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Offering obeisance to Narayana,who is faultless,in all his attributes, the one who alone is to be
experienced comprehensively, and offering obeisance to my Teacher as well, the meaning of the Sutras

are clarified here.
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Commentary

During the Dvapara Yuga, the Wisdom having become obscured, Narayan himself took descent in the
form of Vyasa, to resolve the. Ignorance. Therefore, for the benefit of those who wanted to obtain the
desirable and reject the undesirable, he divided Wisdom to become known in four (Rig, Sama, Yajur
and Atharva) each having twenty four, hundred and one, hundred and twelve sections, to clarify the

meaning of the Brahmasutra. Thus has been spoken in Skanda Purana.
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Commentary

During the Dvapara Yuga, the Wisdom having become obscured, Narayan himself took descent in the
form of Vyasa, to resolve the. Ignorance. Therefore, for the benefit of those who wanted to obtain the
desirable and reject the undesirable, he divided Wisdom to become known in four (Rig, Sama, Yajur
and Atharva) each having twenty four, hundred and one, hundred and twelve sections, to clarify the

meaning of the Brahmasutra. Thus has been spoken in Skandagupta Purana.

The Wisdom relating Narayan was well-established in Krita Yuga. In Treta Yuga it became slightly
distorted and in Dvapara Yuga totally distorted.due to the curse of Sser Gautam the Wisdom became
Wisdom became obscured. Therefore, Brahma, Rudra, Indra and other divine beings who were
comprehensively wise in Wisdom desiring refuge took shelter in Narayana. For the purpose of
elucidation the Resplendent Narayan descended within Satyavati, who was wife of the great Yogi
Parashara. The the Wisdom contained inVedas was made resurgent by Hari himself. Krishna again
singularly divided the same in four, hundred and one, thousand and in twelve ways to reestablish the

truth. To make it more clear he narrated the Brahmasut, wherein further the Sutras have been clarified.

What has been stated in few words to understand with certainty without use of unsubstantiated words
and supported by evidence is considered by those wise knowers of the Sutras as the proper manner.
Brahmasutra, composed by Vyasa, with no special adjectives is the true to what is spoken primarily by
Krishna, while all others are not special, thus the knowers know. Primarily what is spoken is without
any distinctive qualification where what is clarified acquires some distinctive qualification, thus the
knowers of the Vedic Wisdom say. Those Sutras wherein the words spoken as conclusive are those
which clarify with clarity. Because they further supported by evidence, they are conclusive. Vyasa, the
great one having this created the Suutras with proper elucidation has given Wisdom to divinities like
Brahma, Rudra, Indra and similarly to human beings, ancestors and the birds. Having established

Wisdom comprehensively the Resplendent Purushottam revels in himself. Thus having been spoken.
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Commentary

The word 318l is used as the auspicious as well as the authoritative one. The word 3IcIis used to
indicate the intent, purpose, the objective. It is further mentioned in Garuda Purana. 3TeIIeI: are the
words spoken by all before the Sutra are commenced. Every one begins without any break as a rule.
For what purpose does one uses those words ? To show that as one knows Brahman in principle, in that

manner he explains. Thus asked by the noble one, Brahma Narada replied in this manner.

3ToIoTRIsfe[IFRT means that after being qualified to know and similarly as the auspicious word,
the 3I€ is spoken to indicate the Intent. Then with the grace of the Supreme Brahman , Vishnu every
becomes manifest. Verily he is the energisor of the Mind and accomplisher. Verily He is spoken as the
one who energises the consciousness of all. With the intention of creating the worlds, these two 3> and
the word 3T respectively one after the other became effulgent in the beginning. Therefore in that order
these two should be spoken. The should, the essence of the 3IPI - the form of the syllable 31 is the
Supreme Brahman. e and el indicate the Breath, the element Wind enveloping the entire Creation.
Therefore, pronouncing these eRlier b ecomes every else becomes revealed as the prime
truth. 3I¥Iddspoken together become create in principle the energy to manifest. The ones become fully
aware become enlightened thereby on that account.

The Bhagavata Tantra speaks of one being qualified. The dull, the mediocre and the best in this
manner are the qualified ones. Among the dull those who are best are spoken as the ones with best
attributes. Seers and the Gandharvas are mediocre ones and the divinities are the best ones. Thus
distraction has been according the natural in-born attributes. Those mediocre ones who are inclined to
be in communion with Vishnu, becoming qualified through instruction and through restraint and

control of the lower attributes reach out till they reach to Btahma and being enlightened of thenon-



eternal things and through detachment takes refuge in the feet of the Lord Vishnu. He having

renounced the performance of actions come to be known as the supremely qualified one.

For the one engaged in studies there are special needs. Having become calm, self-restrained, withdrawn
within, patient, and collected perceives the Self within his own self. Having scrutinised the worlds won
by performing actions let the man seeking Wisdom arrive at non-attachment. That which is not made
by performing actions is not to be attained by performing actions. For knowing that let one approach
with sacrificial fire in hand a Teacher whi is well read the scriptures and has established himself in

Brahman.

Verily for him alone whom He chooses, for him alone He reveals his form. For him the devotion to he
God is similar to the devotion to his Teacher. Only the. Clarification given by such great souls (the
teacher) alone enlightens the true meaning. Vyoma scripture says that the devotees even the lowest
born ones are qualified to the Wisdom of the divine essence (olldl) whereas women and fallen
knowledgeable ones are qualified for the knowledge contained in the temporal histories and Puranas.
Not about those who are superior or those who dwell in one place or devoted to single scripture. The
ones belonging to he first three classes Veda is available for listening or becoming devoted to Hari.
Superior women like Urvashi, Yami, Shachi and others are said to be qualified to listen Veda. Even as
without grace from Narayana, deliverance is not possible even so without his grace the Wisdom to

know the meaning is possible. Therefore inquiry to be wise in Wisdom of Brahman is essential.

If in any sentence the meaning is not clear then the same should be established vwith the help of the
premises available elsewhere. Then the meaning of the sentence will be slowly understood, this has
been said in Brahmasambhita. In that manner alone the eternal Wisdom becomes available, there is no
other Pathah than this one. Those wise in Wisdom are dear to me, to them I do reveal my form. The
supreme Self is to be seen, to be listened, to be reflected and meditated, thus has been said in both the
scriptures heard and recollected. Performance of action by listening has been spoke as the grace
showered. For the mediocre ones the best is to be wise in Wisdom, through grace the Medicare ones
becomes qualified for the abode of Vishnu, known as the heavenly world. Among the mediocre ones
the superior ones becomes qualified for deliverance, with constant listening,reflecting and meditating
together being devoted to him. These methods are primary ones for being wise in Wisdom, no other

method is seen. Without adopting these no other wise one is spoken here. Thus in Narada Purana.

The word Brahma is here verily Sri Vishnu. One whom the Seers see in the midst of the Ocean, from
that immutable one alone is all the creation, from all the worlds emerge, from that stream alone all the
beings become resurgent on this land. Having thus said it is further declared that from him alone are
Cosmic Law, the Truth. For the Seers he alone is the Supreme One, spoken as Brahman, thus in the
scriptures. 'He, verily is Vishnu', with such statement Vishnu alone is there declared. Adhering some

other statements deliverance is not attainable. Any other divine essence do not become helpful in the



world, all of them finally becoming dissipated in the end. On the other hand all the words expressed in
relation to the indestructible Essence of that Supreme Being alone primarily statements are made. Thus
has been spoken in Bhallaveya scripture . He who among all the divinities is referred essentially as the
singular One he alone is the One Essence referred in the worlds, not the others. In the unborn centre is
the lotus wherein the created worlds exist firmly established. This, verily is the identity of Vishnu. No

other is spoken widely, therefore drawing any other meaning would be improper.

The unborn centre thus whose source is referred in that lotus like place do all the divine essence are
sheltered. Wherein as the undivided place the entire worlds become manifest to Vishnu the creator of
the worlds are my obeisance, thus is spoken in Skanda Purana. Transcendent is He, transcendent is the
creation of the worlds, thus has been spoken in Sama scripture. Whomever I desire to him, to Rudra I
make ferocious, to the four-faced Brahma, I make a Seer, the Intellectual. Having thus proclaimed, for
me the origin is amidst the surging waters of the ocean, thus having spoken. 39I - ferocious means
Rudra and in the midst of the ocean means Narayana being the well established indication is the proper
meaning. All the contrary established indications are to be rejected. Other scriptures likewise speak in
the same manner. In Veda, Ramayana, Puranas and also in Mahabharat, in the beginning and in the end

Vishnu alone is lauded, thus in Harivamsha. there is no contradiction is any other scriptures.

'You create delusion whereupon people will be deluded. O Rudra you the powerful one create
philosophies which shall delude the mind s of the people. Let thereby illusion be created. [llumine my
greatness, do not illumine your own self' - thus having been mentioned in Varaha Purana and eve n so
in Shaiva and Skanda Purana. 'Great calamities will fall on Brahma, Indra and others the moment they
become opposed to your Will O Achyuta ', thus having been said in Brahma and Vaivarta Puranas.
'Neither I, the four-faced Brahma nor Shiva or any other ones are equal to a fraction of that essence
(which is within Vishnu). Like.a Child revelling in playthings Achuta revels in all of us', thus having

also been said. In Vaishnava scriptures no contradictory statements will be observed.
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Commentary
The identity of Brahman is spoken,
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Commentary

The identity of Brahman is here spoke. The principles how Creation, Sustenanace and Destruction,
Wisdom and Ignorance, being shackled and being delivered comes to be, how the Creation, Sustenance
and Destruction, the Energy,, the Wisdom, being shackled and being delivered are primarily on account
of Hari, the one known as Purusha, thus in Skanda Purana. How these Even elements come to become
manifest and once becoming manifest by whom they come to be sustained, and in whom they return in
the end, be wise of Him, He is Brahman. Who, as the sole powerful one supports the three elements the
(Prakriti, Purusha and the Time) earth, the sky above and the entire worlds, who in four forms
(Vasudeva, Sankarshana, Aniruddha and Pradyumna) the one who disciplines the divine forces
(Vasudev, Aditya, Rudra, Prajapati and the others) ninety in numbers like a wheel turning, who
transcends in extent the entire creation, that ones greatness no one. Can measure by experience. You O
Vishnu you were not born nor will you ever be born, your greatness O Lord is without any limits. He

who as our father, the creator, the upholder, knows the stages as well the entire worlds.
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Commentary

By inference, others cannot be considered. To the one whom Vedic Wisdim is not accessible for him
the comprehensive effulgence of the all pervading Supreme Being is not available as the object of
deliverance. The one spoken in Upanishads is Purusha, similarly in other scriptures. By inference alone
the evidence cannot be accepted. Without assistance of the scriptures inference would in no case be
valid. But evidence through inference should be understood only with the help of the scriptures.
Undoubtedly 8\;1%[ andﬂy‘%[become valid as the superior assistance. For becoming reliable evidence
one need not go anywhere else. In deciding the pro and the opposing evidence even contradiction is
seen even then conclusive evidence will be available for the men wise in Wisdom. Without
synthesising the contradiction dry unproductive arguments should be rejected. Thus variously spoken

in Kurma Purana.

Ordinarily inference in all instances is not possible and inference based on scriptures become
helpful. Therefore inference without the help of the scriptures and based on empirical evidence become
without any valid force. Thus has been spoken in Varaha Purana. Even as the semen, the ele Mentos,
the the essence within the seed memory on birth, the essence with the Sun. The energy within the
magnet, the consuming the water, the satisfaction of the dead one on death are unseen and remain
obscure, even so the effect of the actions from the Gods are unseen and remain obscure. But on death
there remains no further effect, this is certain. These statements from the Mokshadharma scripture
clarify the unorthodox arguments (that what is seen is the only thing that is real). Rig, Sama, Yajus and
Atharvaveda, Mahabharata, Pancharatra and MulaRamayana alone the said the scriptures.whatever is
agreeable to them alone is to be known as Wisdom. All other extensive statements in books do not
subscribe to Wisdom, thus has been mentioned in Skanda Purana. Beginning with Sankhya, Yoga,
Pashupata, Veda and Aranyaka, Veda and Pancharatra alone are unanimously accepted as scripture and
more so Pancharatra primarily as the evidence. All others statements having been shown as

contradictory, Mokshadharma scriptures alone is valid source as evidence of Wisdom.
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Commentary

When for the ignorant ones, the others are the creators how could those be the source ? Clarification of
the origin and the identity has already been done in Brahmasambhita. The creation and the dissolution
has been spoken variously in distinct manner with the results the of meaningfully spoken with proper
identification and conclusive summation. In this manner through identification and conclusive
summation what come to be is the Wisdom to be known through scriptures. Every scripture speaks of
Me (the Lord) alone and of the others as the alternative means to refer to Me, this event state Rogers to
Me alone. Thus I a lone abide in the heart and no one else to be known to exist. Thus in Bhagavata

Purana.
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Commentary

'Whence words return along with mind, not attaining It' 'without sound, without touch and without
form, undecaying is likewise without taste, perennial, without smell ...", 'speaks without using speech’,
'Because of Speech he is not experienced, But because of Him Speech becomes expressed. Because of
ears he is not heard but because of Him every thing becomes heard', by such and statements having
been made ? Not any thing contrary
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He as the aggregation of all beings, greater than all others, dwelling within all as Purusha perceives. He
sees his own Self in all the selves. With Wisdom he energises the consciousness in all. Having spoken
variously thus, his extensive vision is made known. One must know him through what has been spoken
in Upanishads. 'The state which all the Vedas declare, for which all perform penances, which all speak
about', 'From all the Vedas [ am verily known, and the one to be known from the Vedanta', with such
statements the scriptures declare. That which cannot be spoken is explained. That which is beyond
one's reach, cannot be known, cannot be spoken, cannot even be argued upon. Even seeing the wise one
does not see the highest zenith, thus having been said clearly to be expressed in words it comes to
expressed through the scriptures. Beyond any arguments it becomes subject of arguments the Supreme
Being remembered as the transcendental, thus has been said in Garuda Purana. Not possible to limit

within the words spoken.
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Commentary

It would be proper to sat that the Self is qualified neither in seeing nor In speaking nor is he without
attributes. The word 3IIcHI the Self having used in scriptures. The Self is supposed always and in all
circumstances transcends completely all the attributes and is free from all taints.and feeling of superior
or inferior inclinations. Any other inclinations are said to be in reference to 3IoIIcHI, the non-Self is
seen being used In subsidiary sense., thus has been said in. Vamana Purana. Brahman has two forms,
the Self and the non-Self. There the Self which is eternal, pure, singular and without attribures. Hat
which is the opposite is the non-Self. Thus in Talavakar (Mundaka) Upanishad. The primary meaning

in relation to the Self will not be proper in relation to the non-Self.
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Commentary

To the one attached to the qualified self there is no deliverance. To the one who is attached to the
Self dwelling within, the Creator of the universe and of every one, for him verily is the entire worlds,
for whom he alone is the word, to such one deliverance comes to be. This Self, verily is the Brahman
himself, spoken as Brahma (the effulgent)! Paramatma (the Supreme Self)' Bhagavan.(the resplendent
one). Datta Durvas and Chandra, the Moon, were born as the luminous essence came to be.
Consciousness is spoken as the two- fold the lives (SIId) and the Self, the Lord. The four-faced
Brahma and other gods are the lives (Sfids) and Janardana alone is referred as the Self. In four-faced
Brahma and among the others world self is used only in the secondary sense. Therefore the
deliverance is possible only on experiencing the attribute less Self. Being wise in Wisdom of the others
qualified with attributes one does not become delivered. Transcendental Purusha is Vishnu himself and

by becoming wise of him alone deliverance is assured. Thus in Padma Purana.
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Commentary
Know that He alone is the one who primarily and as the singularly delivers the others as the bridge to
immortality, having spoken such words his importance of the Self does not become minimised in any

measurc.
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Complete is This, Complete is That, from the Complete has the Complete become manifest. Even after
the Complete having become manifest, the Complete remains Complete.. The Supreme Self having
become manifest in many forms becomes withdrawn in his own Self. That luminous being without any
attributes becoming many returns again in his own abiding place that stainless Hari the prime Creator,
thus has been mentioned. Brings back to one's own Self what was originally one's own. By becoming

qualifies he does acquire ant taints. Nor any taints would ever attach to him.
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Commentary

All the Vedas are the established and well reasoned statements becoming singularly the sole Wisdom
of Brahman.Therefore in Vedas or the histories there no contradiction whatsoever. Thus has been said

in Paingi scripture/ there being coomon view.
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Commentary

The one God dwells in all the beings as the all pervading as the indwelling self, the presiding over
actions performed, indwelling in all as the Witness, consciousness, singularly without any
attributes, this has been spoken. He is neither spoken nor is he known, nor imagined. Even then

through words he is knowable through marks and symbols.
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With the Sutra beginning SHBIEBRI\ISBH?JWH\ Verily his synthesis is thus made known. Primarily
what is established in other places the same synthesis is reiterated and made evident here. Not
anything unseen. Inquiry in Wisdom of Brahman is shownhere as the desirable
enterprise. Brahman comes to be established at the end. ﬁ@gﬁdoes not indicate limb  of
Brahman but blissful nature of Brahman at the end. . It is not to be understood that Brahman has any

limbs. Thus the wise ones speak.
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Commentary

Blissful is the character of Brahman or of Vishnu. From the word Brahman, Hiranyagarbha and many
hundred other blissful essences (olld) have become manifest. Eight forms of the Surya and eight of
Rudra, similarly of many others. My source is the great effulgence, he word Brahman suggesting the
effulgence in Hﬂcﬂ(ﬁ, the Nature, The effulgence becomes established in the lotus-like bode of each
element manifest. Thus the word Sl&lis show to become effulgent in all thelive beings. As
nourishment, similarly by the word blissful Brahma becomes effulgent. By that Vishnu alone becomes
spoken. He alone is the effulgent one, supreme among the wise ones. In the manner verily Brahman,
the effulgent is spoken. Brahman, the effulgent one is no one other than Vishnu himself. Being
endowed with entirety of attributes alone Brahma is not referred but spoken as one pervading in all
beings as well. 9&1, the effulgent, URHICHL, the Supreme Self and HIdIol, the resplendent one, thus
having been spoken. Brahman, as am;%a’, the one enveloped and established in divinity is to be
worshiped by initiates. Thus the word Si&Io] became established
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Commentary

Modifications being affected and ego-Sence becoming dominant in Nature, the word A@IC would no
more represent the Supreme Self. Being of blissful nature He is by Nature Blissful, not being affected
in any manner. Nourishing is his true character. He nourishes, this being the proper meaning of the
word @C. Thus having been declared that he nourishes and provides. 21 dI BH: thus the chapter
having been commenced. By the statement — he who worships Brahman as the nourisher, provider and
other statements one does neither envisage any modification nor any contradiction. Therefore any
contrrysttement is not called for. In form it proper to understand the modification is like the light of the
Sun.
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Commentary

If Vishnu is not the one who is all-pervading like Sky not he is the blissful one then who else could be
the energiser ?
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Commentary

The one who knows Brahman is the one who attains Brahman saying thus, Brahman is the Prime

Existence, the Wisdom, the Bliss- by these marks the Supreme Brahman have been sung. There is no
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contradiction by referring the limbs. He is the head, he is the left hand, he is the right right hand, he is
the middle portion, he is the leg, in such manner his limbs have been described in a section of the
Vedas. In Brihat Samhita, Narayana has been described as the head, Pradyumna and Aniruddha as the
right and the left hands, Vasudeva as the middle portion. In another order Narayana is referred as
middle portion Vasudeva as the head, Sankarshana as the leg, thus he has been indicated in five
forms. The resplendent Purushottam thus through his limbs revels variously. His glory being full any
contradictions should not be imagined. When he is beyond any discussion how can any one enter in
discussion about him ? Indescribable is his attribute, how can then one describe him or have any
premise ? As taste he is the ultimate in essence spoken as the pure Wisdom. This only described as the
Being within all the perceived objects. His multifarious personality is spoken with words like 'nothing
like him. He, the resplendent Vishnu is spoken as the one in splendour, the Purushottam - best among

all Purushas. Such splendour is not spoken in respect of the four-faced Brahma.
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Commentary

With other knowledge deliverance is not possible, For one immortal Wisdom alone becomes delivered

to the immortal life. No other Path is there that leads one to deliverance. Thus has been spoke.
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The bliss of the four-faced Brahma is hundred tome more. The one whom establishes himself in one
who is unseen, indenependent, indescribable, having no one as refuge, fearless he becomes enlighte
need. He reaches the world with no fears. He the one Purusha, with these words the difference is
emphasised. That you are and I am Brahman are not contrary to scriptures. All the essences having
been spoken in respect of the One only, these statements do not contradict the scriptures nor against
what is well spoken. By whom the worlds come to be created and by whom it becomes destroyed, he
the resplendent one is distinct and different, though spoken as the comprehensively all. Being wise of
this difference and seeing the difference with detached performance of actions when one perceives the
Supreme Self as distinct and superior then one becoming free of sorrows. And though knowing him as
distinct and different he will be seen as pervading all. He verily is the Purusha, the Supreme, Brahman,
Vishnu the indweller in all beings, known through the essence within all, identified as 38 - I, as ¢d -
You, not that he is of the form like others. O one born in the family of Kurus, the wise one s do not
agree that Purusha becomes one (with others in creation). Thus having been spoken. By saying 'SI&ld
Aol - Jiva becomes Brahman there would arise contradiction. For the one who is in bondage
deliverance would be the proper conclusion. Deliverance has been explained as becoming freed from
ignorance and being wise of one's true nature., thus has been spoken in Bhagavata Purana and the

inference would not be contradictory to scriptures.
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Commentary

As one desires so can one draw inference. But in The case of Principles one expects
independent inference, thus has been said in Skanda Purana. Then the inference drawn wisely would
not contradict the scripturas. Where there appear seemingly contradictory statements in scriptures,the
same cannot be relatable premises.
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For the Jiva by thr words comprehensive Yoga is suggested. One who experiences all the desires along
with knowledge of Brahman, he becomes one wise in Wisdom. He attains the status of being fearless

without needing any support. He transcends to the state blissful existence.
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Commentary

Earlier it it has been spoken of the unseen and unregulated one. The attribute of remaining unseen is
due to his entering within and being the performer of all actions, and freely traversing in Mind. The one
who is secure within, even the Gods do not know. He is Indra, He is the King, He travels in the chariot
drawn by seven horses, he becomes known by such and other statements having been made. Therefore

He alone would be considered as blissful.

I1 35 AFAGAUGII 35 11 20 I

Il
3icT: RIATUN fAULa | 3icT: AJS HORAI T | AEModAGEIABIARAI | Ao DAl faagid
Af¥dloll Uclircaiod deRt: || ARAUVSDIN ICHAIS: Sclf dgaiucold | A & sfizasgoni |
T q diRigusolerr 1| Alsfirearr oRRiczarcigifdfder: us: | U va IR A
dRIAARISI || AGUSHagH ABAIIRAUNI | AR Siel Ia F&ll AdclbUAes: |1 31Ul
oI 3fel UIThI 3MUl d olR3AoId: | 316l A dl: Ud ol oIRRIVL: J9LT: - Siel SARRIAA: 1l 316
adsil 293flcolRRIV YU SIASI: | JSUIcUDicIsoIgus B aqdeforarm ||

Commentary

One spoken in scriptures as one abiding within the heart is Vishnu himself. He is resurgent in the ocean
with free mind. He makes known the four-Face Brahma with ten sense organs. On the other sides the
wise seers observe the Supreme Being taking shelter in the midst of the ocean, whom the enlightened
ones desire to see. In the comprehensive receptacle they observe what is spoken as the energy of the
indweller as variously spoken in scriptures. He verily is the one who rests in the milky ocean. His is
verily the comprehensive receptacle with energy. He conceives various elements being created from his
body, placing the energy in the resurgent waters. From that golden receptacle issue forth thousands of
luminous rays. From that was born the four-faced Brahma, the great father. The waters are referred as
oII2I, the waters themselves becoming the luminous descendants. Earlier the waters were verily his

place of dwelling, therefore he came to referred as Narayana. Thus in Vysasriti. As 318, the sense of
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supreme Ego, the luminosity issued forth as Purusha from Narayana. From Purusha Elfgl%[, the Nature

came to be becoming the comprehensive World, thus has been mentioned in the section of the Vedas.
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Commentary
The seers saw within Indra the five senses and within Vayu the Self revealing freely. They saw Self
within the Sun freely reveling and within the heart the effulgent Brahman, thus indicating

the difference in their existence
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Commentary
What is the goal for this world ? Verily it is the sky which is full of bliss, thus bliss is being shown

as the goal and Vishnu has not been indicated.
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Commentary

For this world what is the goal ? For this question the scriptures say that it is the sky. Here the sky may
appear to be the provider, but it is no so. But It is verily Vishnu. Because he is well known as the one
with out any end, with special marks. '"Which are the great deeds done by Vishnu which I can speak,
which cast brilliance on the earth and In the heavens, which are known little here in the world ? Thus,
his marks having been indicated. Unlimited is the resplendent effulgence, spoken as bliss and other
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words. Vishnu alone is spoken, All others being referred as subsidiaries, thus in Brahmand Pursna. All

essences have reference to Vishnu alone, thus also having been said.
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Commentary

Therefore, he becomes, verily, the Prime Breath, As it were. Four-faced Brahma is the
great experiencer, who impels the seven sense organs, thus by the words 'the great experiencer' the
attribute of supreme bliss is indicated in the sense organs. The Prime Breath having been made
known, he becomes the one who impels the senses. Not that the Prime Breath is Vishnu. In the same
manner, the Splendour and Lakshmi as the spouse remain day and night in the background by means
of marked indication.
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Commentary

Having said "Whoever knows the one dwelling within the cave', the shining in that cave (heart). That
which is is shining with in my heart is not accessible by my ears or by my eye. My mind wanders far
and wide, what shall I speak,what Shall I think about it, thus has been spoken about the shining one.
That luminous energy is obtained being subtle is widely known as resurgent Agni
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Commentary

Verily Vishnu is the One singularly the resurgent energy, being referred as distant to be accessed by
ears and other mediums. Verily he is the Supreme in all extent being far from being accessed by ears
and the rest.
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Commentary

Now that which is supremely divinely luminous is that which is spoken "as Gayatri whigh is this all'
And sung at the beginning of all ceremonies. Therefore, to say Gayatri is Vishnu would not be proper.
It is recited only as offerrong prior to the performance of spiritual duties. Agni, Gayatri are the words
spoken to be recited to make mind prepared for meditation. Further it having be declared SR
SIRIBI - Gayatri heels in crossing over. All hymns and all divinities are represented by Gayatri alone.
All the worlds also began their activities by reciting Gayatri, thus in Vamana Purana.
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Commentary

The greatness of Purusha is greater than what was spoken earlier, his one step covered the manifest
world, the other three immortal steps remaining in heaven, the golden receptacle covered with
luminosity, which is the region for the divinities to remain luminous. Thus it has been spoken. Full of
immortal bliss is his one step that traverses in the one world making resurgent the five sense organs

without being diminished. Though his one step limited to one world, his one step has the strength of his
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four steps, thus showing the difference. The same having been said in Purusha Sukta - by using <<,
the noble sacrifice was completed by divinities, the word I<1 having been used. IS is verily Vishnu
himself.In those days Ramak was being referred as Maharaja, similarly here in Purusha Sultanates

Vishnu is referred as €SI, Thus in Skanda Purana.
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The heavens having referred earlier as the immortal regions they are later referred as the Supremely
luminous ones. There it is not the singular is spoken as being many. Because in referring three regions
(3L - the Earth, 81d - the Sky and 24 - the heavens) or seven regions (3L;, 8Id:, 2d: d&:, Slol:, AU: and
2c:) there is no contradiction.

I 3ifererurunierapIor 1182 11
1 35 UTURAEIISOIPIHIAT 35 11 ¢ 11
SITRT
A GdI UIURIo, A QulsY: 3 QY UIUL:, "UIU1 56 Scd fdere 'dcel ullsefieofe |
SCATEIO[EIAIA , SPIIIU UIUN fAeu]d | facupéiaretio] Gar fawu] siferoqurie | 31

CRIAAG DGl 68 I | 3fel IDIod | S@t9leaIoed ||

Commentary

The divinities become resurgent. One who makes resurgent is this - the Prime Breath. UIUI is thus been
spoken in scriptures. Thus this one becomes established. Thus having been variously spoken. Here also
UIUL, the Prime Breath is verily Vishnu. As Vishnu, verily, the Gods instruct as the resplendent Vishnu.
He is spoken in the scriptures the body as his chariot. Thus in Skanda Purana. The word Brahman

being repeatedly spoken in this manner.
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Commentary

O Seer, I am verily the Prime Breath, Indra having been thus instructed, Inadra cannot be the
one referred here. For, "You are UIUI, the Prime Breath of all the creatures, thus the relationship

between Brahman and the the Jiva is clarified.
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Commentary

The indweller as spoken in scriptures. Comprehensive scriptures is superior scripture, thus in
Bhagavata Purana. He is spoken as Vishnu, having been mentioned as purpose of showing his
comprehensive rule over all. Even where there is minimum reference eeven that is to show
the immortal character of Purushottama. Thus has been mentioned in Padma Prana. Having further

declared 'l Manu and the Surya erlier.
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Commentary

Even as the days of hundred years become thousands even so so the types of beings. By organs of
senses does the Prime Breath becomes marked. Therefore if Prime Breath here is not identified with
Vishnu it would not be proper. Being enveloped internally and externally, the thoughts become
threefold in nature. Having crossed over the three fold nature thr seeker will attain the Supreme Being.
Then he will see the same Purusha being manifest as the effulgent. In that manner Aitareya Mahidas
became enlightened of the Wisdom. Mahidas Beas born through the penance performed by Itara. He
was verily the Resplendent Vishnu who documented the P Pancharatra, the Vaishnava scripture. Thus
has been mentioned in Brahmand Purana. Thereupon the seekers having become qualified, Hari

becomes cessible to some through thinking, reflecting and meditations do some others experiencing
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within thei hearts. For others he becomes accessible externally as Purushottam, for some who the active
ones through performance of fire sacrifices and for the Yogis within their heart. For the common

masses he becomes accessible through in Images.
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Commentary

In this step primarily specially inclined persons through words Vishnu's the inclination is shown.
Vishnu's comprehensive effulgence and all-pervading reach and similarly from him are the Sun and the

essences, thus the Sun is prominently indicated to dispel all doubts.
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Commentary

'He who devoid of a gross form but and is the consciousness' all these things have been elaborated
saying that he verily is Narayana. 'He is the supreme Brahman spoken by the seers', 'Transcendental is
Brahman, supremely the effulgent one', 'Other than Vasudev who else can be described as Brahman?',
'Verily he is complete in all the attributes, all others being secondary', 'Verily he alone is praised as

Brahman by words'.
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Commentary
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He it is who with words ' all-pervading' and such other words spoken. He verily is Vishnu whose
greatness can not be described by those who are born or by those who would become divinities in
future, by such words scriptures having spoken is attributes.he is Savita, the Sun, Vayu the Wind, Indra
the God of the gods he is unheard, unseen, the destroyer of the evil, supreme is Vishnu, the one without
any end, thus in the the part of the Charturveda. By saying that Aditya is all-seeing it is not indicated

for the rest of the beings.
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Commentary

For the one who is singular cannot have experience having many gross forms.
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Commentary

'The unqualified if instructed' having said such words (the fruitless endeavour is indicated).
11 3> oG AN 35 11 9 I
ey

UAd SIS 3T |1oT & Sliada sieieIasid || By 3 vd g6V 3 Bdicdy 3 Bd Afpiy 3 Bd
506 Y 3 B4 83821 U3: WI6ic: S dogelFolIIRARIM ||

Commentary

Such one alone is spoken as Brahman, thus having been said. A human cannot spoken as Brahman. He
(Vishnu) alone is spoken as Brahman, he alone is spoken as the Self, he alone is spoken as Savita, he
a,one is spoken as Indra,he a,one is spoken as Hari, the one who destroys the evil,supreme and

transcendental bliss, thus has been said the Indradumna section of the scripture.
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Commentary
'l am the one who dwells in all the creation', 'Entering the worlds I uphold all the elements with my

own energy', having thus said. Therefore it is unbecoming to think otherwise.
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Commentary

Having his dwelling in all beings in small measure, and having used marks of human beings like eye
etc if it is claimed that Vishnu is not referred here then such statement would be improper. Ha I ng
spoken of his e,distance in small measure with marks like eye etc verily Vishnu alone is here
communicated. He is enveloped in all in small measure as in the space. As the all pervading senses
Vishnu exists in all beings.. Similarly he exists in all essences, in all the Vedas Thus is spoken in
Skanda Purana.

AN CON O O N\
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Commentary

If any one avers that the empirical being and spiritual supreme exist in one body and they both would
experience in similar manner then it would not a rational statement, because of the special strength of
the both. Garuda Purana says - there being difference in possessing Wisdom, there is entirety of energy
and minimal energy. Between the Independant and the Dependent no similarity of enjoyment between

the Supreme Being and human being? Thus also having been said.
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Commentary

Having spoken (in the second Sutra) about the creation, it is now said that every thing that was
energised is to be used as nourishment. Since every thing is eaten as nourishment, the one who
nourishes is referred as the divine Aditi (3IG meaning one whonourishes). Therefore when one says 'he
who makes every thing resurgent' and 'the one who dwells within is the immutable' the use of male

gender is proper. Thus as been said here.
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Commentary

The one who nourishes the entire moving and unmoving creation is not Aditi, because the creator and
the sustainer and similarly the destroyer of the entire creation is indeed he (Vishnu). Vasudeva the
supreme Person is the one who nourishes or not, thus having queried in Skanda Purana, it is affirmed
that the who was earlier than the creation he alone alone the sustainer of everything that created. When
this creation comes to end then Hari himself is the divinity who becomes the ghee as it were (in the

performance of the sacrifice).
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Commentary

The waters, the Time, the creation are caused by Vishnu alone. Earlier than then there was nothing that
existed. Then Death (Vishnu as the power of destruction) extorted. Verily with his mind Janardha
created the waters. Resting there in the waters the resplendent one created the great worlds. There
Four-faced Brahma, as the eternal Time was created. To nourish Vishnu opened his his mouth and

with compassion arranged him (the four-faced Brahma) in the act of creation. Whereupon he created
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the many worlds for the purpose of nourishment of Hari, who became the Supreme one, thus in

Brahmavaivarta Purana.

|1 3LaIfereb2u 3 I
11 3> 3]l UfdteTdIcaIoll {8 Ag9loie Il 22 I

T
ﬂalz fd 7 fuddl fa 9 q Ea—l i o B C . £ I \')h‘ R ] e fe
G9lolld | 3McAlsorRICAITBRID va fGear Rer: | forfdwun gl forea 220 fUefer watst ISt
SBcAfSArIe |1 Q8 foacerAl forced otrgrsi A 8i2: field | Yulicloc#RIZARR At of SIRIA Tafer
- sfer urst 11 =1 4o fo1fdd SIsrIe scaicol URLg & 9recol GoRIcAR#oL I

Commentary

Entering the cave (the heart) those who relish are the two forms of Vishnu. Both the luminous ones in
three directions are enveloped, both for being served the AT - the Wind God have thaken both
the forms. Thus having been shown. As the indwelling Self, Hari singularly abides in the twin forms.
Abiding within the heart he enjoys the fruits of the Ctions performed, thus in Brihat Samhita. The
auspicious ones Hari consumes, the inauspicious one he does not. The actions performed by this
supremely blissful one are not seen, thus in Padma Purana. He is described by words like - the Divine

Person who dwells in the cave (the heart).
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Commentary

He as the bridge to his people is the immutable Brahman, the transcendental, thus has been spoken. To
speak separately about his attributes is impossible being unlimited. By whatever manner by uttering the
word Brahman, his entire effulgence becomes known, by that manner by uttering the word word
Brahman, Vishnu specially becomes known. In this manner His limitless attributes become known to

them, not to any one else, thus has been said in Brahma Purana. Not for the beings the synthesis is
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spoken here. The Self is the Existence, Jiva is in existence, Real Difference is in eternally in existence.
The one who is tainted with ignorance cannot describe the Supreme Self, the one who is tainted with
ignorance cannot describe the Supreme Self, the one who is tainted by ignorance cannot describe the
Supreme Self, thus in Paingi scripture. The Self alone is the supreme, independent, endowed with
entirety of attributes whereas Jiva is inferior in energy, not independent, full of taints, thus in
Bhallaveya scripture. The difference between the Supreme Being and the Individual Being is
existential and is certain. Thus verily is my opinion which needs to be acted upon. By the truth of this
statement, let the Gods deliver me to be in the company of Keshva. This is the difference, which is

existential.
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Commentary

The Sun is spoken as Vishnu | The Purusha who is in the Sun, I am That One, I am like That One. In
all these the fire principle and the essence of the Sun is spoken. Therefore, showing similarity in the
eye and in the Sun it is said that in the eye the Purusha is seen. And similarly the One whom he sees in
the eye is also seen in Agni, the fire principle. However even as water does attach the lotus leaf, even

so it is said that taints do not attach to the one who sees Purusha in Agni, the fire principle.
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Commentary

The one who is in the eye is verily Vishnu. 'Three of his steps are in the heaven' with these words
immortality is envisaged. The word Brahman means indicates his becoming effulgent. The statement 'l
am That One' indicate his being the indweller. The indweller with is Vishnu himself. Though all the
statements are made to show the difference (between the Supreme Being and the Individual Being) his

being the Indweller is well established. Thus, in Kurma Purana.
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Commentary

In this eye the ghee or water if sprinkled that one would flow from the corner of the eye. In this manner
the centres of energy are indicated. He is superior to Lakshmi thus his own energy is indicated. These
are verily the marks of Vishnu. He is the supreme one, he is with no enemies, he is redeemer, he is
transcendental, he is superior than the superior ones, of in the eye ghee mixed with water is sprinkled it
would flow from the corner of the eye, he is Vamana, the resplendent one, the blissful one, he verily is
the unshake, this has been said in the section of the Vedas. By being the centre by being unattached
with all the things, he the transcendental Vaman become the reason for our redemption, thus should

one reflect. Thus in Vamana Purana.
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Commentary

UIUL, the Prime Breath is effulgence, happiness is effulgence, Space is effulgence, Wisdom is
effulgence, bliss is to be known as effulgence. These are all verily the marks by which he is indicated.
Supreme Bliss is decidedly his mark, of this there is no doubt. Within the indescribable Nature to the
extent of the grass all are the partners of the happiness with differentiation. Thus in Brahmavaivarta

Purana. Therefore Vishnu is certainly ¢, the Prime Existence.
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He verily is the one from whom every thing becomes effulgent. To seek by other Knowledge, the other

path would be improper.
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Commentary
For the Jiva if all the life's disciplines are communicated they would not be worthwhile. because of the

dissimilarity among the beings. In the absence of premises the desire for the Lord would be fruitless.
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Commentary

He who abides in the world, one who is different from the world, Whom the world knows not. For
whom the world his body, who from within the world regulates, that one, verily is the immortal Self
dwelling within - by such words the Indweller is spoken. This is immortal, saying thus the immortality
of That One is indicated. He whose body is the world, thus having been variously described his all-
pervading existence, both the Nature and the Beings become the indwelling inference. But it would not

be proper to says Vishnu has taken the worlds as his body. This has been expllned.
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Commentary
The worlds would not know him, he is the dwelle within the works, all these statements are spiritual,

Vishnu's spiritual character as the indweller being established. It is Vishnu who comes to be
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established as the one who neither was born or will ever be born. Verily he is the celebrated one, the
unhearable, unattainable, unthinkable, unseeable, unknowable. He is Purusha, the indweller in all the

manifest elements, by such and the other words has the difference shown.
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Commentary
The main smarta traditional disciplines influenced by the three-fold do not speak about the Primacy of
the Indweller.
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Commentary

When established in oneself one does not know the Self different from his self. But one who knows the
Self with is the one who makes him resurgent, then he knows that Self dwelling within is immortal.
When one being wise in Wisdom knows the the difference between them then he lives the life of
Wkisdom. He experience for ever that the perceived world is created y Vishnu. He revels in the whole

world as the embodied manifestation, this has been mentioned.
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Commentary
The attributes like unseen etc earlier having mentioned are in reference to Vishnu alone. He who Is

referred as the invisible, ungraspable, beyond being classified, without colour, sight, hearing, similarly



33

with neither hands nor feet, perennial, all-pervading, all-enveloping, undecaying, exceedingly subtle,
immutable, the source of all beings, the seers see, having thus spoken. As when a leach Issues forth the
web while consuming some threads, even so from the earth issue forth the vegetation. Even as the hair
issues from a living person even so from the undecaying the universe comes to be. Having said
3IERICUcT: U2: the one is U2: is explained.
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Commentary

Giving the instance of the earth etc it is said that the universe comes from the undecaying, thus greater
than the great being supremely great, the indwelling undecaying one is mentioned. This based on
Smriti, the Prakriti is referred. Superior to the four-faced Brahma being the superior is Hiranyagarbha,
the golden egg. Verily the one who becomes wise in that Wisdom here becomes immortal. By the

performance of his actions, Hari becomes pleased and by his Wisdom.

Now two forms of Wisdom exist, the transcendental and the empirical. The empirical wisdom is
obtained from the Vedic scriptures, the subsidiary and auxiliary scriptures. The transcendental Wisfom
is that by which Hari becomes known, as the one without attributes, transcendental and as the Supreme
Being. Described by such righteous principles one becomes enlightened than they belong to none other

than to Vishnu alone, with his unpercieved attributes.
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Commentary

He who is possessed of Wisdom and Knowledge, whose penance is luminous, whose nature has been
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described with such adjectives. Therefore for him are these effulgent has essence and form are
attributed, which being graded, Brahman (the effulgent one) is not the four-faced Brahma. Empirical
and immutable is the gross form of EE?I%I, the Nature. The luminous and transcendental form of
IE?I%I, the Nature is spoken as the one which is sheltered in Vishnu. Therefore that immutable one is
said to be supreme and transcendental form. But Hari, verily is spoken as the one who transcends the
three (luminous, energetic and obscure) attributes comprehensively, thus in Skanda Purana. The one
(Vishnu) with three immutable attributes earlier described as U2d: UG and one (Prakriti) with
three immutable attributes described as U2 31812 make the total of six. When wise one perceives this as

the Sureme One and Rudra, they become liberated.
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"When the enlightened one sees the golden coloured Supreme Creator, the Person the source of
effulgence" thus it having been said. Narayana is the singularly existed, neither four-faced Brahma or
Shankar. Thinking alone. he comprehensively reflected. Then the all-enveloping Breath, the four-faced
Brahma, Agni, Yama, Varuna, Rudra, Indra and the host of the other Gods came to be. Verily from
that great One became manifest the four primary colours - the white, the red, yellow and the black.
Even after he became manifest in different mixed colours he remained unaffected unaffected in his

primary form of colours.
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Commentary
With unseen attributes are his movements. That which can be measured by length and breadth is thr

Self, propitiated as Vaishvanara, thus is spoken in Vaishvanara.
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Commentary
In the joint mention of Agni and Vishnu, ordinarily Vishnu by his pre-eminence, Vaishvanara comes to

identified with Vishnu alone.
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Commentary
"Becoming Vashvanara [ dwell in the the body of the beings". Thus having been said in Gita this

becomes the appropriate inference drawn. SIeT here makes it clear that it is the appropriate inference.
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Commentary

SRIASGIAIGE: -this Agni is known as Vaishvanara. Agni is the unborn one, thus it is said. What is
offered becomes reduces by Vaishvanara to ashes. Vaishvanara is the heart from where mind becomes
energised, these are the marks by which Agni became known in the beginning. By whom the food
becomes digested, that which digested becomes the fruit of the sacrifice, by such statements the
conclusion is arrived at. Therefore it is not proper to say that Vaishvanara is Vishnu. Thus this Self,
Hari dwelling in the universe has been described as smaller than the small and greater than the great
being all the essences, all the actions, all the marks, all the attributes, all the desires.all the righteous
disciples, all the forms. Verily he as the Self dwelling within the universe is offered adoration in all the
worlds, all the elements, in all the divinities, in all the scriptures with all Will and Intent. This his

essencees and marks are variously to be seen in Mahopanishad.



36

9IIRT

3Ol ICAIGOIIC Il 301 AIGURIIOI: | JISIBIIV: U Ad SEIcHI fAvu[ed {3 | scifoll ‘@l of SiIcal
[ g8 sSRIRMY FRNUBRINAISWRT d°doR: || ToGAl HoRil SIAASIRRII 3GIRIA -
ScAIfSaTl I YHURR f[ASRBIREA: afgadant Axla Jders]fdeasu: Umr: yseadi - scife
olol A°aIoRALRIC || T 916501 ADCIAGAYRVIIGY fITU] Ued YSTRITDIRI GIRIAR¥0] | Tl
d drel - J8d WS Ah foree fasuurrRvey | 18l 3 sl fore=i SR wururIume sie 1|

Commentary

Not being all pervading the non-selves are heavy with excess of lowly attributes and all distanced from
the Brahman, whereas those attuned to Brahman are verily similar to Vishnu. Therefore all discussions
begin with the query - Who is the Self, who is the Effulgent one, the attributes of Vaishvanara being
absent in all other divinities Vishnu, verily is Vaishvanara. The Moon came from the mind, from the
eye the Sun came to be, with such words the supreme Purusha as Vishnu comes to be described, in the
same manner here with the words - the crown of luminous, the eyes are universally observant, the
breath blowing in the quarters, Vaishvanara is here described. Using the word 'and' i all the Vedas,
Panchratra and the Puranas the greatness of Vishnu is elousgise doing in Purusha Sukta. Brahma
Purana says that daily recitation of Purusha Sukta becomes adoration of Vishnu himself. Therefore let

my mind also similarly be engaged in adoration of Vishnu.
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Commentary

Even in the section of Veda - Purusha with thousand head, with thousand eyes, thousand feet, has been
spoken as such. Thus he is inconceivable supreme than the supreme ones, Hari is the beginning as well
without end, with innumerable heads , innumerable eyes, innumerable shoulders, innumerable forms,
thus is to be understood. Brahmasamhita and the Purusha Sukta speak of Vishnu alone. But in that
manner all the Vedas and the Subsidiary Vedic texts do not Narada Puranas etc. From whose limbs the
worlds and the directions became effulgent, Vedic wisdom also became manifest, that Hari alone is
mentioned. The reference to the effulgence of his essence is symbolised by way of his limbs like face,
having clarified thus in Narada Purana the difference manner of the effulgence of his essence is

indicated.
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Commentary

Agni-Vaishvanara and others words indicate the effulgence of divine essence in elements to show the

purpose as said earlier and not to indicate Agni, the gross element.
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Commentary
The words Agni and other do not refer to the elemental fire but by singular self- experience through
other means they represent the divine effulgence for popular understanding since they lack the spiritual

Wisdom. If this is accepted then according Jaimini's view there would be no contradiction.
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Commentary

Though well-established elsewhere Atyaratha has from time to time pointed out that the essence
manifest in Agni and others primarily are in reference to Brahman and secondarily known as related to

Agni and others.
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Commentary
From time to time conceptualising Vishnu in Agni and others adoration of Vishnu through them is laid

as rule. Thus says Badari.
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Commentary

Even when apparent to reject any contradiction, Jaimini mentioning the Suktas shows that appropriate
fruits are received by propitiating Agni and other divinities. But by propitiating Agni and others would
one get other benefits ? This is replied here.
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Cpmmentary

They propitiate Agniabd othes considering to within Vishnu. It having been said in whom Agni dwell.

He Vishnu who within themis shininfand immortal Puusha.
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Commentary

There and in other places with celebrated words Vishnu's harmonious nature is primarily shown.
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Commentary

The transcendental wisdom of Vishnu is spoken here. Further, the one in whom the heavens above
and the worlds below as well as the space in between take shelter, and in whom the mind together
with the Prime Breath integrate is primarily the Self. In other places the one who disciplines and in
the end destroys and therefore requested not to visit, described as the Lord of the animals, wearing
leather garments and holding bow is Rudra, who as the one born in many forms moving within

spoken by twofold reference to life and as linga, the source to life is also this spoken.

11 35 goarendof FAASGII 3> 11 2 I

9T
qAdD Sllolel JMcAlel  SRICHIISSI EIAEMRI fAWRA | SICHIEIIGR: A6GRAH

fAsuLeToRrRIA | of JAsdfel A3ATCAoIATHT S[UIgUi - st gsrdard |1

Commentary
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Verily he is to known as the Self, since by the word Self, the refuge to the two - heavens and the
earth is verily, Vishnu. The 'effulgent Self, these immortal words are in reference to the immutable

Vishnu. Not possible in reference to others since all-enveloping cannot be their

comprehensiveattribute, thus in Brahmavaivarta Purana.
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Commentary

For immortality he alone is the bridge. One wise in Wisdom of the Brahman attains the
transcendental. Narayana is the Supreme Wisdom, as the all-pervading Self, the final refuge. The
final goal for the liberated ones. He is the Self with supreme Bliss, whom the delivered ones attain.
Thus he alone is indicated as one to be sought by the liberated ones. Here what is there more to be
spoken about those who reach the Immaculate worlds ? Till then the ones in communion would not

be completely liberated. This is the conclusion of the scriptures. This in Aditya Purana.

I3 olIolAICIHATOEGOGI SNz

HTRT
ollo[AICHDPBIHURDICUADGISS AI: | IRIFARIBICAIGATOESIIIAIA | RAlsodd: A Bg: A

UIU3IAUIVIGIRID: of sl Alsl¥lolodl Al f[AWRE: U2 WRIadlRIre] ' scanfdoll Umsiice
Sgcdicditulizdipedrd |

SBIUS d Dol gIaeld qedﬂc;c;edﬂommldoi | S9lloicd <cloll ABIGAL HAsTIad: I fOgodr
mm:ﬂmlﬂaﬂm ElaIlT:IEUI fOetrcbifer e 24 | fora: RATCHD cdol

od: IRIELOILGR: || DACADRIG S8 Adl a3 UdeiIol || PiARIRAA odl f[af¥ay
feRIdeI || daviGaetele s A aRIIfels I Il vd ollell fd: ored e va Pifdepat: | 45y

2>YRIVIY olIRI(l Y>UId: SI I

Aol - 'of (] oIRIIVIIIcoll ollFollsloR>l AIT: | oolldoll SIfcRIATURD Ad udbifel: -
51 | TDI66 d - o SIRRIVIIGTST olIaIfol JSUITIH: | UIGIGoRI d1oIdIol st Fad Y2 siet |1
AQIAT:  9IAloloGollgoll BV UsIeIeT | 3ol 83deR] ofsol: durciifer fOraar a |
fdvetraIfor AAl Fadb eI Bord: - sfef a sl I

Commentary
With unsubstantiated evidence and with mere inference, as one smeared with ash and ferocious in

appearance to look Rudra is spoken here. He is the destroyer, he is Rudra, he is the the resurgent
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Breath, the Lord of the animals, the supreme, no one else than Hari, who is with no end, who is all-
pervading, the supreme and the transcendent one - with such words the energiser of life , Rudra
verily is Vishnu, thus has been spoken.

Brahmand Purana says that Rudra and Janardana destroy the natural empirical ailments,
whereupon therefore Rudra and Janardana, and having become great by disciplining Vayu and
others they come to be great and referred as HBIGA. The noble souls delivered from ocean of
primordial life revel in worlds without sorrow. Therefore, even as Vishnu is the refuge for them
even so the one known as fUGIIDI, the holder of the bow is likewise considered as the refuge. Hari
is referred as Shiva being the very soul of happiness and referred as Sharva being the restraint on
happiness. Since he is active dwelling in the body covered by skin, he is known as @cﬂ%ﬁﬂﬂ and
since he operates in the eXternal world he is known as IAf3fRI. Having become effulgent he is
known as §&I and being glorious he is known as $o6gG. In this manner the singular Trivikrama is

referred. In Vedas and Puranas he is lauded as Purushottama.

Vamana Purana also says that name Narayana is not possible to be used else where. For all others
the final destination is Vishnu thus it is well known. Skanda Purana also says that by Narayana and
other names Purushottam alone is referred. Even as one gives one's house for one's favourites even
so for the four-faced Brahma as UgIal, one born from the lotus, for Shiva, the ferocious, smeared
with ash, naked, holder of skull Keshava gives as one's own special names, thus has been spoken in
Brahma Purana.

11 3 UIUIsrds 3> 1 ¥l

TSR]
U afdol Sfldl ary | SeIREel dgafdsiRd - sfl @&a dsgar Sledkb: |
Commentary

As said earlier Jeeva and Vayu, being unborn manifest in various ways. Even so for Vishnu various
descents have been spoken.
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Commentary

One should not speak that Individual self and Supreme Self are similar. When one sees difference
in the adored deity (as the Supreme Self and in one's own individual self) one being enlightened of
the supremacy of the deity becomes freed from sorrow, thus having been spoken about the
difference.
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Commentary

Wisdom should be known as two-fold, thus having been the explanation.
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Commentary
Together like friends two birds sit sheltered on the same tree. Of them one eats the fruits of the tree
relishing, the other without eating observes. Thus the difference between the difference between the

Supreme One and the individual one is shown.
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Commentary

Prime Breath becomes great one who desires, thus having said it further stated that one who is great
enjoys happiness. Having thus said he attains greatness. Resurgence of the Prime Breath, having

thus used such marks Vayu is indicated. Thus has been spoken.
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Commentary

mmeans with complete and comprehensive happiness. Having spoken as superior to all
others and as the one complete and compressive happiness Vishnu verily is one who is the Supreme
One. With innumerable heads, the divinity with universal perception, one who spreads happiness all
around, all pervading Narayana is the immutable God, dweller ain the supreme place. All-pervading
transient all and eternal - thus is spoke in scriptures. He ascends even as the Prime Breath ascends,
with these many words may suggest contradiction, but the reference is toVishnu alone.
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Commentary

Having all pervading character, Vishnu alone is proper conclusion.
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Commentary

'Unseen' such other attributes are spoken in relation to Vishnu. Having spoke 'what cannot be seen
is seen, what cannot heard is heard etc and 1 am 3049, the elixir made resurgent from the sacrificial

fire, I make it spread across. resurgent, thus having declared, thereafter becoming
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Commentary

O Gargi, indeed in this immutable one the sky is sheltered, within and without. Within the sky
spread beyond reach the every thing is said to been upheld by the effulgent and immutable one. He
alone upholds the three elements - the Prime, the Time and the Beings, the earth and the space and
all the worlds. The One God becoming many dwell within enveloping initiates the beings. When he
is unwilling to uphold the excess the weight of this primordial world then the excess of the world
he takes to destruction along with all those, which were sheltered within the divinity, thus in
scriptures. When this primordial world becomes re-established then the resurgent worlds come to
be along with the worlds, the Nature established in the past, those that exist now and those which
would exist hereinafter. During the entire period on Vishnu upholds all these, and none other are
these upheld.
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Commentary

All these worlds since are said to become resurgent by Vishnu, Gargi, the Sun, Moon and the rest
under the command of this immutable One alone stand on their place in the firmament, thus having
been said. Being under Vishnu's rule alone. In the the embryo covered by the prime principles, ego
sense and the five elements, in the centre of the creation, by the command of Vishnu alone energy
comes to be sprinkled for the establishment righteousness. Firmed up with the four forms
(Vasudeva, Sankarshana, Pradyumna and Aniruddha) his essence becomes ninety divinities encircle
the space freely to preside over the universe. In all these activities Vishnu alone is the immutable
One. There is only one ruler, no one else is the ruler. The One who abides within the heart verily I
am speaking of him alone, O King. Not only me but even you and all the others stronger than the

strong ones is the under the power of Vishnu, no one else.
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Commentary

Not gross not small, by such other recognised words his attributes are explained. Neither gross nor
subtle, neither limited not unlimited, neither expansive nor limited, Hari with such words with
beginning and without any beginning, unlike the world or like the world, with attributes r without
attributes, with such words his character ever remains described as Vishnu. In Brahma Purana also
as neither gross nor subtle, like the world unlike the world, with such contradictory manner

Purushottam's resplendence is explained.
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Commentary
O meek one, 2¢], the Prime Existence alone was there earlier , thus by these words 2I¢1, the Prime

Existence has been spoken, as the capacity to create. Then 21, as the consequence thereof is verily
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Vishnu who said let me be many in creation. He alone was the one with no modification, ever pure,

the self always Hari. Thus as one with no modification became all known, thus here spoken.
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Commentary

That one saw. Thus the act of seeing has been shown That One is spoken here as Vishnu. There is
no one else who is the seer, there is no one else who was there to see. These are all his indicated
marks. His becoming manifest is is by one who is unmanifest. One who is unborn becomes born as

many, thus has been mentioned.
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Commentary

For Sun and the Moon Vishnu is spoken as the upholder. Further by saying in this city of the
Brahman within the cave is a small lotus flower, therein is the space . . . What does exist therein ? .
.. The two there exist - the space and the earth and the sky in between. Both Agni and Vayu, Sun
and the Moon, the lightening and the stars - these all are established in the sky. The sky is not
Vishnu but at the end in the subtle all are established. Thus is spoken.
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The Self which is void of defects, free from old age, death, sorrow, incapable of being destroyed,
never thirsty, desirous of the Truth, with truthful intentions, incapable of being seized, that one
alone should be reflected. Having said thus said further the attributes of Vishnu alone are spoken.
He who is free from hunger and thirst, sorrow, delusion, beyond death, beyond defects shines, these
are verily are attributes of Vishnu. The one who has transcended hunger and thirst is Hari himself.
Even air the rest transcend hunger and thirst only doe to his grace, thus in Padma Purana. Between
desire and absence of desire one should choose absence of desire. There is not great desire than
desiring immortal And immutable Vishnu. Desiring the Prime Existence becomes the desirable
desire.

11 35 aIfcIoIecTa=II (Teifs eoc fesra 35 11 29 |

Il

3188oIdrd U SBIclld of [dogie | Sier AHR dgiersiaIorecUIrId |1 Al AR dcl AUl
orafer | sfer Yaed & Al sreofer 11 sy & duavial geiclld | sid feist a e zxc ||
SRUAUIY JURWIGI (HId AdIBHAUCT S - Scfcoll (23d {8 decigiuicdoloilcd ||

Commentary

When the beings going through light and darkness, they do not know the dwelling place of
Brahman. For the ones who are sleeping (not potential) the goal is spoken as Brahman. The he
becomes the resurgent in ¢ - The Prime Existence, the scriptures speak of his being in sleep (not
potential). 312 (the time when one is potential) and duer (not potential) are the two stages are
spoken to exist in the world of Brahman, as marks and as instances.312 and QU are the two stages
on the vast immoral expanse, the same are the two spoken generally as the marks by which he is

indicated
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Commentary

He is the bridge which supports, thus he is referred as the upholder. He is the the Lord of the
various elements, therefore referred as the protector of the elements. Such attributes are seen being
applicable to him. O Gargi ! Under the command of this immutable only the space operates. He is
the the Lord of every one. He is the protector of all, he is the supreme, he is Vishnu. Being the Lord
of universe, Lord of every self, thus his greatness is spoken in scriptures. Vishnu is the Lord of
every one, there is none in the world who could the the Lord. Thus in Skanda

Purana.
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Commentary
Even there in the subtle sky with no sorrow one should propitiate him alone within the subtle place,

thus having known well there is nothing contradictory in scriptures.
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Commentary
The Jiva attains the supremely luminous one in his own form. But to say thereby he verily is the
Self would not be proper after due consideration. For him to attain the stainless supreme qualities

are impossible to be achieved.
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Commentary

The one who spoken as nourished, playing and enjoying is not the Jiva thus clarified. But with the
grace of the Supreme Being, the one who realises his true form is the liberated person, thus the
scriptures having clarified. The one by whose grace the Jiva becomes liberated, is the Resplendent
One.
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Commentary
He by attaining whom one becomes delivered from one's form is the Supre me Self, thus through

elucidation of the word UIRY - one's goal has been indicated.



48

11 35 sreuglARier dagpe 35 1122 11

TSI
Ga3l: scqougaé‘ura ool | folar=IcaIcd celidAded - SCIACdIc] || QU 3IIcdAlsode Gl $GRl SIRITOL
_ Ty

sfel gregaearca I

Commentary

Scriptures describing him as dwelling within the lotus like cave to say that he is not the Supreme
Being will not be proper, since he is spoken as the one who is expansive like Space, though
dwelling in the small place in the middle of the heart. Further the scriptures saying he is the one

who dwelling within the heart regulates.
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Commentary

He who is the dining one who shines makes all the rest to shine, thus every thing follows. In his
light all the rest become luminous. By these words the resplendent pleasing personality is indicated.
The Illumined wise ones do not illumine the world but by the luminosity of him, the Supreme
Being. [ am the the source of those rays thus by his liminous light everything else becomes

luminous.
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Commentary
The luminosity the Sun which [llumines the whole world, the luminosity in the Moon, Agni, know
that luminosity to be mine thus having been said , neither the Sun, the Moon or the Agni make the

world luminous. Where having reached no one returns, that supreme abode is mine, having said so.
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Commentary

Vishnu (as the Supreme Being) is to be meditated, thus having been spoken. There (in Katha Up)
directs the Breaths upward and as 3IUIol directs the Breaths downward. Dwelling in the midst as
Vaman all the divinities propitiate him. Thus he became the one propitiated by all gods. Verily he
the Prime Breath establishes the other Breaths in separate and distinct positions. He is therefore
known as the central Breath. @%1361 is the one who established in the midst of others, who having
arranged the places for other Breaths all the other divinities propitiate him, known as the life

Breath, thus has been said.
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Commentary

With the Vaman word Vishnu alone is indicated. There is no premise greater than scriptures. The
scriptural identification harmonises the words in the statements. Earlier premises become powerful
being founded in Vedic scriptures, thus in Skanda Purana. Therefore his identification becomes
certain as Vishnu. In that way alone his power to direct upward is spoken and therefore Vishnu

becomes the resurgent likew UIUI, the Prime Breath.
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Commentary

Even though Vishnu is essentially all-pervading, his dwelling within the space within the heart
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being mentioned as similar like thumb is proper. In the case of other creatures though they do not

have thumb, by giving the instance of the human being there is no contradiction.
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Commentary
Only the human beings are authorised for the Vedic Wisdom scriptures, thus it is said. Among all
the creatures, the human being is spoken as special, not that the divinities are not so authorised, thus

it is clarified.
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Commentary
For the human eligible for deliverance the divine status becomes a possibility, because of the
presence of special intellegence in them and the absence jn animals. Even in animals because of the

existence of special aptitude there is no denial having observed in the cases of some birds.
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Commentary

Earlier having said that some human beings would have birth as luminous beings it is now clarified
that it would not be proper to say that for becoming like luminous persons performance of
sacrifice and such other actions may not be necessary. In many cases for becoming like luminous
persons the divine grace has been shown. Having performed great actions earlier they, the luminous

beings attain later the sorrow less heavens, thus having said.
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Commentary

Four-faced Brahma created Sun and the Moon as earlier done, thus has been said. As was ordained
in earlier times he created the luminous ones and the other ordinances. Therefore, in this creation

nothing was seen which was not effulgent in earlier times, having seen clearly by the great seers.

And even earlier even so in these times and even so in future, there being no reason to doubt this.
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Commentary
Therefore, there being eternal existence for Vedic Wisdom, giving eternal existence to the flow of

the luminous ones becomes appropriate.
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Commentary

For those luminous ones who had come and those who will come hereafter having been delivered,
their arrival in similar forms in the new creation, no contradiction is seen, it having been mentioned
'even as was earlier'. There being no beginning nor and end, every thing is eternal the. dI®, the
Word becomes manifest, which the enlightened seers gave names, which are to be seen Vedic
scriptures on whereby names like HASAR, the great God and others came to created, thus in

scriptures.
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Commentary

Jaimini opines that statements like 'Becoming one among the Vasus', which suggest receipt of

fruits, the luminous beings attain their status.
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Commentary

In the luminous light every thing about inclination of every one becomes known. Even as in the
light of the Sun others becoming known and thereby one becomes perennially inclined to the
Wisdom of all the things to be known.
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Commentary

Sinceinclination within the things being special the status attained by the luminous beings their
right to ¢] fd@ - essence of the Wisdom is accepted by Badarayana. In reality there is special
attribute in enlightenment. Therefore whatever service done to the supreme principle,
commensurate happiness will be attained. With enlightenment, there comes the eternal, immortal
abidance in Hari. To them though energised Yoga, communion and propitiation of the luminous
ones, every thing becomes assured eternally the actions like sacrificial performances, thus in

Skanda Purana.

The right to the attained fruits is the opinion of Jaimini. Therefore there is no contradiction. One
should reflect singularly on what is spoken by the wise Krishna Dvaipayana. Having accepted
whatever is reflected by the seers reiterate his opinion, therefore there is no contradiction, thus on

Brahma Purana.
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Commentary

When speaking about the authority of human beings in comparison even the Shudras appear to have
similar rauthority. Thus having been made reference in Upanishad (about Janashruti, born Sudra)
even Shudras are so authorised. But Janashruti referred as USRIVl was not a Shudra, absence of
purity making one similar to a Shudra. Seeing a noble one referred with disrespect - 'DFI2
TolddcAdd' and saying further who is the person, who is referred. Further, he being annoyed with
such reference he spoke to his charioteer- A & AlSI8Iol Bd SIARIAI. This is a proper

indication.
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Commentary

Having made reference to his chariot being drawn by horses, his identity as Kshatriya Be comes
established. His chariot enjoined by horses having Ben described - thus is spoken in Brahma
Purana. Where one is authorised to study Vedic scriptures there would be chariots, where one is not

authorised to study Vedic scriptures there would not be chariots.
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Commentary

The eight year old boy should go through thread ceremony and proper education, so has been
spoken after reflection on traditional observances. For the Shudra neither the fire sacrifice not any
actions to be performed, nor any traditional observances nor any rites or rituals have been
recommended. For the noble women there are no restrictions as in the case of Shudras. 'Spiritual
actions with one's wife' thus having mentioned their role in life is shown, in the absence of any
accepted traditions. Therefore, marriage is the traditions for them even as thread ceremony, thus in

scriptures.
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Commentary

I am not able to receive the Vedic Wisdom, in which family I am born? This question when was
asked his telling the truth itself determined the absence of Shudra attributes in him. Gautam the son
of Haridru was convinced by his reply that one who is not a Brahmin could not have replied in this

manner, thus concluding as prompted by traditional influence.
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Commentary

(For the Shudras) if he hears (Vedic wisdom) his ears should be filled hot liquid iron, if he recites
his tongue will severed, if (Vedic Wisdom is) reflected his heart should cut, thus having been
prevented. Neither fire worship, nor sacrificial performances his having denied to the Shudras,
where is the question of study ? Only service to three classes has been recommended, this in

scriptures. For Vidura and others (the Wisdom of the Vedas) was inborn, which is special.
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Commentary
Whatever in this whole world makes resurgent, that UIUI, the Prime Breath, which ils like a mighty
frightening bolt, those who become wise in Wisfom be come immortal, thus having been said
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Commentary

Having used the words like USIcifer dﬁqc_rll?[\- makes resurgent with force, the uplifted bolt is
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verily the resplendent One. Or else who else could it be, who fills the space with resurgent and
bliss but the one who like UIVUL, the life He is the Prime Bresth is the breath of the breaths, the eye
of the eyes, thus having described. He is the resplendent Hari, who comprehensively pervades the
Space, moving therein energising the actions performed, thus in Skanda Purana. He is verily Hari
like the Wheel within the wheel, the Strong among the strong, the mighty Sword among the

swords, thus in Brahmavaivarta.
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Commentary

The light which is concealed within the heart is verily the Supreme Self. There 'One who is wise in
Wisdom dwelling as UIUI, the Prime Breath is the resurgent energy, the Purusha, saying thus the
one who traverses between the two worlds (the world of waking and the world of sleep) is the Jiva,

thus has been clarified to remove any doubts.
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Commentary

Vishnu verily is the Light, Vishnu is Brahman, Vishnu is the Self, Vishnu is the strength, Vishnu is
the success, Vishnu is the Bliss, thus has been shown variously in different Vedic sections. Light is
Vishnu. The Jiva ( the individual self) having thus spokenis lifted and elevated by the Supreme

Self, the movement in the world is entirely due to Vishnu.
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Commentary

That which is far, that is Brahman, thus having explained in other words, that which is spread wide
isVishnu. Without any colour, manifest without words being spoken, such other scriptural
statements are his marks and signs. Incapable to be described by names or form having no

elemental association, thus Brahma Prans says.
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Commentary
Non-attached is the Supreme Self, thus is spoken. And whatever little is seen that is also not being
attached, therefore, Purusha ever remains in-attached, thus become evident in the state of sleep. The

one who sees is the Jiva, thus it has been clarified.
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Commentary
Becoming enveloped by UISI (a manifest form of Brahman) the Jiva does not know either the
interior not the exterior. And disengaged by UISI, Jiva Performs actions duly energised, in this

manner the separation having bee shown, not the Jiva but the detached is the Supreme. One.
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Cpmmentary

'OV foIeRIl ATGHAT FIBIVRRT thus even SIBIUI (the man of Wisdom) also becomes endowed with
greatness. He is the SII&IVL, he is the one born as great unborn self, thus as unborn became the name
attached to four-faced Brahma. For the divinities the status became acquired through wisdom and
actions performed, thus came to be indicated. Thus to avoid any confusion, the explanation is

given.
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Commentary

The Lord o f all. The regulator of all. The one who referred as not this, not this. this..... Such eternal
eloquence is in relation to Vishnu alone. The old of this immortal region, whom no one else can
transcend. The great Principle, the ego-sense, the five elements have been sprinkled by none other
than Vishnu as source and all the deities presiding over the quarters are stationed verily tby his

power, one spoken by all the scriptures,these are words spoken for him alone.
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Commentary

Having said earlier dT2Idod®II] now to speak about every thing becoming it
harmonised in Supreme Being would not be proper since (in Katha 3Ufoltg) it is said
Purusha having been born from the unmanifest and conceptualised by Sankhyas as the
Primary Principle and even the author having said. Therefore being dependent on the
Primary Principle, the unmanifest one, sheltered in the bodily form is known by the
word. the Supreme Self. The author of the Sutra thereby makes clear the improper
identification. Being the dweller within the bodily form, the unmanifest comes to be
known athe Supreme Self. The Veic statement - gci\Qoilaqmﬁi(i Elaléﬁﬁ\makes it clear
that (then - at the time dissolution of the creation) the unmanifest exists concealed.

Unmanifest, unmoving, peaceful, taintless, still. Supreme, the one who knows Hari, the
Supreme Self in this manner, becomes completely delivered from fear, thus in a section
of Pippalad. 'Immutable, the supreme Brahman' and 'the unmanifest, immutable' thus

having said in Gita.
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Commentary

The subtle one alone is referred by the word -the unmanifest, that alone being
eligible to be referred as the unmanifest. Subtlety being its prime attribute. That which
is subtle is known as the supreme, eternal state of being in Vishnu (m). The state
of AU is not accessible to the common masses, which being accessible only to those
who are well-established in Yoga, thus as been mentioned Pippalad scripture. Only the

subtle is to be known a as important, and that which not subtle as unimportant.
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Commentary

The manifest world being subservient to the unmanifest all the unmanifest righteous
principle become fully meaningful. For whom the attributes are subservient by those
attributes he come be known. Jiva is known the Supreme Being within, even as a King is

known by his victories he had won, thus in Skanda Purana.
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Commentary

Commending others would not be proper. Beyond the great, abiding, discerning, one
becomes delivered from jaws of death, here knowing the empirical world would not be
proper.
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Commentary

Here reference as UlISI, as one consciously aware, but is in respect of the Supreme Self.
'Smaller than small and greater than the great' thus the reference to his greatness. Greater

than all the selves to say that he is great, will be proper.
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Commentary
Transcending the primordial world he attains the supreme place of Vishnu. This indeed is

spoken in scriptures.
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Commentary
For the satisfaction of his father three questions-about heaven, the fire and the Suprene
Self were replied having prayed by (Nachiketa) for being enlightened, in which there no

contradiction.
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Commentary
Even though the word & became well-established as the great principle, he came to
known primarily as the supremely superior principle, the Supreme Self and by other

names likewise.
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Commentary

Though the use of the word is well known otherwise when one says in scriptures 'this
long necked A used during fire sacrifice' and even the reference to the long neck in
other places is also well known, then all the words are in reference to the Supreme Self

alone. Others also propitiate by this name alone.
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Commentary
In every spring season SRIICISCIA and other sacrifices should be conducted, such
statements do not contradict the actions to be performed for alleviation of the effects of

actions performed.
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Commentary

Performing actions life SRIIferse sacrifice is verily the popular propitiation of Vishnu.
Because in this creation he himself having entered all the hymns, all the Vedic scriptures,
all words issued from one source, like the life breath, Vishnu himself being the life

breath, thus Thus in scriptures,being himself the Supreme Self.
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Commentary
. . . (o . . . . .
Even as in being wise of HEIIEII the 9] - essence is important, even so in being wise of

the Supreme Being the intended rites and regulated order do not become

Contradictory.
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Commentary
In whom the five organs of senses and five organs together with Space are established, if
in this manner even if many things are aggregated there is contradiction. Thus though

space and other things have been aggregated in him, there is no contradiction.
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Commentary
Having been spoken as Breath of the Breath, Eue of the eye, Ear of the ear kind of the
thoughts, there is no contradiction.
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Commentary
Having said on Kanva's section : 'That God is luminous and all luminous lights' there is

no contradiction.
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Commentary

He (Vishnu) having been described as the intermediate cause in scriptures.
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Commentary
In the sky having enveloped as the intermediate cause He (Vishnu) verily abides. Having

enveloped the Supreme Being is said to abide in the sky, thus the sky and others referred.
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Commentary
If all the speech refers only the Supreme Self, then how the other activities will be

conducted ? This is clarified here.
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Commentary

All the words spoken about the Supreme Self are included useing in other places. 'The
words relating the Supreme Being are used as inclusive. Are used always in the affairs
of the people as aggregate attributes, thus has been said in Padma Purana. Therefore how

come their popularity becomes established ?
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Commentary
As in the worldly activities of people, the activities of the Supreme Being are not

conducted. Therefore the (scriptural) words have special recognition.
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Commentary

Being under his control his name verily is for the world the appropriate. That indication
for both the Jiva and the UIUI, the Prime Breath. When Jiva release one branch and
catches another one then the earlier branch dries, and it is the UIUI, the Prime Breath that
supports the entire world as well as energises, thus has been spoken in scriptures.
Therefore it would not be proper (to say that Jiva and the UIUI are alone responsible like
Hari).
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Commentary

For the sake of Wisdom of the Supreme Self Jaimini speaks of the divinities presiding
over performance of actions. When asked 'In knowing what, O the resplendent one, does
one become wise in Wisdom', to him was the reply given, 'two forms of knowledge is to
be known - the temporal and the spiritual'. For the question, 'How does the instruction
becomes effective?' The reply was that by one clod of earth all the vessels made from the
earth comes to be known'. By such explanation the questions became resolved. If one

learns one ranch of knowledge and he does not become wise then what will the hymns
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can do?', thus having been spoken.
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Commentary

Even though each exists separately all that is spoken become united in the Supreme Self.
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Commentary
For being wise in Wisdom there is no other Path, this celebrated indication the path to be
pursued has been clarified by Asmarathya, in this manner other Paths are shown to lead

only to temporary fruits of actions performed.
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Commentary
Those desiring deliverance through sustained and intense austerities the performance of

actions etc. have been Known by Auddulomi.
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Commentary
The performance of all actions are established in the Supreme Self, to indicate this
Kashakrutsna has spoken. in the opinion of Krushna Dvaipayana the seers have attained

Wisdom partially, therefore they speak as per their enlightenment. Therefore no
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contradiction in their statement to be seen. Thus in Padma Purana.
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Commentary

In the Supreme Self the words relating to women are included, thus has been spoken.
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Commentary

On Purusha alone do all the oIIHIIGI (essences) become integrated. Even as
all the rivers become integrated with the sea, even so all the essences become integrated
in Purusha, thus both the perceived evidences and natural inclination are assuredly his

person alone.
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Commentary

I (power of Illusion) is to be known as the Prakriti, IR0l (the creator of illusion) is
the Great Lord. The great illusion is to be known as the destiny which obscures. Prakriti
being the attraction spoken as the eternal. By such words Prakriti is spoken as the Will of
the Resplendent One. He willingly is the Harmony, the Consciousness, the Bliss, thus
the scriptures having said is also the Self-form. As the form of Meditation is accessible
for meditation; as the form of Bliss is accessible for being blissful. By virtue of being
Supreme Resplendent there is no contradiction in the mind of wise ones, thus in

Brahmand Purana.
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Commentary

Verily he is the woman, he is the man. He is the Prakriti, the Self, the world effulgent
and the luminous world, known by the name Hari, the beginning, without any beginning,
the eternal, the end, greater than the great, of universal form as well, thus has been

spoken in Paingi scripture. Verily the Prakriti-Purusha having been thus described.
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Commentary

It is proper that with added energy the Prakritu comes to be created. Entering the Prakriti
and as a result establishing in Prakriti he comes to have many forms. In this manner this
Self entering the Prakriti makes itself manifestation variously. That is why Prakriti comes
to be named as Prakriti.,, thus in Bhallaveya scripture. Though undifferentiated the
Supreme Being becomes differentiated in Prakriti.entering within Govind comes to be
recognised as Prakriti, thus in Narada Purana. Any other interpretation would contradict

the authoritative premoses.
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Commentary

The intermediate source for every creation is the Prakriti. Therefore it is said in Gita that
the wise men see it as the source. The male is spoken as the primary source for giving
birth, thus the wise ones say. Therefore, for birth by his immutable nature He alone is
referred. Thus for both the events Vasudeva, verily is verily the supremely principal
person. Thus both Purusha and Prakriti are spoken as the common denominator, thus in

Brahmand Purana.
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Commentary

On this manner even the words like 9IG¥I - cipher have also been spoken (as referring to
the Resplendent One). He verily is the 9Io¥, the cipher, he verily is the despicable, he
verily is the absence of feelings, he verily is the unexpressed, the unspoken, unseen,
unthinkable, with no attributes. Thus in Mahopanishad. At the time of dissolution
keeping himself concealed he causes all the destruction. Calling himself 9Io<, the cipher
and despicable he causes sufferring to happen. Impossible to be understood by any one is
Purushottam, the best of the people. Therefore he is also known as one with no feelings,
because of the destruction he is known as the destroyer. Since every thing is under his
control he is known as the Lord. For fulfilling the purpose he controls all the things, thus
in Mahakurma Purana.Thus in the end of the chapter, the wise ones having enumerated

all the things conclude emphatically.
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