्णुसंश्रया । तामक्षरं परं �्राहु: परत: परमक्षरम् ।।हिरमवैािखलगुणमक्षरत्रयमीिरतम् ।। इित स्कान्दे ।। 
त्रयक्षरिभधानातक्षरात् परत: पर: इत्यिप िवशेषणमेव । जुष्टं यदा पश्यत्यन्यमीशमस्य मिहमानिमित 
वीतशोक: इित भेदस्यव्यपदेशािद �्राप्तोsिप न रुद्र: ।। 
 
Commentary 
He who is possessed of Wisdom and Knowledge, whose penance is luminous, whose nature has been 
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described with such adjectives. Therefore for him are these effulgent has essence and form are 
attributed, which being graded, Brahman (the effulgent one) is not the four-faced Brahma. Empirical 
and immutable is the gross form of �्रकृित, the Nature. The luminous and transcendental form of 
�्रकृित, the Nature is spoken as the one which is sheltered in Vishnu. Therefore that immutable one is 
said to be supreme and transcendental form. But Hari, verily is spoken as the one who transcends the 
three (luminous, energetic and obscure) attributes  comprehensively, thus in Skanda Purana. The one 
(Vishnu) with  three immutable attributes earlier described as परत: परमक्षरम् and one (Prakriti) with 
three immutable attributes described as परं अक्षरं make the total of six. When wise one perceives this as 
the Sureme One and Rudra, they become liberated. 
 
।। ॐ रूपोपन्यासाच्च ॐॐ ।। २३ ।। 
 
भाष्य 
यदा पश्य: पश्यते रुक्मवणर्ं कतार्रमीशं पुरुषं ब्रह्मयोनीम् इित ।।एको नारायण: आसीन्नब्रह्मा न च शंकर: । 
स मुिनभूर्त्वा समिचंतयत्  तत् एते व्यजायंत िवश्वो िहरण्यदभोर्sिग्नवोर् वरुणरुदे्रन्द्रा इित । तस्य हतैस्य 
परमस्य नारायणस्य चत्वािर रूपािण शुक्लं रकं्त कृष्णं इित । स न्येतेभ्योsव्यचीक्लपृत् । िविमश्रािण 
व्यिमश्रयत् । अत एतादृगेतदू्रपिमित तस्यवै िह रूपाण्यिभधीयन्ते ।। 
 
"When the enlightened one sees the golden coloured Supreme Creator, the Person the source of 
effulgence" thus it having been said. Narayana is the singularly existed, neither four-faced Brahma or 
Shankar. Thinking alone. he comprehensively reflected. Then the all-enveloping Breath, the four-faced 
Brahma, Agni, Yama, Varuna, Rudra, Indra and the host of the other  Gods came to be. Verily from 
that great One became manifest the four primary colours - the white, the red, yellow and the black. 
Even after he became manifest in different mixed colours he remained unaffected unaffected in his 
primary form of colours. 

 
।। वशै्वानरिधकरण ।। ७ ।। 

 
भाष्य 
 
अदृश्यत्वािदगुणेषु सवर्गतत्वमुकं्त । यस्त्वेतमेवं 
स्कोर ।  �्रादेशमात्त्रमिभधानमात्मानं वशै्वानरमुपास्ते - इित वशै्वानरस्योक्तिमित । अत आह – 
 
Commentary  
With unseen attributes are his movements.  That which can be measured by length and breadth is thr 
Self, propitiated as Vaishvanara, thus is spoken in Vaishvanara.   
 
।। ॐ वशै्वानर: साधारण शब्दिवशेषात् ॐ ।। २४ ।। 



35	
	

भाष्य 
अग्नािवष्ण्वो: साधारणस्य वशै्वानरशब्दस्य िवष्णावेव �्रिसद्धात्मशब्देनाद्वशै्वानरो िवष्णुरेव ।। 
 
Commentary 
In the joint mention of Agni and Vishnu, ordinarily Vishnu by his pre-eminence, Vaishvanara comes to 
identified with Vishnu alone. 
 
।। ॐ स्मयर्माणमनुमानं स्यािदित ॐ ।। २५ ।। 
 
भाष्य 
अहं वशै्वानरो भतू्वा �्रािणनां देहमािश्रत: । इित स्मयर्माणमत्रािप स एवोच्यत इत्यस्यानुमापकं समाख्यानात् 
। इित श्ब्द: समाख्याप्दशर्क: ।। 
 
Commentary 
"Becoming Vashvanara I dwell in the the body of the beings". Thus having been said in Gita this 
becomes the appropriate inference drawn. इित here makes it clear that it is the appropriate inference. 
 
।। ॐ शब्दािदभ्योsन्त: �्रिवष्ठनान्नोित चेन्न तथा द्रषु्टपदेशादसंभवात्पुरुषिवधमिप चनैमधीयते ॐ ।। २६  
 
भाष्य 
अयमिग्नवशै्वानर: । वशै्वानरमतृ। अजातमिग्नं इत्यािदशब्द: । वशै्वानरों तदु्धतं भवित - हृदयं ग्राहपत्यो 
मनोsन्वाहायर्वचन अस्यमाहवनीय: इत्याद्यिग्निलंगमािदशब्दोक्तम् ।। 'येनेदमन्वनेन्नं पच्यते' 'तद्यद्भकं्त 
�्रथममागच्छेततद्धोमीयं' इत्यािदना पाचकत्वेनांत �्रितष्ठानं च �्रतीयते । तस्मान्न िवष्णोिरित चेित न ।। अथ 
हेममात्मानमणोरणीयांसं  परत: परं िवशं्व हिरमुपासीत इित । सवर्नाम्ना सवर्कमार् सवर्िलंग: सवर्गुण : 
सनर्काम:सवर्धमर्: सवर्रूप इित । स य एतमेवमात्मानं िवशं्व हिरमारादरमुपास्ते तस्य सवेर्षु लोकेषु भतेूषु 
सवेर्षु देवेषु सवेर्षु वेदेषु कामगारों भवित - इित तततन्नामिलंगािदना तस्यवै दष््टर्युपदेशात् महोपिनषिद।। 
 
Commentary 
अयमिग्नवशै्वानर:  -this Agni is known as Vaishvanara. Agni is the unborn one, thus it is said. What is 
offered  becomes reduces by Vaishvanara to ashes. Vaishvanara is the heart from where mind becomes 
energised, these are the marks by which Agni became known in the beginning. By whom the food 
becomes digested, that which digested becomes the fruit of the sacrifice, by such statements the 
conclusion is arrived at. Therefore it is not proper to say that Vaishvanara is Vishnu. Thus this Self, 
Hari dwelling in the universe has been described as smaller than the small and greater than the great 
being all the essences, all the actions, all the marks, all the attributes, all the desires.all the righteous 
disciples, all the forms.  Verily he as the Self dwelling within the universe is offered adoration in all the 
worlds, all the elements, in all the divinities, in all the scriptures with all Will and Intent. This his 
essencees and marks  are variously to be seen in Mahopanishad. 
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भाष्य 
अनाततत्वादनात्मान ऊनत्वादु्गणरािशत: । अब्रह्माण: परे सवेर् ब्रह्मात्मा िवष्णुरेव िह । इत्यािदना 'को न आत्मा 
िकं ब्रह्म' इत्यारंभाश्च  अन्येषामसंभवािद्वष्णुरेव वशै्वानर: ।। चन्द्रमा मनसो जातश्चक्षोसयूोर् अजायत  - 
इत्यािदना य: पुरुषाख्यो िवष्णुरिभिहत: तिद्वधमेवात्र मधू्यैर्व  सुतेजाश्चकु्षिवर्श्वरूप: �्राण: पगृग्वतार् - इत्यािद 
ननंै वशै्वानरमधीयते ।। च शब्देन सकलवेदतंत्रपुराणािदषु  िवष्णु परत्वं पुरुषसकू्तस्य दशर्यत्यिस्मन् । तथा 
च व्राहे्म - यथवै पौरुषं सकंू्त िनत्यं िवष्णुपारायणम् । तथवै मे मनो िनत्यं भयूािद्वष्णुपरायणम् इित ।। 
 
Commentary 
Not being all pervading the non-selves are heavy with excess of lowly attributes and all distanced from 
the Brahman, whereas those attuned to Brahman are verily similar to Vishnu. Therefore all discussions 
begin with the query - Who is the Self, who is the Effulgent one, the attributes of Vaishvanara being 
absent in all other divinities Vishnu, verily is Vaishvanara. The Moon came from the mind, from the 
eye the Sun came to be, with such words the supreme Purusha as Vishnu comes to be described, in the 
same manner here with the words - the crown of luminous, the eyes are universally observant, the  
breath blowing in the quarters, Vaishvanara is here described. Using the word 'and' i all the Vedas, 
Panchratra and the Puranas the greatness of Vishnu is elousgise doing in Purusha Sukta. Brahma 
Purana says that daily recitation of Purusha Sukta becomes adoration of Vishnu himself. Therefore let 
my mind also similarly be engaged in adoration of Vishnu. 
 
 भाष्य 
चतुवेर्दिशखायाम् च - सहस्रशीषार् पुरुष: सहस्राक्ष: सहस्रपात्  इित   एष हे्यवािचंत्य: पर: परमो 
हिररािदरनािदरनन्तोsनन्तशीषोर्sनन्ताक्षोsनन्तबाहुरनन्तगुणोsनन्तरूप: इित ।। बहृत्संिहतायाम् च 
यथािहपौरुषं सकंू्त िवष्णुरेवािभदायकं । न तथा सवर्वेदेश्च वेदांगािन च नारद इत्यािद । 
यस्माद्यज्जायतेचांगालोकवेदािदकं हरे: । तन्नामवाच्यमंगं तद्यथा ब्रह्मािदकं मुखम् ।। इित 
नारदीयवचनानाभेदोिक्तिवरोध: ।। 
 
Commentary 
Even in the section of Veda - Purusha with thousand head, with thousand eyes, thousand feet, has been 
spoken as such. Thus he is inconceivable supreme than the supreme ones, Hari is the beginning as well 
without end, with innumerable heads , innumerable eyes, innumerable shoulders, innumerable forms, 
thus is to be understood. Brahmasamhita and the Purusha Sukta speak of Vishnu alone. But in that 
manner all the Vedas and the Subsidiary Vedic texts do not Narada Puranas etc. From whose limbs the 
worlds and the directions became effulgent, Vedic wisdom also became manifest, that Hari alone is 
mentioned. The reference to the effulgence of his essence is symbolised by way of his limbs like face, 
having clarified thus in Narada Purana the difference manner of the effulgence of his essence is 
indicated. 
 
।। ॐ अत एव न देवताभतंू च ॐ ।। २७ ।। 
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भाष्य 
अिग्नवशै्वानरािद शब्दस्तेजिस भतेूsिग्नदेवतायां च �्रिसद्धोsप्यत: पवूोर्क्तहेतुत: ए◌ेवात्र न सा 
तचोचािभधीयते ।। 
 
Commentary 
Agni-Vaishvanara and others words indicate the effulgence of divine essence in elements to show the 
purpose as said earlier and not to indicate Agni, the gross element. 
 
।। ॐ साक्षादप्यिवरोधं जिैमिन: ॐ ।। २८ ।। 
 
भाष्य 
नाग्नादय:  शब्दा अग्न्यािद वाचका: तथािप साक्षादेवानन्ययोगेन ब्रह्मवाचकै: 
शब्दवै्यर्वहाराथर्मनिभज्ञानाच्चान्यत्र व्यवहरन्तीत्यभ्युपगमेsिवरोध जिैमिनवर्िक्च ।। 
व्यासिचततिस्थताकाशवदिच्छन्नािन कािनिचत् । अन्ये व्यवहरंत्येतान्यिूरकृत्य गहृािदवत्  - इित 
स्कान्दवचनान्न मतानां परस्परिवरोध: ।। 
 
Commentary 
The words Agni and other do not refer to the elemental fire but by singular self- experience through 
other means they represent the divine effulgence for popular understanding since they lack the spiritual 
Wisdom. If this is accepted then according Jaimini's view there would be no contradiction. 
 
।। ॐ अिभव्यक्तिरत्याश्मरथ्य: ॐ ।। २९ ।। 
 
भाष्य 
तत्र तत्र �्रिसद्धावप्यग्न्यिदषु ब्रह्मणोsिभव्यके्तरग्न्यािद सकू्त िनयम: इत्यारथ्य: ।। 
 
Commentary 
Though well-established elsewhere Atyaratha has from time to time pointed out that the essence 
manifest in Agni and others primarily are in reference to Brahman and secondarily known as related to 
Agni and others. 
 
।। ॐ अनुस्मतेृबार्दिर: ॐ ।। ३० ।। 
 
भाष्य 
तत्र तत्रोक्तस्य िवष्णोरग्न्यािदष्वनुस्मर्यर्माणत्वात्विनयम: इित बादिर:  ।। 
 
Commentary 
From time to time conceptualising Vishnu in Agni and others adoration of Vishnu through them is laid 
as rule. Thus says Badari. 



38	
	

 
।। ॐ संपतेतिरित जिैमिनस्थता िह दशर्यित ॐ ।। ३१ ।। 
 
भाष्य 
साक्षाद्यपिवरोधं वदन् जिैमिन: सतू्क्तािद िनयममग्नयािदसं�्राप्त्या मन्यते । 'तं यथा यथोपासते तदेव 
भवित' इित दशर्यित ।। न ह्यन्योपासकोsन्यं �्राप्नुत इित युज्यत इत्यत आह ।। 
 
Commentary 
Even when apparent to reject any contradiction, Jaimini mentioning the Suktas shows that appropriate 
fruits are received by propitiating Agni and other divinities. But by propitiating Agni and others would 
one get other benefits ? This is replied here. 
 
।। ॐ अमनिन्त चनैमिस्मन्  ॐ ।। ३२ ।। 
 
भाष्य 
एनं िवष्णुमिस्मन्नदग्न्यादावामनंित । 'योsग्नौ ितष्ठन्' । य एष एतिस्मन्नग्नौ तेजोमयोsमतृमय: पुरुष:' 
इत्यािदना ।। 
 
Cpmmentary  
They propitiate Agniabd othes considering to within Vishnu.  It having been said in whom Agni dwell.  
He Vishnu who within themis shininfand immortal Puusha. 
  
।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये 
�्रथमाध्यायस्य िद्वतीय पाद संपणूर्: ।।  
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�्रथम अध्याय 

The  Fi r t  Chapter  

ततृीय पाद 

The  Third  Srep  

 
नामिलंगपाद 
 

भाष्य 
तत्र चान्यत्र च �्रिसद्धानां शब्दानां िवष्णौ समन्वयं �्रायेणास्मन्पादे दशर्यित ।। 

Commentary 
There and in other places with celebrated words Vishnu's harmonious nature is primarily shown. 

।। द्यभु्वाध्या,तनािधकरणम् ।। १ ।। 

भाष्य 
िवष्णो: परिवद्यािवषयत्वमुकं्त । तत्र 'यिस्मन् द्यौ: पिृथवी चान्किरक्षमोतं मन: सह �्राणशै्च सवैर्:तमेवकंै 
जानथ आत्मानं' इत्यत्र '�्राणानां ग्रिन्थरिसरुद्रो माsिवशांतक: �्रार्णेश्वर: कृिततवासा: िपनाकी'  
इत्यािदना रुद्रस्य �्राणाधारत्वरर् तीते: । सिवषोsन्तश्चरते बहुधा जायमानं: इित जीविलंगाश्च तयो: 

�्रािप्तिरित अत उच्यते ।। 
Commentary 
The transcendental wisdom of Vishnu is spoken here. Further, the one in whom the heavens above 
and the worlds below  as well as the space in between take shelter, and in whom the mind together 

with the Prime Breath integrate is primarily the Self. In other places the one who disciplines and in 
the end destroys and therefore requested not to visit, described as the Lord of the animals, wearing 
leather garments and holding bow is Rudra, who as the one born in many forms moving within 
spoken by twofold reference to life and as linga, the source to life is also this spoken. 

।। ॐ द्यभु्वाध्यातनं स्वशब्दात् ॐ ।। १ ।। 

भाष्य 

तमेवकंै जानथ आत्मानं इत्यात्मशब्दात् द्यभु्वाद्याश्रयो िवष्णुरेव । आत्मब्रह्मादय:शब्दास्तमतेृ 
िवष्णुमव्ययम् । न संभवंित यस्मात्मनैैर्वाप्ता गुणपणूर्ता - इित ब्रह्मववैतेर् ।। 

Commentary  
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Verily he is to known as the Self, since by the word Self, the refuge to the two - heavens and the 
earth is verily, Vishnu. The 'effulgent Self, these immortal words are in reference to the immutable 

Vishnu. Not possible in reference to others since all-enveloping cannot be their 
comprehensiveattribute, thus in Brahmavaivarta Purana. 
 
।। ॐ मुक्तोपसपृ्यव्यपदेशात् ॐ ।। २ ।। 

भाष्य 

अमतृस्यषै सेतु: इित । 'ब्रह्मिवदाप्नोित परं', 'नारायणं महाजे्ञयं िवश्वात्मानं परायणं', 'मुक्तानां 
परमागित:', 'एतमानन्दमयमात्मानमुपसंक्रािमित' इत्यािदना तस्यवै मुक्त�्राप्यत्व  व्यपदेशात् । 
'बहुनाsत्र िकमुके्तन यावच्वेतं न गच्छित । योगी तावन्न मुक्त: स्यादेश शास्त्रस्य  िनणर्य: । 
इत्यािदत्यपुराणे ।। 

Commentary  

For immortality he alone is the bridge. One wise in Wisdom of the Brahman attains the 
transcendental. Narayana is the Supreme Wisdom, as the all-pervading Self, the final refuge. The 
final goal for the liberated ones. He is the Self with supreme Bliss, whom the delivered ones attain. 
Thus he alone is indicated as one to be sought by the liberated ones. Here what is there more to be 

spoken about those who reach the Immaculate worlds ? Till then the ones in communion would not 
be completely liberated. This is the conclusion of the scriptures. This in Aditya Purana. 

।।  ॐ नानुमानमतच्छब्दब्दात् ॐ ।। ३ ।। 

भाष्य 
नानुमात्मकागमपिरकिल्पतरुद्रोsत्र वाच्य: । भस्मधरोग्रत्वािदतच्छह्दाभावात् । 'सोsन्तक: स रुद्र: स 
�्राणभतृ्स�्राणनायक: न इतो योहिरयोनर्न्तो यो िवष्णुयर्: पर: परोवरीयान् ' इत्यािदना �्राणग्रिन्थ 
रुद्रत्वादेवीर्ष्णोरेवोक्तत्वात् । 

ब्रह्माण्डे च 'रुजं द्रावयते यस्माद््रद्रस्माज्जनादर्न: । ईशानदेव चेतेनो महादेवी महत्तवत: ।। िपबन्तो ये 
नरा नाकं मुक्तास्संसारसागरात् । तदाधारो  यतो िवष्णु: िपनाकीित तत: स्मतृ: । िशव: सुखात्मक त्वेन 
शवर्: शंरोधनाद्धिर: ।। कृत्यात्मकिमदं देहं यतो वस्ते �्रवतर्यन् ।। कृिततवासास्ततो देवो िविरंचश्च 
िवरोचनात् ।। बृंहणाद्ह्रह्मनामाsसावशै्वयार्िदनद्र उच्यते ।।  एवं नाना िवध:ै शब्दरेैक एव ित्रिवक्रम: । वेदेषु 
सपुराणेषु गीयते पुरुषोततम: इित ।। 

 वामनेच - 'न तु नारायणािदनां नाम्नामन्यत्र संभव: । अन्यनाम्नां गितरिवष्णुरेक सवर् �्रकीितर्त:  - 
इित । स्कान्दे च - ते नारायणािदिन नामािन पुरुषोततम: । �्रादादन्यत्र भगवान राजीवतेर् स्वकं पुरे इित ।। 
चतुमुर्ख: शतानन्दनाम्ना ब्रह्मण: पद्मभिूरित । उग्रो भस्मधरो नग्न: कपालीित िशवस्य च । 
िवशेषनामािन ततो स्वकीयान्यिप केशव: - इित च ब्राहे्म ।। 

Commentary  
With unsubstantiated evidence and with mere inference, as one smeared with ash and ferocious in 
appearance to look Rudra is spoken here. He is the destroyer, he is Rudra, he is the the resurgent 
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Breath, the Lord of the animals, the supreme, no one else than Hari, who is with no end, who is all-
pervading, the supreme and the transcendent one - with such words the energiser of life , Rudra 
verily is Vishnu, thus has been spoken. 

Brahmand Purana says that Rudra and  Janardana destroy the natural empirical ailments, 
whereupon therefore Rudra and Janardana, and having become great by disciplining Vayu and 
others they come to be great and referred as महादेव. The noble souls delivered from ocean of 
primordial life revel in worlds without sorrow. Therefore, even as Vishnu is the refuge for them 
even so the one known as िपनाकी, the holder of the bow is likewise considered as the refuge. Hari 
is referred as Shiva being the very soul of happiness and referred as  Sharva being the restraint on 
happiness. Since he is active dwelling in the body covered by skin, he is known as कृिततवास and 
since he operates in the eXternal world he is known as िविरंिच. Having become effulgent he is 
known as ब्रह्म and being glorious he is known as इन्द्र. In this manner the singular Trivikrama is 
referred. In Vedas and Puranas he is lauded as Purushottama. 

Vamana Purana also says that name Narayana is not possible to be used else where.  For all others 
the final destination is Vishnu thus it is well known. Skanda Purana also says that by Narayana and 
other names Purushottam alone is referred. Even as one gives one's house for one's favourites even 
so for the four-faced Brahma as पद्मज, one born from the lotus, for Shiva, the ferocious, smeared 
with ash, naked, holder of skull Keshava gives as one's own special names, thus has been spoken in 
Brahma Purana. 

।। ॐ �्राणभचेृछ ॐ ।। ४।। 

भाष्य 
ऐतरेय हेतुिभनर् जीवो वायुश्च । अजायमानो बहुधािवजायत - इित  तस्यवै बहुधा जन्मोके्त: ।। 
 
Commentary 
As said earlier Jeeva and Vayu, being unborn manifest in various ways. Even so for Vishnu various 
descents have been spoken. 

।। ॐ भेदव्यपदेशात् ॐ ।। ५ ।। 

भाष्य 
न चकंै वाच्यं । जुष्टं यदा पश्यत्यन्यमीशमस्य मिहमानिमित वीतशोक: इित भेदव्यपदेशात् ।। 

Commentary 
One should not speak that Individual self and Supreme Self are similar.  When one sees difference 
in the adored deity (as the Supreme  Self and in one's own individual self) one being enlightened of 
the supremacy of the  deity becomes freed from sorrow, thus having been spoken about the 
difference. 

।। ॐ �्रकरणात् ॐ ।। ६ ।। 
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भाष्य 
दे्विवदे्य वेिदतव्ये इित तस्य हे्यतत्�्रकरणम् ।। 

Commentary 
Wisdom should be known as two-fold, thus having been the explanation. 

।। ॐ िस्थत्यदनाभ्यां च ॐ ।। ७ ।। 

भाष्य 
द्वा सुपणार् सयुज्या सखाया समानं वकंृ्ष  पिरषद स्वजातीय ।। तयोरन्य: िपप्पलं स्वाद्वत्यन(न्नन्यो 
अिभचाकशीित। - इित ईशजीवयो: स्थत्यदनोके्त: ।। 

Commentary 
Together like friends two birds sit sheltered on the same tree. Of them one eats the fruits of the tree 
relishing, the other without eating observes. Thus the difference between the difference between the 
Supreme One and the individual one is shown. 

।। भमूािधकरण ।। २ ।। 

भाष्य 
�्राणो वा आशायाभयूान् - इत्युक्ता 'यो व ैभमूा तत्सुख' इत्युक्तस्यवै भमूत्व�्रािप्त: । 'उत्मान्त �्राणान्' 
इत्यािद तिल्लंगात्रा�्राणशब्दश्च वायुवाचेित अतो व्यिक्त ।। 

Commentary 
Prime Breath becomes great one who desires, thus having said it further stated that one who is great 
enjoys  happiness. Having thus said he attains greatness. Resurgence of the Prime Breath, having 
thus used such marks Vayu is indicated. Thus has been spoken. 

।। ॐ भमूा संरर् सादादध्युपदेशात्  ॐ ।। ८ ।। 

भाष्य 
'सं�्रसादात्' परूणसुखस्वरूपत्वात् । अध्युपदेशात् सवेर्षामुपयुर्पदेशाच्च िवष्णुरेव  भमूा ।। सहस्रशीषर्ं देवं 
िवश्वाकं्ष िवश्वशंभुवं । िवशं्व नारायणं देवमक्षरं परमं पदं ।। िवश्वत: परमां िनत्यं - इित िह शु्रित:।। 
तमुत्क्रानतं �्राणोsनतू्क्रामयित -  इत्यािदना  नोत्क्रमणािदिलंगिवरोधोसिप ।। 

Commentary 
सं�्रसादात् means with complete and comprehensive happiness. Having spoken as superior to all 
others and as the one complete and compressive happiness Vishnu verily is one who is the Supreme 
One. With innumerable heads, the divinity with universal perception, one who spreads happiness all 
around, all pervading Narayana is the immutable God, dweller ain the supreme place. All-pervading 
transient all and eternal - thus is spoke in scriptures. He ascends even as the Prime Breath ascends, 
with these many words may suggest contradiction, but the reference is toVishnu alone. 

।। ॐ धमोर्पपत्चेश्च ॐ ।। ९ ।। 
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भाष्य 
सवर्गतत्वािदधमोर्पपत्चेश्च ।। 

Commentary 
Having all pervading character, Vishnu alone is proper conclusion. 

।। अक्षरिधकरण ।। ३ ।। 

भाष्य 
अदृश्यािदगुणा: िवष्णुरुक्ता: । अदृष्टं द्रषु्टशु्रतं श्रोत ृ - इत्यािदना ।  अहं सोममाहनसं िबभितर्- 
इत्यादेस्तस्यािप संभवान्मध्यमाक्ष  रस्योक्ता इित अतोब्रतेू ।। 

Commentary 
'Unseen' such other attributes are spoken in relation to Vishnu. Having spoke 'what cannot be seen 
is seen, what cannot heard is heard etc and I am सोम, the elixir made resurgent from the sacrificial 
fire, I make it spread across. resurgent, thus having declared, thereafter becoming 

।। ॐ अक्षरमंबरांतधतेृ: ॐ ।। १० ।। 

भाष्यं 
'एतिस्मन् खल्वक्षरे गाग्यार्काश ओतश्च �्रोतश्च' - इत्वंबरांतस्य सवर्स्य धतेृब्रर्ह्मवैाक्षरम् ।। 'य उ ित्रधातु 
पिृथवीमुत द्यामेको दाधार भुवनािन िवश्वा' । 'भतार्सम् िभ्रयमाणो िबभितर् । एको देवो बहुधािविवष्ट: ।। यदा 
भारं तंद्रयते  न भतुर्ं पराsस्य  भारं पुनरस्मेित   ।। यिस्मिन्नदं संत िवचिैध सवर्ं यिस्मन् देवा अिध िवशे्व 
िनषेदु: - इत्यािद शु्रते: । पिृथव्यािद �्रकृत्यंतं भतंू भव्यं भवच्च यत् । िवष्णुरेको िबभतीर्दं नान्यस्यात् 
क्षमोधतृौ - इित स्कान्दे ।। 

Commentary 
O Gargi, indeed in this immutable one the sky is sheltered, within and without. Within the sky 
spread beyond reach the every thing is said to been upheld by the effulgent and immutable one. He 
alone upholds the three elements - the Prime, the Time and the Beings, the earth and the space and 
all the worlds. The One God becoming many dwell within enveloping initiates the beings. When he 
is unwilling to uphold  the excess the weight of this primordial world then the excess of the world 
he takes to destruction along with all those, which were sheltered within the divinity, thus in 
scriptures. When this primordial world becomes re-established then the resurgent worlds come to 
be along with the worlds, the Nature established in the past, those that exist now and those which 
would exist hereinafter.  During the entire period on Vishnu upholds all these, and none other are 
these upheld. 
 

।। ॐ सा च �्रशासनात् ॐ ।। ११ ।। 

भाष्य 
सा च धिृत: �्रशासनातुच्यते । एतस्य वा अक्षरस्य �्रशासने गागीर् सयूार्चन्द्रमसौ िवधतृौ ितष्ठत: - 
इत्यािदना ।।तच्च �्रशासनं िवष्णोरेव ।। सप्ताधर्गभार् भुवनस्य रेतो िवष्णो िस्तषं्ठित �्रिदशा िवधमर्िण ।। 
चतुिभर्: साकं नवितं च नामिमश्चकं्र न वतंृत व्यतीरवीिवपत् । इत्यािद शु्रते ।। एक: शास्ता न िद्वतीयोसिस्त 
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शास्ता ।। योहृच्छयस्तमहिमह ब्रवीिम ।। न केवलं मे भवतश्च राजन्  स व ै बलं बलीनां चापरेषाम् - 
इत्यादेश्च ।। 
 
Commentary  
All these worlds since are said to become resurgent by Vishnu, Gargi, the Sun, Moon and the rest 
under the command of this immutable One alone stand on their place in the firmament, thus having 
been said. Being under Vishnu's rule alone. In the the embryo covered by the prime principles, ego 
sense and the five elements, in the centre of the creation, by the command of Vishnu alone energy 
comes to be sprinkled for the establishment righteousness. Firmed up with the four forms 
(Vasudeva, Sankarshana, Pradyumna and Aniruddha) his essence becomes ninety divinities encircle 
the space freely to preside over the universe. In all these activities Vishnu alone is the immutable 
One. There is only one ruler, no one else is the ruler. The One who abides within the heart verily I 
am speaking of him alone, O King. Not only me but even you and all the others stronger than the 
strong ones is the under the power of Vishnu, no one else. 
 
।। ॐ अन्यभावव्यावतेृश्च ॐ ।। १२ ।। 
 
भाष्य  
'अस्थलूमनणु' - इत्यािदना स्थलूण्वादीना मन्यमस्तस्वभावानां व्यावतेृश्च ।। 'अस्थलूोsनक्षत्र मध्यमो 
मध्यमोsव्यापको व्यापको योsसौ हिररािदरनािदरनन्तो िवश्वो िवश्व: सगुणधारा िनगुर्ण:' 
इत्यादेिवर्ष्णोवेर्विह ते धमार्: ।। अस्थलूोsनणुरूपोsसाल िवश्वो िवश्व एव च िवरुद्ध धमर्रूपोsसावशै्वयार् 
पुरुषोततम: ।। इित च ब्राहे्म ।। 
 
Commentary  
Not gross not small, by such other recognised words his attributes are explained. Neither gross nor 
subtle, neither limited not unlimited, neither expansive nor limited, Hari with such words with 
beginning and without any beginning, unlike the world or like the world, with attributes r without 
attributes, with such words his character ever remains described as Vishnu. In Brahma Purana also 
as neither gross nor subtle, like the world unlike the world, with such contradictory manner  
Purushottam's resplendence is explained.  

 
।। सदिधकरण ।। ४ ।। 

 
भाष्य  
'सदेव सोम्येदमग्र आसीत् - इत्यािदना सत: स्रषृ्टत्वमुच्यते ।। तच्च सत् बहु स्यां �्रजायेय इित 
पिरणाम�्रतीतेनर् िवष्णु: ।। स िह अिवकार:  सदा शुद्धो िनत्य आत्मा सदा हिर: इत्यािदनाsिवकार: 
�्रिसद्ध: इित अतो ब्रवीित ।। 
 
Commentary 
O meek one, सत्, the Prime Existence alone was there earlier , thus by these words सत्, the Prime 
Existence has been spoken, as the capacity to create. Then सत्, as the consequence thereof  is verily 
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Vishnu who said let me be many in creation. He alone was the one with no modification, ever pure, 
the self always Hari. Thus as one with no modification became all known, thus here spoken. 
 
।। ॐ ईक्षितकमर्व्यपदेशात् ॐ ।। १३ ।। 
 
भाष्य 
 
'तदकै्षते' तीक्षितकमर्व्यपदेशात्स एव िवष्णोरत्रोच्यते ।। नान्योsिस्त द्रष्टा । नान्यदतोsिस्त द्रषृ्ट । 
इत्यािदना तस्यवै िह तल्लक्षणं । बहुत्वं चािवकारेणवैोकं्त । अजायमानो बहुधा िवजानत इित ।। 
 
Commentary 
That one saw. Thus the act of seeing has been shown That One is spoken here as Vishnu. There is 
no one else who is the seer, there is no one else who was there to see.  These are all his indicated 
marks. His becoming manifest is is by one who is unmanifest. One who is unborn becomes born as 
many, thus has been mentioned.  
 

।। दहरािधकरण  ।।  ५ ।। 
 
भाष्य  
चन्द्रािदत्याधारत्वं िवष्णोरुकं्त । तच्च - 'अथ यिददमिस्मन्ब्रह्मपुरे दहरं पुण्डरीकं वेश्म दहरोsिस्मन्नंतर 
आकाश: . . . िकं  तदत्र िवद्यते  . . . उभे अिस्मन्  द्यावापिृथवी अंतरेव समािहतम् । उभाविग्नश्च वायुश्च 
सयूर्चन्द्रमासावुभौ ।। िवद्यनु्नक्षत्रािण' इत्यािदनाssशस्य �्रतीयते ।। सचाकाशो न िवष्णु: 'तस्यान्ते सुिषरं 
सकू्षमं तिस्मन् सवर्ं �्रितिष्ठतं' इित शु्रतेिरित अत आह ।। 
 
Commentary 
For Sun and the Moon Vishnu is spoken as the upholder. Further by saying in this city of the 
Brahman within the cave is a small lotus flower, therein is the space . . . What does exist therein ? . 
. . The two there exist - the space and the earth and the sky in between. Both Agni and Vayu, Sun 
and the Moon, the lightening and the stars - these all are established in the sky. The sky is not 
Vishnu but at the end in the subtle all are established. Thus is spoken. 
 
।। ॐ दहर उततरेभ्य: ॐ ।। १४ ।। 
 
भाष्य 
य आत्माsपहतपाप्मा िवजरोsिवमतृ्यु: िवशोकोsिविजघत्सोsिपपास: सत्यकाम: सत्यसंकल्प: 
सोsन्वेष्णव्य: स िविजज्ञािसत्व्य: । इत्यािदभ्य: उततरेभ्यो गुणेभ्यो दहरे िवष्णुरेव ।। 'योsशनायािपपासे 
शोकं मोहं जरां मतृ्युमत्येित', 'स एष सवेर्भ्य: पाप्मभ्य उिदत ' इत्यािदना िवष्णोरेव िह ते। गुणा: ।। 
'िवत्यतीणार्शनायािदरेक एव हिर: स्वत: । आशनायािदकानन्ये तत्�्रसादाततरिन्त  िह' इित पादे्म ।। 
सापेक्षिनरपेक्षयोश्च िनरपेकं्ष स्वीकतर्व्यं ।। 'सत्यकाम: परो नािस्त तमतेृ िवष्णुमव्ययम् । 
सत्यकामत्वमन्येषां भवेततत्काम्यकािमता' इित स्कान्दे ।। 
 
Commentary 
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The Self which is void of defects, free from old age, death, sorrow, incapable of being destroyed, 
never thirsty, desirous of the Truth, with truthful intentions, incapable of being seized, that one 
alone should be reflected. Having said thus  said further the attributes of Vishnu alone are spoken. 
He who is free from hunger and thirst, sorrow, delusion, beyond death, beyond defects shines, these 
are verily are attributes of Vishnu. The one who has transcended hunger and thirst is Hari himself. 
Even air the rest transcend hunger and thirst only doe to his grace, thus in Padma Purana. Between 
desire and absence of desire one should choose absence of desire. There is not great desire  than 
desiring  immortal And immutable Vishnu. Desiring the Prime Existence becomes the desirable 
desire. 
 
।। ॐ गितशब्दाभ्यां तथािह दृष्टं िलंगं च ॐ ।।  १५ ।। 
 
भाष्य 
अहरहगवर्त्वं एतं ब्रह्मलोकं न िवन्दित । इित सुप्तस्य तद्गितब्रर्ह्मशब्दश्चोत्यते ।। सता सोम्य तदा संपन्नो 
भवित । इित शु्रतेस्स्तं िह सुप्तो गच्छित ।। अरश्च ह वणै्यश्चाणर्वौ ब्रह्मलोके ।  इित िलंगं च तथा दृष्टं ।। 
अरश्चवणै्यश्च सुधासमुद्रौ तत्रवै सवार्िभमत�्रदौ द्वौ - इत्यािदना तस्यवै िह तल्लक्षणत्वेननोच्यते ।। 
 
Commentary  
When the beings going through light and darkness, they do not know the dwelling place of 
Brahman. For the ones who are sleeping (not potential) the goal is spoken as Brahman. The he 
becomes the resurgent in सत् - The Prime Existence, the scriptures speak of his being in sleep (not 
potential). अर (the time when one is potential) and वणै्य (not potential) are the two stages are 
spoken to exist in the world of Brahman, as marks and as instances.अर and वणै्य are the two stages 
on the vast immoral expanse, the same are the two spoken generally as the marks by which he is 
indicated 
 
।। ॐ धतेृश्च मिहम्नोsस्यािस्मन्नुपलब्धते ॐ ।। १६ ।। 
 
भाष्य  
एष सेतुिवर्धतृी: इित धतेृ: ।। एष भतूािधपितरेष भतूपाल: - इत्याद्यन्यत्रिनयतरैिप मिहम्नोsिस्मन्वुपलब्धे 
।। 'एतिस्मन्नु खल्वक्षरे गाग्यार्काश ओतश्च �्रोतश्च ।', 'एतस्य वा अक्षरस्य �्रशासने गागीर्' ।। 'स िह 
सवार्िधपित: स िह सवर्पाल:स ईश: स िवष्णु: । पितं िवश्वस्यात्मेश्वरं ' इत्यािद शु्रितभ्य: तस्य हे्यष मिहमा 
।। सवेर्शो िवष्णुरेवकैो नान्योसिस्त जगत: पित:  - इित स्कान्दे ।। 
 
Commentary  
He is the bridge which supports, thus he is referred as the upholder. He is the the Lord of the 
various elements, therefore referred as the protector of the elements. Such attributes are seen being 
applicable to him. O Gargi ! Under the command of this immutable only the space operates. He is 
the the Lord of every one. He is the protector of all, he is the supreme, he is Vishnu. Being the Lord 
of universe, Lord of every self, thus his greatness is spoken in scriptures. Vishnu is the Lord of 
every one, there is none in the world who could the the Lord. Thus in Skanda  
Purana. 
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।। ॐ �्रिसदे्धश्चािग्नरेवेित ॐ ।। १७ ।। 
 
भाष्य  
तत्रािप दहरं गगनं िवशोकस्तिस्मन्  यदयस्तदु पािसतव्यं - इित �्रिसदे्धश्च ।। तदंत:स्थत्वापेक्षत्वान्न 
सुिषर शु्रित िवरोध: ।। 
 
Commentary 
Even there in the subtle sky with no sorrow one should propitiate him alone within the subtle place, 
thus having known well there is nothing contradictory in scriptures. 
 
।। ॐ इतरपरामशार्त्स इित चेन्नासंभवात् ॐ ।। १८ ।। 
 
भाष्य 
परं ज्योितरुपसंपद्य िनवेदन रूपेणािभिनष्पद्यते ।एष आत्मेित होवाच - इित जीवपरामशार्त् स इितचेन्न । 
तस्य स्वतोsपहतपाप्मत्वाद्यसंभवात् ।। 
 
Commentary 
The Jiva attains the supremely luminous one in his own form. But to say thereby he verily is the 
Self would not be proper after due consideration. For him to attain the stainless supreme qualities 
are impossible to be achieved. 
 
।। ॐ उततराच्चेदािवभूर्तस्वरूपस्तु ॐ ।। १९ ।। 
 
भाष्य 
स तत्र पयेर्ित जक्शन् क्रीडन् रममाण: । इत्यादुततरवचनाच्चेव एव - इित चेत् न । तत्र िह परमेश्वर 
�्रसादादावीभूर्तस्वरूपो मुक्त उच्यते ।। यत्�्रसादात्स मुक्तो भवित स भगवान् पवूोर्क्त: ।।  
 
Commentary 
The one who spoken as nourished, playing and enjoying is not the Jiva thus clarified. But with the 
grace of the Supreme Being, the one who realises his true form is the liberated person, thus the 
scriptures having clarified. The one by whose grace the Jiva becomes liberated, is the Resplendent 
One. 
 
।। ॐ अन्याथर्श्चपकामशर्: ॐ ।। २० ।। 
 
भाष्य 
यं �्राप्य स्वेन रूपेण जीवोsिभिनषेपद्यते स  एष आत्मेित परमात्माथार्श्चपरामशर्: ।। 
 
Commentary  
He by attaining whom one becomes delivered from one's form is the Supre me Self, thus through 
elucidation of the word परमार्थ - one's goal has been indicated.  
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।। ॐ अल्पशु्रतेिरित चेततदुक्तम् ॐ ।। २१ ।। 

भाष्य 
दहर: इत्यल्पशु्रतेनेर्ित चेन्न । िनचाय्यत्वादेवं व्योमवच्च - इत्युक्त्वात् ।। एषम आत्माsन्तहृर्दये ज्यायान् 
- इित श्रत्युक्त्वाच्च ।। 

Commentary  

Scriptures describing him as dwelling within the lotus like cave to say that he is not the Supreme 

Being will not be proper, since he is  spoken as the one who is expansive like Space, though 
dwelling in the small place in the middle of the heart. Further the scriptures saying he is the one 
who dwelling within the heart regulates. 

।। अनुकृत्यिधकरण ।। ६ ।। 

।। ॐ अनुकृतेस्तस्य च ॐ ।। २२ ।। 

भाष्य 
तमेव भांतमनुभाित सवर्ं -इत्युकृते: । तस्य भास् सवर्िमदं िवभाित । इित वचनाच्च परमात्मवैा िनदेर्श्य 
युखरूप: ।। न िह ज्ञािनसुखमनुभाित सवर्ं । न च तद्भासा ।। अहं ततेतजो रश्मीन् - इित नारायणभासा िह 
सवर्ं भाित ।। 

Commentary  
He who is the dining one who shines makes all the rest to shine, thus every thing follows. In his 
light all the rest become luminous. By these words the resplendent pleasing personality is indicated. 
The Illumined wise ones do not illumine the world but by the luminosity of him, the Supreme 

Being. I am the the source of those rays thus by his liminous light everything else becomes 
luminous. 
 
।। ॐ अिप स्मयर्ते ॐ ।। २३ ।। 

भाष्य 

यदािदत्यगतं जगत्भासयतेsिखलं  । यश्चन्द्रमिस यच्चाग्नौ  ततेतजो िविद्ध मामकं इित । न तद्भासयते 
सयूोर् न शशांको न पावक: । यद्गत्वा न िनवतर्न्ते तद्धाम परमं मम - इित च ।। 

Commentary  
The luminosity the Sun which Illumines the whole world, the luminosity in the Moon, Agni, know 
that luminosity to be mine thus having been said , neither the Sun, the Moon or the Agni make the 
world luminous.  Where having reached no one returns, that supreme abode is mine, having said so. 
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।। वामनािधकरण ।। ७ ।। 

भाष्य 
िवष्णुमेव िविजज्ञास्य इत्युकं्त । तत्र ऊध्वर् �्राणमुन्न यत्यपानं �्रत्यगस्यित । मध्ये वामनमासीनं 
िवशे्वदेवा उपासते - इित सवर्देवोपास्य: किश्चत्�्रतीयते ।। स च 'एवमेवषै �्राण इतरान् �्राणान् पथृक् 

पथृगेव सिन्नधतेत', ' योsयं मध्यम: �्राण:' 'कुिवदंग' इत्यािदना �्राणव्वस्थापकत्वान्मध्यमत्वात् 
सवर्देवोपास्यच्च वायुरेवेित �्रतीयते । अतोsब्रवीित ।। 

Commentary  
Vishnu (as the Supreme Being) is to be meditated, thus having  been spoken.  There (in Katha Up) 
directs the Breaths upward and as अपान directs the Breaths downward. Dwelling in the midst as 

Vaman all the divinities propitiate him. Thus he became the one propitiated by all gods. Verily he 
the Prime Breath establishes the other Breaths in separate and distinct positions. He is therefore 
known as the central Breath. कुिवदंग is the one who established in the midst of others, who having 

arranged the places for other Breaths all the other divinities propitiate him, known as the life 
Breath, thus has been said. 

।। ॐ शब्दािदभ्यो �्रिमत: ॐ ।। २४ ।। 

भाष्य 
वा मन शब्दादेव िवष्णुिरित �्रिमत: ।। न िह शु्रतेिलर्ंग बलवत् ।। 
शु्रितिलर्ंगं समाख्याच वाक्यं �्रकरणं तथा । पवूर्ं पवूर्ं बलीय: स्यादेवमागमिनणर्य: - इित स्कान्दे ।। तच्च 
िलंगं िवष्णोरेव । तस्यवै �्राणत्वोके्त: तद्व ैत्वं �्राणो अभव इित ।। 

Commentary 

With the Vaman word Vishnu alone is indicated. There is no premise greater than scriptures. The 
scriptural identification harmonises the words in the statements. Earlier premises become powerful 
being founded in Vedic scriptures, thus in Skanda Purana. Therefore his identification becomes 

certain as Vishnu. In that way alone his power to direct upward is spoken and therefore Vishnu 
becomes the resurgent likew �्राण, the Prime Breath. 

।। ॐ हृद्यपेक्षया तु मनुष्यािधकारत्वात्  ॐ ।। २५ ।। 

भाष्य 

सवर्गतस्यािप तस्यांगुष्ठ मात्रत्वं  हृद्यवकाशा पेक्षया युज्यते ।। इतर �्रािणनामंगुष्ठाभावेsिप 
मनुष्यािधकारत्वान्न िवरोध: ।। 

Commentary  
Even though Vishnu is essentially all-pervading, his dwelling within the space within the heart 
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being mentioned as similar like thumb is proper. In the case of other creatures though they do not 
have thumb, by giving the instance of the human being there is no contradiction. 

।। देवतािधकरण ।। ८ ।। 

भाष्यं 
मनुष्याणामेव वेदिवद्यायामिधकार इत्युक्तम् । ितयर्गाद्यपेक्षयवै मनुष्यत्विवशेषणमुकं्त न तु 
देवाद्यपेक्षयेत्याह ।। 

Commentary  
Only the human beings are authorised for the Vedic Wisdom scriptures, thus it is said. Among all 
the creatures, the human being is spoken as special, not that the divinities are not so authorised, thus 
it is clarified. 

।। ॐ तदुपयर्िप बादरायण: संभवात्  ॐ ।। २६ ।। 

भाष्यं 

तदुपयर्िप मनुष्याणां सतां देवािदत्व �्राप्युपिर । संभवित िह तेषां िविशष्टबुद्ध्यािदभावात् । तीयर्गादीनां 
तदभावादभाव: । तेषामिप यत्र िविशष्ट बुद्ध्यािदभीव स्तत्रािवरोध: । िनषेधाभावात् । दृश्यन्ते िह 
जिरतयार्दय: ।। 

Commentary  
For the human eligible for deliverance the divine status becomes a possibility, because of the 

presence of special intellegence in them and the absence jn animals. Even in animals because of the 
existence of special aptitude there is no denial having observed in the cases of some birds. 

।। ॐ िवरोध: कमर्णीित चेन्नानेक�्रितपतेत: दशर्नात् ॐ ।। २७ ।। 

भाष्य 
मनुष्या एव देवादयो भवंतीित तदुपिरत्युकं्त तत्र यिद मनुष्या: संतो देवादयो भविन्त तत्पवूर्ं 
देवताभावादे्दवतोिद्दष्टकमर्िण िवरोध इित चेित न । अनेकेषां देवतापद�्रापे्तदशर्नात् । ते ह नाकं  मिहमान: 
सचंत यत्र पवूेर्साध्या: सिन्त देवा : - इित ।। 

Commentary  

Earlier having said that some human beings would have birth as luminous beings it is now clarified 
that it would not be proper to say that for  becoming like  luminous persons performance of 
sacrifice and such other actions may not be  necessary. In many cases for becoming like luminous 

persons the divine grace has been shown. Having performed great actions earlier they, the luminous 
beings attain later the sorrow less heavens, thus having said. 

।। ॐ शब्द इित चेन्नात: प्भवात्�्रत्यक्षानुमानाभ्यां ॐ ।। २८ ।। 
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भाष्य 
वाचा िवरूप िनत्यया । इत्यािद शु्रतेराप्त्यिनश्चया िनत्यत्वापेक्षत्वाच्च मलू�्रमाणस्य।। स्वत: �्रामाण्य 

�्रिसदे्धश्च । िनत्यत्वादे्वदस्य तदुितनानां देवनाम िनत्यत्वात् ।। पुनरन्य भाविनयमाभावाच्च शब्दे िवरोध 
इित चेन्न ।। सयूार्चन्द्रमसौ धाता यथा पवूर् मकल्पयत् इित । यथवै िनयम: काले सुरािदिनयमस्तथा । 
तस्मान्नोनीदृश्यं क्वािप िवश्वमेतद्भिवष्यित - इत्यादेरत एव शब्दातेतषां �्रभव िनयमात् , महतां 
�्रत्यक्षात् ।। यथेदानीं तथोपयर्िप देवा भिवष्यन्तीतरेषामनुमानाच्च ।। 

Commentary  

Four-faced Brahma created Sun and the Moon as earlier done, thus has been said. As was ordained 
in earlier times he created the luminous ones and the other ordinances. Therefore, in this creation 
nothing was seen which was not effulgent in earlier times, having seen clearly by the great seers. 
And even earlier even so in these times and even so in future, there being no reason to doubt this. 

।। ॐ अत एव च िनत्यत्वं ॐ ।। २९ ।। 

भाष्य 
अत एव शब्दस्य िनत्यत्वादेव च देव�्रवाहिनत्यत्वं युक्तम् ।। 

Commentary  

Therefore, there being eternal existence for Vedic Wisdom, giving eternal existence to the flow of 
the luminous ones becomes appropriate. 

।। ॐ समानानरूपत्वाच्चावतृतावप्य िवरोधो दशर्नात् स्मतेृश्च ॐ ।। ३० ।। 

भाष्य 
अतीतानागतानां देवानां समाननाम रूपत्वात् �्राप्तपदानां मुक्त्याssवतृतापव्यिवरोध: ।। यथा पवूर्ं इित 
दशर्नात् ।। अनािदिनधना िनत्यावागुत्सषृ्टवा स्वयंभुवा । ऋषीणां नामधेयािन  याश्च वेदेषु दृष्टय: । 
वेदशब्देभ्य एवादौ िनमर्मे स महेश्वर: - इित स्मतेृश्च ।। 

Commentary  
For those luminous ones who had come and those who will come hereafter having been delivered,  
their arrival in similar forms in the new creation, no contradiction is seen, it having been mentioned 
'even as was earlier'. There being no beginning nor and end, every thing is eternal the. वाक्, the 

Word becomes manifest, which the enlightened seers gave names, which are to be seen Vedic  
scriptures on whereby names like महेश्वर, the great God and others came to created, thus in 
scriptures. 

।। ॐ मध्वािजष्वसंभवादनिधकारं जिैमिन: ॐ ।। ३१ ।। 



52	
	

भाष्य 
'वसनूामेवकैो भतू्वा' इत्यािदना �्राप्यफलत्वात्  �्राप्तपदानां देवानां मध्वािदिवद्यास्वनिधकारं 
जिैमिनमर्न्यते ।। 

Commentary  

Jaimini opines that statements like  'Becoming one among the Vasus', which suggest receipt of 
fruits,  the luminous beings attain their status. 

।। ॐ ज्योितिष भावाच्च ॐ ।। ३२ ।। 

भाष्य 
ज्योितिषसवर्ज्ञत्वेभावाच्च । आिदत्य�्रकाशेsन्तभार्ववत्ज्ञाने सरववसेतनूामन्तभार्वािन्नत्यिसद्धत्वाच्च 
िवद्यानाम् ।।  

Commentary  

In the luminous light every thing about inclination of every one becomes known. Even as in the 
light of the Sun others becoming known and thereby one becomes perennially inclined to the 
Wisdom of all the things to be known. 

।। ॐ भावं तु बाजरायणोsिस्त िह ॐ ।। ३३ ।। 

भाष्य 
फलेिवशेशभावात् �्राप्तपदानामिप देवानां मध्वािदष्वप्यिधकारं बाजरायणो मन्यते । अिस्त िह �्रकाश 

िवशेष: । 'यावत्सेवा परे तत्वे तावत्सुखािवशेषता । संभवाच्च �्रकाशस्य परमेकमतेृ हिरं ।। तेषां 
सामथर्योगाच्च देवानामप्युपासनम् ।। सवर्ं िवधीयते िनत्यं सवर्यज्ञािद कमर् च ।। इत्यािद स्कान्दे ।।  
उक्तफलानिधकारमातं्र जिैमिनमतम् । अतोनतन्मतिवरोध: ।। सवर्ज्ञस्यवै कृष्णस्य च्वेखदेशिविचंिततं । 
स्वीकृत्य मुनयो ब्रयुूस्तन्मतं न िवरुध्यते ।। इित ब्राहे्म ।। 

Commentary  

Sinceinclination within the things being special the status attained by the luminous beings their 
right to मधु िवद्या - essence of the Wisdom is accepted by Badarayana. In reality there is special 
attribute in enlightenment. Therefore whatever service done to the supreme principle, 
commensurate happiness will be attained. With enlightenment, there comes the eternal, immortal 

abidance in Hari. To them though energised Yoga, communion and propitiation of the luminous 
ones, every thing becomes assured eternally the actions like sacrificial performances, thus in 
Skanda Purana. 

The right to the attained fruits is the opinion of Jaimini. Therefore there is no contradiction.  One 
should reflect singularly on what is spoken by the wise Krishna Dvaipayana. Having accepted 

whatever is reflected by the seers reiterate his opinion, therefore there is no contradiction, thus on 
Brahma Purana. 
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।। अपशदू्रािधकरण ।। ९ ।। 

भाष्य 
मनुष्यािधकारत्वािदत्युके्तsिवशेषाच्छूद्रस्यािप 'अप्यहहारेत्वा शदू्र' इित पौत्रायणोके्तरिधकार इितहास 
आह ।। 

Commentary  
When speaking about the authority of human beings in comparison even the Shudras appear to have 
similar rauthority. Thus having been made reference in Upanishad (about Janashruti, born Sudra) 
even Shudras are so authorised. But Janashruti referred as पौत्रायणी was not a Shudra, absence of 
purity making one similar to a Shudra.   Seeing a noble one referred with disrespect - 'कम्वर 
एनमेतत्संतं' and saying further  who is the person, who is referred. Further, he being annoyed with 
such reference he spoke to his charioteer- 'स ह संिजहान एव क्षततारमुवाच'. This is a proper 
indication. 

।। ॐ क्षित्रयत्वावगतेश्चोततरत्र चतै्ररथेन िलंगात्ॐ ।। ३५ ।। 

भाष्य 
अयमश्वतरीरथ: इित  िचत्ररथसंबंिधत्वेन िलंगेन पौत्रायणस्य क्षित्रयत्वावगतेश्च ।। 
'रथस्त्वश्वतरीयुक्तिश्चत्र इत्यिभधीयते', इित ब्रहे्म ।। यत्र वेदो रथस्तत्र न वेदो यत्र नो रथ: - इित ब्रह्मववैतेर् 
।। 

Commentary  
Having made reference to his chariot being drawn by horses, his identity as Kshatriya Be comes 
established. His chariot enjoined by horses having Ben described - thus is spoken in Brahma 
Purana. Where one is authorised to study Vedic scriptures there would be chariots, where one is not 
authorised to study Vedic scriptures there would not be chariots. 

।। ॐ संस्कार परामशार्ततदभावािभलापाच्च ॐ ।। ३६ ।। 

भाष्य 
'अष्टवषर्ं ब्राह्मणमुपनयीत तमध्यापयीत' - इत्यध्ययनाथर्ं  संस्कारपरामशार्त् ।। 'नािग्ननर्यज्ञो न िक्रया 
न संस्कारो न व्रतािन शदू्रस्य' इित पैंिगशु्रतौ संस्काराभावािभलापाश्च ।। उततमस्त्रीणां तु न शदू्रवत् । 
'सपत्नीं मे पराधम' इत्यािदष्विधकारदशर्नात् ।। संस्कारभावेनाभावस्तु सामान्येन ।। अिस्त च तासां 
संस्कर: । स्त्रीणां �्रधान कमैर्व यथोपनयनं तथा । इित स्मतेृ: ।। 

Commentary  
The eight year old boy should go through thread ceremony and proper education, so has been 
spoken after reflection on traditional observances. For the Shudra neither the fire sacrifice not any 
actions to be performed, nor any traditional observances nor any rites or rituals have been 
recommended. For the noble women there are no restrictions as in the case of Shudras.  'Spiritual 
actions with one's wife' thus having mentioned their role in life is shown, in the absence of any 
accepted traditions. Therefore, marriage is the traditions for them even as thread ceremony, thus in 
scriptures. 
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।। ॐ तदभाविनधार्रणे च �्रवतेृत: ॐ ।। ३७ ।। 

भाष्य 
' नाहमेतदे्वद भो यद्गोत्रोsहमिस्म इित' सत्यवचनेन सत्यकामस्य शदू्रत्वाभाव िनधार्रणे हािरदु्रमतस्य  
'नतैदब्राह्मणो िववकु्तमहर्ित' इित तत्संस्कारे �्रवतेृतश्च ।। 

Commentary  
I am not able to receive the Vedic Wisdom, in which family I am born? This question when was 
asked his telling the truth itself determined the absence of Shudra attributes in him. Gautam the son 
of Haridru was convinced by his reply that one who is not a Brahmin could not have replied in this 
manner, thus concluding as prompted by traditional influence. 

।। ॐ श्रवणाध्ययनाथर्�्रितषेधात् स्मतेृश्च ॐ ।। ३८ ।। 

भाष्य 
श्रवणे त्रपुजतुभ्यां श्रोत्रपिरपरूणम् । अध्ययनों िजव्हाच्छेद:  अथार्वधारणे हृदयिवदारणम् इित �्रितषेधात् । 
'नािग्ननर्यज्ञ: शदू्रस्य तथवैाध्ययनं कुत: । केवलवैतु शुशु्रषा ित्रवणार्नां िवधीयते' इित स्मतेृश्च ।। 
िवदुरादीनां ततू्पन्नज्ञानत्वाकिश्चिद्वशेष: ।। 

Commentary 
(For the Shudras) if he hears (Vedic wisdom) his ears should be filled hot liquid iron, if he recites 
his tongue will severed, if (Vedic Wisdom is) reflected his heart should cut, thus having been 
prevented. Neither fire worship, nor sacrificial performances his having denied to the Shudras, 
where is the question of study ? Only service to three classes has been recommended, this in 
scriptures. For Vidura and others (the Wisdom of the Vedas) was inborn, which is special. 

।। कंपनािधकरण ।। १० ।। 

भाष्य 
यिददं िकंच जगत्सवर्ं �्राण एजित िनसतृम् । महद्भयं वज्रमुद्यतं  य एतिद्वदुरमतृास्ते  भविन्त 
इत्युद्यतवज्रज्ञानान्मोक्ष: श्रयूत इित । अतोsब्रवीत् ।। 

Commentary 
Whatever in this whole world makes resurgent, that �्राण, the Prime Breath, which  ils like a mighty 
frightening bolt, those who become wise in Wisfom be come immortal, thus having been said 

।। ॐ कंपनात् ॐ ।। ३९ ।। 

भाष्य 
'एजतीित कंपनवचनादुद्यतवज्रो भगवानेव । को हे्यवान्यात् क: �्राण्यादेश आकाश आनन्दोन स्यात्' 
इित िह शु्रित: ।।  '�्राणस्य �्राणयुत चकु्षषश्चु़:' इित च । 'नभस्ततोsिप सवार्स्युशे्चष्टा भगवती हरो: । 
िकमुतानस्य जगतो यस्य चेष्टा नभस्तत:' इित च स्कान्दे । 'चकं्र  चंक्रमणादेष वजर्नाद्वज्र:  मुच्यते । 
खंडनात्खड्ग अवधै हेितनामा स्वयं हिर: । इित ब्रह्मववैतेर् ।। 

Commentary 
Having used the words like एजतीित कंपनात् - makes resurgent with force, the uplifted bolt is 
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verily the resplendent One.  Or else who else could it be, who fills the space with resurgent and 
bliss but the one who like �्राण, the life He is the Prime Bresth is the breath of the breaths, the eye 
of the eyes, thus having described. He is the resplendent Hari, who comprehensively pervades the 
Space, moving therein energising the actions performed, thus in Skanda Purana. He is verily Hari 
like the Wheel within the wheel, the Strong among the strong,  the mighty Sword among the 
swords, thus in Brahmavaivarta. 

।। ज्योितरिधकरण ।। ११ ।। 

भाष्य 
हृदय अिहतं ज्योित: परमात्मेत्युक्तन् । तत्र 'योsयं िवज्ञानमय: �्राणेषु हृद्यन्तज्योर्ित: पुरुष:' इत्यत्र 'उभौ 
लोकानुसंचरंित'। इित वचनातज्जीव इित �्रतीयत इत्यत उच्यते । 

Commentary 
The light which is concealed within the heart is verily the Supreme Self. There 'One who is wise in 
Wisdom dwelling as �्राण, the Prime Breath is the resurgent energy, the Purusha, saying thus the 
one who traverses between the two worlds (the world of waking and the world of sleep) is the Jiva, 
thus has been clarified to remove any doubts. 

।। ॐ ज्योितदर्शर्नात्  ॐ ।। ४० ।। 

भाष्य 
िवष्णुरेव ज्योित:, िवष्णुरेव ब्रह्म, िवष्णुरेवात्मा, िवष्णुरेव बलं, िवष्णुरेव यशों, िवष्णुरेवाननन्द: इित 
दशर्नाच्चतुवेर्दिशखायाम् । ज्योितिवर्ष्णुरेव । '�्राजे्ञनात्मना अन्वारूढ उत्सजर्द्याित' इित वचनात् 
सत्यािप लोकसंचरण मस्त्येव ।। 

Commentary 
Vishnu verily is the Light, Vishnu is Brahman, Vishnu is the Self, Vishnu is the strength, Vishnu is 
the success, Vishnu is the Bliss, thus has been shown variously in different Vedic sections.  Light is 
Vishnu. The Jiva ( the individual self) having thus spokenis lifted and elevated by the Supreme 
Self, the movement in the world is entirely due to Vishnu. 

।। आकाशािधकरण ।। १२ ।। 

।। ॐ आकाशोsथार्ंतरत्वािद व्यपदेशात्  ॐ ।। ४१ ।। 

भाष्य 
ते यदंतरा तद्ब्रह्म इत्यथार्ंतरत्वािदव्यपदेशादाकाशो हिररेव । 'अवणर्म्', 'यतो वाचो िनवतर्न्त' 
इत्यािदशु्रतेस्तसयवै िह तल्लक्षणम् । 'अनामासोs�्रिसद्धत्वादरूपो भतू वजर्नात् इित ब्राहे्म ।। 

Commentary 
That which is far, that is Brahman, thus having explained in other words, that which is spread wide 
isVishnu. Without any colour, manifest without words being spoken, such other scriptural 
statements are his marks and signs. Incapable to be described by names or form having no 
elemental association, thus Brahma Prans says. 
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।। सुषुप्त्यिधकरण ।। १३ ।। 

भाष्य 
असंगत्वं परमात्मन उकं्त । तच्च 'स यततत्र िकंिचत् पश्यत्यनन्यागतस्तेन भवित असंगो ह्ययं पुरुष:' 
इित स्वप्नािद द्रषु्ट: �्रतीयते । स च जीव: �्रिसदे्धिरित अतो वकंु्त ।। 

Commentary 
Non-attached is the Supreme Self, thus is spoken. And whatever little is seen that is also not being 
attached, therefore, Purusha ever remains in-attached, thus become evident in the state of sleep. The 
one who sees is the Jiva, thus it has been clarified. 

।। ॐ सुषुप्त्युत्क्रांन्त्योभेर्देन ॐ ।। ४२ ।। 

भाष्य 
 
�्राजे्ञनात्मना संपिरष्वक्तो न बाहं्य िकंचन वेदनान्तरम् । '�्राजे्ञनात्मनाsन्वारूढ: उत्सजर्द्याित' इित 
भेदव्यपदेशान्नजीव: पर एवा संग: ।। इत्यािद द्रष्टत्वं च सवर्ज्ञत्वास्यवै युज्यते ।। 

Commentary 
Becoming enveloped by �्राज्ञ (a manifest form of Brahman) the Jiva does not know either the 
interior not the exterior. And disengaged by �्राज्ञ, Jiva Performs actions duly energised, in this 
manner the separation having bee shown, not the Jiva but the detached is the Supreme. One. 

।। ब्राह्मणािधकरण ।। १४ ।। 

भाष्य  
'एष िनत्यो मिहमा ब्राह्मणस्य' इित ब्राह्मणस्यािप िनत्यमिहमा �्रतीयते  स च ब्राह्मण: 'स वा एष महाजन 
आत्मा' । इत्यजशब्दािदिरंच इित �्रापं्त । देवानां च िवद्याकमर्णो: पद�्रािप्त: सिूचतातदुपयर्पीित । अतो 
ब्रवीिम ।। 

Cpmmentary 

'एष िनत्यो मिहमा ब्राह्मणस्य' thus even ब्राह्मण (the man of Wisdom) also becomes endowed with 
greatness. He is the ब्राह्मण, he is the one born as great unborn self, thus as unborn became the name 
attached to four-faced Brahma. For the divinities the status became acquired through wisdom and 
actions performed, thus came to be indicated. Thus to avoid any confusion, the explanation is 
given. 

।।ॐ पत्यािदसब्देभ्य: ।। ४३ ।। 

भाष्य 
' सवर्स्यािधपित: सवर्स्येशान: . . . स वा एष नेित नेित . . . इत्यािद शब्देभ्यो िनत्यमिहमा िवष्णुरेव ।। 
'उतामतृत्वस्येशानो  यदेन्नेनाितरोहित' ।। 'सप्ताधर्गभार् भुवनस्य रेतो िवष्णोस्तषं्ठित �्रिदशा 
िवधमर्िण','स योsतोsशु्रत:' इत्यािद शु्रितभ्य यस्य।ै िह ते शब्दा: ।। 
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Commentary 
The Lord o f all. The regulator of all. The one who referred as not this, not this. this..... Such eternal 
eloquence is in relation to Vishnu alone. The old of this immortal region, whom  no one else can 
transcend. The great Principle, the ego-sense, the five elements have been sprinkled by none other 
than Vishnu as source and all the deities presiding over the quarters are stationed verily tby his 
power, one spoken by all the scriptures,these are words spoken for him alone. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये 
�्रथमाध्यायस्य ततृीय पाद  संपणूर्: ।। 

00000 
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�्रथम अध्याय 
F i rs t  Chaper  

 
चतुथर् पाद 

 Four th  Step  
 

नामिलंगपाद 

।। अनुमािनकािधकरण ।। १ ।। 
 
।। ॐ अनुमािनकप्येकेषािमित चेन्न शरीररूपकिवन्यस्त दृहीतेदर्शर्यित च ॐ ।। १ ।। 
 
भाष्य 
ततुत समन्वयात् इित सवर्शब्दावाच्यस्य परमेश्वरा समन्वय उक्त: । तन्नयुज्यते । यतो 
'अव्यक्तात्पुरुष: पर: । इित सांख्यानुमानपरुकिस्पतं�्रधानमप्येकेषां  शािखनामच्यत 
इितचेन्न न । तस्यवै पारतंत्रयाच्छरीररूपकेsव्यके्तिवन्यस्य परमात्मन एवाव्यक्तशब्देन 
गहृीते: ।। करर् त्यय: कुत्सने ।। परमात्मन एवाव्यक्तशब्देन शब्द: ततंतत्रत्वेन 
तच्छरीररूपत्वािदतर स्याप्य व्यक्त शब्द: ।। 'तुच्छेनाभ्विपिहतं  यदासीत्' इित शर्यित च ।। 
'अव्यक्तमचलं शांतं िनष्कलं िनिष्क्रयं परम् । यो वेद हिरमात्मानं स भयानुमुच्यत' इित 
िपप्पला दशाखायां । 'अक्षरं ब्रह्मपरमं इत्युक्त्वा अव्यक्तोsक्षर उच्यत' इित वचनाच्च ।। 
 
Commentary 
Having said earlier ततुतसमन्वयात् now to speak about every thing becoming it 
harmonised in Supreme Being would not be proper since (in Katha उपिनषद) it is said 
Purusha having been born from the unmanifest and conceptualised by Sankhyas as the 
Primary Principle and even the author having said. Therefore being dependent on the 
Primary Principle, the unmanifest one, sheltered in the bodily form is known by the 
word. the Supreme Self. The author of the Sutra thereby makes clear the improper 
identification. Being the dweller within the bodily form, the unmanifest comes to be 
known athe Supreme Self. The Veic statement - तुच्छेनाभ्विपिहतं यदासीत् makes it clear 
that (then - at the time dissolution of the creation) the unmanifest exists concealed. 
Unmanifest, unmoving, peaceful, taintless, still. Supreme, the one who knows Hari, the 
Supreme Self in this manner, becomes completely delivered from fear, thus in a section 
of Pippalad. 'Immutable, the supreme Brahman' and 'the unmanifest, immutable' thus 
having said in Gita. 
 
।। ॐ सकू्षमं तु तदहर्त्वात् ॐ ।। २ ।। 
 
भाष्य 
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सकू्षममेवाव्यक्तशब्देनोच्यते । तद्व्यव्यक्ततामहर्ित । सकू्षमत्वं च मुख्यं तस्यवै । 'यततत्सकू्षमं 
परमं वेिदतव्यं िनत्यं पदं वषै्णवं ह्यामनिन्त । यत्ततल्लोका न िवदुलोर्कसारं िवंदंत्येतत्कवयो 
योगिनष्ठा' इित िपप्पलादशाखायाम् । मुख्येच िवद्यमानेनामुख्यं युक्तम्  ।। 
 
Commentary 
The subtle one alone is referred by the word -the unmanifest, that alone being 
eligible to be referred  as the unmanifest. Subtlety being its prime attribute.  That which 
is subtle is known as the supreme, eternal state of being in Vishnu (वषै्णवत्वं). The state 
of वषै्णवत्वं is not accessible to the common masses, which being accessible only to those 
who are well-established in Yoga, thus as been mentioned Pippalad scripture. Only the 
subtle is to be known a as important, and that which not subtle as unimportant. 
 
।। ॐ तदधीनत्वादथर्वत् ॐ ।। ३ ।। 
 
भाष्य 
तदधीनत्वाच्चाव्यक्तादीनां तस्यवै अव्यक्तत्व परावरत्वािदकमथर्त्वत्। यदधीनो गुणो यस्त 
तदु्गणी सोsिभिड़ये । यथा जीव: परात्मेित यथा राजा जयीत्यिप । इित च स्कान्दे ।। 
 
Commentary 
The manifest world being subservient to the  unmanifest all the unmanifest righteous 
principle become fully meaningful. For whom the attributes are subservient by those 
attributes he come be known. Jiva is known the Supreme Being within, even as a King  is 
known by his victories he had won, thus in Skanda Purana. 
 
।।  ॐ जे्ञयत्वावचनाच्च ॐ ।। ४ ।। 
 
भाष्य 
अन्यस्य न वाच्यत्वं युज्यते ।। महत: परं धवंृ िनचाय्य त्वं मतृ्युमुखात्�्रमुच्यते । इित जे्ञयत्वं 
वदतीित चेन्न ।। 
 
Commentary 
Commending others would not be proper. Beyond the great, abiding, discerning, one 
becomes delivered from jaws of death, here knowing the empirical world would not be 
proper. 
 
।। ॐ वदतीित चेन्न �्राज्ञो िह ॐ ।। ५ ।। 
 
भाष्य 
�्राज्ञ: परमात्मा िह तत्रोच्यते । 'अणोरणीयान्महतो महीयान् ' इित तस्यवैिह महतो महत्वम् 
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।।सवर्स्मात्परस्य महतोsिप परत्वं युज्यते ।। 
 
Commentary 
Here reference as �्राज्ञ, as one consciously aware, but is in respect of the Supreme Self. 
'Smaller than small and greater than the great' thus the reference to his greatness. Greater 
than all the selves to say that he is great, will be proper. 
 
।। ॐ �्रकरणात् ॐ ।। ६ ।। 
 
भाष्य 
'सोsध्वन: पारमाप्नोित तिद्वष्णो परमं पदं' इित तस्य हे्यतत्�्रकरणम् ।। 
 
Commentary 
Transcending the primordial world he attains the supreme place of Vishnu. This indeed is 
spoken in scriptures. 
 
।। ॐ त्रयाणामेव चवैमुपन्यास: �्र1श्च ॐ ।। ७ ।। 
 
भाष्य 
त्रयाणामेव िपतसृौमनस्य स्वगार्िग्न परमात्मनां �्र7 उपन्यासश्च । 'अिवज्ञात�्राथर्नं च �्र7 
इत्यिभधीयत' इित वचनान्निवरोध: ।। 
 
Commentary 
For the satisfaction of his father three questions-about heaven, the fire and the Suprene 
Self were replied having prayed by (Nachiketa) for being enlightened, in which there no 
contradiction. 
 
।। ॐ महद्वच्च ॐ ।। ८ ।। 
 
भाष्य 
यथा  महच्चब्दो महततत्वे �्रिसद्धोsिप परम महत्वात्परमात्मन एव मुख्य: एविमतरेsिप ।। 
 
Commentary 
Even though the word महत् became well-established as the great principle, he came to 
known primarily as the supremely superior principle, the Supreme Self and by other 
names likewise. 
 
।। ॐ चमसवदिवशेषात् ॐ ।। ९।। 
भाष्य 
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यथा चमसशब्दोसन्यत्र �्रिसद्ध: अिप 'इदं तिच्छर एष ह्यर्र् वािग्खलश्चमस ऊध्वर्बुध्न:' इित 
शु्रते: िशरोवाचक:  एवमव्यक्तािदशब्दा: सवेर्sन्य�्रिसद्धा अिप 'नामािन सवार्िण यमािवशंित तं 
व ैिवष्णंु परममुदाहरिन्त' इत्यािद शु्रते: परमात्मािभदायका एव । अिवशेषात् शु्रते: ।। 
 
Commentary 
Though the use of the word is well known otherwise when one says in scriptures 'this 
long necked चमस used during fire sacrifice' and even the reference to the long neck in 
other places is also well known, then all the words are in reference to the Supreme Self 
alone. Others also propitiate by this name alone. 

 
।। ज्योितरुरक्रिम्धकरण ।। २ ।। 

 
भाष्य 
'वसन्तेवसन्ते ज्योितषां यजेत' इत्यािद कनार्िभधायकस्य कमर्क्रमािदिवरोधान्न युज्यत  
इत्यत आह – 
 
Commentary 
In every spring season ज्योितष्टोम and other sacrifices should be conducted, such 
statements do not contradict the actions to be performed for alleviation of the effects of 
actions performed. 
 
।। ॐ ज्योितरुपक्रमातुततथा ह्यधीयत एके ॐ ।। १० ।। 
 
भाष्य 
ज्योितरािदतमर्वाचकत्वेन �्रियद्धािभधेयोsिप स एव । 'एष इमंलोकमभ्याचर्िदत्युपक्रम्यता वा 
एता:सवार् ऋच: सवेर् वेदा: घोषणा:एकत्व व्याह्रित: �्राण एवरार्ण ऋच इत्येविवद्यात्' इित 
ह्यधीयत एके ।। 
 
Commentary 
Performing actions life ज्योितष्ट sacrifice is verily the popular propitiation of Vishnu. 
Because in this creation he himself having entered all the hymns, all the Vedic scriptures, 
all words issued from one source, like the life breath, Vishnu himself being the life 
breath, thus  Thus in scriptures,being  himself the Supreme Self. 
 
।। ॐ कल्पनोपदेशाच्च मधेवािदवदिवरोध: ॐ ।। ११ ।। 
 
भाष्य 
मधुिवद्यािदवत्सवर्शब्दाथर्त्वेन परस्य कल्पनोपदेशाश्च न कमर्क्रमािदिवरोध: ।। 
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Commentary 
Even as in being wise of मधुिवद्या the मधु - essence is important, even so in being wise of 
the Supreme Being the intended rites and regulated order do not become 
Contradictory. 
 
                                           ।। नसंख्योपसंग्रहहािधकरण ।। ३ ।। 
 
।। न स्ख्योपसंग्रहादिप नानाभावादिपरेकाच्च ॐ ।। १२ ।। 
 
भाष्य 
'यिस्मन् पंचपंटजना आकाशश्च �्रितिष्ठत:' इत्यािदषु बहुसंख्यो�्रसंग्रहेsिप न िवरोध: । 
तस्यवैाकािदषु नानाभावाततदितरक्तस्वरूपत्वाच्च ।। 
 
Commentary 
In whom the five organs of senses and five organs together with Space are established, if 
in this manner even if many things are aggregated there is contradiction. Thus though 
space and other things have been aggregated in him, there is no contradiction. 
 
।। ॐ �्राणादयो  वाक्यशेषात् ॐ ।। १३ ।। 
 
भाष्य 
'�्राणस्य �्राणमुत चकु्षषश्चकु्षषु: श्रोत्रस्य श्रोत्रमन्नस्यान्न मनसो मन:' इित वाक्यशेषात् ।। 
 
Commentary 
Having been spoken as Breath of the Breath, Eue of the eye, Ear of the ear kind of the 
thoughts, there is no contradiction. 
 
।। ॐ ज्योितष्येकेषामसत्वन्ने ॐ ।। १४ ।। 
 
भाष्य 
'तदे्दवा ज्योितषां ज्योित:'  इत्यन्नेषां काण्वानां पंचकम् ।। 
 
Commentary 
Having said on Kanva's section : 'That God is luminous and all luminous lights' there is 
no contradiction. 
 
                                       ।। कारणत्वेन आकाशािधकरण ।। ४ ।। 
 
भाष्य 
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अवान्तरकारणत्वेनाsिप स एवोच्यत इित विक्त ।। 
 
Commentary 
He (Vishnu) having been described as the intermediate cause in scriptures. 
 
।। ॐ कारणत्वेन चाकािदषु यथाव्यपिदष्टोके्त: ॐ ।। 
 
भाष्य 
आकािशष्वांतरकारणत्वेन स एडवांस िस्थत : । यथा व्यपिदष्टस्यवै परस्य 'य आकाशे 
ितष्ठन्' इत्यािदना आकाशािदषु उके्त: 
 
Commentary 
In the sky having enveloped as the intermediate cause He (Vishnu) verily abides.  Having 
enveloped the Supreme Being is said to abide in the sky, thus the sky and others referred. 
 
                                              ।। समाकषार्िधकरण ।। ५ ।। 
 
भाष्य 
सवर्शब्दानां परमात्मवाचकत्वे कथमन्यत्र व्यवहार इित अतो ब्रवीिम ।। 
 
Commentary 
If all the speech refers only the Supreme Self, then how the other activities will be 
conducted ? This is clarified here. 
 
।। ॐ समाकषार्त् ॐ ।। १६ ।। 
 
भाष्य 
परमात्मवािचन: शब्दा अन्यत्र समाकृष्य व्यवह्रीयन्ते । 'परस्य वाचका: शब्दा: 
समाकृष्येतष्वर्िप । व्यवह्रीयन्ते सततं लोकवेर्दानुसारत: । इित पादे्म ।। तिहर्  कथं तेषां 
शब्दानां जगिद �्रिसिद्ध: ? 
 
Commentary 
All the words spoken about the Supreme Self are included useing in other places. 'The 
words relating  the Supreme Being are used as inclusive. Are used always in the affairs 
of the people as aggregate attributes, thus has been said in Padma Purana. Therefore how 
come their popularity becomes established ? 
 
।। ॐ जगद्लािचत्वात् ॐ ।। १७ ।। 
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भाष्य 
जगित व्यवहारो लोकस्य । न तु परमात्मनो तथा । अतो जगित �्रिसिद्ध: शब्दानाम् ।। 
 
Commentary 
As in the worldly activities of people, the activities of the Supreme Being are not 
conducted. Therefore the (scriptural) words have special recognition. 
 
।। ॐ जीवमुख्य�्राणिलंगािदित चेततद्वाख्यातम् ॐ ।। १८ ।। 
 
भाष्य 
तदधीनत्वाच्चाव्यत्विमत्युकं्त । तज्जीव मुख्य�्राणयोिलर्ंगम् । 'अस्य यदकैां शाखां जीवों 
जहात्यथ सा िशष्यित' । 'वायुना िह सवेर्लोका नेनीयन्त' इत्यािद शु्रितभ्य इित चेन्न ।। उपासा 
त्रिैवध्यािदित व्याख्यातत्वात् । 
 
Commentary 
 
Being under his control his name verily is for the world the appropriate. That indication 
for both the Jiva and the �्राण, the Prime Breath. When Jiva release one branch and 
catches another one then the earlier branch dries, and it is the �्राण, the Prime Breath that 
supports the entire world as well as energises, thus has been spoken in scriptures.  
Therefore it would not be proper (to say that Jiva and the �्राण are alone responsible like 
Hari). 
 
 ।। ॐ अन्याथर्ं तु जिैमिन: �्र"व्याख्यानाभ्यामिप चवैमेके ॐ ।। १९ ।। 
 
भाष्य 
परमात्मज्ञानाथर्ं कमार्िदकमिप वदतीित जिैमिन: 'किस्मन्नु भगवो िवज्ञाते सवर्िमदं िवज्ञातं 
भवतीित ।  तस्यवै होवाच 'दे्व िवदे्य वेिदतव्ये' । 'कथं नु भगवत्स आदेशो भवतीित । यथा 
सौम्यकैिपंडेनमिृत्पक्षडेन' इत्यािद �्र" व्याख्यानभ्याम् ।। एविमतरे चकेै पठंित यस्तन्न वेद 
िकमषेृ किरष्यिन्त - इित ।। 
 
Commentary 
For the sake of Wisdom of the Supreme Self Jaimini speaks of the divinities presiding 
over performance of actions. When asked 'In knowing what, O the resplendent one, does 
one become wise in Wisdom', to him was the reply given, 'two forms of knowledge is to 
be known - the temporal and the spiritual'.  For the question, 'How does the instruction 
becomes effective?' The reply was that by one clod of earth all the vessels made from the 
earth comes to be known'. By such explanation the questions became resolved. If one 
learns one ranch of knowledge and he does not become wise then what will the hymns 
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can do?', thus having been spoken. 
।। ॐ वाक्यान्वयात् ॐ ।। २० ।। 
 
भाष्य 
वाक्यस्याप्येवमन्वयो युज्यते पथृक् पथृक् िस्थतस्यािप परमात्मनां ।। 
 
Commentary 
Even though each exists separately all that is spoken become united in the Supreme Self. 
 
।। ॐ �्रितज्ञािसदे्धर्र् िलंगमाश्मरथ्य: ॐ ।। २१ ।। 
 
भाष्य 
नान्य: पन्था अयनाय िवद्यत' इित �्रितज्ञािसदे्ध: िलंगत्वेन कमार्िदकमुच्यत इत्याश्मरथ्य: । 
यस्मादवमिनत्यफलमन्यततस्मातन्नान्य: पन्था इित ।। 
 
Commentary 
For being wise in Wisdom there is no other Path, this celebrated indication the path to be 
pursued has been clarified by Asmarathya, in this manner other Paths are shown to lead 
only to temporary fruits of actions performed. 
 
।। ॐ उत्त्रिमष्यत एवं भावािदत्यौडुलोिम: ॐ ।। २२ ।। 
 
भाष्य 
उत्क्रिमष्यतो मुमुक्षो: कमार्िदना भाव्यं साधनत्वेन अतस्तद्वक्तीत्युलोिमरमन्यते ।। 
 
Commentary 
Those desiring deliverance through sustained and intense austerities the performance of 
actions etc. have been Known by Auddulomi. 
 
। ॐ अविस्थतेिरित काशकृत्स्न: ॐ ।। २३ ।। 
 
भाष्य 
सवर्ं परमात्मन्यविस्थतिमित वकंु्त तद्वचनिमित काश कृत्स्न: ।। 
कृष्णद्वपैायनमतादेकदेशिवद: परे । वदिन्त ते  यथा�्रजं्ञ न िवरोध: कथंचन । इित पादे्म ।। 
 
Commentary 
The performance of all actions are established in the Supreme Self, to indicate this 
Kashakrutsna has spoken. in the opinion of Krushna Dvaipayana the seers have attained 
Wisdom partially, therefore they speak as per their enlightenment. Therefore no 
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contradiction in their statement to be seen. Thus in Padma Purana. 
                                                      ।। �्रकृत्यिधकरण ।। ६ ।। 
 
भाष्य 
स्त्रीशब्दा अिप तिस्मन्नेवेत्याह ।। 
 
Commentary 
In the Supreme Self the words relating to women are included, thus has been spoken. 
 
।। ॐ �्रकृितश्च�्रितज्ञादृष्टांतानुपरोधात् ॐ ।। २४ ।। 
 
भाष्य 
हंततैमेव पुरुषं सवार्िण नामान्यिभवदिन्त यथा नद्यस्स्यंदमाना: समुद्रायणा: समुद्रमिभ 
िवशन्न्येव मेवातािन नामािन सवार्िण पुरुषमिभिवशंित' इित �्रितज्ञादृष्टांतानुपरोधात्�्रकृित 
शब्दवाच्योsिप स एव ।। 
 
Commentary 
On Purusha alone do all the नामािन (essences) become integrated. Even as 
all the rivers become integrated with the sea, even so all the essences become integrated 
in Purusha, thus both the perceived evidences and natural inclination are assuredly his 
person alone. 
 
।। ॐ अिभध्योपदेशाच्च ॐ ।। २५ ।। 
 
भाष्य 
'मायां तु �्रकृित िवद्यात् माियनं तु महेश्वरम्'। महामायेत्यिवदे्यित िनयितमोर्िहनीित च । 
�्रकृितवार्सनेत्येवं तवेच्चाsनंत कथ्यत'  इित वचनाततिभद्ध्यवै �्रकृितशब्देनोच्यते ।। 
'सोsिभद्या स जिूत: स �्रज्ञा स आनंद' इित शु्रतेरिभदध्या च स्वरूप ◌ेव । 'ध्यायती 
ध्यानरूपोsसौ सुखी सुखमतीवच । परमेश्वयर्योगेन िवरुध्धाथर्ं येष्यते' इित ब्रह्माण्डे । 
 
Commentary 
माया (power of Illusion) is to be known as the Prakriti, माियनं (the creator of illusion) is 
the Great Lord. The great illusion is to be known as the destiny which obscures. Prakriti 
being the attraction spoken as the eternal. By such words Prakriti is spoken as the Will of 
the Resplendent One. He willingly is the Harmony,  the Consciousness, the Bliss, thus 
the scriptures having said is also the Self-form. As the form of Meditation is accessible 
for meditation; as the form of Bliss is accessible for being blissful. By virtue of being 
Supreme Resplendent there is no contradiction in the mind of wise ones, thus in 
Brahmand Purana. 
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।। ॐ साक्षाच्चोभयाम्नात् ॐ ।। २६ ।। 
 
भाष्य 
'एषस्रषै पुरुष एष �्रकृितरेष आत्मषै ब्रह्मषै लोक एष आलोको योsसौ 
हिररािदरनािदरनन्तोsन्त: परम: परािद्वश्वरूपो' इित पैंिगशु्रतौ साक्षादेव 
�्रकृिततपुरुषत्वाम्नात् ।। 
 
Commentary 
Verily he is the woman, he is the man. He is the Prakriti, the Self, the world effulgent 
and the luminous world, known by the name Hari, the beginning, without any beginning, 
the eternal, the end, greater than the great, of universal form as well, thus has been 
spoken in Paingi scripture. Verily the Prakriti-Purusha having been thus described. 
 
।। ॐ आत्मकृते: पिरणामाचो ॐ ।। २७ ।। 
 
भाष्य 
�्रकषेर्ण करोतीित �्रकृितिरित योगाच्च । �्रकृतावनु�्रिवष्य तां पिरणाम्य 
तत्पिरणनामिनयामकतया तत्र िस्थत्वा आत्मनो बहुधाकरणात् ।। अथ ह्यषै 
आत्म�्रकृितमनु�्रिवश्यात्मानं बहुधा चकार । तस्मात् �्रकृितस्तस्मात् �्रकृितिरत्याचक्षते । 
इित भाल्लवेयशु्रित: । अिवकारोsिप परम: �्रकृितं तु िवकािरणीम् । अनु�्रिवश्य गोिवंद: 
�्रकृितश्चािभधीयते । इित नारदीये । नचान्यत्कल्पं अप्◌ानािणकत्वात् ।। 
 
Commentary 
It is proper that with added energy the Prakritu comes to be created.  Entering the Prakriti 
and as a result establishing in Prakriti he comes to have many forms. In this manner this 
Self entering the Prakriti makes itself manifestation variously. That is why Prakriti comes 
to be named as Prakriti., thus in Bhallaveya scripture. Though undifferentiated the 
Supreme Being becomes differentiated in Prakriti.entering within Govind comes to be 
recognised as Prakriti, thus in Narada Purana. Any other interpretation would contradict 
the authoritative premoses. 
 
।। ॐ योिनश्च िह गीयते ॐ ।। २८ ।। 
 
भाष्य 
अव्यधानेनोत्पिततद्वारत्वं च पोरकृितत्वं । तच्छास्यवै िह गीयते 'यद्भतूयोिनं पिरपश्यिन्त 
धीरा:' इित ।। 'व्यवधानेन सिूतस्तु पसू्त्वं िवद्वजद्धरुच्यते  । सिूतरव्यवराधनेन �्रकृितत्विमित 
िस्थित: ।। उभयात्मकसिूतत्वाद्वासुदेव: पर: पंुमान् । �्रकृित: पुरुषशे्चित शब्दरेैकोsिभधीयते - 
इित ब्रह्माण्डे ।। 



68	
	

 
Commentary 
The intermediate source for every creation is the Prakriti. Therefore it is said in Gita  that 
the wise men see it as the source. The male is spoken as the primary source for giving 
birth, thus the wise ones say. Therefore, for birth by his immutable nature He alone is 
referred. Thus for both the events Vasudeva, verily is verily the supremely principal 
person. Thus both Purusha and Prakriti are spoken as the common denominator, thus in 
Brahmand Purana. 
 
                                         ।। एतेन सवेर्व्याख्यात्यािधकरण ।। ७ ।। 
 
।।ॐ एतेन सवेर्व्याख्यात्यािधकरण व्याख्याता: ॐ ।। २९ ।। 
 
भाष्य 
एतेन सवेर् शनू्यािदशब्दा अिप व्याख्याता: ।। 'एष हे्यव शनू्य: । एष हे्यव तुच्छ: । एष हे्यवाभाव 
एष हे्यवाव्यक्तोsदृश्योsिचन्त्यो िनगुर्णश्च इित महोपिनषिद ।। शमनूां कुरुते िवष्णुरदृश्यस्सन् 
परस्वयं । तस्माच्छून्यित रोर्क्तस्तोदनातुच्छ उच्यते । नषै भावियतंु योग्य:केनिचत्पुरुषोततम: 
। अतोsभावं  वदन्त्येनं नाश्यत्वान्नाश इत्यिप ।। सवर्स्य  
तददीनात्वाततच्छब्दािभधेयता । अन्येषां व्यवहाराथर्िमष्यते व्यवहतृर्िभ: । इित महाकौमेर् ।। 
एतेन  तदधीनत्वाद्यिुक्तसमुदायेन । 'अवधारणाथर्ं सवर्स्याप्युक्तस्याध्याय मलूत: । िद्वरुिकं्त 
कुवर्ते �्राणा अध्यायन्ते िविनणर्ये' इित वराहसंिहतायाम् । एतेन सवेर्व्याख्यानिधकरणम् ।। 
 
Commentary 
On this manner even the words like शनू्य - cipher have also been spoken (as referring to 
the Resplendent One). He verily is the शनू्य, the cipher, he verily is the despicable, he 
verily is the absence of feelings, he verily is the unexpressed, the unspoken, unseen, 
unthinkable, with no attributes. Thus in Mahopanishad. At the time of dissolution 
keeping himself concealed he causes all the destruction. Calling himself  शनू्य, the cipher 
and despicable he causes sufferring to happen. Impossible to be understood by any one is 
Purushottam, the best of the people. Therefore he is also known as one with no feelings, 
because of the destruction he is known as the destroyer. Since every thing is under his 
control he is known as the Lord. For fulfilling the purpose he controls all the things, thus 
in Mahakurma Purana.Thus in the end of the chapter, the wise ones having enumerated 
all the things conclude emphatically. 
                        

                     ।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये                                
�्रथमाध्यायस्य  चतुथर् पाद  संपणूर्: ।। 
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