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Second Chapter
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Commentary

In this Chapter the meaning contrary to what was mentioned in First Chapter is shown.
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Commentary

In the beginning the contradiction if scriptures is shown.
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Commentary
Rudra and others are decidedly all-knowers. But there being contradictory statements there are
considered as unreliable as evidence. The other scriptures which propagate the supremacy of Vishnu

over all others having been also composed, these become established as more credible.
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Commentary
In other scriptures attaining the effect of prayers are directly not seen, therefore they are not considered

as credible evidence. Using the word d the denial of effects is admitted.
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Commentary

The effect of Being enjoined is directlyy visible, thus can not be said. The effects referred therein

being unseen.
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Commentary

Revealed and remembered scriptures speak as of the proper fruits received as evidence. In others such
evidence being absent. Neither by eyes nor by ears, nor by thinking, not by revealed or remembered s
ruptures they are to be known, thus in Bhallaveys scriptures. Having used the word d the eternal nature
becomes evident. The words having spoken reatedly, the revealed Nd remembered scripture being

eternal have neither beginning nor end
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Commentary

Those entitled will surely get the fruits. Bhavishya Purana says that Rig, Yajur, Sama, Atharvavedas,
the MulaRamayana, Mahabharat, Panchratra are referred as the authorised words spoken and similarly
the Puranas should be known likewise as the Vaishnava scriptures. They are all without credible
proofs, not much to think about. In them one sees no instances the effect being the earlier Karmas. The
scriptures do not cease to be evidence, when in them one sees the effect according to eligibility. In
other scriptures one do not see any evidence at all. In the case of unseen they without doubts could

never be evidence, since they contradict scriptures.
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Commentary
The clod of earth spoke,water said - with these statements would there be contradiction as evidence ?

For that, now reply is given.
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Commentary

There the deities presiding over them are referred. In them in every case special power having been

conceptualised. Therefore for  the deities every  thing  becoming  possible.
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Commentary

Power of the deities is observed by great seers. The deities presiding over earth etc are well known.
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Unimaginable powers can be seen only by great silent meditators. Their refuge is always in the all-

pervading Vasudeva.

Il 3RIGEf BT 11 ¥ 11

SIICRT

SRIGAGHSI SR '3RIA: AGSIRIA ScATiGollsAA: PRUIFAIDIARI ST [dIafkeD: I|
Commentary

Non-existence verily was there I beginning. Non-Existence became the Existence. By these words for

non-Existence opposition to the cause may arise, having such doubt it is now spoken.
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Commentary

It would not be proper to suggest non-Existence as simple absence of Existence. Non-Existence as the
cause is clearly rejected by Vedic scriptures. Though all statements become harmonised in Brahman
and being controlled thereby, elsewhere by secondary words the non-Existence has been rejected as a

valid premise. Even in this Adhikarana it is rejected.
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Commentary
If non-Existence is taken to be cause of the creation then even after dissolution there would be the non-

Existence
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Commentary
It would not be proper to say that in dissolution the non-Existence ceases to be because to say that the
Existence remains there are many evidences. Therefore from Existence verily the creation comes to be

and comes to be destroyed not leaving any remainder, as evidenced in the world.
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Commentary

Because of absence of any evidence.
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Commentary

It would not be proper to say that in the absence of established evidence, as far as it is appropriate,
would become the sign-post for acceptance of the earlier improper evidence need to be accepted. If
propriety is primary consideration, then in the case of deliverance also there is possibility of contrary
reflection, in which case there may be instances of Moksha, deliverance ceasing to be the desired
object in life. Therefore whatever is the well established evidence only that should be are acceptped,
not others. Whatever is possible to be established by proper evidence only that should be accepted. The

others should not be accepted even if it be the minimum, thus in Vamana Purana.
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Commentary

By these evidence or by absence of any evidence, or even from whatever evidence that remainsj,
though there be contradictory, the creation being from both the conscious creator and the self-evolved
Jiva. The creation came to be suddenly, becomes established and becomes dissolved on its own, as said
in some scripture. In other scriptures eveas the creations come to from UelIol, the Primary matter and in
the Primary matter it becomes established and in the Primary matter it becomes dissolved, not for any
other reasons. From Jivas the animate and inanimate creation comes to be, in Jiva it becomes
established and in Jiva it becomes dissolved, there being no other reason. With such views many
contrary scriptures proposed which are rejected. Even for Jivas, the experience of pleasure and pain is
found to be with no independence at all, the scriptures showing the primacy of Brahman in creation. In
other cases where no contradiction comes in respect the supremacy, it must be accepted others are
spoken as the secondary causes for creation. Where contradictions are seen even there Brahman alone

is referred, this is the rule laid down by scriptures.
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Commentary

'"The actions performed, his Wisdom all these being immutable become united with the Supreme Being.
Thus is spoken the supreme state of the liberated one. Even then between them there is distinct
difference, even it was earlier. For the other one there is no unity with the one who is distinct and

different. Even as in world when water becomes mixed with water, there is appearance of being
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united,  though difference between the two exists, even so in this case.
Even the scriptures say so. As when pure water is mixed with pure water it becomes similar, not the
same, but the quantity is seen to be more. Even so Jiva becomes similar to the Supreme Self, but not
become, on account of the adjective full freedom applicable (only to the Supreme Being). It is not
possible to be attained even by four-faced Brahma or Shiva. The blissful state is possible only in the
case of Hari. That state is inaccessible. Your greatness is not known to those who were born earlier or
would be born in future, thus the available results and the various ways of acquiring the same hereafter

are spoken.
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Commentary

With many independent sources the creation of the world are to be seen, not so the world of Brahman.
But the reflection of his power is his creation. What indeed is the origin of the creation, how was it
established, to resolve these doubts. The establishment of the creation itself shows the needed for a
regulator, in addition using the words from the beginning. How can the independent one rely on
dependent sources ? The one from the power of the instruments comes from whom, for him what is

need to search for instruments ?
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Commentary
The instruments if they are independent should have been visible. For nothing ever exists which is not

revealed by those five spoken as the sources. Because the ones referred as Vedas reveal everything to
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be known, this in Skanda Purana. Since having been spoken the earth and essence having arisen from

the waters as instruments, why they should not be available? For this the resoly is given here.
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Commentary

The instruments having been subservient to him. Time is the Purusha enveloping all that exists, being
subservient to him alone. Therefore the Supreme Being alone exists. All the others also existed,

without being independent. Thus in Kashayana scripture.
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Commentary

The statements like Neither non-Existence nor Existence' which speak of absence of any existence
whatsoever on the beginning are not proper. The absence of any dependent manifestation is what is
spoken here, referring to obscurity that existed then. There was no other evidence then. Unborn alone

existed then revelling singularly in his own unborn Self. With no beginning and with no end, he was
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alone then living, no one else being conceived. No one else, to no one and never to any one was to be
seen earlier or later. It was said that there was Non-existence, unestablished then without any one who
was superior. The ignorant ones refer this world as unreal, neither knowing the power of Vishnu nor
knowing him to be the supreme. Whose real form is this world, created and fashioned with nature and
great deeds to be performed. Therefore, it is said that real is action, real is this world made resurgent.
Therefore spoken as the perennial action performing the actions perennially. The scriptures speak of it
as the real and not illusory. Where the statements made are contradictory there one should accept only
that which is reasonable, not those which are unreasonable. Thus, in Brihat Samhita. Where in the
scriptures there exists contradiction within, there one should accept only the direct perception as the
conclusive evidence. Shiva is the Lord, the world is but an illusion, even teachers are not worshiped,
with such contradictory opinions those who argue thus create confusion about Vedic wisdom. They are
contrary to Vedic wisdom and are product of mere imagination. In other cases, those who contradict
they end in deceiving through delusion, thus in Bhagavata Tantra.
That experience is considered as the best evidence, supported by scriptures, the knowledge from
scriptures should be understood as the intermediate evidence and direct perception is the inferior
evidence. Where there the direct perception contradicts scriptures there meaningful inference becomes
the evidence. Opinion formed without any credibility has never been accepted as evidence, thus in

Purushottama Tantra.
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Commentary

When becoming subservient to the Supreme Self, the instruments acquire the attribute of
instrumentality, then the instruments become resplendent and known and the creation becomes
energised. From water arose the golden womb and the eight (the primary elements - earth, fire, water,

wind, the space along with mind, intellect and the ego-sence) as the special instruments.
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Commentary
As result of the instruments the creation came to be like woven cloth (with warps and woofs).
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Commentary
Once the medium was formed then he entered therein as the sense would enter within a body. Then
entering Prakriti and Purusha, be comes to be Purushottama. For the purpose of creation, the Lord

changed the worlds.
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Commentary

The common statement appearing in scriptures regarding capability of Jiva to perform actions is here

rejected.
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Commentary

The capability of the Jiva performing agreeable or non-agreeable actions does not come to be.
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Commentary

Tiredness or remorse never ever such defects are for Brahman, being more powerful. He is spoken as
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the hearer, the thinker, the seer, inconceivable, the teacher, knower of all, wise in Wisdom, indweller in
all. He is the Self within all. He is never hungry nor ever thirsty, transcends sorrow, craving, disease

and death and such special adjectives.
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Commentary
Though possesses consciousness Jiva is not independent therefore incapable to perform actions on his
own. Therefore like a wooden doll Jiva is unmoving. Even as the limbs are made to move for

performing actions, O King, even as the people here are moved, thus on Mahabharat.
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Commentary

It is not proper to say that because the conclusion of the actions performed are not seen by Jiva he has
no role in performance of actions, since even in the case of the milk of a cow though not seen comes
outevause of the UIUI. Even as food eaten becomes transformed by UIUI as juice, this having been said,
even so the conclusion of actions performed by Jiva are not seen having been because he us not the
independent performer being performed by the Self within. Therefore I am not the performer nor you

are the performer, the performer being verily, the Lord himself, thus having been variously spoken.
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Commentary

Unwanted opposition to the Supreme Lord also does not arise, as in the case of the divine beings due to
the unseen power of the Supreme Being. In the worlds even the power like that of the goblins is seen,
then what to speak of the power of the Supreme Lord? By superficial reading no words spoken should
be rejected. Only when there appears apparent contradiction they are useful for in depth study,not

otherwise, thus in Brihat Sambhita.
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Commentary

As regards the capability of Jiva in performance of actions, it would not be proper to say that when
with one fingere one engages in performing actions, let the same be completed with complete strength.
Not would it be proper to say that only with complete strength, because in same instances even small
effort would be sufficient. The Jiva spoken here is eternal, with no limbs, the knower as well as the
ignorant, the experiencer of pleasure and pain,who dwells in the body, thus in Bhallaveya scriptures.
There exist no tainted fragments, the fragment being only a fragments or else and two-fold nature of
the fragment will have to be assumed. This cannot even be imagined. Since contradiction is improper

one should accept that performance of all actions are entirely having been done by the Supreme Being.
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Commentary

In the case of the Supreme Being no such contradiction ever comes. The one who is contradictory and

not contradictory, the thinker and not the thinker, superior and not the superior, inclined and not the
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inclined, he, verily, is the one who is transcendental, the Supreme Being, thus on Paingi scripture.
Being the one spoken in scriptures, not the one spoken in contradictory terms. Whatever is spoken in
scriptures that, verily is the appropriate and whatever is spoken contrary to that is not possible to be

substantiated, thus in P urushottam tantra.
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Commentary

Energy and power of the ancient Supreme Being is extra-ordinary., which none others possess. He
envelopes evey thing in creation, dwells in all as their Self within, singularly the sole One among all

the divinities enetering in them all, thus in Svetasbhavatara scripture.
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Commentary

The defects which are observed in other cases those when seen in Supreme Being, they assume
scriptural acceptance. On Supreme Being they are not considered as defects, since whatever attributes
exist they are all with no beginning, there being no defects as in the case of Jivas. The defects which
become eliminated by performing good deeds is in the case of Jiva, not in the the one who is Supreme

Being who is full of auspicious attributes without any defects or taints, thus in Kashayana scripture.
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Commentary
The divinity endowed with all the powers is the one spoken
As one possessing comprehensive powers. Ever blissful, with eternal form, undecaying and perennial

Self, thus said in section of the Vedas, who possess not only the strange but all comprehensive powers.
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Commentary

It is not proper to say that creation cannot be undertaken in the absence of limbs. Because, the Supreme
Being has been described as one who has neither hands nor legs, even then he traverses fast, who has
neither eyes nor ears, even then sees and even then he sees and hears, he is comprehensive in Wisdom,
There is no one wiser than him, He is said to be the Primal, Purusha, the Great. He has no objects to be
achieved nor any actions to be performed ; there is no one similar to him then how can there be any
who is superior to him? Incomparable is his power which has become manifest variously, thus the
scriptures have spoken. His Wisdom, power or actions are naturally effulgent, thus also having been
spoken. Having said earlier as full of auspicious attributes, common misconceptions are meant to be

eliminated, here again spoken to destro and misgivings.
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Commentary
To remove remove the doubts that having created the worlds the question about completeness of the

Supreme Being is being spoken here.
11 35 of URIISTotacdre] 35 11 33 1

HISRI
‘3191 Uq U4 31I6iG:' ScATfcoll DeldlcdIc] ol USRI Afe: fibe] I
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Commentary
Now He, verily is the supreme Bliss, in this manner for the actions performed by him, there is no

purpose to be fulfilled. But . . .

11 3 cllpadciicidbacde 35 11 3% I

I

Fell olld IR JAAGDIGA ofcPlolle; cflell of ¢ URMIGIoNUSRI Udddea=iz I
SIRRIVRIBARI d - AscANSD sl¥oid URIISoHIUS ¢ | PBel DACIGIGIEI AT olciold] |I
QUIioloGRI (RUE URIISIOAI Del: | DI JRAICHADIAL R: fdbe] a1 3iRaciicatel:’ s I
SARAY IANIAIsA JATHDIRI DI FYBT sfer a et 1l

Commentary

Even as the one with absence of consciousness sings and dances free and in abundance due to excess of
happiness, not for any purpose to be fulfilled, even so is the case of the Supreme Being. Narayana
Samhita says : by creating the worlds the Supreme Being has no purpose is desired. Whatever he does
is out of sheer Bliss of Beatitude, like the one who sings and dances with absence of consciousness. Or
else what purpose could there be to be fulfilled for who is comprehensive with Bliss of Beatitude? For
one who is completely liberated of desires what attractions could there be? This is the divine

inclination, for one who is satisfied in his Self, what desires could there be?
|| AUIRIGIZEUAIEDI 1] 20 ||

11 3> dUaRIeALUL: of AMUsIrarel {8 gofafer 35 11 3¢ 1|

Il
DATUSRII BeIGIIrdloo] (1= dUeIolE[ul | 'qulol JUei cildb ofIfel Urtof urudy sfet & gfer: 11
Commentary

According to the actions performed does one gets the results, not because of any dislike or disgust. One
is led to merits by performing meritorious actions and to demerits by performing demeritorious actions,

thus in scriptures.

11 35 of DAIfANPIISHT dootloiiGeard 35 1l 3¢ I

Il
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Uddl PRUNIIONISAIrhaAUT: || AR YU d - 'quuIdIicd el orRAd ydmdur |
3IGIII I HUI ol [ARler: ol Siet I

Commentary

Bhavishya Purana also says that merits and demerits are occasioned by Vishnu in terms of the actions

performed earlier, because of the performance of actions by the Jiva earlier, no defect can be found in

divine action.

11 3> JUUEL AICIUCTRII A 35 11 30 I

Il
ol d DHIUSICAOIIRIRARALTRIY | 'God Dad DICTUIANIA] Sfld ©d d | Acofsiad: Afel of Al
AGUETIT' $calfcoll Ddicloll Acaziu dceflolcard | of d YoldUeARIUIdol GIW: | €9l

dURIIGIUCIRIAGICAI], | 3 DPRAYUIHAN U of dAdl SINAGHSAL | ol adl
SUIGIVILS Ard Ia WRlsollicIfe: Usiiolel sfer aqdoforareme I

Commentary

Since the effect of the actions is in accordance of the actions performed, the Supreme Being is never
deprived of any independence. Because the elements, actions, Time, inclination and Jive come to be
created by his Grace alone and not remaining inactive, by such statements his powers do not become
affected. Further defects of dislike etc. coming to be are not on account of partiality, the scriptures
having further clarified that the Supreme Self is impartial in discharging merits and demerits. Even
when any defects in their attributes are observed he himself as the supreme one without beginnings

assists them in mitigating them, thus in the section of the Vedic scripture.
|| AdEATUUTIED0T 11 22 |1

AIA

Srafdre FuAis3fc 1|

Commentary

His remaining attributes are here concluded.
11 3> Aderaiauaid 35 11 3¢ I
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Commentary
The attributes heard or unheard, the thought or unthought shown by the ignorant ones are all in the

divine Being, of this there is no doubt.

II SI(ﬁ_ faY (c N s c\\ [aY o (\e(l'_ | C O N N\ AN o O
SIERIRIR U2 UIG AUl ||

00000



86

fSdler arermer
Second Chapter

focdier wis

Second Step

AIRIUIG

ST

'SAMI lofuciedl' sfel AEIeIAl SRIPRUI JFerRIell s | 9Nl PRIPRIGIRH uIS |
3 N c(\ hd H N O Ay I

Commentary

In (the view of) others the fruits of the actions are generally rejected as improper teachings. Therefore

herein same is rejected as being gross and unrewarding.
[rremigigiticay IRyl

|1 35 JIGITO[UUTIY SlTo[AIGIUS 35 |1 2 I

Neither being capable of being formatted, not being conceptualise.

IS
3IIAGIRRI FAeT: UdrAo[UUr [otio[#Iol Ul ieUd Uellol SIeleabe] | TA9rec;ol UHIVITHIT GO I

Commentary
The gross cannot on their own involve in movement, therefore they cannot be considered as the

primary cause of creation. Further with d the absence of evidence is also shown.
135> U 3 1R

Nor being inclined.

I
AcTolR ¥deT: UdfeiG9lolred |
Commentary

For the conscious one, one's own inclination being seen.
< N N o v
Il 3> Ul:#ddad dda>id 35 3l

Even like water being mixed with milk.
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Il
URIISFEAG Aol UAFCRISRIA ST of Jcbd] | 'O Al 3[R UIRTol SIIef, UrcilsoeIl ofel:

RI6G, ATUART: UATRIISTRII ofel: RA6G, ALY A1 Ul Iclso=IRI =l < {G9mee] | uelol 8

Commentary

Like water mixed with milk - it would not be proper to say that even Consciousness (the Supreme
Being) becomes mixed, enjoined. Speaking to Gargi Yajnyavalkya says that even as some rivers flow
towards the east and some flow from the Himalayas (in the north)some to the to the west and towards
whatever direction as per the Will of the immutable Supreme Being even so by his Will the milk

becomes buttermilk. In this manner everything comes to be.

11 3> cAfeIIDIoTa R IAYIGTUSIARII 35 |1 ¥ I

Not there being any external agency, nor there being conceptualised.

ey

of d cafepad  fhaeny sfer Agoufedur pIfl wevilsoraReronifiada
3IAeIdIGTAHAe ||

Commentary
Without your Will assuredly nothing can ever be done, without you no actions can be performed, not

expected from the non- conscious beings, this is the opinion.
|13TGRIITHIAIEID 0T |1 2 I

Il
A RARRHAAHA,  ORIPRIFT | I YRR ©vd UsicAloPEld  Aunimdcuerd ud
UeIolGPaRIoeIald Sore] sfet | 31l sidifer 11

Commentary
The views of the Sankhya proposing the existence of Supreme Being is here rejected. Even as from the
earth with the grace of the rains the grass grows, even so from the gross elements with the grace of the

Lord, the worlds comes to be, thus has the commentator says.
I1 3> 3IoIIHIAICT of UIian 35 11 9 I
In the absence of any other (agency), unlike the grass.
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Commentary

In the whole world whatever is seen and heard within or without, all that exists as enveloped by
Narayana. The world came forth from Brahman, exists in Brahman and dissolves in Brahman.
Brahman is in the lower, in the middle and in all the regions. Brahman verily is all this, this in
scriptures and He being in all the other regions it would be proper to say that by his assistance alone
eve n the grows, he being the one the only Lord. He verily manifests becoming self-energised
formatting the Prakriti to be creative. With no identification or form, but intending to be creative he
becomes the sustainer, thus on Bhagavata Purana. The elements, the actions and the Time etc become

manifest. The syllable d signifies the process of manifestation having been accepted.
11 SFJUSTAIEIDIT 11 3 1
11 3> IFYUSIAsIATHIAT 35 |1 € I

Even if accepted, there being no purpose.

ISRI
AR AHIeAr of RIe1: AfeAglod b URISIoM | 3I: TARMBAAIUS: ||
Commentary

For whom there is no independent opinion of his own, of what use be of such his opinion ? In that case

even such opinion by oneself would be worth rejecting.

| TSUIQAIEDBTI ] ¥ I

ey
~N [ (e < NN
UHIURIGlolMUDIADd dcdIGHUIdd 10T I
i C 92
Commentary

The view of the Sankhyas that Purusha is the supporting entity and the Prakriti is the pram army agent

of creation is rejected here.
11 3 yuIoaafc el drrensir 35 11w I

Even if Purusha is considered like a magnet, even then for the same reason (mentioned earlier).
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Commentary

Even as the inanimate body when comes in contact with the conscious Jiva, becomes capable to lift
even a huge stone, to say that even likewise though non-conscious Prakriti with relation established
with Purusha, becomes proactive as creator would not be proper. Because in the absence of evidence, it

does not cause creation.

5 SelicdIo[gutt:
I 35 3IelcdIo] Al ¢l
The limb being inapplicable.

SIIeT
oR1RUqrl YIuRAIfPIeald | 'sivrisll AAGRI el BRIl scisfiraciasRlsouusa 1|

Commentary
Because in the case of body becoming proactive the role of the Purusha is the principal one. With the
bodies coming together the required action is performed by him. The relationship comes to be

esrablished in this manner.
11 35 3To=Tel STolfeTcAferam 20T 11 9 |

HTRT
UDRIUIoi0l UBUDcddIGHUIDALT ||
C 9 D 9

Commentary

All arguments regarding Prakriti being proactive and Purusha being the creator are rejected.
11 35 3foerelsoffdrdl o SToIfepfa=iIaIId 35 11 2 I
Even otherwise accepted, in the absence of power of intellegence.

I
IRRALYSB: Udcid ScofipI? 31U Iz e 33Ade TARID: ||

Commentary
If one accepts that relationship makes Purusha energised even then the ability of Prakriti to become

proactive by her own energy becomes untenable.
Il 3> FuferremcarsHsREA 3 Il 2o ||

Being contradictory (to scriptures) is is not proper.
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Il
ApcrgferRAfcids.grarcaroftasrd RSPl | 'Y FLRIAd JbAYA2 WY || dofod
Alg>.g Al aGTFAel aredt:' sfer urs ||

Commentary
The view which denies the supremacy of Lord being contrary to the view of all revealed and
remembered scriptures are ill-conceived. Both revealed and remembered scriptures assert the the Lord

as the supreme. Any one who speaks contradicting the same is the despicable one, thus in Padma

Purana.
| AIIfIrDIfRIBvT 11 € I
Il 3> ABGIAGT BFAUIRATS I 35 11 22 I

The great and large may become manifest from the small or infinitely small.

STTCT

AcarcfiElaearea e PRIAUER Bd g3dcdIcUlRAVICATCAIC UL | dIeGIGoASMRIRIY of
A1 [INDRUIEIAI ||

Commentary

Even as from actions performed, grass grows, even so from smallest of the atoms great things become
manifest. Or else, there would be no difference between the both, there being special reasons for the

same.

11 35 I9RICISIU of BATATAGHIT: 35 11 22 I

In either case activity is not possible in the absence of that (the Divine Will).

I
ST folcard AGIdsit U] ol HIdIcolGHoHIU A AT | 3ifolrd ArDRUIHIAIA |

3IT: WRHANRISCIHIAIICPRIN: | dAfGDa¥A q ddold Ad9IRpedIh:AdAUUERT | Iad B
DIcl [AINIDIDIR 1|

Commentary

If one accepts the will of the Supreme Being as eternal, then in dissolution also one will have to accept
even slightest action being performed. If one does not accept will of the Supreme Being as eternal then
the absence of of even slightest actions will have to be accepted. In Vedic scriptures the energy of the
Supreme Being is conceived, every thing becomes manifest. Therein itself has been mentioned Time as

the special attributes.
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11 3> AAARMRIUSIHIC ARINGOIRIARAI: 35 11 23 11

Since aggregation would lead to infinite segregation.

9ITCRT

DRIGRUINCION AAARIAGHPRIRIRRI d {3oolcadATdATcAAARIARIUSRIT 3lolaXefcl: of d
aq wavp] | UerRidaRigRlaa  doBRify: Fafdalsdcd AR wa of I I

Commentary
For actions performed, for reasons and for such others matters, harmonious aggregation as well as
distinct segregation having been accepted there will not remain any one credible evidence of

aggregation. In fact the former evidence alone is the accepted evidence and not the latter.
11 3> foreardia a srar 3> 11 2y I
There being eternal acceptance of eternal inclination.

Il
folrcarca wRANell AAARRA d (RRAd SifolcapfiRIfGolIdd ®RI R | 3[oAAT of
Dot Il

Commentary
If existence of atoms is eternal then the aggregation will likewise be eternal and birth and death too will
be eternal as action, (there being no dissolution of the creation). If atoms are eternal then there will

neither creation nor dissolution.
I 3 FuIfSIHArCafduRRN Goletrd 3> 11 29 1|
Having observed the creation and modification of forms.

9ITRT
FUIfSHCAIc URANGIARIRICTd | el esccdIcdlle ||

Commentary

Having observed in life the forms and the attributes of the atoms as not eternal.
1135 I9RIAT A SN 35 11 2 I
In either case defects being observed.

I
forcarcd uraLoli dgerd forcred 2R | faduusumsiard | ifofeacd dRUISIAICGrdIsId:
I
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Commentary

If the atoms are eternal then everything becomes eternal due to its special attributes. If not eternal, then
creation becomes manifest on its own with no help from any other agency.
1 35 Uf¥sIaTcaIidaeaIust 35 I 2 |1

Being unacceptable, needs complete rejection.

AIA
\Dr\ cr\ o n( r%c 9 AN N I'S o [a} la:_)n* € o oL N C [ I o \0
algrerd ||
Commentary
Since they are contrary to the revealed and remembered scriptures and being excessive and unexpected

views are said to be unnecessary and without any substantive meaning, thus has been said in
Mokshadharma.

Il AHSTATEBI0T 11 9 |
11 3 SR IIRISADsIU AGUI: 35 11 2¢ I

Aggregation being both being rare, it is not proper.

Il

AASRRFADSIDI o ISl | IASADSATRIGATIRITIGUI: | 3IGRIA AdGT AHGRRICA
A I

Commentary

For harmony one single atom would not be able to contribute. Even with both objectives one would
not have proper refuge. Or else it will be construed that there will ever be aggregation in the creation,
without there ever being dissolution.

11 35 sARRUAR—IcdIiSeT doollcufel ABIIeard 3> 11 22 11

If aggregation is accepted, then creation comes to be denied, they being only the incidental instrument.

TSI

Adel [deeiollsiU AAORI: WRIWMUSRI IdSRIA il dool | Uh DRIICAE] R
oIS FAIrURIIRURRIFAGUSRIT RIABIR ST of Yo | DRI AfeT DR HAcALS TR forIa:
I

Commentary

Even if aggregation is accepted as eternally existent it may not be possible to accept that the two
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(creation and dissolution) will operate in life with no opposition. Because one has creation as the
objective and the other dissolution as final consummation. Therefore it would be illogical to say that

one having been created it's dissolution as consummation in many forms
11 3 ITRIcdIS T YdforRlernd 35 11 0 ||
On new things becoming created, the old things ceasing to be.

TSI
DRIfcaIGd DIRUIRRI fdolol<d of fA9Iy: dRIcUfTT: ||

Commentary
The moment the cause becomes manifest, the cause becoming destroyed, there would be no new

distinct creation.

1 35 3rAfel UfersiiuRlel=ioruerdc=Ien 35 |1 27 |

If non-existence of the cause is accepted then it will against the assumption of the earlier proposition.
Or else cause will have single purpose.

ey

®RUl  fdor¢  oRiguEd  daoriffa fsusfor |0 dcold ®RuEIRA
Al GO RUIHIATENSIUE] AdDRITUI ||

Commentary

Even if the cause ceases the effect becomes manifest, then that effect cause had becomes manifest will
also cease to be. Then saying the effect being the destruction of the cause becomes the firm statement.

In the effect lies the the cause, it being the reason for destruction then every creation becomes one-time

occuracnc.

11 35 UfeRRATS Ul RRAATORIUITERIATSSTA 35 11 2 I

Knowingly or unknowingly destruction would not come to be, there being break in continuity.

9ITRI
PRUI AfeT PRI sacAfe] forrenioozidrel: ARAIor fdotroll of eI I
Commentary

By the rule that cause becomes the effect, it would not proper to say that the would cease to be or the

would end in becoming destroyed.
11 35 I9RIAT A SIUI 35 11 3 I

In either case there being defects.
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Commentary
The rule that where there is cause there exists the effect. Since effects are ally's visible there is no
importance as regards cause of the effect. Even in the absence of rule, the effect continues to be

manifest.

11 3> DI ATAIIA 35 11 W |1

In the expansive space, there being no difference.

I

dlurfey fagrasiolrd siftiardelioruiu siftrcdsofsiiRia dmifgtafdouaeloellq sfomiiu
Aol Il

Commentary

If as in the case of light difference is observed as temporary occurrence, then even in other cases
temporary occurrence would have to inferred, as in the case of space abnormal occupancy have been

observed in other case also one will be obliged to consider.
11 35 3O[IIAAU 3> 11 ||

Also being recollected.

9ITRT
acdcfifer ucafdsioca | ucafdmRn - gnfoacd  fAdiuagleRenfU  sedcad I

That verily is this one, thus having recollected. If recollection is considered illusory then even after

special observation, it would termed as illusion.

Il QLo=MferaBI0T 11 ¢ I

ey
NN
QoAdIGHUID Il
Proposition about non-Existence is rejected.

11 35 oIRIARIE I 35 116 I

Having observed, not from non-Existence (Existence can come about).
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3IESCAdIGAd: PRUIC Oigoﬂl(\l |

Commentary

Not having observed, (creation coming) from non-Existence.
Il 35 SeRilaloteIft dd Bifg: 35 11w 1
And from the indifferent even no Accomplishment.

ITST

: fi U AUl gafSidmell Jayturciomnsaft eoprl Rifg:
3RIA: PRUI 3cRilolloleIt AuIGAgLgafsiare g Aoroncrrt Bifg: | a
9IeGToo] AGo=IAIU of I TAIINIA ||

Commentary

If non-Existence is to be the cause then for the indifferent ones with absence of intelligence even from
the flowers from the space effect will be achieved. The syllable d it is shown specially that it is also
not possible in other cases.

11 35 GIIeTId 3UcTeel: 35 |1 ¢ I
The unmanifest having become manifest.

ST
ol T SPeIGd eIffer areId | excedrd Il

Commentary

And the world not being spoken as non-Existence, being capable to be seen.

11 3> deratica of Fateitiga 3511 29 I
I like dreams, being possessed of special qualities.

I
ol d 6 HAMMU IAIIGAGHIT: | AR DIct IAoils olls AU SCATEISIHAIA | of ABT AlE9l
UAIHARA |

Commentary
For things perceived experience like dreams being absent.since in later moments, the experience is

neither as a dream nor as serpent. Besides here in the world there is no credible evidence.

|1 ofUcieeAfDBI I Q |1



96

I1 3> of $Idlsoluctedl: 35 |1 3o I

9ITRI
of fdSIIo1eIT SIBIe | TeITsof8TarsiIdic |1

Commentary
The world is not of the form of Wisdom, there being no experience in like manner.

11 35 sifttapcarca 35 11 32 11

I
Silof $1fUTDd | 3relioll a FATRIAITDHA | SIAURIDH ||

Commentary
Knowledge is momentary. The things are spoken as firmly established. Therefore Knowledge cannot

bring oneness.
11 3> Adersoluuaid 3 11 32 |
Being entirely contrary to experience.

I
UATUTIHIAIRIAY IR AT DId>Gedrcdold USIT: JIEIT: ||

Commentary
In the absence of credible evidence and being contrary to the revealed and remembered scriptures,

these opinions are not acceptable.

|| ol FdAoaIfIBIuI || 20 1]

Various opinions regarding Existence are rejected.

11 3> olcpR¥dAcorRIAdrd 3> 11 33 I
Not in one, be cause of impossibility.

I
ACRAIGAII RAGARIAIAIsoITd RAMSAoAD R0 SR | et dolRAsIIdc ||

Commentary
Whether Existence, or non-Existence, or Existence and non-Existence or as mentioned earlier other
special Existence, to speak in such diverse manner is not proper since they all are impossible to

perception.

Il 3> BdSIcdIcoid] 35 11 3¥ I
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Commentary

If one limits the Jiva to his body, to the infinitely small body when hands and other parts issue forth

they too would be onfinitely small.

< O\ N o

11 35 of d WRIRIGRIfARINIADBIRIIGIT: 3511 39 I

There is no contradiction through change since change (in the body-form) is accepted.

I
TACHIRFURT AACURHAVICALIHICT of HoARIH | [IPRAAIGIORACARED ||
Commentary

For every Jjiva dwelling in a body the change in the body should not imagined, because change

suggests impermanency.

1353 RIfOI I AIG NI 35 11 3¢ I

If in the end both (the Jiva and the body) are accepted as eternal, then mcontradiction will arise.

ey

URHAUINIG  IqSUIHIauIRIseRIUIAIRITdGecdel  9RRTdSIRIfoIRIcdIGiaomur Id
IRI fotered 1A I

Commentary
In the absence of limitation and getting associated with the form, in the state of deliverance, both the
body-form and the indweller within the body-form, will be construed as eternal, thereby giving eternal

existence to the body-form.
[Rergsmticenu S REY]

I
UIQUIAUSTAUDRI |

Pashupata views are rejected.

135 UrIRATHSIZAI 35 11 39 [
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Commentary

Whomever I desire to him I make him ferocious. Him I make a man of Wisdom, a Seer, an Intellectual.
I grant Rudra a bow to strengthen and destroy. To this renowned Lord, Vishnu I offer oblation in
worship, who thereby makes Rudra, the great deity presiding over ego-sense and the Ashvins to
become the enjoyer of food. Narayana alone was there. Neither the four-faced Brahma nor Rudra,
neither fire nor the moon, thus I scriptures. Performing actions as dependent, the lord of the animals

was not the Supreme Being, the creator of the worlds.

11 35 Aeemofuuai 35 11 3¢ I

The reLationship not arising thereby.

I
SI9RRCARTARI STl Ade of YsId Dejrdol HAY>Ydr ||

Commentary
Since Rudra does not have a body-form, to consider relationship with the worlds would be improper, as

performer of actions his role would as from a dead person.

11 3 3ifEroTelloluudid 3 11 3¢ |1
His established role not being seen.

ST
ufercarertsicorol ferdl & petretie: orRi wRAfd | of ar del¥d I

Commentary

Sheltered by the earth they perform actions akin to a potter. For the. There is no other refuge.
Il 35 DvIacdool HPNIGIRL: 35 Il Yo ||
Not merely as sense instruments, being also for enjoyment.

T
SGAId SPPNRRI DUAGIISSIONIS FUd IS RRITUDRIRIGIAESAA Siel dool HPIISUT: |
Scufeifdorroll g NS UIRIod AGAr: |l

Commentary

This world verily is the form established for enjoyment. To say that it is the eternal place would not be
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proper, if it is merely said to be for enjoyment, because creation and destruction, pleasure and pain are
also provided till the body lives.

1 35 AdeaAAdSAAT dr 35 || ¥2 I
Surely an end or else sign of ignorance.

SIS
Gedcdsodded | 3oAl  Soldd: | oRIRf0r wa 8 siollcufteser 11 fdwoied

m Ad fARYem: uf¥zdr: - ASKIHD] IPIAIFACIcHD RIfch: | fdpdrcadl doldIo], SIlollcHD:

oqRica®: sfel | gigarolissl Urdelardl eIdd: CISRINIS | JigHolissucisldiol sid Aes:
JAAFTEI SIGT9T: ACURICDI: | STofSTIof: JRAJ: A fAwuf: usile?: scanfgapen ||

Commentary

Since possesses a body-form destruction is inevitable. Or else existence of ignorance. Possessed of
body-form is verily the proper Wisdom. As far as Vishnu is concerned by Vedic scriptures are all
doubts have been resolved. As the indwelling Self, resplendence of the Self is his form. Of what form
is his resplendent Self? - the Self wise in Wisdom, the Self that is resplendent and full pf power, thus
having been said. He is known as the Existence-Consciousness-Bliss (Sat-Chit-Anand), of auspicious
body, of pleasant smell, of enlightened Wisdom, endowed with noble glory, of excellent Wisdom, of

excellent happiness, he is Vishnu, the supreme Immutable Being and such other adjectives.
[l SCUCATEDT ] 22 I

Energy as the sole source is denied.

1135 3CUIAAI 35 11 ¥R I

Origin (from female energy) being impossible.

ST
ol {& UauIeloPBIABeRs: Iruftiéed II

Commentary

Without recieving from Purusha relation is not seen.
11 3> of d Dd: DL 35 11 ¥3 I
(Rudra - as) The concluded one cannot be the cause.

Il
afe; yaulseiifcpera aRuft wumsmargoeufe: |



100

Commentary
If the Purusha accepts the responsibility from him creation is possible.
|1 3> [dsTronieand ar dgufemier: 3> 11 ¥y I

Absence of Wisdom or on it being rejected.
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Commentary

Of the instruments of Wisdom are accepted (in Rudra) then by him alone the creation would have been

included as the creator.
I 35 fAuferemea 35 11 vy ||
Having been rejected.
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Commentary

Since all the revealed scriptures oppose it cannot be acceptable as well thought.
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Second Chapter
il ue
Third Step
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Commentary

With this step the contradiction between the mutual relationship of the gross and the psychological

stages, between the individual self and the Sypreme Self is rejected.
113> of faRIGY: 35 11 2 11
The Space was not created, since such reference is not seen in scriptures.
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Commentary

The space was not created because no reference in scriptures.
O (anY i

135 3ARAT 1R

Being in existence.
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11 35 SNURAIAT 35 11 3 I
Being improbable, to be understood in secondary sense.
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Commentary
The Space with no beginning, the Space non-existent, unlike what is seen, thus spoken in scriptures in

secondary sense. Or else various contradicting scriptures possibly gain acceptance.
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11 35 oreaIyg 35 11 ¥ I
Even from scriptures.

Il
'318I & d1d fore1for Y3u: Upicifcalr wIcr 3ie1 | 3rel Arowfor=uior umr: gt 8fcrfor siiferaTofifer
| anfol & a1 Scufepsifel AroRAforefor | afol & ar srolcuftieifer afor foremfor | of @lefor
DaIdoilcuelod of fdcfited yau: udbicrRIce it il | srlaregcufesfer arofcuferifer a wror:
9L GIssaIQI SicT SITON EUeloa SfeT STIceTId=I(T: |1

Commentary

Now therefore, assuredly eternal USW: and EE?I%I:, the self, Time these words are used. And the
others as eternal, Pria Breath, receptivity are used as the gross and temporal. Those which come to be
created they are are not eternal.those which are not created are eternal. Those which are not created or
dissolved are the Purusha, Prakriti, individual self and the Time. Therefore those which are created and
dissolved are Breath, the individual self, receptivity and the Space created as fragments, thus in

Bhallaveys scripture.

11 3> RATADII F&IIeGI 35 11 ¢ |
For Brahman alone it would be a proper.
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Commentary

For creation and dissolution there is single source, becoming proactive as the principal or in secondary
sense. Even as the word Brahman suggests. Now by whom every thing is created ? The scriptures say it
is the Supreme Brahman, who becomes effulgent or makes effulgent in secondary sense. The Supreme
Brahman as the principal and through the four-faced Brahma and others in secondary sense. Therefore,

the attribute of divine effulgence in them. In the same way, in other cases also the manner of creation.

I 35 UfesIaIfoRI I IdIcsecI=T: 35 11 € 1

The declaration looses its importance the word being used in contradictory sense.
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Commentary

Like Brahman others are spoken as eternal then the scriptural statements - 'All this is created by him'
would be contradicted and Space would be like him by way of modification. 'The Self verily was there
singularly alone', 'That alone was there in the beginning as Brahman, with no one as the second'. 'This

alone existed in the beginning, other than that no one else existed'. Thus the scriptures having said.
11 35 AMAIGPR  Id8IIeI cllbdd 35 11 Y I

Whatever exists as modification those are as seen in the world.
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Commentary

Modification by becoming divided is proper. By modification, verily by separation is what is seen in
the world. The one undivided is the Supreme Being, spoken as Vishnu. Purusha, Prakriti and Time,
thus in three-fold manner division is made. The fourth is the Great Principle and fifth is accepted as the
form of 318 - ego sense. By such division come to be the Space and others as separate and distinct. The
one which is separated as the distinct form, he verily is formless supreme Hari. Not having been
separated, he is supremely blissful, eternal, with eternal attributes. Being separated one becomes

diminished in energy, not so is Hari, thus in Brihatsambhita.
|| FATARTarerdur 11 2 |1
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Commentary

Now therefore, in the case of eternal and non-eternal Fire, Water, Earth, Space these are spoken as non-
eternal. By Vayu, Breath are all these creatures restrained. Therefore, as regards animate and
inanimate, the Fire, Water, Earth or the Space are the inanimate, Vayu, the Breath being the animate
and by Vayu, the Breath alone all the creatures become known. Those, the ancient wise ones were

taintless. They the luminous ones along with the Sun became enlightened of the secrets and
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qualified to spread the Wisdom, for Vayu there being no beginning nor the intermediate nor any end,
neither appearance nor any disappearance, thus Vayu as one not created as been spoken by the

scriptures.

11 3 Brlol AMARAI SRR 35 11 ¢ I

Thus Vayu has been pronounced.
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Commentary

By these primary and subsidiary statements, by such separate statements Vayu being the uncreated the
scriptures too have pronounced. Eternal and supremely eternal and similarly as the non-eternal and
superior they dwell in the world in four gross forms. Non-eternal are all the creatures and Vayu as the
eternal, thus has been explained nd the Supreme Ones being the Purusha, the Prakriti and the Time.
Vishnu himself compared to others is himself ever eternal, supreme over all the superior ones.
Separating and giving them distinct existence Janardana transcends them all. Upholding them all, the
luminous one displays his eternal blissful attributes, thus in Kurma Purana.
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Commentary

Earlier than this non-Existence alone was there, and the Exisyence, verily became manifest thereafter.
The non-Existence became Existence, all these scriptural statements were not speaks of the Existence
becaming manifest in this manner. For Existence verily was unborn. By using the. Syllable  as said
earlier the state of being born as Existence is rejected. Not that Existence is born of the non-Existence.
Being born has not been observed. Therefore it is said Brahman becomes effulgent and makes other s
effulgent. Therefore the others are spoken as non-existence, never the Existence itself. For that reason

this one is referred as transcendental, being transcendental to be known only by the Seers see, thus the
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scriptural having stated. In earlier ages before the luminous ones were born, it was said that from non-
Existence, Existence is born, non-Existence verily being the effulgent Brahman, and Brahman is
inclined towards UIUI, the Breath, saying UIUI, the Breath is supreme, resplendent, all-powerful. Thus

in Paingi scripture.
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Commentary
You , O Lord, you the unborn Seer, who by your strength, attributes and actions are the one who
sprinkles the essence within the manifest Prakriti, becoming the source of creatures being born.
Therefore we the seven principal Rishis were born, for which reason, O Self, what shall be Purana
tigons to be performed, thus has been mentioned in  Bhagavata  Purana.
The unborn has become manifest in many forms (descents), thus further spoken. Hari is born in truth,
never ever as modification. Purusha, Prakriti and Time, in that eternal order. Birth as modification,
verily being the special dispensation of the Purusha. Becoming subject to others verily is known as his
distinct attributes, thus in Padma Purana. Though seemingly modification, the Resplendent One is
possessed of comprehensive energy. For the purpose of modification he modifies the entire worlds,
himself remaining without modifications. In his energy or his special powers there is never ever any
separation. If of any sea parathion is perceived the same by his own Will makes them spoken. Thus in
Bhagavata Purana.

|| TSATEDT 1 ¥ |
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Fire, verily, are from him, thus is spoken.
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Commentary

Having said 'Vayu and Agni', it would not be proper to accept any other the source. Therefore they
were born of the Supreme One.from him verily the splendour became manifest. Having earlier
mentioned primarily as the cause here again by way of subsidiary reiteration and to dispel any delusion

it is spoken.
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Waters also.
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Commentary

Brahman alone was there in the beginning, he created waters and from him verily all this, t his havi ng
been said in scriptures. From fire camecthecwaters, saying even thus Brahman was there earlier. From
him were born Breath, mind and all the organs of sense. Space, Vayu, Agni, Waters and the Earth w
high upholds the creation, thus among other things. The creator of all verily is Vishnu, the one and in
that there is no doubt. All others are established by his command alone. Thus in Bhavishya Purana. In
Vaman Purana also having spoken about his positing in different his energising power in them. He
verily being singularly all powerful instills his power in them all. Gaining the example of sweat oozing
out heat, the statement is again rejected.
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Then the waters spoke, let us spread in many forms. In that manner they created nourishment, if one
says thus then it would be construed that nourishment came to be created by waters. From waters the
earth, thus in other places has been said. Therefore one may in mutual contradiction say that earth came

to be from waters and that earth came to be from nourishment. Therefore here it is said —
13> UfICAITEIPRIUIISGIARAIGET: 35 11 22 11
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Commentary

Kurma Purana says that where there appears contradiction in a (Vedic) statement one should not treat
that statement as lacking credible evidence. One should consider both the statements eschewing the
contradiction. Fire is red and water is white,earth is black associated with the navel, the could is spoken
as yellow. Associated with warrior class, Blood looks red and when diluted with water it appears white,
thus with slight variation the colours come to be. As far as Vishnu's energy is concerned associated
with earth, it appears as yellow. Verily Vishnu having been unborn has being resplendent and Supreme
Lord as golden energy. His in Vyoma Samhita.

|| dAgfdre=nferasur 11 v 1|
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Commentary

O Ridra, you are one who dwell in the veins within, who are the destroyer as well, being satisfied with
the nourishment given do not harm us, with such scriptural statements, the destroyer is other (than
Vishnu) has been shown.

11 3> ofdteroiicd q dafeciomet: 35 11 23 I
By his command and by indicating the mark.
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Commentary
Through the Supreme Being and born out of his primary meditation and desire in course of time there
comes end to the universal illusion. Thus for the deliverance from the shackles his desire and his own
efforts alone become the mark of clarity. Thus by Vishnu alone is the dissolution thus has been
clarified. At the time of dissolution the worlds by attaining whom becomes dissolved, he the luminous
Hari for increasing our life-span accept the well formed oblations and he who dissolves these worlds,

Hari, spoken in scriptures as the supreme, transcendental and by such other words. As the creator,
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protector and destroyer, verily he alone is Hari, the Lord, who moves others like wooden dolls. No one
of the defies presiding over sectors could fathom him, the all pervading one, all by the supreme Vishnu
alone being created. Thus has been said in Skanda Purana. In the Lord's actions in creating the worlds
four-faced Brahma and Rudra had limited role as the instruments in accordance to the time frame
proposed, thus on Bhagavata Purana. He makes the four-faced to arrange the creation to become
resurgent and Rudra to arrange the creation to be dissolved, Hari, who is transcendental and full of

supreme Bliss being the primary source of the creation and the dissolution, thus in Mahopanishad.
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Commentary

All this verily becomes created according to the order becomes dissolved by the Supreme Being alone,
himself not being created or dissolved, thus in Bhallaveya scripture having spoken of the process of the
creation according to the proper order. The luminous one, spelt by the word 3I8I2, the immutable
every thing comes to created according to the proper order and the dissolution also according to the

proper order. Thus on the section of the Vedas the orderly process has been clarified.
11 3> fAuRiur | chalse Iuderd 3 11 ¥ |
Creation through orderly transformation.
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Commentary

The word @4 - order suggests modification. And evolving. The creator of UIUI, the Prime Breath and
others, their destroyer, as well of the earth and the rest, the one who in orderly fashion causes the
creation to evolve is spoken as Hari, the supreme. This is in accordance of the Bhallaveya scripture.
'Properly and in orderly fashion creation as been replicated and also it's dissolution as per order. In this
manner Resplendent Lord arranges the dissolution of the created worlds. In the earlier stages the
creation come to be evolved with increased strength. Vamana Purana says that the return to Vishnu's

dwelling is also according to an orderly fashion. The increased strength in the beginning becomes
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decreased in dissolution. Among them those who becomes enveloped are more, of this there are no
doubts, thus having been said.

|1 SRATEDT 11 Q 1
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The separation between Wisdom and Mind is gradual, it having indicated - is not proper because of the

absence of special indication.
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Commentary

From UIUI, the Prime Breath comes forth the Mind, from Mind comes forth the Wisdom. In Mind does
the wise one thinks. Having thus indicated, the separation of Wisdom from Mind referring contrary

order would not be proper, in the absence of any credible evidence.

1 35> TRIARAUIZRIRIX(] eeudqoquéeﬁ DI AGIANIACAIT 35 11 2€ 1

(The Mind) being inclined to be unsteady the Wisdom arrived indicates being unsteady, since one part
deals with temporal Knowledge and not entirely Wisdom, Mind having been the result of thinking.
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Commentary

From Mind the Wisdom, thus having been spoken, the animate one having empirical thoughts thereby
Wisdom comes to be from one part. Wisdom has not be proposed as the communication desired. In
Skanda Prana also says that from the Supreme Being the unspoken came to be, from the unspoken
came the great Principles, the Wisdom of the great Principles came to be communicated by the four-
faced Brahma. From the Wisdom of the great Principles the Mind, from Mind the Space and the others.
Thus came out the transcendental creation being the unmanifest from reflection. The reversal of the

creation is said to be known as culminating with experiencing Hari.
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Scriptures having said the the self is eternal.
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Commentary

He dissolves all this in the obscure incomprehensible darkness and creates again from that obscure
darkness creates, dissolves, protects, energises, obscures, [llumines and liberates singularly, thus
scriptures having declared the Supreme Self himself does not cease to be, his dissolution not being
mentioned anywhere. His ceasing is spoken as his being obscure. When the Universe becomes
dissolved, he, the Supreme Self remains obscured from being incomprehensible, thus in scriptures. He
becoming incomprehensible in obscurity perceives Prakriti, Purusha and the Time but no one else ever
sees, thus on Paingi scripture. Eternal among the externals, conscious among the non-conscious, he
verily is the eternal, without attributes, the Lord, transcendental, the Supreme Self, ever supreme, the
Cause, the Witness in the worlds, with supreme attributes sees all the directions, perennial, thus

variously spoken as the Eternal One.
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Commentary

Among the eternal he is the Eternal, thus even in relation to the Jiva it has been spoken. All are are

born as blissful self, thus the the birth is explained. Any contradiction perceived is clarified here.
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Commentary

Even the Jivas were created by the Supreme Lord, the word Bd having been used. These conscious
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beings on dissolution enter the great luminous being and having been dissolved are recreated, but never

ever be destroyed, thus in Kashayan scripture.
11 35 b 11 22 I
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Commentary

Even though eternal in essence the Jiva being conditioned (by bodily constraint) come to be created. By
the eternal Slupreme Self becomes created again. For them being created they come to lauded their
body.
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Commentary

The individual self even though enveloped by the one who is consciousness, without attributes,
Pervading all selves, fully formed,and endless, as said in Kashayana scriptures comes to perceived as
fully integrated one. Through atomistic in size the self come to be shackled by merits and demerits,

thus in Gaupavana scripture, even then there spears contradiction. There he clarifies -
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Commentary

For all purposes, the Jiva is but atomistic, who became created in a body-form traverses to the worlds,
enters womb, takes birth, performs actions etc says Paushyaysna scripture. There he experiences
freedom. The one becomes born, the Jiva alone becomes destroyed. The one, verily revels in his merits

Suffers from his demerits, thus the one alone is spoken.
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Commentary

Energised by the Supreme Being he enters the womb, is born, performs actions, becomes initiated and
finally becomes elevated. That one the self-resurgent one alone is refered as JdIcHL He grants
pleasures, he enable to live his life, he raises him and he verily brings him back. Thus by the
subsequent sentences it is shown that by the Supreme Being alone he is raised and destroyed.
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Commentary

The fact that the Self envelopes, is consciousness, without attributes, thus it all-enveloping character
has been spoken, does not make the atomistic Jiva likewise. That Self makes resurgent, energises
internally and externally, providing various avenues to change oneself suitably. That Self which
becomes manifold is spoken differentially, he verily is the Lord, Vishnu, the transcendental, Supreme
among all supreme ones, thus having been spoken about the Supreme Principle. The one and the only
one, Keshava is referred by one word, two words and many words and even variously there no
difference or contradiction in him, thus has been spoken in Bhavishya Purana. He together with UIUIL,

the Prime Breath becomes established, thus having been spoken by the Seer, he leads the creatures.
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Commentary

He verily is the Self, though endowed with far reaching energy, becomes limited in the Vedic hymns.
Complete, inconceivable, source of all Vedic Wisdom, Lord over all, wise in all Wisdom and

performer of all actions, by these words he is conclusively indicated. He is spoken as indescribable
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Self, transcendental, supremely blissful, Vishnu, the singular one, there being never ever any other

way, thus being mentioned in Kurma Purana.
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No contradiction as the case of sandal paste.

AIA

IR ST EQMTHW I=I201 m UBGIUIARI: AdIRRI: I
SIUEHWISUCRIGH—Q’ mla&nmgmm ||$1?IHEIEHU—6'@UI
I

Commentary
Even though atomistic Jiva it is proper that his body is fully enveloped, like the sandalwood paste
which spreads out the entire body. Even though atomistic the Jive stands fully smeared just as the body

is smeared with sandalwood paste, thus in Brahmand Purana.
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Not due to the existence of special aggregation,but because of his being in the heart.
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Commentary

To say that differences in different place is normal like the difference in sandalwood paste smeared
would not proper. Since having said 'in the heart is the self, it would have be accepted even in the case

of Jiva.
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The attributes being as in the world.
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Even as in the world the attribute of the light the whole place becomes luminous, even so by the light
in the form of Jiva envelops the whole. Again in Skanda Purana it is said that by similar and not
similar are differences among the luminous ones. By the form of awareness of the attributes and not

otherwise. By differences in the power are the luminous ones variously established.
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Commentary

He (the Jivs) is eternal, with no limbs, endowed with merits, burdened with demerits, he wanders and
becomes unshackled in these worlds once, seven times, ten times, thus in Gaupavana scriptures for one
Jiva many transformations have been shown. Parashara scripture also says that he becomes
transformed five times, seven times, ten times, and hundred times, thousand times goes and unshackled

on many forms shown. Thus if any contradiction is seen the same is being resolved.
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Commentary

Like the fragrance becomes separated from the flower even so from Jiva who himself a fragment
becomes separated in fragments. On the same manner he also becomes separated like fragrance from
his form, becoming lone. He becomes variously. He becomes in the manner in which the Supreme
Being makes him to be. The Supreme Being is unfathomable and supremely the great one, says
Shadilya scripture. Unfathomable is the power of this Supreme Being, one with no limbs making the

self variously revels in his enjoined accomplishments.
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Commentary
The statements like "You verily are That', 'l am Brahman', demonstrate the distinct difference of the
Jiva from the supreme Being. Similarly 'the Eternal among the eternals, The Consciousness among the

conscious ones', 'the two birds' all these show the difference alone, this is now spoken.
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Commentary
Distinct and unfathomable is the Supreme Being, incomplete is the aggregation of the Jivas. Superior
than the aggegatate Jivas, who are indeed incomplete. Whereas he is eternally liberated, these have to

seek deliverance from bondage, thus in Sopapattik scripture, Jiva being different.
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Commentary

The Brahmic attributes which have been ordained for the Jiva in the form of essence the same been
ordained with difference. Even as by virtue of comprehensive attributes, the Brahman is referred as 'All
this verily is Brahman' and in Bhavishya section that he is different than Jiva and distinctly superior.

Spoken in Vedas of both as having similarity.
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Commentary

The creation of the Jiva having spoken earlier, it would not be proper to say that now his being bound

by the merits and demerits and delivered after many ages is shown. To this the reply is here given.
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Commentary

Even as long as the Supreme Self exists till end of the Time, even so does Jiva. Eternal is the Supreme
Being, eternal is the Jiva but not his elements. Hence created, destroyed and liberated, thus in
Agniveshya scripture. The Self is eternal, not the the pleasure and pain, Jiva is eternal, not the
elements, thus in Mahabharata.
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Commentary

Endowed with Wisdom Jiva along with divine beings revels in bliss, in strength, in energy is led by the
Supreme Being to the other worlds, becoming delivered. Thus his form of Wisdom and Bliss is spoken.
Delivered from sorrows he becomes happy. Delivered from ignorance he becomes wise on Wisfom.
Delivered from weakness he becomes strong. Becoming eternal he sits without any danger, thus in
Paingi scripture his state of bliss etc is demonstrated. Therefore it is said -
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Commentary

Even as for childhood youth is inevitable and from youth manhood becomes manifest, even so for
those endowed with Wisdom and Bliss further course is spoken. Strength, bliss, energy, together with
capacity to bear adversity all these become the forms of a Jiva by the grace of the Supreme Lord, thus

in Gaupavana scripture.
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Commentary

In case the characteristics of Jiva are accepted then for the divine beings eternal bliss, for the
unenlightened ones eternal misery and for human beings mixture of pleasure and pain would been their
lot. Eternal bliss, eternal Wisdom, eternal strength for the enlightened divinities, not for the
unenlightened ones and pain and pleasure only for the human beings, thus in Agniveshya scripture.
Similarly in Bhavishya section, eternal Bliss and eternal strength only for the divinities, not for the
demons. For human beings in any event pain and plesure both in small measures. For all the three
whatever is seen as extreme, the same is due to their distinct characteristics. By strength of
consciousness of their itself, they respond according their inclination. Comprehensive peace Wisdom
for the divinities, for the human beings the mixed one, the demons having been established in antithesis
of Wiksdom.
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Commentary
(It may be argued that) in the absence of natural inclination for performance of actions, scriptural

knowledge would not have been of no use for human beings, but Jiva has capacity to perform actions.
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Commentary
With or without women, with or without relative, one can perform naturally inclined actions for

deliverance.
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Commentary

Since instruments for performance of actions having been seen.
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Commentary

For the sake of the Self verily all the actions are performed in the world, thus having been mentioned.
Or else it should been mentioned that the Self alone performs the actions. If perform actions is

attributed to Jiva, then what would be the role of the Supreme Being ? That is explained now -
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Commentary
Even as in knowing one comes to realise the limitation to Knowledge, even so is in performance of

actions by Jiva, thus scriptures have spoken. How ?
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Commentary

(The difference between Supreme Being and human beings) due to less strength of the Jiva,
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Commentary

Due to the absence of equanimity of intellect, lack of independence becomes seen. Therefore -
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Commentary
Even as performance by a carpenter with his limited knowledge is seen in his performed work, even so

on the case of a Jiva.
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Commentary

That is the power of performing actions, ordained, verily, by the Supreme Being. Performed action and
the skill to perform are founded on one's conscious determination. By his inclination things happen and

by lack of his imclination, things do not happen, thus in Paingi scripture.

Il 3> DAwRIcelUs fAfdaufeendereiiGar: 3 Il ¥2 I

ST

AAISURISIDd IRPRR SIIUEl || DAMRICOIUSICARTURDAR | 3MfGIrecoldusic 1| udael
RIcol d IXPR ARUSA |l 3°0: ORIAd dAcd*qRDA IaAH | IoliGraigay
guierfepradl 82: sfer sif=Icudfon 1| 'vadd of arRadidcR¥a a onf¥d a sfer a Alsrerd ||

Commentary

Therefore, the question of the absence of the necessity of scriptures does not arise. Because the
energising divinity expecting the person's inclination to perform.

Based on the actions performed earlier and on the influences since birth the Supreme Self enables one
to perform all the desired actions, which otherwise be his own actions, Hari being eternal and the all-
powerful one, thus in Bhavishya Parva. But the performance of such actions by Jiva may or may not be

as willed by the Supreme Being.
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Commentary

The Jivas are but the fragments of the Supreme Lord. From his fragments verily the immutable Hari
himself gets the actions performed, thus in Gaupavana scripture, thus the Jivas' being fragments having
been spoken. Not as fragment, not as one related, not as one from whom there could be expectations
from thr Jiva, appropriate fruits are granted by the great Lord, though not subservient to none, but all

others being subservient to him, thus in Bhallaveya scripture. The same is here clarified -
11 3> 3i9Il SlollRIUSIIIGoRILI Al GrolfdbadifSraareird v 3 11 ¥3 I

Il

Al 281q faspfolcl UHilsg URdAIcdol:' '3Id: URVI fUe? Al 3RRAM6IdG UR [dGSIelur —Idgs A
fUqRuArsAd a1 fdstrord A AqtudrsAd | 'gRIUvI ISl

JIRRI Aol 98 UREITSIN | ARt FargrIe®%iootol Sifdrarmofifer scefdon
SIOIAUGIIGIL S |1 eIl T URTRIRIVI Yfel: - '3ONEIy U Alsd YATolcUerd d BrRId a

olloll &loi caufufod fuafer wifer srafer a dfer a sier 11 '3 WisoRalar Sfidl sirRiaa
DAY | SIRIAFANY DUl SFIGAAT A PIVRIVEIT: || 'SEIGIN SEIcbaal: SBdidl GI:
SCINSTRDsefRIA 1| e arfSordoayfer | siol AW W fiool AlowietRisHiool
BlotaefiRRy sfer, ara - 'PisnaRiRacder Faifdiedet AAY af3: | agen sfierd dSsfarsoraicer

d | Al fiolol ARG < SfiRIc | AITUINCAIHIETS NSTAST of FACT: it 1|

Commentary

Protect me O, eternal Lord, the Supreme Self, I am your son. You, who is considered as the superior
father to this world, who is known as the father of the father, the one who him as such also become like
father to the father. Two birds, companions ever united, cling to the same tree, of them one eats the
pleasant fruit while other looks on without eating, having thus variously spoken Supreme Self and the
individual self are different and distinct. Even in Prasharyayana scripture. Fragment of the Supreme
Person, verily is this Person who is born and dies and who is referred to as father. Son, brother and
friend. Separate is the Supreme and ever distinct is the Jiva, there is no similarity between the two,
thus repeatedly has been said in Kashayana scripture. Brahman is the fisherman, Brahman is the rogue,
every one is Brhahman why do some speak like this ? Agniveshya scripture also says the same. Jiva is
a fragment of the Supreme Being. But some says that Jiva is separate and others that he inseparable

from the Supreme Being. Varaha Purana also says that even in Vedic scriptures also Jiva is refered as
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the son, brother, relative and Hari as the Supreme Lord. Both as the separate and also as inseparable

has been lauded. Primarily the purpose is to indicate the difference and absence of difference.
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Commentary

His feet having enveloped the entire creatures, thus having been said.
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Commentary
A fragment of mine having become Jiva, the eternal. What is the purpose of saying that Jiva is not a

fragment, this also has been clarified.
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Commentary

Even though as fragment in the form of fish the Supreme is not separate, even though as fragment in
the form of light of the firefly is not separate from the universal fire,

even though as fragment of the sea water, the urine and the rest is not separate, even though fragment

of the earth, the mountain Meru is not separate, even so the presiding divinities.
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Commentary

Of all the descents (of Sriman Narayana) the form as Krishna is the descent of the Resplendent Lord
himse. The descents as Indra and others have been from age to age to save the sufferring worlds. Now
the Supreme Being who is unmanifest, endowed from time immemorial with with noble attributes,
becomes effulgent, descends in forms unseen and unheard whereas Jiva is born again and again. In his
own form or in different forms, thus in two fold manner, the fragments acquiring form as suited to the
energy within, with not slightest of difference in the descended forms. In different forms the minimum
energy is observed is according to the need. Thus when there are none similar to him how could there
ever be superior to him, thus having been said.
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Commentary

For a Jiva from the Supreme Being, verily, is the inclination. From the Supreme Being, verily is the
bondage and deliverance comes to be. Even though a fragment, due to the possession of a body, the
Supreme Being disciplining from inside, he verily is the Wise one, thus having variously spoken,
disciplining not for the Supreme One. [ am Vasudeva, Sankarshna, Pradyumna and Aniruddha. I am the
Matsya, Kurma, Varaha, Narasimha, Vamaba, Parshurama Rama, Krishna, Buddha, Kalki. Hundred-
fold, thousand-fold, countless Ilam, with no end, never am I born nor I die, without my permission
neither bondage nor deliverance. All my forms are undecaying, immortal, supreme, full of Bliss, thus
has been mentioned in the section of the four Vedas. The descents are enjoined with the rays like those
of the Sun, who traverses in the sky, spreading the light which is uniquely luminous, white, dark and

other colours giving the forms, commensurate energy. By his grace, the obscure ignorance is
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destroyed, like the waters outside are purified by the immortal waters of the sea, whose rising vapour
therefrom bring deliverance. In Mokshadharma scripture too it is said, whatever exists in the worlds,all
enveloped five elements, granted by the divine Will, is verily the all-enveloping mightly Lord Sri
Narayana, who dwells within the self of all, whether endowed with attributes or devoid of attributes,
becoming unmanifest on dissolution of the worlds. Varaha Purans also reiterates - Jiva, as the distinct
fragment, being associated with the body, is entitled for the grace of the Supreme Lord, in the form
Matsya and not otherwise. Like the Sun devoid of the association of the body-form spreads his
splendrous rays, like the sea devoid of the association with froth rises to be the nectar, with divine
grace verily thereupon comes the destruction of the opposite inclinations.
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Commentary

Being possessed incomplete energy, there is similarity between Jiva and the descents like Matsya and
others. It is also spoken the section of the Vedas that the Supreme Being has three forms : Krishna,
Rama and Kapil. The Supreme Being has five forms, ten forms, hundred forms and thousand forms,
unlimited forms, which are all complete, all are with no end, all different and distinct, while the others

are incomplete in form, in bondage and among them some even delivered.
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Commentary

Since every (later) forms are the reflection of the (earlier) Form, thus having been said, there would be
similarity (between them). Varaha Purana says that both are the forms of Hari, the Supreme Being, as
the Primary and the Secondary fragments. The fragments which became manifest are verily the
reflections. Therefore the fragments manifest as Jiva should be known are the expressions of Hari.
There is little similarity in manifest reflections though greater in Matysa and the other forms. Because
of deficiency the reflection are known as secontrary. As in the case of Indra, Waters and the Sun, thus

in Paingi scripture. Even as Purusha, so his reflection becomes sheltered, thus also having been said.
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Commentary

Through Jivasa are reflections the difference in the is ecplained.
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Commentary

Due to tradition and to the. Performance of action, in many forms the various things are seen.
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Commentary
Desire, hatred, pleasure and suffering and such influences and primarily due to fate. By using the word
d every moment is suggested.
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Commentary

The variety in disposition is not because of the heavenly or the earthly regions. Because of fate even

among those who are resident of one place the variety of disposition is to be seen.
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Commentary

In the beginning Prana and others were there, of them the elements were created. In the elements
was the effulgent world, within that effulgent world were these various worlds. Prana and the others
were the eternal ones, thus in Kashayana scripture the non-creation of Prana and others has been
narrated. For Prana and others there is no conclusion, whereas for manifestation the entire created
worlds are seen, thus in the section of the Bhavishya Purana. From Supreme ring come to be

created Praba, Mind and the others senses, thus also.here it is spoken —
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Commentary

Even as the Space and others were created by the Supreme Self even so were Prana and the others.
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Commentary
Having spoken as eternal they also having been referred in the section of the Bhavishya Purana. as

not the primary and not possible to be the primary they are said to be eternal and subtle becoming at
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the time creation to become recognised along with the elements. But how can there be for them
similarity with the Supreme Being?
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Commentary

All this become resurgent, thus having been said.
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Commentary

The sense organs are of two forms - the eternal and not eternal. Of them. The Mind being unborn is
eternal. Because if Mind does not exist then even Purusha ceases to exist, therefore like Purusha the
Mind too is eternal. The other sense organs are not eternal, thus Gaupavana scripture the Mind is

spoken as eternal. Therefore it is now here said —
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Commentary

Mind and thereafter the senses, thus having said to propose that they are not created would be not
proper. First having created Mind thereafter the other senses were created, in this manner their
complimentary role has bean explained, thus using the word d the important role of Vayu has been
affirmed.
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Commentary

As the eternal and as transient the immutable one is eulogised, thus having said. What is spoken -
dIP, the WORD is the eternal, which is not born but in which the , f\la, the Wisdom takes shelter,
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thus has been logically spoken in Paushyayayana scripture, pointing out the origin of dI®D. To

avoid any doubts, it is now said —
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Commentary

Therefore Mind verily is the prior form and Vak is the later form, thus the Mind being the earlier to
speak of dID as earlier born would not be proper. The dIM as eternal is spoken because it being
associated with Veda, the Wisdom. The origin of Mind having been spoken as earlier how can there

be eternality for dIMD, thus in Vayu Purana.
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Commentary

From the Supreme Being seven Breaths became resurgent, thus in scriptures. Seven winds issued
forth outward arms seven breaths from the Self, seven psychological and seven spiritual as equals
which wise ones know, thus in Skanda Purana. Further these twelve Breaths represent twelve
months and twelve solar orbs, twelve configures and twelve planets, thus in Kaundinya scripture

the twelves Breaths became explained. The is further explained —
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Commentary

As organs of sense are the seven indicated. Within the heart as special ones are spread seven and
the seven. Of the seven Breaths, five represent the organs of action. Thus in all twelve Breaths are
ever established in the body, thus in Bhavishya Purana with the addition of the word .
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Commentary

Hand and other organs of action being the organs of actions are not spoken associated with the
organs of senses. The organs of action are limited to the area of the primordial life, thus the men of
Wisdom know. Therefore for the sake of evolution, only the organs of sense are commended, thus

in Vayu Purana.
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Commentary

Like the space are the eyes and the rest are enveloped, their reach is pointed out. Endowed with
eyes to see and the ears to hear the distant, thus their aptitude is indicated. With minute organ sees,
with monte organ acts, the Breaths are minute with organs of sense alone it becomes possible. Thus

in Kaundinya scripture.
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Commentary

Even as by the small eye one sees the light even so the luminosity of the Purusha spreads towards

the small, whereupon the Purusha envelops the same.
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Commentary

The Prime Breath news dawns nor does it set but becoming the lone one abides in the centre"
referring him as the inter mediate one. Thus for the Prime Breath birth is not spoken, surcharged of
and discharged of him being referred Sbirth and death respectively. Therefore how would it proper
to assume birth and death for Prime Breath, thus the Vayu Purana queries. But Prime Breath is said

to be born, therefore this is further explained.
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Commentary
The Prime Breath ever abides in subtle form, dawns in gross form. By natural inclination in subtle
form in some and in gross form in others, thus he his referred as with no beginning. Thus in

Gaupavana scripture.
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Commentary

The behaviour of the external wind and of the Prime Breath alone is eulogised. The Prime Breath is
also praised in three distinct primary forms. In this manner the behaviour of the external wind
having been spoken the creation in threefold manner does not become evident in scriptures. He
makes the Prime Breath resurgent as Space, Wind, water . . . Austerity, the meditated thoughts and
the actions performed as distinctly elaborated. The elements, the activities and the meditations are
the world, verily all from the Prime Breath. Prime Breath was born of the Supreme Being, but not

the supreme as the Cause of creation, thus in Vayu Purana.
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Commentary

The world was born from the the Prime Breath. The Prime Breath sustains the world. The world
dissolves in the Prime Breath. No one else is refuge to the Prime Breath, thus in Agniveshya
scripture. The one who is refuge to the entire world how can be any one. Else be refuge to the prime
Breath? The Prime Breath is like a King, the refuge to all. Thus has bee explained in Mahabharata.
The whole world takes refuge in the Prime Bresth, the Prime Breath is established in the Supreme

Being, there is no one existing who is the refuge to the Supreme Being, thus in Paingi scripture.
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Commentary

Even the Prime Breath like the eye and other sense organs are under the shelter of the Supreme
Self. All this world verily has taken shelter in the Supreme Being. The organs of the senses and
those born breathing are singularly energised and raised superior state of being, takes them under
his supervision, thus in Gaupavana scripture. They being under his control for being disciplined.
Though all doer, Prime Breath exists being under the supervision of the Supreme Being. Or how
else these two would have been capable? By being subsidiary the Prime Breath becomes the
spokesman for the Supreme Lord. The Vedic scriptures too speak of the Prime Breath as the
intermediate medium. There being no other superior the Prime Breath attains the superiority. By
special words spoken the likeness between the two, saying that there exists neither any other seer

nor any one to be seen, having spoken such appropriate words.
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Commentary

Among the eye and other organs of sense who had the capability of performing actions, the primacy
given to the Prime Breath becomes appropriate. According to the Mandavya scriptures, all these
popularly known as instruments for action to be performed. However, the Prime Breath is not an

instrument for actions to be performed even them is considered as leader among them.
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Commentary

All these are primary attendants - Prana, Apana, Vyana, Udana and Samana. Prana, the Prime
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Breath is the Emperor, thus in Kaundinya scripture. Prana, Apana and all the others are the
attendants of the Prime Breath performing their respective action as commanded by the Prime
Breath, thus has been clarified in Vayu Purana. The five forms of Prana and others are the primary
forms, who verily abiding in the body of creatures are active in five manner, thus in Gaupavana

scripture as well.
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Commentary

This world manifests in five forms. The Prime Breath verily operates as UIUL, the Breath that
breathes within and without, 3IUIol, the downward breath, olol, the breath that unites the two,
3dIol, the breath which is common to both, 3GIol, the breath that conducts to the centre when in
sleep. Similarly the Mind operates in five forms - the Mind, the intellect, ego-sense, the
understanding, and the consciousness. Of these five are the five attendants created. The gross mind
from the subtle Mind, the gross intellect from the subtle Intellect, the gross ego from subtle Ego-
sense, the gross understanding from the subtle Intelligence, the gross awareness from the subtle

Consciousness, thus having been spoken.
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Commentary

The Breath that is lower, higher or in the middle, all these are verily the Prime Breath, thus the all
pervading charecter of the Prime Breath is indicated. Even pervading everything the Prime Breath
comes to be established and upheld, or else by whom all this come to be upheld, thus in Vayu
Purana asked. By the infinitely small one it has become resurgent, by the infinitely small one it has
been upheld, and into the infinitely small one it finally becomes dissolved or it becomes similar to

the infinitely small one, as it were, thus in Sautrayani scripture. The same is further clarified -
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Commentary

The Prime Breath is infinitely small as well as great, being infinitely small within the body and
great enveloping everything in the external world, thus becoming the disciplinarian of the whole
world as well as becoming disciplined by the Supreme Being, thus has been said in Kaundinya

scripture.
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Commentary

Performance of actions has been spoken for the organs of sense. The performance of actions by the
Jivas is entirely due to the organs of sense. Because of this all the I dwellers of the body are said to
be under the influence of senses. Thus in Sautrayana scriptures the performance of actions by the
Jivas has been shown. In fact Brahman himself makes the eyes, the ears, mind and the rest subject

to the influence of senses., thus has been clarified properly in Kashayana scripture.
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Commentary
The light which is established those Brahman causes them to be resurgent. That which is
established in the senses, thus having been reflected upon. How the organs of senses of the Jiva is

made resurgent, that is now spoken.
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Commentary

The Supreme Self making Jiva as the instrument causes the actions to be performed. For this there
is no contradiction. With Jiva he makes the eyes to see, the ears to hear, mind to think, the intellect
to be intelligent, thereupon the Jivas perform actions again and again, thus in Bhallaveya scripture.
For performance of all action the Cause is Brahman, referred as Purusha. It is well established that

he gets all the actions performed through ear and the other organs of sense. Therefore it is the



133

Supreme Being and not Jiva who is the Cause for the actions. It is his free-Will that is decidedly the

prime source, thus in Varaha Purana.

135 R d folcaredrd 35 11 2w 1

I
3potlfSorrardard SlamURIEERRT A dcdulcaglfe | '3l f[AfSIofl w2ulata of faserd

S8 old [agsad sAAGI M6l DU A of ARl sfel sludorfer: | a 9rea:
DURIGERIEL |

Commentary

Eternal is the relationship between Jiva and the organs of sense and the scriptural statement
indicating dependence on the Supreme Being is proper. The organs of sense can never be separated
form the Jiva and the Jiva can never be separated from the organs of sense; only on death of the
body, the organs of sense become separated. Because of such inseparable relation there comes
about knowledge from organs of senses, thus in Gaupvana scripture. The word d indicates the

relationship between the two.
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Commentary

Therefore, the breaths are the sense-organs or the organs of senses, verily are the breaths, thus
Pautrayana scriptures ordinarily clarify the relationship between the breaths and sense-organs.
Twelve are said to be the sense-organs, Mind, intellect and the others being the twelve, thus in

Kadhayana scripture. In that case which one is to be eliminated ? This is now clarified.
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Commentary

Like the immortal Prime Breath are these organs of sense. The wise ones speak of the twelve
organs of sense and Prime Breath as the principal one. In the flow of the senses the Prime Breath is
the sole ruler, thus in Pautrayana scripture. Five are hearing and the rest, similar are the speech and

the others, with Mind and intellect they become twelve in number. Since they flow freely they are
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referred as senses. The one who regulates is the Prime Breath, comprehensively as the Lord, thus in

Brihat Samhita scripture.
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Commentary

Abiding in his own place the Prime Breath performs, makes others perform, empowered, makes
others empowered, upholds, makes others to uphold, therefore is known as the Lord. As regards the
other senses, they neither abide in one place, neither nor they are empowered nor do they empower
others, neither do they uphold nor they make others uphold, therefore they are not strong, hence

refered as unstable senses, thus in Pautrayana scripture.
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Commentary

In the case of the Jiva the senses are observed being resurgent, not primarily of the Prime Breath.
But the Vedic word is that in body it is the energy of the Prime Breath which becomes energised,

thus in scriptures.
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Commentary

The four-faced Bragma verily created all this, upholds. Therefore the four-faced Brahma alone is by
known that name and form- Virinchi, thus in Gaupvana scripture. Whatever was created all that
came to be caused by Virinchi. Who else is the creator of the manifold world? He verily is four-
faced Brahma, thus also having been mentioned in Brahma Purana. Why is one called superior?
Because he is superior became all these in essence and form were created by him. That is why he is
referred as superior. Why is designated as Brahma? Because he is effulgent and makes every thing

as his effulgence, thus on Agniveshyascripture.
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Commentary

From Supreme Being verily the essence and forms became manifest. By the most intellegent, verily
all these essences and forms were created out of reflection and thereafter placed in operation, thus
in scriptures. In practice however the credit for the creation of the worlds with essence and form
goes to Keshava. He alone is the creator, the four-faced Brahma and others having come later, thus
in Padma Purana. Even as the form of Vishnu represents the combination of the three attributes,
even so does his creation reflects as the form of the three attributes. For the essence and the forms
he is the sole discipliner. Verily Hari alone is the creator, father and the resplendent Lord, thus in

Brahmand Purana.
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Commentary

This came to be from the waters, water verily is similar to flesh and the bones. The body is all what
the water has made it to be, thus on Kaundinya scripture. The flesh become similar to the water
satsfying the need like the flesh, this on Mahabharat. The earth is the body and the space the self

within, this is how the same is now clarified.
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Commentary

Though the whole is formed by five elements, it has become one. Being one it is seen by
association like the marrow of the bones hardened like earth, as the white water, bright with
luminosity as spoken in the Vedic scriptures. How are these special attributes? That is now

explained.
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Commentary

For the elements, in view of special relationship special activities are commended. Foe the gross
elements half\of the relation with earth has been indicated. The other half is in relation to earth,
water and energy has indicated in equal measure. Therefore in every person these mutual
relationship generally exists.. As far as the dwellers in heavens are concerned the half portion
consists of energy, thus in Brihat Samhita. In the end for the purpose of assimilation of the entire
purport the repeating is offered. Garuda Purana also says that at the I conclusion in Vedas and in
Puranas summarising what has been said is quite appropriate. Some thing left unsaid earlier can

now be stated. Rejecting other views and affirming one's views is commended.
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