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Second Chapter 
िद्वतीय अध्याय 

First Step 
�्रथम पाद 

 

।। अिवरोधाध्याय ।। 

भाष्य 
उके्त अथेर् अिवरोधं दशर्यित अनेनाध्यायेन �्रथम पादे युक्त्यिवरोधम् ।। 

Commentary 
In this Chapter the meaning contrary to what was mentioned in First Chapter is shown. 

।। स्मतृ्यिधकरण ।। १ ।। 

भाष्य 
�्रथमत: स्मतृ्यिवरोधं दशर्यित ।। 

Commentary 
In the beginning the contradiction if scriptures is shown. 

।। ॐ स्मतृ्यनवकाश दोष�्रसंग इित चेन्नान्यस्मतृ्यनवकाश दोष�्रसंगात् ॐ ।। १ll 

भाष्य 
सवर्ज्ञा िह रुद्रादय: । अंतस्तेषां वचनिवरोधे अ�्रमाण्यमेव स्यािदित चेन्न । अन्यस्मतृीनां िवष्ण्वािदिभिनर्तरां 
सवर्ज्ञरेैव कृतत्वात् शु्रतेरािधक्यं च िसद्ध्यित ।। 

Commentary 
Rudra and others are decidedly all-knowers. But there being contradictory statements there are 

considered as unreliable as evidence. The other scriptures which propagate the supremacy of Vishnu 
over all others having been also composed, these  become established as more credible. 

।। ॐ इतरेषां चानुपलब्धे: ॐ ।। २ ।। 

भाष्य 
इतरेषां तासु स्मिृतषकू्तानां फलादीनां �्रत्यक्षत: अनुपलब्धे�्रामाण्यं तासां युकं्त । च शब्देन 
भागोपलिब्धरंगीकृता ।। 
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Commentary 
In other scriptures attaining the effect of prayers are directly not seen, therefore they are not considered 
as credible evidence. Using the word च the denial of effects is admitted. 

।। ॐ एतेन योग: �्रत्युक्त: ॐ ।। ३ ।। 

भाष्य 
योगफलं �्रत्यकं्ष उपलभ्यते इित न मन्तव्यम् । उक्ताभ्यासे तत्काल एव फलादृषे्ट: ।। 

Commentary 
The effect of Being enjoined is directlyy visible, thus can not be said. The effects  referred therein 
being unseen. 

।। नवीलक्षणच्वािधकरण ।। २ ।। 

।। ॐ िवलक्षणत्वादस्य तथात्वं च शब्दात् ॐ ।। ४ ।। 

भाष्य 
नवंै शु्रतेस्तदनुसािरस्मतेृश्च तदुक्तानुपलब्धेर �्रामाण्यं वाच्यम् । िवलक्षणत्वािन्नत्यत्वाततदनुसािरत्वाच्च । 
न िह िनत्ये दोषा: कल्प्या: । स्वकश्च �्रामाण्यम्  ।। अन्तथाsनविस्थते: । न चकु्षनर्श्रोतं्र  तकोर्ं न 

स्मिृतवेर्दाग्यवैनंै वेदायन्तीितभाल्लवेयिश्रतेश्च ।िनत्यत्वं च शब्दादेव �्रतीयते ।। वाचा िवरूप िनत्याया 
इत्यादे: ।। अनािदिनधना िनत्येित च स्मिृत: ।। 

Commentary 
Revealed and remembered scriptures speak as of the proper fruits received as evidence. In others such 
evidence being absent. Neither by eyes nor by ears, nor by thinking, not by revealed or remembered s 

ruptures they are to be known, thus in Bhallaveys scriptures. Having used the word च the eternal nature 
becomes evident. The words having spoken reatedly, the revealed Nd remembered scripture being 
eternal have neither beginning nor end 

।। ॐ दृश्यते तु ॐ ।। ५ ।। 

भाष्य 
अिधकािरणां फलम् । भिवष्यपुराणे च । ऋग्यजु: स्सामाथवार्श्च मलूरामायणं तथा । भारतं पंचरातं्रच वेदा 

इत्येव शिब्दता: । पुराणािन च यानीह वषै्णवािन िवदोिवदु: । स्वत: पेरामाण्यमेतेषां नात्रिकंिचिद्वचायर्ते ।। 
यतेतषकंू्त नदृश्येते पवूर्कमार्त्र कारणं ।। ना�्रामाण्यं भवेतेतषां दृश्यते ह्यिधकारत: ।। इत:�्रामाण्यामन्येषां न 
स्वतस्तु कथंचन ।। अदृश्योक्तौ तततस्तेषाम�्रामाण्यं न संशय: इित ।। 
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Commentary 
Those entitled will surely get the fruits. Bhavishya Purana says that Rig, Yajur, Sama, Atharvavedas, 

the MulaRamayana, Mahabharat, Panchratra are referred as the authorised words spoken and similarly 
the Puranas should be known likewise as the Vaishnava scriptures. They are all without credible 
proofs, not much to think about. In them one sees no instances the effect being the earlier Karmas. The 
scriptures do not cease to be evidence, when in them one sees the effect according to eligibility. In 

other scriptures one do not see any evidence at all. In the case of unseen they without doubts could 
never be evidence, since they contradict scriptures. 

।। अिभमान्यिधकरण ।। ३ ।। 

भाष्य 
मदृब्रिवदापोsबु्रविनत्यािद वचनाद्यिुक्त िवरुद्धो  वेद इित अतोsब्रवीत् ।। 

Commentary 
The clod of earth spoke,water said - with these statements would there be contradiction as evidence ? 
For that, now reply is given. 

।। ॐ अिभमािनव्यपदेशस्तु िवशेषानुगितभ्याम्  ॐ ।। ६ ।। 

भाष्य 

मदृाद्यिभमािन  देवता तत्र  व्यपिदश्यते ।। तासां चेतरेभ्यो िविशष्टं सामथ्यर्मनुगितच्च सवर्त्र ।। अत: तासां 
सवर्मुकं्त युज्यते ।। 

Commentary 
There the deities presiding over them are referred. In them in every case special power having been 
conceptualised. Therefore for the deities every thing becoming possible. 

 
।। ॐ दृश्यते च ॐ ।। ७ । 

भाष्य 
तासां सामथ्यर्ं महिद्भ: दृश्यते । भिवष्यत्पुराणे च ।। पिृथव्याद्यिभनािनन्यो देवता: �्रिथतौजस: । अिचन्त्या: 
शक्तयस्तासां दृश्यन्ते मुिनिभश्च ता: । ताश्च सवर्गता िनत्यं वासुदेवकै संश्रया: इित: ।। 

Commentary 

Power of the deities is observed by great seers. The deities presiding over earth etc are well known. 
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Unimaginable powers can be seen only by great silent meditators. Their refuge is always in the all-
pervading Vasudeva. 

।। असदधीकरण ।। ४ ।। 

भाष्य 
'असदेवेदमग्र आसीत्' 'असत: सदजायते' इत्यािदनाsसत: कारणत्वोके्तिवर्रोध इित अतोविक्त: ।। 

Commentary 

Non-existence verily was there I beginning. Non-Existence became the Existence. By these words for 
non-Existence opposition to the cause may arise, having such doubt it is now spoken. 

।। ॐ असिदित चेन्न �्रितषेधमात्रत्वात् ॐ ।। ८ ।। 

भाष्य 
�्रितषेध मात्रत्वान्नासत: कारणत्वं युक्तम् ।। असत: कारणत्वाद्यिुक्तिवरुदं्ध वेदवाक्यिमत्येतदत्र िनिषध्यते 
।। सवर्शब्दानां ब्रह्मिण समन्वयेsिप तदधीनत्वादथर्विदत्यािदनाsमुख्यत्वेनान्यस्यािप 

वाच्यत्वेनांगीकारादसत: �्रािप्त: । तथा शु्रित�्राप्तमेवाsसन्मतमत्र िनिषध्यते । समयस्योपिर िनषेधात् । 
अथार्द्यिुक्तिवरोधोsिप िनरािक्रयते ।। 

Commentary 
It would not be proper to suggest non-Existence as simple absence of Existence. Non-Existence as the 
cause is clearly rejected by Vedic scriptures. Though all statements become harmonised in Brahman 

and being controlled thereby, elsewhere by secondary words the non-Existence has been rejected as a 
valid premise. Even in this Adhikarana it is rejected. 

।। ॐ अिपतौ तद्वत् �्रसंगादसमंजसम्  ॐ ।। ९ ।। 

भाष्य 
असत: उत्पततौ�्रलयेsिप सवार्सत्वमेव स्यात् ।। 

Commentary 
If non-Existence is taken to be cause of the creation then even after dissolution there would be the non-
Existence 

 
।। ॐ न तु दृष्टांतभावात् ॐ ।। १० ।। 
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भाष्य 
�्रलये सवार्सत्वं भावे दृष्टांतभावादेव न युज्यते । सत: उत्पितत: सशेष िवनाशश्चिह लोके दृष्ट: ।। 

Commentary 
It would not be proper to say that in dissolution the non-Existence ceases to be because to say that the 

Existence remains there are many evidences. Therefore from Existence verily the creation comes to be 
and comes to be destroyed not leaving any remainder, as evidenced in the world. 

।। ॐ स्वपक्षदोषाच्च  ॐ ।। ११ ।। 

भाष्य 
दृश्टांत अभावादेव ।। 

Commentary 
Because of absence of any evidence. 

।। ॐ तकार्�्रितष्ठानादप्यन्यथाsनुमेयिमित चेदेवमप्यिनमोर्क्ष �्रसंग: ॐ ।। १२ ।। 

भाष्य 
एतावानेव तकर्  इित �्रितष्ठापक�्रमाणाभावात् । उक्तादन्यथाsप्यनुमेयिमित चेन्न । एवं सित �्रमाणिसदे्ध 

अिप मोके्षsन्यथाsनुमेयत्वादिनमोर्क्ष�्रसंग: । अतो यावत् �्रमाणिसदं्ध तावदेव अंगीकतर्व्यं  नातोsन्यत् 
शंक्यम् । यावदेव �्रमाणेन िसदं्ध तावदहापयन् । स्वीकुयार्न्नवै  चान्यत्र शंक्यं मानमतेृ क्विचिदित वामने ।। 
Commentary 

It would not be proper to say that in the absence of established evidence, as far as it is appropriate, 
would become the sign-post for acceptance of the earlier improper evidence need to be accepted. If 
propriety is primary consideration, then in the case of deliverance also there is possibility of contrary 
reflection, in which case there may be instances of Moksha, deliverance ceasing to be the desired 

object in life. Therefore whatever is the well established evidence only that should be are acceptped, 
not others. Whatever is possible to be established by proper evidence only that should be accepted. The 
others should not be accepted even if it be the minimum, thus in Vamana Purana. 

।। ॐ एतेन िशष्टा अपिरग्रहा अिप व्याख्याता: ॐ ।। १३ ।। 

भाष्य 
एतेन दृष्टांत भावेनाभावेन चाविशष्ठा  अप्यपिरग्रहा िवरुद्ध िसद्धांता: अकतुर्कत्वाचेतन कतुर्कत्वर् 

जीवकतृर्कत्वादयोsिप ।। अकस्माद्धीदमािवरासीदकस्मािततष्ठत्यकस्माल्लयमभ्युप्येित । 
�्रधानािददमुत्पन्नं �्रधानमिधितष्ठित ।। �्रधानों लयमभ्येित न ह्यन्यत्कारणं मतं । जीवाद्भविन्त भतूािन 
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जीवे ितष्ठन्त्यचंचला: । जीवेतु लयमचृ्छिन्त  न जीवात्कारणं परं इत्यािद शु्रित�्राप्ता िनराकृता: ।। यथा 
दु:खािदषु जीवस्यास्वातन्त्रयमेव मन्येष्वपीित दृष्टांत: । शु्रितगितस्तु ब्रह्मवाचकत्वेन  �्रदिशर्ता ।। 

यत्रान्यवाचकत्वेsप्यिलरोधस्तत्रान्यजु्ञख्यतयोचत्योचते ।। यत्र िवरोधस्तत्र ब्रह्मवैोच्यत इित िवयम| ।। 
Commentary 
By these evidence or by absence of any evidence, or even from whatever evidence that remainsj, 
though there be contradictory, the creation being from both the conscious creator and the self-evolved 

Jiva. The creation came to be suddenly, becomes established and becomes dissolved on its own, as said 
in some scripture. In other scriptures eveas the creations come to from �्रधान, the Primary matter and in 
the Primary matter it becomes established and in the Primary matter it becomes dissolved, not for any 
other reasons. From Jivas the animate and inanimate creation comes to be, in Jiva it becomes 

established and in Jiva it becomes dissolved, there being no other reason. With such views many 
contrary scriptures proposed which are rejected. Even for Jivas, the experience of pleasure and pain is 
found to be with no independence at all,  the scriptures showing the primacy of Brahman in creation. In 
other cases where no contradiction comes in respect the supremacy, it must be accepted others are 

spoken as the secondary causes for creation. Where contradictions are seen even there Brahman alone 
is referred, this is the rule laid down by scriptures. 

।। भोक्त्रिधकरण ।। ५ ।। 

।। ॐ भोक्त्रपतेतरिवभागशे्चत्स्याल्लोकवत्  ॐ ।। १४ ।। 

भाष्य 
'कमार्िण िवज्ञानमयश्च आत्मा परेsव्यये सवर् एकीभवन्तीित' मुक्त जीवस्य परापिततरुच्यते ।। अतस्तयोर 
िवभाग: ।। अत: पवूर्मिप स एव ।। नह्यन्यस्यान्यत्वं युज्यत इित चेन्न स्याल्लोकवत् ।। यथालोके उदके 

उदकांतरस्यकैी भावव्यवहारेsप्यंतभेर्दोsस्ततेव ।। एवं स्यादत्रािप ।। 
तथाच शु्रित: ।। यथोदकं शुदे्ध शुद्धमािसकं्त तादृगेव भवतीित।। स्कान्दे च । उदकं तदूके िसकं्त िमश्रमेव यथा 
भवेत् ।। न चदैतदेव भवित यतोविृद्ध: �्रदृश्यते ।। एवमेव िह जीवोsिप तादात्म्यं परमात्मना ।। �्राप्तोsिपनासौ 
भवित स्वातन्त्रयािद िवशेषनडािदित ।। ब्रहे्मशानािदिभदेर्व:ै यत्�्रापंु्तनवै शक्यते ।। तद्यत्स्वभाव: कैवल्यं स 

भवाडन्टकेवलो हरे इित च ।। न ते मिहत्वमन्व'वंित ।। न ते िवष्णोजायमानो न जात: इत्यािद च 
फलत्वेsिपयुिक्तिवरोधेंsतभार्वादत्रोकं्त।। 
Commentary 

'The actions performed, his Wisdom all these being immutable become united with the Supreme Being. 
Thus is spoken the supreme state of the liberated one. Even then between them there is distinct 
difference, even it was earlier. For the other one there is no unity with the one who is distinct and 
different. Even as in world when water becomes mixed with water, there is appearance of being 
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united,  though difference between the two exists, even so in this case. 
Even the scriptures say so. As when pure water is mixed with pure water it becomes similar, not the 

same, but the quantity is seen to be more. Even so Jiva becomes similar to the Supreme Self, but not 
become, on account of the adjective full freedom applicable (only to the Supreme Being). It is not 
possible to be attained even by four-faced Brahma or Shiva. The blissful state is possible only in the 
case of Hari. That state is inaccessible. Your greatness is not known to those who were born earlier or 

would be born in future, thus the available results and the various ways of acquiring the same hereafter 
are spoken. 

।। आरंभािधकरण ।। ६ ।। 

।। ॐ तदनन्यत्वमारंभणशब्दािदभ्य: ॐ ।। १५ ।। 

भाष्य 
स्वतंत्र बहुसाधना सिृष्टलोके दृष्टा । नवंै ब्रह्मण: । िकंतु स्वरूपसामथ्यार्देव तस्य सिृष्ट: । िकं 
स्वीदासीदिधष्ठानमारंभणं  कतमिस्त्वत्कथाsवाsसीिदित ह्याके्षप: ।। अिधष्ठानाद्यनुके्त: ।। 
आिदशब्दाद्यिुक्तिभश्च ।। परतंत्रो ह्यपेके्षत स्वतंत्र: िकमपेक्षते ।। साधनानां साधनत्वं यत: िकं तस्य 
साधनिैरत्यािदिभ: ।। 

Commentary 
With many independent sources the creation of the world are to be seen, not so the world of Brahman. 
But the reflection of his power is his creation. What indeed is the origin of the creation, how was it 
established, to resolve these doubts. The establishment of the creation itself shows the needed for a 

regulator, in addition using the words from the beginning. How can the independent one rely on 
dependent sources ? The one from the power of the instruments comes from whom, for him what is 
need to search for instruments ? 

।। ॐ भावे चोपलब्धे: ॐ ।। १६ । 

भाष्य 
स्वतंत्रसाधनभावे �्रमाण्येरुपलभ्येत् । अनुकं्त पंचिभव्दैर्नर् वस्त्विस्त कुतश्चन ।। अतो वेदत्वमेतेषां यतस्ते 

सवर्वेदका: इित स्कान्दे ।। अद्भ्य:संभतू: पिृथव्यरैसा च्चेत्यािदना  साधनांतरेण �्रतीते: 
कथमनुपलिब्धिरत्यत आह ।। 

Commentary 
The instruments if they are independent should have been visible. For nothing ever exists which is not 
revealed by those five spoken as the sources. Because the ones referred as Vedas reveal everything to 
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be known, this in Skanda Purana. Since having been spoken the earth and essence having arisen from 
the waters as instruments, why they should not be available? For this the resoly is given here. 

।। ॐ सवार्च्चवरस्य ॐ ।। 

भाष्य 
अवरस्य तदधीनस्य साधनस्य सत्वाच्चावरस्य । काल आसीत्पुरुष आसीत्परम 

आसीततद्यदासीततदावतृमासीततदधीनमासीदथ हे्यक एव परम आसीद्यस्ततैदासीन् हे्यतदासीिदित िह 
काषार्यण: शु्रित: ।। 

Commentary 
The instruments having been subservient to him. Time is the Purusha enveloping all that exists, being 
subservient to him alone. Therefore the Supreme Being alone exists. All the others also existed, 
without being independent. Thus in Kashayana scripture. 

।। ॐ असद्व्यपदेशान्नेित चेन्न धमार्ंतरेण वाक्यशेषात् ॐ ।। १८ ।। 

भाष्य 
'नासदासीन्नो सदासीत्' इित सवर्स्यासत्वव्य पदेशान्नेित चेन्न ।अव्यक्तत्व पारतंत्रयािद धमार्ंतरेण िह 
तदुच्यते । तम आसीत् इित वाक्यशेषात् । न चान्यत्रजग �्रमाणमिस्त । अजो हे्यको जुषमाणोsनुशेते 
जहात्येनां भुक्तभोगामजोsन्य: । अनाद्यनंतं जगदेत दीदृक् �्रवतर्ते नेत्र िवचायर्मिस्त । न चान्यथा क्वािप च 

कस्य चेतमभतू्पुरानािप  तथा भिवष्यित ।। 'असत्यम�्रितषं्ठ ते जगदाहुरनीश्वरम्' । 'असत्यमाहुजर्गदेतज्ञा: 
शिकं्त हरेयेर्न िवदु: परां िह' । 'यत्सत्यरूपं जगदेतदीदृक् सष्ृ्टवात्वभतू्सत्यकमार् महात्मा' । 
'अथनैमाहुत्सत्यकमेर्ित सत्यं हे्यवेदं िवश्वमसौ सजृते । अथनैमाहुिनर्त्य कमेर्ित िनत्यं हे्यवासौ कुरुते' । 
यिच्चकेत सत्यिमततन्न मोघं इत्यािद शु्रितस्मिृतभ्य: ।। 'परस्पर िवरोधे तु वाक्यानां यत्र युक्तता। तथवैाथर्: 

पिरजे्ञयो  नावाक्या युिक्तिरष्य' इित बहृत्संिहतायाम्। 'िवरुद्धवत्�्रतीयंत आगमा यत्र व ै िमथ: । तत्र 
दृष्टानुसारेण तेषामथोर्sन्वेक्षयत' इित च । ईशोsनीशो जगिन्मथ्या न पजू्यो गुिरत्यिप । इत्यािदविद्वरुद्धािन 
वचनात्यथ युक्तय: । �्रमाणबैर्हुिभज्ञेर्या आभासों व ैविैदकै: । वेदवेदानुसारेषु  िवरोधेsन्याथर्कल्पना । अन्येषां 

तु िवरुद्धानां  िव�्रलंभोsथवा भ्रम: इित च भागवततंते्र ।। शास्त्राथर्युक्तोsनुनुभव: �्रमाणं ततूतमं मतम् । मध्यमं 
त्वागमो  जे्ञय: �्रत्यक्षमधमंस्मतृम् ।। �्रत्यक्षयोरागमयोिवर्रोधे िनश्चयाय तु  अनुमाद्या न स्वतंत्रा: 
�्रमाणपदवीम् ययु: इित पुरुषोततमतंते्र ।। 

Commentary 
The statements like 'Neither non-Existence nor Existence' which speak of absence of any existence 

whatsoever on the beginning are not proper. The absence of any dependent manifestation is what is 
spoken here, referring to obscurity that existed then. There was no other evidence then. Unborn alone 
existed then revelling singularly in his own unborn Self. With no beginning and with no end, he was 
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alone then living, no one else being conceived. No one else, to no one and never to any one was to be 
seen earlier or later. It was said that there was Non-existence, unestablished then without any one who 

was superior. The ignorant ones refer this world as unreal, neither knowing the power of Vishnu nor 
knowing him to be the supreme. Whose real form is this world, created and fashioned with nature and 
great deeds to be performed. Therefore, it is said that real is action, real is this world made resurgent. 
Therefore spoken as the perennial action performing the actions perennially. The scriptures speak of it 

as the real and not illusory. Where the statements made are contradictory there one should accept only 
that which is reasonable, not those which are unreasonable. Thus, in Brihat Samhita. Where in the 
scriptures there exists contradiction within, there one should accept only the direct perception as the 
conclusive evidence. Shiva is the Lord, the world is but an illusion, even teachers are not worshiped, 

with such contradictory opinions those who argue thus create confusion about Vedic wisdom. They are 
contrary to Vedic wisdom and are product of mere imagination. In other cases, those who  contradict 
they end in deceiving through delusion, thus in Bhagavata Tantra. 
That experience is considered as the best evidence, supported by scriptures, the knowledge from 

scriptures should be understood as the intermediate evidence and direct perception is the inferior 
evidence. Where there the direct perception contradicts scriptures there meaningful inference becomes 
the evidence. Opinion formed without any credibility has never been accepted as  evidence, thus in 
Purushottama Tantra. 

।। ॐ युके्त: शब्दांतराच्च ॐ ।। १९ ।। 

भाष्य 

'साधनानां साधनत्वं यदात्माधीनिमष्यते । तदा साधनसंपिततरैश्वयर्द्योितका भवेत्'  इत्यादे: साधनांतरेण 
सिृष्टयुर्क्ता । अद्भ्य: संभतूो िहरण्यगभर्: इत्यष्टौ' इत्यािद शब्दांतराच्च ।। 

Commentary 
When becoming subservient to the Supreme Self, the instruments acquire the attribute of 
instrumentality, then the instruments become resplendent and known and the creation becomes 

energised. From water arose the golden womb and the eight (the primary elements - earth, fire, water, 
wind, the space along with mind, intellect and the ego-sence) as the special instruments. 

।। ॐ पटवच्च ॐ ।। २० ।। 

भाष्य 
साधनांतरेण िह पटािदसिृष्टरदृष्टा ।। 
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Commentary 
As result of the instruments the creation came to be like woven cloth  (with warps and woofs). 

।। ॐ यथा �्राणािद: ॐ ।। २१ ।। 

भाष्य 
तच्च साधनजातं तेनानु�्रिवश्टमेव यथा शरीरेिन्द्रयािद: । '�्रकृितं पुरुषंचवै �्रिवष्य पुरुषोत्तम: । 
क्षोभयामास भगवान् सष्ृ्टयथर्ं जगतो िवभु:' इित कौमेर् ।। 

Commentary 
Once the medium was formed then he entered therein as the sense would enter within a body. Then 
entering Prakriti and Purusha, be comes to be Purushottama. For the purpose of creation, the Lord 
changed the worlds. 

।। इतरव्यपदेशािधकरण ।। ७ ।। 

भाष्य 
जीवकतुर्त्वपक्ष: शु्रित�्राप्तो िवस्तरािन्नरािक्रयते ।। 

Commentary 

The common statement appearing in scriptures regarding capability of Jiva to perform actions is here 
rejected. 
।। ॐ इतरव्यपदेशािद्धताकरणािददोष�्रसिक्त: ॐ ।। २२ ।। 

भाष्य 
जीवकतुर्त्वपके्ष िहतकािरणमिहतकािरणं च न स्यात् ।। 

Commentary 
The capability of the Jiva performing agreeable or non-agreeable actions does not come to be. 

।। ॐ अिधकं तु भेजिवदेर्शात् ॐ ।। २३ ।। 

भाष्य 
न च ब्रह्मण: श्रमिचंतािद दोष�्रािप्त: अिधक शिक्तत्वात् । 'श्रोता मंता दृष्टाsदे्वष्टा घोष्टा िवज्ञाता �्रज्ञाता सवेर्षां 
भतूानामंतरपुरुष:' 'एष त आत्मा सवार्ंतर:' 'योsशनायािपपासे शोकं मोहं जरां मतृ्युमत्येित' इत्यािद 
िवशेषिनदेर्शात्  ।। 

Commentary 

Tiredness or remorse never ever such defects are for Brahman, being more powerful. He is spoken as 
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the hearer, the thinker, the seer, inconceivable, the teacher, knower of all, wise in Wisdom, indweller in 
all. He is the Self within all. He is never hungry nor ever thirsty, transcends sorrow, craving, disease 
and death and such special adjectives. 

।। ॐ अश्मािदवच्च ॐ ।। २४ ।। 

भाष्य 

चेतनत्वेsप्यश्मािदवदस्वतंत्रत्वात् स्वत:  कतुर्त्वानुपपिततजीर्वस्य । 'यथा दारुमयीं योषां नर: िस्थर 
समािहत: । इंगयत्यंगमंगािन तथा राजन् इमा: �्रजा:' इित भारते ।। 

Commentary 
Though possesses consciousness Jiva is not independent therefore incapable to perform actions on his 
own. Therefore like a wooden doll Jiva is unmoving. Even as the limbs are made to move for 
performing actions, O King, even as the people here are moved, thus on Mahabharat. 

,।। ॐ उपसंहारदशर्नान्नेित चेन्न क्षीरविद्ध ॐ ।। २५ ।। 

भाष्य 
जीवेन कायोर्पसंहारदशर्नाततस्य कतुर्त्विमित चेन्न । यथा गोषु क्षीरं दृश्यमानिप �्राणादेव ज़ायते, 'अन्नं 
रसािदरूपेण �्राण: पिरयणत्यसौ' इित वचनात् ; एवं जीवे दृश्यमानोsिप कायोर्पसंहारोsस्वातंत्रयात्परकृत  
एव । 'य आत्मानमंतरो यमयित' । 'नाहं कतार् न कतार् त्वं कतार् यस्तु सदा �्रभु:' इत्यादे: ।। 

Commentary 

It is not proper to say that because the conclusion of the actions performed are not seen by Jiva he has 
no role in performance of actions, since even in the case of the milk of a cow though not seen comes 
outevause of the �्राण. Even as food eaten becomes transformed by �्राण as juice, this having been said, 
even so the conclusion of actions performed by Jiva are not seen having been because he us not the 

independent performer being performed by the Self within. Therefore I am not the performer nor you 
are the performer, the performer being verily, the Lord himself, thus having been variously spoken. 

।। ॐ देवािदवदिप लोके  ॐ ।। २६ ।। 

भाष्य 
न च कतुर्रीश्वरस्यादृिषिटिवरोध: । देवािदवददृश्यत्वशिक्तयोगात् । लोकेsिप िपशाचादीनां तादृशी 
शिक्तदृष््टवािकमीश्वरस्य । 'न युिक्तयोगाद्वाक्यािन िनराकायार्ण्यिप क्विचत् । िवरोध एव वाक्यानां युक्तयो 
न तु युक्तय:' इित बहृत्संिहतायाम् ।। 
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Commentary 
Unwanted opposition to the Supreme Lord also does not arise, as in the case of the divine beings due to 

the unseen power of the Supreme Being. In the worlds even the power like that of the goblins is seen, 
then what to speak of the power of the Supreme Lord? By superficial reading no words spoken should 
be rejected. Only when there appears apparent contradiction they are useful for in depth study,not 
otherwise, thus in Brihat Samhita. 

।। ॐ कृत्स्न�्रसिक्तिनर्रवयत्वशब्दकोपो वा ॐ ।। २७ ।। 

भाष्य 
अयं च दोषो जीवकतुर्त्वपके्ष । एकेनांगुिलमाते्रण �्रवतर्मानोsिप परूण�्रविृततस्यात् । न च तद्यजु्यते 

सामथ्यैर्कदेशदशर्नात् । न चकैदेशेन  िनरवयस्यात् ।। 'अथ य: स जीव: स िनत्यो िनरवयवो ज्ञाताsज्ञाता 
सुखदु:खी शरीरेिरिन्द्रयस्थ:' इित भाल्लवेयशु्रित: । न चोपािधकृत:  अंश: स एवांश उपिहत 
इितिद्वत्वापेक्षत्वात्। न चान्यत्कल्प्यम् । 'यिद्धयुक्त्या िवरुद्ध्येत तदीशकृतमेव िह' इित गत्यंतरोके्त: ।। 

Commentary 
As regards the capability of Jiva in performance of actions, it would not be proper to say that when 

with one fingere one engages in performing actions, let the same be completed with complete strength. 
Not would it be proper to say that only with complete strength, because in same instances even small 
effort would be sufficient. The Jiva spoken here is eternal, with no limbs, the knower as well as the 

ignorant, the experiencer of pleasure and pain,who dwells in the body, thus in Bhallaveya scriptures. 
There exist no tainted fragments, the fragment being only a fragments or else and two-fold nature of 
the fragment will have to be assumed. This cannot even be imagined. Since contradiction is improper 
one should accept that performance of all actions are entirely having been done by the Supreme Being. 

।। शु्रितशब्दमलूत्वािदकरण ।। ८ ।। 

।। ॐ शु्रतेस्तु शब्दमलूत्वात् ॐ ।। २८ ।। 

भाष्य 
न चेश्वरपके्षsयं िवरोध: । 'योsसौ िवरुद्धोsिवरुद्धो मनुरमनुरवाग्वािगनद्रोsिनन्द्र: �्रविृततर�्रविृतत: न पर: 

परमात्मा' इित पैंग्यािदशु्रतेरेव । शब्दमलूत्वाच्च न युिक्तिवरोध: । 'यद्वाक्योकं्त न तद्यिुक्तिवर्रोदंु्ध  
शक्नुयात्क्विचत् । िवरोधे वाक्ययो: क्वािप िकंिचत्साहाय्यकारणम् ।' इित पुरुषोततम  तंते्र ।। 

Commentary 
In the case of the Supreme Being no such contradiction ever comes. The one who is contradictory and 
not contradictory, the thinker and not the thinker, superior and not the superior, inclined and not the 
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inclined, he, verily, is the one who is transcendental, the Supreme Being, thus on Paingi scripture. 
Being the one spoken in scriptures, not the one spoken in contradictory terms. Whatever is spoken in 

scriptures that, verily is the appropriate and whatever is spoken contrary to that is not possible to be 
substantiated, thus in P urushottam tantra. 

।। ॐ आत्मिन चवंै िविचत्राश्च ॐ ।। २९ ।। 

भाष्य 
परमात्मनो िविचत्राश्च शक्तयस्संित नान्येषां िविचत्रशिक्त: पुरुष: पुराणो न चान्येषां शक्तयस्तादृषा: स्यु:। 
एकोवशी सवर्भतूांतरात्मा सवार्न् देवान् एक एकानुिवष्ट: इित शे्वताश्वतरशु्रित: ।। 

Commentary 

Energy and power of the ancient  Supreme Being is extra-ordinary., which none others possess. He 
envelopes evey thing in creation, dwells in all as their Self within, singularly the sole One among all 
the divinities enetering in them all, thus in Svetasbhavatara scripture.    

।। ॐ स्वपक्षदोषाच्च ॐ ।। ३० ।। 

भाष्य 

'ये दोषा इतरात्रिप ते गुणा परमे मता: ।। न दोष परमे किश्चद् गुणा एव िनरंतरा:' 
इित वचनात् जीवपक्ष एव दोषो न परपके्ष । 'अथ यस्स्दोष: सांजन: 
परमात्मा' इित। तट। ◌ाषायण शु्रित: ।। 

Commentary 
The defects which are observed in other cases those when seen in Supreme Being, they assume 

scriptural acceptance. On Supreme Being they are not considered as defects, since whatever attributes 
exist they are all with no beginning, there being no defects as in the case of Jivas. The defects which 
become eliminated by performing good deeds is in the case of Jiva, not in the the one who is  Supreme 
Being who is full of auspicious attributes without any defects or taints, thus in Kashayana scripture. 

।। ॐ सवोर्sपेता च तद्दशर्नात् ॐ ।। ३२ ।। 

भाष्य 

'सवैर्युर्क्ता शिक्तिभदेर्वता सा परेित यां �्राहुरजस्रशक्तीम् । िवत्यान्दा िनत्यरूपा अजरा च या शाश्वताsत्मेित 
च यां वदंित' इित चतुवेर्दिशखायाम् ।। अतो न केवलं िविचत्रशिक्त: िकंतु सवर्शिक्तरेव ।। 
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Commentary 
The divinity endowed with all the powers is the one spoken 

As one possessing comprehensive powers. Ever blissful, with eternal form, undecaying and perennial 
Self, thus said in section of the Vedas, who possess not only the strange but all comprehensive powers. 

।। ॐ िवकरणत्वान्नेित चेततदुक्तम् ॐ ।। ३२ ।। 

भाष्य 
न च करणाभावादनुपपिततिरित युक्तम् ।'अपािणपादो जवनो गहृीता पश्यत्यश्चकु्ष: स शणृोत्यकणर्: । स वेितत 
वेद्य ंन च तस्यािस्त वेतता तमाहुरग्र्यं पुरुषं महान्तम् । 'न तस्य कायर्ं करणे च िवद्यते न तत्समश्चािधकश्च 
दृश्यते । पराsस्य शिक्तिवर्धवै श्रयूते स्वाभािवकी ज्ञानबलिक्रयाच' इत्यािद शु्रितभ्य: । 'सवोर्पेता च' इित 
सामान्यपिरहारेsिप िवशेषयुक्त्यथर्ं पुनराशंका ।। 

Commentary 
It is not proper to say that creation cannot be undertaken in the absence of limbs. Because, the Supreme 
Being has been described as one who has neither hands nor legs, even then he traverses fast, who has 
neither eyes nor ears, even then sees and even then he sees and hears, he is comprehensive in Wisdom, 

There is no one wiser than him, He is said to be the Primal, Purusha, the Great. He has no objects to be 
achieved nor any actions to be performed ; there is no one similar to him then how can there be any 
who is superior to him? Incomparable is his power which has become manifest variously, thus the 

scriptures have spoken. His Wisdom, power or actions are naturally effulgent, thus also having been 
spoken. Having said earlier as full of auspicious attributes, common misconceptions are meant to be 
eliminated, here again spoken to destro and misgivings. 

।। न �्रयोजनवत्वािधकरण ।। ९ ।। 

भाष्य 
यत्�्रयोजनाथर्ं सष्ृ्टयािदस्तदूनत्वान्न पणूर्तेत्यत आह ।। 

Commentary 
To remove remove the doubts that having created the worlds the question about completeness of the 
Supreme Being is being spoken here. 

।। ॐ न �्रयोजनवत्वात् ॐ ।। ३३ ।। 

भाष्य 
'अथषै एव परम आनंद:' इत्यािदना कृतकृत्यत्वात्  न �्रयोजनाय सिृष्ट: िकंतु ।। 
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Commentary 
Now He, verily is the supreme Bliss, in this manner for the actions performed by him, there is no 
purpose to be fulfilled. But . . . 

।। ॐ लोकवतुतलीलाकैवल्यम् ॐ ।। ३४ ।। 

भाष्य 

यथा लोके मततस्य सुखोदे्रकादेव नतृ्यगानािद लीला न तु �्रयोजनापेक्षया एवमेवेश्वयर्स्य ।। 
नारायणसंिहतायां च - 'सष्ृ्टयािदकं हिरनैर्व �्रयोजनमपेक्षय तु । कुरुते केवलानंदाद्यथा मततस्य नतर्नम् ।। 
पणूार्नन्दस्य तस्येह �्रयोजनिमित कुत: । मुक्ता अप्यात्मकामा: स्यु:  िकमु तस्य  अिखलात्मन:' इित ।। 
देवस्यषै स्वभावोsयं आप्तकामस्य का स्पहृा' इित च शु्रित: ।। 

Commentary 

Even as the one with absence of consciousness sings and dances free and in abundance due to excess of 
happiness, not for any purpose to be fulfilled, even so is the case of the Supreme Being. Narayana 
Samhita says : by creating the worlds the Supreme Being has no purpose is desired. Whatever he does 
is out of sheer Bliss of Beatitude, like the one who sings and dances with absence of consciousness. Or 

else what purpose could there be to be fulfilled for who is comprehensive with Bliss of Beatitude? For 
one who is completely liberated of desires what attractions could there be? This is the divine 
inclination, for one who is satisfied in his Self, what desires could there be? 

।। वषैम्यनरैघणृ्यािधकरण ।। १० ।। 

।। ॐ वषैम्यन्यघैणृ:ै  न सापेक्षत्वाततथा िह दशर्यित ॐ ।। ३५ ।। 

भाष्य 
कमार्पेक्षया फलदाततृ्वान्न तस्य वषैम्यनघुैर्ण ै। 'पुण्येन पुण्यं लोकं नयित पापेन पापम्' इित िह शु्रित: ।। 

Commentary 

According to the actions performed does one gets the results, not because of any dislike or disgust. One 
is led to merits by performing meritorious actions and to demerits by performing demeritorious actions, 
thus in scriptures. 

।। ॐ न कमार्िवभागािदित चेन्नानािदत्वात् ॐ ।। ३६ ।। 

भाष्य 
यदपेक्षतयाsसौ फलं ददाित न तत्कमर् । 'एषहे्यवनंै साधुकमर् कारयित तं यमेभ्यो लोकेभ्य: उिन्निनषत एष 

उ एवासाधुकमर् कारयित तं यमधोिननीषत' इित शु्रते: कमर्णोsिप तन्निनिमत्वािदित चेन्न । तस्यािप 
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पवूर्कमर् कारणािमत्यनािदत्वात्क्रमण: ।। भिवष्यत् पुराणे च - 'पुण्यपापािदकं िवष्णु: कारयेत् पवूर्कमर्णा । 
अनािदत्वात्कमर्णश्च न िवरोध: कथंचन' इित ।। 

Commentary 
Bhavishya Purana also says that merits and demerits are occasioned by Vishnu in terms of the actions 

performed earlier, because of the performance of actions by the Jiva earlier, no defect can be found in 
divine action. 

।। ॐ उपपद्यते चाप्युपलभ्यते च ॐ ।। ३७ ।। 

भाष्य 
न च कमार्पेक्षत्वेनेश्वरस्यास्वातंत्रयम् । 'द्रव्यं कमर्च कालश्चस्वभावो जीव एव च । यदनुग्रहत: संित न संित 
यदुपेक्षया' इत्यािदना कमार्दीनां सत्वस्यािप तदधीनत्वात् । न च पुनवैर्षम्याद्यापातेन दोष: । तादृश 

वषैम्यादेरुपलभ्यमानत्वात् । 'स कारयेत्पुण्यमथािप पापं न तावता दोषवानीिशताsिप । ईशो यतो 
गुणदोषािद सत्वे स्वयं परोsनािदरािद:  �्रजानाम्' इित चतुवेर्दिशखायाम् ।। 

Commentary 
Since the effect of the actions is in accordance of the actions performed,  the Supreme Being is never 
deprived of any independence. Because the elements, actions, Time, inclination and Jive come to be 

created by his Grace alone and  not remaining inactive,  by such statements his powers do not become 
affected. Further defects of dislike etc. coming to be are not on account of partiality, the scriptures 
having further clarified that the Supreme Self is impartial in discharging merits and demerits. Even 
when any defects in their attributes are observed he himself as the supreme one without beginnings 
assists them  in mitigating them, thus in the section of the Vedic scripture. 

।। सवर्धमोर्पपतेतिधकरण ।। ११ ।। 

भाष्य 
अविशष्टरैुपसंहरित ।। 

Commentary 
His remaining attributes are here concluded. 

।। ॐ सवर्धमोर्पपतेतश्च ॐ ।। ३८ ।। 

भाष्य 
'गुणा: शु्रता: सुिवरुद्धाश्च देवे संत्यशु्रता अिप नवैात्र शंका । िचंत्या अिचंत्याश्च तथवै दोषा: शु्रताश्चनाज्ञिैहर्  तथा 
�्रतीता:' इित सवर्गुणोपपिततशु्रतेश्च ।। 
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Commentary 
The attributes heard or unheard, the thought or unthought shown by the ignorant ones are all in the 
divine Being, of this there is no doubt. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये िद्वतीय 
अध्यायस्य �्रथम पाद संपणूर्: ।। 

00000 
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िद्वतीय अध्याय 

Second Chapter  

िद्वतीय पाद 

Second Step  

समयपाद 

 
भाष्य 
'इतरेषां चानुपलब्धे' इित सामान्यतो िनराकारणं समयानां कृतम् । िवशेषो िनराकारोत्यिस्मन् पादे । 
अचेतन�्रविृततमतं �्रथमतो िनराकारोित । 

Commentary 
In (the view of) others the fruits of the actions are generally rejected as improper teachings. Therefore 
herein same is rejected as  being gross and unrewarding. 

।। रचनानुपपत्यिधकरण ।। १ ।। 

।। ॐ रचनानुपपतेतश्च नानुमानापेक्षा ॐ ।। १ ।। 

Neither being capable of being formatted, not being conceptualise. 

भाष्य 
अचेतनस्य स्वत: �्रवतृ्यनुपपतेतनार्नुमान पिरकिल्पतं �्रधानं जगत्कतृर् । चशब्देन �्रमाणाभावं दशर्यित ।। 

Commentary 
The gross cannot on their own involve in movement, therefore they cannot be considered as the 
primary cause of creation. Further with च the absence of evidence is also shown. 

।।ॐ �्रवतेृतश्च ॐ ।। २ ।। 

Nor being inclined. 

भाष्य 
चेतनस्य स्वत: �्रविृततदशर्नाच्च । 

Commentary 
For the conscious one, one's own inclination being seen. 

।। ॐ पयो:म्वुवत् चेतत्रािप ॐ ।। ३ ।। 

Even like water being mixed with milk. 
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भाष्य 
पयोsम्बुवद चेतनस्यािप �्रविृततयुर्ज्यते इित न युक्तम् । 'एतस्य वा अक्षरस्य �्रशासने गागीर्, �्राच्योsन्या नद्य: 
स्यन्दते, याश्चशे्वतेभ्य: '�्रतीच्योsन्या नद्य: स्यन्दते, याश्च शे्वतेभ्य: �्रतीच्योsन्यायां यां च िदशमनु । एतेन ह 
वाव पयो मंडं भवित' इत्यािदना तत्रापीश्वरिनिमतत �्रविृततशु्रते: 

Commentary 
Like water mixed with milk - it would not be proper to say that even Consciousness (the Supreme 
Being) becomes mixed, enjoined. Speaking to Gargi Yajnyavalkya says that even as some rivers flow 
towards the east and some flow from the Himalayas (in the north)some to the to the west and towards 
whatever direction as per the Will of the immutable Supreme Being even so by his Will the milk 
becomes buttermilk. In this manner everything comes to be. 

।। ॐ व्यितरेकानविस्थतेश्चानपेक्षतयात् ॐ ।। ४ ।। 

Not there being any external agency, nor there being conceptualised. 

भाष्य 
'न ऋते त्वित्क्रयते िकंचनारे' इित तद्व्यितरेकेण कस्यािप कमर्णोsनविस्थतेरनपेिक्षतमेव 
अचेतनवादीतमतम् ।। 

Commentary 
Without your Will assuredly nothing can ever be done, without you no actions can be performed, not 
expected from the non- conscious beings, this is the opinion. 

।।अन्यत्राभावािधकरण ।। २ ।। 

भाष्य 
सेश्वरसांख्यमतम् िनराकारोित । यथा पिृथव्या एव पजर्न्यानुगहृीतं तणृािदकमुत्पद्यते एवं 
�्रधानादीश्वरानुगहृीतं जगत् इित । अतो ब्रवीित ।। 

Commentary 
The views of the Sankhya proposing the existence of Supreme Being is here rejected. Even as from the 
earth with the grace of the rains the grass grows, even so from the gross elements with the grace of the 
Lord, the worlds comes to be, thus has the commentator says. 

।। ॐ अन्यत्राभावाच्च न तणृािदवत् ॐ ।। ५ ।। 

In the absence of any other (agency), unlike the grass. 

भाष्य 
'यच्च िकंिचत् जगत्सवर्ं दृश्यते श्रयूतेsिपवा । अंतबर्िहश्च तत्सवर्ं व्याप्यनारायण:िस्थत:' 
'ब्रह्मण्येवेदमािवरासीद्ब्रह्मिण िस्थितं ब्रह्मिण लयमभ्युपिैत । ब्रह्मवैाधस्ताद्ब्रह्मवोपिरष्ठाद्ब्रह्म मध्यतो ब्रह्म 
सवर्तो' 'ब्रह्मवेैदं सवर्म्' इत्यािद शु्रितभ्योsन्यत्र जगतोयsभावातअतणृादीनां  
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पजर्न्यवन्नानुग्रहाकत्वमात्रमीश्वरस्य ।  
'स एव भयूो िनजवीयर्चोिदतां स्वजीवमायां �्रकृितं िससकृ्षीम् । अनामरूपात्मनी िविधत्समा नोsनुससार 
शािस्तकृत' इित भागवते । द्रव्यं कमर् च कालशे्चत्यािद च । च शब्देन �्रकृितसततािद�्रदत्वं चांगीकृतम् ।। 
 

Commentary 
In the whole world whatever is seen and heard within or without, all that exists as enveloped by 
Narayana. The world came forth from Brahman, exists in Brahman and dissolves in Brahman. 
Brahman is in the lower, in the middle and in all the regions. Brahman verily is all this, this in 
scriptures and He being in all the other regions it would be proper to say that by his assistance alone 
eve n the grows, he being the one the only Lord. He verily manifests becoming self-energised 
formatting the Prakriti to be creative. With no identification or form, but intending to be creative he 
becomes the sustainer, thus on Bhagavata Purana. The elements, the actions and the  Time etc become 
manifest. The syllable च signifies the process of manifestation having been accepted. 

।। अभ्युपगमािधकरण ।। ३ ।। 

।। ॐ अभ्युपगमेsव्यथार्भावात् ॐ ।। ६ ।। 

Even if accepted, there being no purpose. 

भाष्य 
यस्य धमार्धमौर् न िसत: तित्सद्धान्ते िकं �्रयोजनम् । अत: स्वव्याहतेरेवोपेक्षय: ।। 

Commentary 
For whom there is no independent  opinion of his own, of what use be of such his opinion ? In that case 
even such opinion by oneself would be worth rejecting. 

।। पुरुषाश्मािधकरण ।। ४ ।। 

भाष्य 
पुरुषोपसजर्नप्पकृितकतुर्त्वादमपाकरोित । 
 
Commentary 
The view of the Sankhyas that Purusha is the supporting entity and the Prakriti is the pram army agent 
of creation is rejected here. 

।। ॐ पुरुषाश्मविदित चेततथाsिप ॐ ।। ७ ।। 

Even if Purusha is considered like a magnet, even then for the same reason (mentioned earlier). 
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भाष्य 
यथा चेतनसंबंधादचेतनमेव शरीरमश्मािदकमादाय गच्छित, एवमचेतनाsिप �्रकृित: पुरुष संबंधात् इित 
चेन्न । 'न ऋते त्वित्क्रयते' इित तत्रािप तथात्वे दृष्टान्ताभावात् ।। 

Commentary 
Even as the inanimate body when comes in contact with the conscious Jiva, becomes capable to lift 
even a huge stone, to say that even likewise though non-conscious Prakriti with relation established 
with Purusha, becomes proactive as creator would not be proper. Because in the absence of evidence, it 
does not cause creation. 

।। ॐ अंगीत्वानुपपतेत:।। ८ ।। 

The limb being inapplicable. 

भाष्य 
शरीर�्रवतृतौ पुरुषस्यांिगत्वात् । 'अंगमंगी समादाय यथाकायर्ं करोत्यसौ' इत्यंगीत्वव्यवहारोsनुपपन्न ।। 

Commentary 
Because in the case of body becoming proactive the role of the Purusha is the principal one. With the 
bodies coming together the required action is performed by him. The relationship comes to be 
esrablished in this manner. 

।। ॐ अन्यथा अनुिमत्यिधकरण ।। ५ ।। 

भाष्य 
�्रकृत्युपसजर्न पुरुषकतुर्त्ववादमपाकरोित ।। 

Commentary 
All arguments regarding Prakriti being proactive and Purusha being the creator are rejected. 

।। ॐ अन्यथाsनुिमतौ च ज्ञशिक्तिवयोगात् ॐ ।। ९ ।। 

Even otherwise accepted, in the absence of power of intellegence. 

भाष्य 
शरीरसंबंधात्पुरुष: �्रवतर्त इत्यंगीकारे अिप स्वतस्तस्यामथार्च्छरीरसंबंध एवायुक्त: ।। 

Commentary 
If one accepts that relationship makes Purusha energised even then the ability of Prakriti to become 
proactive by her own energy becomes untenable. 

।। ॐ िव�्रितषेधाच्चासमंजसम् ॐ ।। १० ।। 

Being contradictory (to scriptures) is is not proper. 
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भाष्य 
सकलशु्रितस्मिृतिवरुद्धत्वाच्चानीश्वरमतं असंमजसम् । 'शु्रतय: स्मतृयश्चवै युक्तयशे्चश्वरं परम् ।। वदिन्त 
तिद्वरुदं्ध यो वदेततस्मान् चाधम:' इित पादे्म ।। 

Commentary 
The view which denies the supremacy of Lord being contrary to the view of all revealed and 
remembered scriptures are ill-conceived. Both revealed and remembered scriptures assert the the Lord 
as the supreme. Any one who speaks contradicting the same is the despicable one, thus in Padma 
Purana. 
 
                                                          ।। वशेैिशकािघकरण ।। ६ ।। 

।। ॐ महद्धीघर्वद्वा ह्रस्वपिरमण्डलाभ्याम् ॐ ।। ११ ।। 

The great and large may become manifest from the small or infinitely small. 
 
भाष्य 
महत्वाधीघर्वत्वाच्च यथा कायर्मुत्पद्यते एवं ह्रस्वत्वात्पािरमािणल्याच्चोत्पदे्यत । वाशब्दादन्यथतैयोरिप न 
स्यात् िवशेषकारणाभावात् ।। 

Commentary 
Even as from actions performed, grass grows, even so from smallest of the atoms great things become 
manifest.  Or else, there would be no difference between the both, there being special reasons for the 
same. 
 
।। ॐ उभयथाsिप न कमार्ंतस्तदभाव: ॐ ।। १२ ।। 

In either case activity is not possible in the absence of that (the Divine Will). 
 
भाष्य 
ईश्वरेच्छया: िनत्यत्वे तद्भावेsिप परमाणु कमार् भावान्नेदािनमिप तत् स्यात् । अिनत्यत्वे तत्कारणभावात् । 
अत: परमाणुचेष्टाभावाततत्कायार्भाव: । विैदकेश्वरस्य तु वेदेनवै सवर्शिक्तत्वोके्त:सवर्मुपपद्यते । स्वत एव 
काले िवशेषांकीकृतशैच ।। 

Commentary 
If one accepts the will of the Supreme Being as eternal, then in dissolution also one will have to accept 
even slightest action being performed. If one does not accept will of the Supreme Being as eternal then 
the absence of of even slightest actions will have to be accepted. In Vedic scriptures the energy of the 
Supreme Being is conceived, every thing becomes manifest. Therein itself has been mentioned Time as 
the special attributes. 
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।। ॐ समवायाभ्युपगमाच्च साम्यादनव्यविस्खते: ॐ ।। १३ ।। 

Since aggregation would lead to infinite segregation. 

भाष्य 
कायर्कारणादीनां समवायसंबंधांगीकारात्तयस्य च िभन्नत्वसाम्सात्समवायांतरापेक्षयां अनवस्थित: न च 
तत् �्रमाणम् । �्रथमसंबंधािसद्ध्यवैच तदिसिद्ध: स्विववार्हकत्वे समवाय एव न स्यात् ।। 
 
Commentary 
For actions performed, for reasons and for such others matters, harmonious aggregation as well as 
distinct segregation having been accepted there will not remain any one credible evidence of 
aggregation. In fact the former evidence alone is the accepted evidence and not the latter. 

।। ॐ िनत्यमेव च भावात् ॐ ।। १४ ।। 

There being eternal acceptance of eternal inclination. 

भाष्य 
िनत्यत्वाच्च परमाणनूां समवायस्य च तस्यवै जिनत्वांगीकारािन्नत्यमेव कायर्ं स्यात् । अन्यथा न 
कदािचत् ।। 

Commentary 
If existence of atoms is eternal then the aggregation will likewise be eternal and birth and death too will 
be eternal as action, (there being no dissolution of the creation). If atoms are eternal then there will 
neither creation nor dissolution. 

।। ॐ रूपािदमत्वाच्चिवपयर्यो दशर्नात्  ॐ ।। १५ ।। 

Having observed the creation and modification of forms. 

भाष्य 
रूपािदमत्वाच्च परमाणनूामिनत्यत्वम् । तथा दृष्टत्वाल्लोके ।। 

Commentary 
Having observed in life the forms and the attributes of the atoms as not eternal. 

।। ॐ उभयथा च दोषात् ॐ ।। १६ ।। 

In either case defects being observed. 

भाष्य 
िनत्यत्वे परमाणनूां तद्वत्सवर् िनत्यत्वं स्यात् । िवशेष�्रमाणाभावात् । अिनत्यत्वे कारणाभावात्दुत्वत्यभाव: 
।। 
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Commentary 
If the atoms are eternal then everything becomes eternal due to its special attributes. If not eternal, then 
creation becomes manifest on its own with no help from any other agency. 
 
 ।। ॐ अपिरग्रहाच्चात्यंतमनपेक्षा ॐ ।। १७ ।। 

Being unacceptable, needs complete rejection. 

भाष्य 
सकलशु्रितसमिृतपिरग्रहीत्वािच्च्तशयेनानपेक्षता ।'अन्वीक्षकीं तकर् िवद्यामनुरक्तोिनरथर्कम् । इितचेन्न 
मोक्षधमेर् ।। 

Commentary 
Since they are contrary to the revealed and remembered scriptures and being excessive and unexpected 
views are said to be unnecessary and without any substantive meaning, thus has been said in 
Mokshadharma. 
 
                                                                     ।। समुदायािधकरण ।। ७ ।। 

।। ॐ समुदाय उभयहेतुकेsिप तद�्रािप्त: ॐ ।। १८ ।। 

Aggregation being both being rare, it is not proper. 

भाष्य 
समुदायस्यकैहेतुकत्वं न युज्यते । उभयहेतुकेsन्योप्यन्याश्रयाततद�्रािप्त: । अन्यथा सवर्दा समुदायसत्वं 
स्यात् ।। 

Commentary 
For harmony one single atom would not be able to  contribute. Even with both objectives one would 
not have proper refuge. Or else it will be construed that there will ever be aggregation in the creation, 
without there ever being dissolution. 

।। ॐ इतरेतर�्रत्ययत्वािदित चेन्नोत्पितत  मात्रिनिमत्वात् ॐ ।। १९ ।। 

If aggregation is accepted, then creation comes to be denied, they being only the incidental instrument. 

भाष्य 
सवर्दा िवद्यमानोsिप समुदाय: परस्परापेक्षया व्यवह्रीयत इित चेन्न । एकं कायर्मुत्वाद्य तस्य 
िवनष्टत्वात्परस्पर�्रत्ययस्तदपेक्षया व्यवहार इित न युज्यते । कारणे सित कायर्ं भवत्येितिह तस्य िनयमा: 
।। 
 
Commentary 
Even if aggregation is accepted as eternally existent it may not be possible to accept that the two 



93	
	

(creation and dissolution) will operate in life with no opposition. Because one has creation as the 
objective and the other dissolution as final consummation. Therefore it would be illogical to say that 
one having been created it's dissolution as consummation in many forms 

।। ॐ उततरोत्वादे च पवूर्िनरोधात् ॐ ।। २० ।। 

On new things becoming created, the old things ceasing to be. 

भाष्य 
कायोर्त्वततादेव कारणस्य िवनाशाच्च न िवशेष: कायोर्त्पितत:।। 

Commentary 
The moment the cause becomes manifest, the cause becoming  destroyed, there would be no new 
distinct creation. 

।। ॐ असित �्रितज्ञोपरोधोयौगपद्यमन्यथा ॐ ।। २१ ।। 

If non-existence of the cause is accepted then it will against the assumption of the earlier proposition. 
Or else cause will have single purpose. 

भाष्य 
कारणे िवनषे्ट कायर्मुत्पद्यते चेततकायर्िमित िप्तज्ञाहािन: । तत्काले कारणमिस्त 
चेिद्वनाशकारणाभावाद्यौगपद्य ंसवर्कायार्णाम् ।। 

Commentary 
Even if the cause ceases the effect becomes manifest, then that effect cause had becomes manifest will 
also cease to be. Then saying the effect being the destruction of the cause becomes the firm statement. 
In the effect lies the the cause, it being the reason for destruction then every creation becomes one-time 
occuracne. 
 
।। ॐ �्रितसंख्याs�्रितसंख्यािनरोधा�्रािप्तरिवच्छेदात् ॐ ।। २२ ।। 

Knowingly or unknowingly  destruction would not come to be, there being break in continuity. 

भाष्य 
कारणे सित कायर्ं भवत्येित िनयमािन्नस्संतान: ससंतानश्च िवनाशों न युज्यते ।। 

Commentary 
By the rule that cause becomes  the effect, it would not proper to say that the would cease to be or the 
would end in becoming destroyed. 

।। ॐ उभयथा च दोषात् ॐ ।। २३ ।। 

In either case there being defects. 
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भाष्य 
कारणे सित कायर्ं भवत्येित िनयमों सवर्दा कायर्भावान्न कायर्कारण िवशेष: । अिनयमे कायार्नुत्पितत ।। 

Commentary 
The rule that where there is cause there exists the effect. Since effects are ally's visible there is no 
importance as regards cause of the effect. Even in the absence of rule, the effect continues to be 
manifest. 
 
।। ॐ आकाशे चािवशेषात् ॐ ।। २४ ।। 

In the expansive space, there being no difference. 

भाष्य 
दीपािदषु िवशेषतशर्नात् क्षिणकत्वेनान्यत्रािप क्षिणकत्वमनुमीयते चेकािदष्विवशेष�्रदशर्नाद् अन्यत्रािप 
तदनुमीयेत ।। 

Commentary 
If as in the case of light difference is observed as temporary occurrence, then even in other cases 
temporary occurrence would have to inferred, as in the case of space abnormal occupancy have been 
observed in other case also one will be obliged to consider. 

।। ॐ अनुस्मतेृश्च ॐ ।। २५ ।। 

Also being recollected. 

भाष्य 
तदेवेदिमित �्रत्यिभज्ञानाच्च । �्रत्यिभज्ञाया भ्रािन्तत्वे िवशेषतशर्नस्यािप भ्रान्तत्वम् ।। 
That verily is this one, thus having recollected. If recollection is considered illusory then even after 
special observation, it would termed as illusion. 

 
।। शनू्यािधकरण ।। ८ ।। 

भाष्य 
शनू्यवादमपाकरोित।। 
Proposition about non-Existence is rejected. 

 
।। ॐ नासतोसदृष्टत्वात्  ॐ ।। २६ ।। 

Having observed, not from non-Existence (Existence can come about). 
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भाष्य 
अदृष्टत्वादसत: कारणत्वं नयुज्यते । 

Commentary 
Not having  observed, (creation coming) from non-Existence. 

।। ॐ उदासीनानामिप चवंै िसिद्ध: ॐ ।।२७ ।। 

And from the indifferent even no Accomplishment. 

भाष्य 
असत: कारणत्व उदासीनानामिप हेयोपादेयबुिद्धविजर्तानां खपुष्पादीनामिप सकाशात्कायर् िसिद्ध: । च 
शब्दान्न चेदन्यत्रािप न स्यात् अिवशेषात् ।। 

Commentary 
If non-Existence is to be the cause then for the indifferent ones with absence of intelligence even from 
the flowers from the space effect will be achieved. The syllable च it is shown specially that it is also 
not possible in other cases. 

।। ॐ नाभाव उपलब्धे: ॐ ।। २८ ।। 

The unmanifest having become manifest. 

भाष्य 
न च जगदेव शनू्यिमित वाच्यम् । दृष्टत्वात् ।। 

Commentary 
And the world not being spoken as non-Existence, being capable to be seen. 

।। ॐ वधैमार्च्च न स्वप्नािदवत् ॐ।। २९ ।। 

I like dreams, being possessed of special qualities. 

भाष्य 
न च दृष्टस्यािप स्वप्नािदवदभाव: । तस्योततर काले स्वप्नोsयं नाsयं सपर् इत्याद्यनुभवात् । न चात्र तादृशं  
�्रमाणमिस्त ।। 

Commentary 
For things perceived experience like dreams being absent.since in later moments, the experience is 

neither as a dream nor as serpent. Besides here in the world there is no credible evidence. 
 

।। अनुपलब्ध्यिधकरण ।। ९ ।। 

 



96	
	

।। ॐ न भावोsनुपलब्धे: ॐ ।। ३० ।। 

भाष्य 
न िवज्ञानमातं्र जगत् । तथाsनुभवाभावात् ।। 

Commentary 
The world is not of the form of Wisdom, there being no experience in like manner. 

।। ॐ क्षिणकत्वाच्च ॐ ।। ३१ ।। 

भाष्य 
ज्ञानं क्षिणकम् । अथार्नां च स्थाियत्वमुक्तम् । अतश्चन्यकैम् ।। 

Commentary 
Knowledge is momentary. The things are spoken as firmly established. Therefore Knowledge cannot 
bring oneness. 

 ।। ॐ सवर्थाsनुपपतेतश्च ॐ ।। ३२ ।। 

Being entirely contrary to experience. 

भाष्य 
�्रमाणाभावात्सवर्शु्रितस्मिृतयुिक्तिवरुद्धत्वाच्चनतेै पक्षा: ग्राह्या: ।। 

Commentary 
In the absence of credible evidence and being contrary to the revealed and remembered scriptures, 
these opinions are not acceptable. 

।। नकैिस्मन्निधकरण ।। १० ।। 

Various opinions regarding Existence are rejected. 

।। ॐ नकैिस्मन्नसंभवात् ॐ ।। ३३ ।। 

Not in one, be cause of impossibility. 

भाष्य 
सत्स्यादसत्या त्सदसत्स्यातततोsन्यच्च स्यािदत्येन्यकैिस्मन्युज्यते । अदृष्टत्वेनासंभावत् ।। 

Commentary 
Whether Existence, or non-Existence, or Existence  and non-Existence or as mentioned earlier other 
special Existence, to speak in such diverse manner is not proper since they all are impossible to 
perception. 
 
।। ॐ एवंजात्कात्स्नैर्म् ॐ ।। ३४ ।। 
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भाष्य 
जीवस्यशरीरपिरिमतत्वांगीकारेsण्वािद शरीरस्थस्य हस्त्वािदशरीरेsकात्स्नैर्ं स्यात् ।। 

Commentary 
If one limits the Jiva to his body, to the infinitely small body when hands and other parts issue forth 
they too would be onfinitely small. 

।। ॐ न च पयार्यादष्यिवरोधोिवकारािदभ्य:  ॐ।। ३५ ।। 

There is no contradiction through change since change (in the body-form) is accepted. 

भाष्य 
तततच्छरीरस्थस्य तततत्पिरमाणत्विमित न मन्तव्यम् । िवकारत्वादिनय्यत्वप्सके्त ।। 

Commentary 
For every Jjiva dwelling in a body the change in the body should not imagined, because change 
suggests impermanency. 

।ॐअन्त्याविस्थतेश्चोभयिनत्यत्वादिवशेषात् ॐ ।। ३६ ।। 

If in the end both (the Jiva and the body) are accepted as eternal, then mcontradiction will arise. 

भाष्य 
पिरमाणाभावे स्वरूपाभाव�्राप्याsन्त्यपिरमाणिस्थतेस्तदथर्त्वेन शरीरस्थतेरुभयिनत्यत्वादिवशेषेण सवर् 
शरीर िनत्यत्वं स्यात् ।। 

Commentary 
In the absence of limitation and getting associated with the form, in the state of deliverance, both the 
body-form and the indweller within the body-form, will be  construed as eternal, thereby giving eternal 
existence to the body-form. 

।। �्रत्युरिधकरण ।। ११ ।। 

भाष्य 
पाशुपातपक्षमपकारिथ ।। 

Pashupata views are rejected. 

 
।। ॐ �्रत्युरसामंजस्यात् ॐ ।। ३७ ।। 

भाष्य 
यं कामये तं तमुगं्र करोिम । तं ब्रह्माणं तमिृषं तं सुमेधाम् । 'अहं रुद्राय धनुरातनोिम ब्रह्मिद्वशे श्रवणे हंतवा उ' 
। 'अस्य देवस्य मीळ्हुषो वया िवष्णोरेषस्य  ि�्रये हिविभर्: ।  िवदेश िह रुद्रो रुद्रीयं मिहत्वं यािसष्टं 
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वितर्रिश्मनािवरावत् ।। एको नारायण आसीन्न ब्रह्मा नेशानोनाग्नीषोमौ  इत्यािदशु्रते:  
पारतंत्रयेणायमंजस्वान्न पशुपितरीश्वरो जगत्कतार् ।। 

Commentary 
Whomever I desire to him I make him ferocious. Him I make a man of Wisdom, a Seer, an Intellectual. 
I grant Rudra a bow to strengthen and destroy. To this renowned Lord, Vishnu I offer oblation in 
worship, who thereby makes Rudra, the great deity presiding over ego-sense and the Ashvins to 
become the enjoyer of food. Narayana alone was there. Neither the four-faced Brahma nor Rudra, 
neither fire nor the moon, thus I scriptures. Performing actions as dependent, the lord of the animals 
was not the Supreme Being, the creator of the worlds. 

।। ॐ संबंधानुपपतेतश्च ॐ ।। ३८ ।। 

 
The reLationship not arising thereby. 

भाष्य 
अशरीरत्वाततस्य जगता संबंधो न युज्यते कतुर्त्वेन मतृपुरुषवत् ।। 

Commentary 
Since Rudra does not have a body-form, to consider relationship with the worlds would be improper, as 
performer of actions his role would as from a dead person. 

 
।। ॐ अिधष्ठानानुपपतेतश्च ॐ ।। ३९ ।। 

His established role not being seen. 

भाष्य 
पिृथव्याद्यिझष्ठाने िस्थतो िह कुलालािद: कायर्ं करोित ।  न चास्य तदिस्त ।। 

Commentary 
Sheltered by the earth they perform actions akin to a potter. For the. There is no other refuge. 

।। ॐ  करणवच्चेन्न भोगािदभ्य: ॐ ।। ४० ।। 

Not merely as sense instruments, being also for enjoyment. 

भाष्य 
इदमेव जगततस्य करणवदिधष्ठानािद रूपम् ।िनत्यस्यािपकस्यिचद्भावाद्यजु्यत इित चेन्न भोगािद�्रापे्त: । 
उत्पिततिवनाशौ सुखदु:खभोगाश्च �्राप्यन्ते तद्गता: ।। 

Commentary 
This world verily is the form established for enjoyment. To say that it is the eternal place would not be 
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proper, if it is merely said to be for enjoyment, because creation and destruction, pleasure and pain are 
also provided till the body lives. 

।। ॐ अंतवत्वमसवर्ज्ञता वा ॐ ।।  ४१ ।। 

Surely an end or else sign of ignorance. 

भाष्य 
देहवत्वेsन्तवत्वं । अन्यथा ज्ञानाभाव: । शरीिरिण एव िह ज्ञानोत्पिततदृष्टा ।। िवष्णोस्तु 
शु्रत्यवै सवेर् िवरोधा: पिरहृता: - यदात्मको भगवांस्तदाित्मके व्यिक्त: । िकमात्मको भगवान्, ज्ञानात्मक: 
ऐश्वयार्त्मक: इित । बुिद्धमनोंsग �्रत्यंगवततां भगवत: लक्षयामहे । बुिद्धमनोंsग�्रत्यंगवान् इित सदे्दह: 
सुखगंधश्च ज्ञानभा: सत्पराक्रम: । ज्ञानज्ञान: सुखसुख:  स िवष्णु: �्रमोटर: इत्यािदकया ।। 

Commentary 
Since possesses a body-form destruction is inevitable. Or else existence of ignorance. Possessed of 
body-form is verily the proper Wisdom. As far as Vishnu is concerned by Vedic scriptures are all 
doubts have been resolved. As the indwelling Self, resplendence of the Self is his form. Of what form 
is his resplendent Self? - the Self wise in Wisdom, the Self that is resplendent and full pf power, thus 
having been said. He is known as the Existence-Consciousness-Bliss (Sat-Chit-Anand), of auspicious 
body, of  pleasant smell, of enlightened Wisdom, endowed with noble glory, of excellent Wisdom, of 
excellent happiness, he is Vishnu, the supreme Immutable Being and such other adjectives. 

।। उत्पत्यिधकरण ।। १२ ।। 

Energy as the sole source is denied. 

।। ॐ उत्पत्यसंभवात् ॐ ।। ४२ ।। 

Origin (from female energy) being impossible. 

भाष्य 
न िह पुरुषाननुगहृीतस्त्रीभ्य: उत्पिततदृर्श्यते ।। 

Commentary 
Without recieving from Purusha relation is not seen. 

।। ॐ न च कतुर्: करणम् ॐ ।। ४३ ।। 

(Rudra - as) The concluded one cannot be the cause. 

भाष्य 
यिद पुरुषोंsगीिक्रयते तस्यािप करणभावादनुपितत: ।। 
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Commentary 
If the Purusha accepts the responsibility from him creation is possible. 

।। ॐ िवज्ञानािदभावे वा तद�्रितषेध: ॐ ।। ४४ ।। 

Absence of Wisdom or on it being  rejected. 

भाष्य 
यिद िवज्ञानािधकरणं तस्यांगीिक्रयते तदा तत एव सष्ृ्टयाद्यपुपतेतरीश्वरवादांतभार्व: ।। 

Commentary 
Of the instruments of Wisdom are accepted (in Rudra) then by him alone the creation would have been 
included as the creator. 

।। ॐ िव�्रितषेधाच्च ॐ ।। ४५ ।। 

Having been rejected. 

भाष्य 
सकलशु्रत्यािदिवरुद्धत्वाच्चासमंजसम् ।। 

Commentary 
Since all the revealed scriptures oppose it cannot be acceptable as well thought. 

 
।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये िद्वतीय 
अध्यायस्य िद्वतीय पाद संपणूर्: ।। 

00000 
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िद्वतीय अध्याय 

Second Chapter  

ततृीय  पाद 

Third  Step  

।। िवयदिधकरण ।। १ ।। 

भाष्य 
जीवपरमात्मािधभतूािधदवेैषु शु्रतीनां परस्परं िवरोधमराकरोत्यनेनपादेन ।। 

Commentary 

With this step the contradiction between the mutual relationship of the gross and the psychological 
stages, between the individual self and the Sypreme Self is rejected. 

।। ॐ न िवयदशु्रते: ॐ ।। १ ।। 

The Space was not created, since such reference is not seen in scriptures. 

भाष्य 
न िवयदनुत्पततीमत् । तथा अशु्रते: ।। 

Commentary 

The space was not created because no reference in scriptures. 

।। ॐ अिस्ततु ॐ ।।२ ।। 

Being in existence. 

भाष्य 
अस्त्येव चोत्पिततशु्रित: - 'आत्मन आकाश: संभतू:' इत्यािद ।। 

।। ॐ गौण्यसंभवात् ॐ ।। ३ ।। 

Being improbable,  to be understood in secondary sense. 

भाष्य 
'अनािदवार् अयमाकाश:शनू्योsलौिकक:' इत्यािदशु्रितगौर्णी । अन्यथोत्पिततबाहुल्या संभवात् ।। 

Commentary 
The Space with no beginning, the Space non-existent, unlike what is seen, thus spoken in scriptures in 
secondary sense. Or else various contradicting scriptures possibly gain acceptance. 
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।।  ॐ शब्दाश्च ॐ ।। ४ ।। 

Even from scriptures. 

भाष्य 
'अथ ह वाव िनत्यािन पुरुष: �्रकृितिरत्मा काल' इित । अथ यान्यिनत्यािन �्राण: श्रद्धा भतूािन भौितकानीित 
। यािन ह वा उत्पिततमंित यान्यिनत्यािन । यािन ह वा अनुत्पिततमंित तािन िनत्यािन । न हे्यतािन 
कदाचनोत्पद्यन्ते न िवलीयन्ते पुरुष: �्रकृितरात्मा काल इित । अथतैान्युत्पिततमंित चानुत्पिततमंित च �्राण: 
श्रद्धाssकाश इित भागशो हु्यत्पद्यन्ते' इित भाल्लवेयशु्रते: ।। 

Commentary 
Now therefore, assuredly eternal पुरुष: and �्रकृित:,  the self, Time these words are used. And the 
others as eternal, Pria Breath, receptivity are used as the gross and temporal. Those which come to be 
created  they are are not eternal.those which are not created are eternal. Those which are not created or 
dissolved are the  Purusha, Prakriti, individual self and the Time. Therefore those which are created and 
dissolved are Breath, the individual self, receptivity and the Space created as fragments, thus in 
Bhallaveys scripture. 
 
।। ॐ स्याच्यकैस्य ब्रह्मशब्दात्  ॐ ।। ५ ।। 

For Brahman alone it would be a proper. 

भाष्य 
स्यादेवचकैस्योत्पिततमत्व मनुत्पिततमत्वं च गणैमुख्यत्वापेक्षया । यथा ब्रह्मशब्द: । 'अथ कस्मादुच्यते परं 
ब्रहे्मित बहृित बृंहयित च' इित शु्रते: । परे ब्रह्मिण मुख्योsिप गौणत्वेन िविरंचािदष्विप वतर्ते । अत एव ब्रह्मत्वं 
च तेषाम् । एवमन्यत्राप्यनुत्पिततमच्छब्द: ।। 

Commentary 
For creation and dissolution there is single source, becoming proactive as the principal or in secondary 
sense. Even as the word Brahman suggests. Now by whom every thing is created ? The scriptures say it 
is the Supreme Brahman, who becomes effulgent or makes effulgent in secondary sense. The Supreme 
Brahman as the principal and through the four-faced Brahma and others in secondary sense. Therefore, 
the attribute of divine effulgence in them. In the same way, in other cases also the manner of creation. 
 
 ।। ॐ �्रितज्ञाहािनरव्यितरेकाच्छब्देभ्य: ॐ ।। ६ ।। 

The declaration looses its importance the word being used in contradictory sense. 
भाष्य 
ब्रह्मणोsन्यस्य िनत्यत्वे 'स इदं सवर्मसचृत' इत्यािद �्रितज्ञाहािन: । आकाशास्यािप सवर्स्मादव्यितरेकात् । 
'आत्मा वा इदमेक एवाग्र आसीत्' 'सदेव सौम्येदमगेर आसीदेकमेवाविद्वतीयं ब्रह्म इदं वा अगे्र नवै 
िकंचनाsसीत्' इत्यािद शु्रितभ्य: ।। 



103	
	

Commentary 
Like Brahman others are spoken as eternal then the scriptural statements - 'All this is created by him' 
would be contradicted and Space would be like him by way of  modification. 'The Self verily was there 
singularly alone', 'That alone was there in the beginning as Brahman, with no one as the second'. 'This 
alone existed in the beginning, other than that no one else existed'. Thus the scriptures having said. 

।। ॐ याविद्वकारं तु िवभागो लोकवत् ॐ ।। ७ ।। 

Whatever exists as modification those are as seen in the world. 

भाष्य 
िवभक्ताच्च िवकािरत्वं युक्तम् । िवकािरण एव िह िवभक्ता लोके दृश्यन्ते ।। 'एकोsिवभक्त: परम: पुरुषो 
िवष्णुरुच्यते । �्रकृित: पुरुष: कोलस्त्रय एते िवभागत:।। चतुथर्स्तु महान्�्रोक्त: पंचमाsहंकृितमर्ता । 
तिद्वभागेन जायन्ते आकाशाद्या पथृक् पथृक् ।। यो िवभागी िवकार: स, सोsिवकार: परो हिर: । 
अिवभागात्परानन्दो िनत्यो िनत्यगुणात्मक: ।। िवभागों ह्यल्पशिक्तत्वं स्यात् न तदिस्त जनादर्ने । इित 
ब्रह्मसंिहतायाम् ।। 

Commentary 
Modification by becoming divided is proper. By modification, verily by separation is what is seen in 
the world. The one undivided is the Supreme Being, spoken as Vishnu. Purusha, Prakriti and Time, 
thus in three-fold manner division is made. The fourth is the Great Principle and fifth is accepted as the 
form of अहं - ego sense. By such division come to be the Space and others as separate and distinct. The 
one which is separated as the distinct form, he verily is formless supreme Hari. Not having been 
separated, he is supremely blissful, eternal, with eternal attributes. Being separated one becomes 
diminished in energy, not so is Hari, thus in Brihatsamhita. 

।। मातिरष्वािधकरण ।। २ ।। 

भाष्य 
'अथ ह िनत्यािनत्याश्च तेजोsबन्नान्याकाश इित तान्य िनत्यािन वायुवार्व िनत्यो। वायुना िह सवार्िण 
भतूािन नेनीयन्ते' 'अथ ह चेतनाश्चाचेतनाश्च तेजोsबन्नान्याकाश इित तान्यचेतनािन वायुवार्व चेतनो 
वायुना िह सवार्िण भतूािन िवज्ञायन्ते' । 'कुिवदंग नमसा ये वदृ्धास: पुरा देवा अनवद्यास आपन्। ते वायवे 
मनवे बािधतायावासयन्नुषसं सयूेर्ण' । 'सा वा एषां देवताsनािदयोर्sयं पवर्त' इित । 'यस्यानािदनर् मध्यं नान्तो 
नोदयो न िनम्लोच:' इत्यािद शु्रितभ्यो वायोरनुत्पिततिरित अतो ब्रवीित ।। 

Commentary 
Now therefore, in the case of eternal and non-eternal Fire, Water, Earth, Space these are spoken as non-
eternal. By Vayu, Breath are all these creatures restrained. Therefore, as regards animate and 
inanimate, the Fire, Water, Earth or the Space are the inanimate, Vayu, the Breath being the animate 
and by Vayu, the Breath alone all the creatures become known.  Those, the ancient wise ones were 
taintless. They the luminous ones along with the Sun became enlightened of the secrets and 
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qualified to spread the Wisdom, for Vayu there being no beginning nor the intermediate nor any end, 
neither appearance nor any disappearance, thus Vayu as one not created as been spoken by the 
scriptures. 

।। ॐ एतेन  मातिरष्वा व्याख्यात: ॐ ।। ८ ।। 

Thus Vayu has been pronounced. 

भाष्य 
एतेन मुख्यामुख्यानुत्पिततवचनेन िवभक्ताश्च वायुनुत्पितत शु्रितरिप व्याख्याता ।। 'िनत्य: परमिनत्यश्च 
तथाsिनत्य: परस्तथा ।।चतुधैर्तज्जगत्सवर्ं परािनत्यं तु पािथर्वं ।। अिनत्यािनतु भतूािन िनत्यो वायुरुदाहृत: 
।। परस्तु िनत्य: पुरुष: �्रकृित: काल एव च ।। एतच्चतुष्टयं िवष्णु: स्वयं िनत्य:  परात्परं: । �्रितव्यहू व्यहू 
चासावतीत्य चजनादर्न: । धारयत्यिनशं देवो िवत्यानंदकैलक्षण:' इित कौमेर् ।। 

Commentary 
By these primary and subsidiary statements, by such separate statements Vayu being the uncreated the 
scriptures too have pronounced. Eternal and supremely eternal and similarly as the non-eternal and 
superior they dwell in the world in four gross forms. Non-eternal are all the creatures and Vayu as the 
eternal, thus has been explained nd the Supreme Ones being  the Purusha, the Prakriti and the Time. 
Vishnu himself compared to others is himself ever eternal, supreme over all the superior ones. 
Separating and giving them distinct existence Janardana transcends them all. Upholding them all, the 
luminous one displays his eternal blissful attributes, thus in Kurma Purana. 

।। असंभवािधकरण ।। ३ ।। 

।। ॐ असंभवस्तु सतोsनुपपतेत: ॐ ।। ९ ।। 

भाष्य 
असद्वा इदमग्र आसीत् । ततो व ैसदजायत' 'असत: सदजायत' इत्यािद शु्रितभ्य: सतोsप्युत्पिततिरित चेन्न । 
अनुत्पिततरेव सत: । तु शब्देनोक्तव्यवस्थामपाकरोित ।। न ह्यस्यत: सदुत्पद्यते । अदृष्टत्वादनुपपतेत: । 'तद्वा 
एतद्ह्रह्माहुरबहृती बहृयिन्त चेित । तद्वा एतदसदाहु: न ह्यासाजयित कश्चन । तद्वा एतत्परमाहु: परतोsिह 
तदुदीक्षयत' शु्रतेरसच्छब्दो ब्रह्मवाची । 'देवानां पवूेर् युगेsसत सदजायतेित ब्रह्म वा असत् सद्भाव �्राण: 
�्राणोवाव महान् सह ओजो बलिमत्याचक्षते' इित पैंिगशु्रित: ।। 

Commentary 
Earlier than this non-Existence alone was there, and the Exisyence, verily became manifest thereafter. 
The non-Existence became Existence, all these scriptural statements were not speaks of the Existence 
becaming manifest in this manner. For Existence verily was unborn. By using the. Syllable तु as said 
earlier the state of being born as Existence is rejected. Not that Existence is born of the non-Existence. 
Being born has not been observed. Therefore it is said Brahman becomes effulgent and makes other s 
effulgent. Therefore the others are spoken as non-existence, never the Existence itself. For that reason 
this one is referred as transcendental, being transcendental to be known only by the Seers see, thus the 
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scriptural having stated. In earlier ages before the luminous ones were born, it was said that from non-
Existence, Existence is born, non-Existence verily being the effulgent Brahman, and Brahman is 
inclined towards �्राण, the Breath, saying �्राण, the Breath is supreme, resplendent, all-powerful. Thus 
in Paingi scripture. 

त्वं देव शक्त्यां दुणकमर्योनौ रेतस्वजायां किवरादधेsज । ततो वयं सत्�्रमुखा यदथेर् बभिूवमात्मन् करवाई 
िकं ते, इित भागवते ।। 'अजायमानो बहुधा ल्यजायत' इित च । '�्रत्यकं्ष हरेजर्न्म न िवकार: कथंचन । पुरुष: 
�्रकृित: कालो महािनत्यािदषु क्रमात् ।। िवकार एव जननं पुरुषे तिद्वशेषणम् । परतंत्रिवशेषो िह िवकार इित 
कीितर्त:' इित च पादे्म ।। 'अिवकारोsिप भगवान् सवर्शिक्तत्व हेतुत: । िवकारहेतुकं सवर्ं कुरुते िनिवर्कारवान् 
।। शिक्तशिक्तमतोश्चािप न िवभेद : कथंचन । अिविभन्नाsिप स्वेच्छािदभेर्दरैिप िवभाष्यते ।। इित भागवत तंते्र 
।। 

Commentary 
You , O Lord, you the unborn Seer, who by your strength, attributes and actions are the one who 
sprinkles the essence within the manifest Prakriti, becoming the source of creatures being born. 
Therefore we the seven principal Rishis were born, for which reason, O Self, what shall be Purana 
tigons to be performed, thus has been mentioned in Bhagavata Purana. 
The unborn has become manifest  in many forms (descents), thus further spoken. Hari is born in truth, 
never ever as modification. Purusha, Prakriti and Time, in that eternal order. Birth as modification, 
verily being the special dispensation of the Purusha. Becoming subject to others verily is known as his 
distinct attributes, thus in Padma Purana. Though seemingly modification, the Resplendent One is 
possessed of comprehensive energy. For the purpose of modification he modifies the entire worlds, 
himself remaining without modifications. In his energy or his special powers there is never ever any 
separation. If of any sea parathion is perceived the same by his own Will makes them spoken. Thus in 
Bhagavata Purana. 

।। तेजोिधकरण ।। ४ ।। 

।। ॐ तेजोsतस्तथा ह्याह ॐ ।। १० ।। 

Fire, verily, are from him, thus is spoken. 

भाष्य 
'वायोरिग्न:' इत्यादेनार्न्यात उत्पिततग्राह्या । अत एव पराततदिप ज़ायते । 'ततेतजोsसजृत' इित ह्याह । 
कारणत्वेवेत्युके्तsप्यमुख्यतयाsन्येषाम् अिप शब्दोक्तत्वा त्पुनरुिक्त भयकारणत्व िनवतृ्यथर्म् ।। 

Commentary 
Having said 'Vayu and Agni', it would not be proper to accept any other the source. Therefore they 
were born of the Supreme One.from him verily the splendour became manifest. Having earlier 
mentioned primarily as the cause here again by way of subsidiary reiteration and to dispel any delusion 
it is spoken. 
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।। अबिधकरण ।। ५ ।। 

।। ॐ अप; ॐ ।। ११ ।। 

Waters also. 

भाष्य 
'ब्रह्मवेैदमग्र आसीततदपोsसजृत यिददं सवर्म्' इित शु्रते: 'अग्नेराप:' इत्युके्तsिप ब्रह्मण एवाबािदसिृष्ट: ।। 
एतस्माज्जायते �्राणोमन: सवेर्िन्द्रयािण च । खं वायु ज्योितराप: पिृथवी िवश्वस्यधािरणी ।। इत्यािद च । 'कतार् 
सवर्स्य व ैिवष्णु: एक एव न संशय: । इतरेषां तु सतताद्या यत एव तदाज्ञया' इित भिवष्यपुराणे । वामने च तत्र 
तत्र िस्थतो िवष्णु: तत्च्छिक्त  �्रबोधयन् । एक एव महाशिक्त: कुरुते सवर्मंजसा' इित । घमार्त्स्वेदािददृषे्ट: 
पुन: �्रितषेध: ।। 

Commentary 
Brahman alone was there in the beginning, he created waters and from him verily all this, t his havi ng 
been said in scriptures. From fire camecthecwaters, saying even thus Brahman was there earlier. From 
him were born Breath, mind and all the organs of sense. Space, Vayu, Agni, Waters and the Earth w 
high upholds the creation, thus among other things. The creator of all verily is Vishnu, the one and in 
that there is no doubt. All others are established by his command alone. Thus in Bhavishya Purana. In 
Vaman Purana also having spoken about his positing in different his energising power in them. He 
verily being singularly all powerful instills his power in them all. Gaining the example of sweat oozing 
out heat, the statement is again rejected. 

।। पिृथव्यिधकरण ।। ६ ।। 

भाष्य 
'ता आप ऐक्षन्त ब्रह्वय: स्याम: �्रजायेमहीित । ता अन्नमसजृन्त' इत्यद्योsन्नसिृष्ट: श्रयूते  । 'अद्भ्य: पुथवी' 
इित कुत्रिचत् पिृथवीसिृष्ट: । अतो िवरुद्धत्वाद�्रामाण्यिमित । अतो विक्त – 

Then the waters spoke, let us spread in many forms. In that manner they created nourishment, if one 
says thus then it would be construed that nourishment came to be created by waters. From waters the 
earth, thus in other places has been said. Therefore one may in mutual contradiction say that earth came 
to be from waters and that earth came to be from nourishment. Therefore here it is said – 

।।ॐ पिृथव्यािधकाररूपशब्दांततरािदभ्य: ॐ ।। १२ ।। 

भाष्य 
पिृथवी तत्रान्नशब्देन्नोच्यते भतूािधकारत्वात् । काष्ण्यर्�्रचुराच पिृथवी । नान्यस्य तथा िवशेष: । 'आपश्च 
पिृथवीचान्नम्' । 'ता आपोsन्नमसजृन्त पिृथवी वा अन्नम्' इत्यािद शब्दांतराच्च । आिदशब्दाद्यिुक्त: अपिरषे 
यत्वेनादोषस्य वाक्यस्य ना�्रामाण्यिमत्यािद ।। कौम्यर्च - 'िवरोधो वाक्ययोयर्त्र ना�्रामाण्यं तदेष्यते । यथा 
िवरुद्धता न स्याततथाथर्: कल्प्य एतयो: इित ।। 'रक्तोsिग्नरुदकं शुक्लं कृष्णवै पिृथवी स्वत:। 
नािभपद्मािभसंबंधात् पीता सेत्यिभधीयते । क्षत्ररक्तािभसंबंधात् रक्तोदकबहुत्वत: । शुक्लमेत्येव मेव वणार्ंतर 
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गितभर्वेत् ।। िवष्णुवीयार्िभयोगाच्च पीतत्वं भुव ईष्यते । स्वणर्वीयोर् िह भगवाननािद: परमेश्वर:' । इित 
व्योमसंिहतायाम् ।। 

Commentary 
Kurma Purana says that where there appears contradiction in a (Vedic) statement one should not treat 
that statement as lacking credible evidence. One should consider both the statements eschewing the 
contradiction. Fire is red and water is white,earth is black associated with the navel, the could is spoken 
as yellow. Associated with warrior class, Blood looks red and when diluted with water it appears white, 
thus with slight variation the colours come to be. As far as Vishnu's  energy is concerned associated 
with earth, it appears as yellow. Verily Vishnu having been unborn has being resplendent and Supreme 
Lord as golden energy. His in Vyoma Samhita. 

।। तदिभध्यािधकरण ।। ७ ।। 

भाष्य 
'�्राणानां गं्रिथरिप रुद्रो ना िवशांतक स्तेनान्ने नाप्यायस्व' इत्यािदनाsन्य: संहतार् �्रतीयत इत्यतो ब्रतेू – 

Commentary 
O Ridra, you are one who dwell in the veins within, who are the destroyer as well, being satisfied with 
the nourishment given do not harm us, with such scriptural statements, the destroyer is other (than 
Vishnu) has been shown. 

।। ॐ तदिभध्यानादेव तु तिल्लंगात्स: ॐ ।। १३ ।। 

By his command and by indicating the mark. 

भाष्य 
'तस्यािभध्यानाद्योजनाततत्वभावाद्भयूश्चांते िवश्वमायािनविृतत:' इित बंधलयस्य तदिभध्यान िनिमततत्व 
िलंगातत्कतुर्त्वं �्रतीयते, िकमु सादेजर्गत: । इत्येतस्मादेवसवर्संहारकतार् िवष्णुरेवेित �्रतीयते ।। िकमु 
'यमप्येित भुवनं सांपराये स नो हिरघ ृर्तिमहायुषेsतुत देव:' । 'य इदं सवर्ं िवलापयित स हिर: परं परात्मा' इत्यािद 
शु्रितभ्य: इित एव शब्द: । 'स्रष्टा पाता च संहातार् स एको हिररीश्वर: । स्रष््टयािदकमव्येषां दारुयोषावदुच्यते 
।। एकदेशिक्रया चात्र न तु सवार्त्मनेिरतम् । स्रष््टयािदकं समस्तं तु िवष्णोरेव पराद्भवेत्' इित च स्कान्दे ।। 
'िनिमततमात्रमीशस्य िवश्वसगर्िनरोधयो: । िहरण्यगभर्: शवर्श्च कालाख्यारूिपणस्तव' इितचेन्न भागवते ।। 'स 
ब्रह्मणा िवसजृित स रुदे्रण िवलापयित सोsनुत्पिततरलय एक एव हिर: पर: परानंद:' इित च महोपिनषिद ।। 

Commentary 
Through the Supreme Being and born out of his primary meditation and desire in course of time there 
comes end to the universal illusion. Thus for the deliverance from the shackles his desire and his own 

efforts alone become  the mark of clarity. Thus by Vishnu alone is the dissolution thus has been 
clarified. At the time of dissolution the worlds by attaining whom becomes dissolved, he the luminous 
Hari for increasing our life-span accept the well formed oblations and he who dissolves these worlds, 

Hari, spoken in scriptures as the supreme, transcendental and by such other words. As the creator, 
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protector and destroyer, verily he alone is Hari, the Lord, who moves others like wooden dolls. No one 
of the defies presiding over sectors could fathom him, the all pervading one, all by the supreme Vishnu 
alone being created. Thus has been said in Skanda Purana. In the Lord's actions in creating the worlds 

four-faced Brahma and Rudra had limited role as the instruments in accordance to the time frame 
proposed, thus on Bhagavata Purana. He makes the four-faced to arrange the creation to become 

resurgent and Rudra to arrange the creation to be dissolved, Hari, who is transcendental and full of 
supreme Bliss being the primary source of the creation and  the dissolution, thus in Mahopanishad. 

 
।। िवपयर्यािधकरण ।। ८ ।। 

भाष्य 
'अत एव हीदं परात्क्रमादुत्पद्यते क्रमािद्वलीयते नासावुदेित नास्तमेित' इित भाल्लवेयशु्रतौ क्रमाल्लय: 
�्रतीयते । 'अक्षरात्परमादेव सवर्मुत्पद्यते क्रमात् । व्युत्क्रमािद्वलयश्चवै तिस्मन्नेव परात्मिन ।। इत 
चतुवेर्दिशखायाम्  व्युतक्रमाल्लय: �्रतीयते ।। अत आह – 

Commentary 
All this verily becomes created according to the order becomes dissolved by the Supreme Being alone, 
himself not being created or dissolved, thus in Bhallaveya scripture having spoken of the process of the 
creation according to the proper order. The luminous one, spelt by the word  अक्षर, the immutable 
every thing comes to created according to the proper order and the dissolution also according to the 
proper order. Thus on the section of the Vedas the orderly process has been clarified. 

।। ॐ िवपयेर्ण तु क्रमोsत उपपद्यते ॐ ।। १४ ।। 

Creation through orderly transformation. 

भाष्य 
क्रमवचनमिप िवपरीतक्रमपेक्षया । 'कतार्�्राणािदकस्यास्य हंता भमू्यािदकस्य च । य: क्रमात् व्युत्क्रमाच्चवै 
स हिर: पर उच्यते । इत्यत एव भाल्लवेयशु्रितवचनात् ।। 'अनुरूप: क्रम: सषृ्टौ�्रितरूपो िलये क्रम: । 
इितक्रमेण भगवान्   सिृष्टसंहारकृद्धिर:' इित च पादे्म ।। पवूेर्षां पवूेर्षां  सामथ्यार्िधक्यादुपपद्यते च । वामनेच - 
पवूेर् पवूेर् यतो िवष्णो: सिन्नधानं क्रमािधकम् । सामथ्यार्िधक्यमेतेषां पश्चादेव लयस्थता ।। व्यािप्तश्चाभ्यिधका 
तेषामत एव न संशय: । इित ।। 

Commentary 
The word क्रम - order suggests modification. And evolving. The creator of �्राण, the Prime Breath and 
others, their destroyer, as well of the earth and the rest, the one who in orderly fashion causes the 
creation to evolve is spoken as Hari, the supreme. This is in accordance of the Bhallaveya scripture. 
'Properly and in orderly fashion creation as been replicated and also it's dissolution as per order. In this 
manner Resplendent Lord arranges the dissolution of the created worlds. In the earlier stages the 
creation come to be evolved with increased strength.  Vamana Purana says that the return to Vishnu's 
dwelling is also according to an orderly fashion. The increased strength in the beginning becomes 
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decreased in dissolution. Among them those who becomes enveloped are more, of this there are no 
doubts, thus having been said. 

।। अंतरािधकरण ।। ९ ।। 

।। ॐ अंतरा िवज्ञानमनसी क्रमेण तिल्लंगािदित तेन्नािवशेषात् ॐ ।। १५ ।। 

The separation between Wisdom and Mind is gradual, it having indicated - is not proper because of the 
absence of special indication. 

भाष्य 
'�्राणन्मनो मनसश्च िवज्ञानम्' । 'यच्छेद्वांग्मनसी�्राज्ञस्तद्यच्छेत् ज्ञान आत्मिन' इित िलंगािद्वज्ञानमनसी 
अंतरा िवपरीतक्रम इित चेित न। िवशेष�्रमाणाभावात् ।। 

Commentary 
From �्राण, the Prime Breath comes forth the Mind, from Mind comes forth the Wisdom. In Mind does 
the wise one thinks. Having thus indicated, the separation of Wisdom from Mind referring contrary 
order would not be proper, in the absence of any credible evidence. 

।। ॐ चराचरव्यपाश्रययस्तु स्याततद्व्यपदेशो भाक्तस्तद्भावभािवत्वात् ॐ ।। १६ ।। 

(The Mind) being inclined to be unsteady the Wisdom arrived indicates being unsteady, since one part 
deals with temporal Knowledge and not entirely Wisdom, Mind having been the result of thinking. 
भाष्य 
'मनसश्च िवज्ञानं' इितव्यपदेशश्चराचरे ष्वालोचनािद्वज्ञानं भवतीित भागपेक्षया स्यात् । न िवज्ञान 
तत्वापेक्षया ।। स्कान्दे च 'परादव्यक्तमुत्पन्नमद्यक्तातुत महांस्तथा । िवज्ञानतत्वं महतस्समुत्पन्नं 
चतुमुर्खात् ।। िवज्ञानतत्वातुत मनो  मनस्तत्तवाच्च खािदकम् । एवं बाह्या परासिृष्टरंतस्तद्व्यक्तपेक्षया । 
िवपरीतक्रमो जे्ञय: यस्मादन्ते हरेदृर्िश: ।। इित ।। 

Commentary 
From Mind the Wisdom, thus having been spoken, the animate one having empirical thoughts thereby 
Wisdom comes to be from one part. Wisdom has not be proposed as the communication desired. In 
Skanda Prana also says that from the Supreme Being the unspoken came to be, from the unspoken 
came the great Principles, the Wisdom of the great Principles came to be communicated by the four-
faced Brahma. From the Wisdom of the great Principles the Mind, from Mind the Space and the others. 
Thus came out the transcendental creation being the unmanifest from reflection.  The reversal of the 
creation is said to be known as culminating with experiencing Hari. 

।। आत्मािधकरण ।। १० ।। 

 
।। ॐ नात्वाsशु्रतेिनर्ततृ्वाच्च चाभ्य: ॐ ।। १७ ।। 
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Scriptures having said the the self is eternal. 

भाष्य 
'स इदं सवर्ं िवलाप्यांतस्मिस िनलीनस्तिद्वलाप्यव्युिततष्ठते स इदं सवर्ं िवसजृित िवलापयित िवस्थापयित 
�्रस्थापयत्याच्छादयित �्रकाशयित िवमोचयत्येक एव' इित शु्रते: परमात्माsिप न लीयते । 
अशु्रतत्वाद्ब्रह्मसयस्य ।। िनलीनशब्देनािपिहतत्वमुच्यते । तुच्छेनाsभ्यिपिहतं  यदासीत् इित शु्रते: । 'स 
एतिस्मंस्तमिस िवलीन �्रकृितं पुरुषं कालं चानुपश्यित ननंै पश्यित  कश्चन' इित पैंिगशु्रित: । 'िनत्यो 
िनत्यानां चेतनशे्चतनानाम्'  । 'स िनत्यो िनगुर्णो िवभु: पर: परमात्मा' । िनत्योिवभु:  कारणो लोकसाक्षी परो 
गुण ैसवर्दृक् शाश्वतश्च' इत्यािद शु्रितभ्योिनत्यत्वाच्च ।। 

Commentary 
He dissolves all this in the obscure incomprehensible darkness and creates again from that obscure 
darkness creates, dissolves, protects, energises, obscures, Illumines and liberates singularly, thus 
scriptures having declared the Supreme Self himself does not cease to be, his dissolution  not being 
mentioned anywhere. His ceasing is spoken as his being obscure. When the Universe becomes 
dissolved, he, the Supreme Self remains obscured from being incomprehensible, thus in scriptures. He 
becoming incomprehensible in obscurity perceives Prakriti, Purusha and the Time but no one else ever 
sees, thus on Paingi scripture. Eternal among the externals, conscious among the non-conscious, he 
verily is the eternal, without attributes, the Lord, transcendental,  the Supreme Self, ever supreme, the 
Cause, the Witness in the worlds,  with supreme attributes sees all the directions, perennial, thus 
variously spoken as the Eternal One. 

।। ज्ञािधकरण ।। ११ ।। 

 
भाष्य 
िनत्यो िनत्यानां इित जीवस्यािप िनत्यक्तमुक्तम् । 'सवर् एते िचदात्मनो व्युच्चरिन्त' इत्युतपिततरुच्यते । अतो 
िवरोध इत्यत आह ।। 

Commentary 
Among the eternal he is the Eternal, thus even in relation to the Jiva it has been spoken. All are are 
born as blissful self, thus the the birth is explained. Any contradiction perceived is clarified here. 

 
।। ॐ ज्ञोsत एव ॐ ।। १८ ।। 

भाष्य 
जीवोsप्यत एव परमेश्वरादुत्पद्यते । शब्दादेव । 'ते वा एते िचदात्मनोsिवनष्टा:  परं ज्योितिनर् िवशंत्यिवनष्टा 
एवोपद्यन्ते न िवनश्यिन्त कदाचन' इित च काषार्यणशु्रित: ।। 

Commentary 
Even the Jivas were created by the Supreme Lord, the word एव having been used. These conscious 
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beings on dissolution enter the great luminous being and having been dissolved are recreated, but never 
ever be destroyed, thus in Kashayan scripture. 

।। ॐ युके्तश्च ।। १९ ।। 

भाष्य 
िनत्यस्यािप िह जीवस्योपाध्यपेक्षयोत्पिततयुर्ज्यते ।। 'उत्पद्यन्ते िचदात्मनो िनत्यािन्नत्या: परात्मन: । 
उपाध्यपे क्षयातेषामुत्पित्चरिप गीयत' इित च व्योम संिहतायाम् ।। 

Commentary 
Even though eternal in essence the Jiva being conditioned (by bodily constraint) come to be created. By 
the eternal Slupreme Self becomes created again. For them being created they come to lauded their 
body. 
 
                                                              ।। उत्क्रान्त्यिधकरण ।। १२ ।। 

भाष्य 
'व्याख्या ह्यात्मानशे्चतना िनगुर्णीश्च सवार्त्मान: यवर्रूपा अनंता: इित ताशायणिश्रतौ व्याप्तत्वं �्रतीयते 
।अणुह्येर्ष आत्मा यं वा एते सुनीत: पुण्यं पापं च' इित गौपवनशु्रतावणुत्विमत्यतो िवरोध इित । अतोब्रवीित – 

Commentary 
The individual self even though enveloped by the one who is consciousness, without attributes, 
Pervading all selves, fully formed,and endless, as said in Kashayana scriptures comes to perceived as 
fully integrated one. Through atomistic in size the self come to be shackled by merits and demerits, 
thus in Gaupavana scripture, even then there spears contradiction. There he clarifies - 
 
।। ॐ उत्क्रािन्तगत्वागतीनाम् ॐ ।। २० ।। 

भाष्य 
हेतनूां सकाशादणुरेव । 'सोsस्माच्चरीरा दुत्क्रम्यामंु लोकमिभगच्छत्यमुष्मािदमं लोकमागच्छित स गभोर्ं 
भवित स �्रसयूते स  कमर् कुरुत' इित पौषायण शु्रते: ।। तत्र स्वातंत्रय�्रतीते: - 'एक: �्रसयूते जंतुरेक एव 
�्रलीयते । एकोsनुभंुके्त सुकृतमटेक एव च दुष्कृतम्' इत्यादेश्च स्वयमेववेत्यतो विक्त – 

Commentary 
For all purposes, the Jiva is but atomistic, who became created in a body-form traverses to the worlds, 
enters womb, takes birth, performs actions etc says Paushyaysna scripture. There he experiences 
freedom. The one becomes born, the Jiva alone becomes destroyed. The one, verily revels in his merits 
Suffers from his demerits, thus the one alone is spoken. 

।। ॐ स्वात्मना चोततरयो: ॐ ।। २१ ।। 
 
भाष्य 
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'स एतेनवै स्वात्मना परेणेमं गभर्मनु�्रिवशितपरेण ज़ायते परेण कमर् कुरुते परेण नीयते परेणोन्नीयते । तं 
वा एतमिभवदंित स्वात्मा' इित । 'एष ह्यानंदमादतेत एष हे्यनं जीवमिभजीवयत्येष उद्गम यत्येष आगमयित' 
इत्युततरयो: वाक्ययो: परमात्म नवैोत्क्रान्त्यादय: ।। 
 
Commentary 
Energised by the Supreme Being he enters the womb, is born, performs actions, becomes initiated and 
finally becomes elevated. That one the self-resurgent one alone is refered as स्वात्मा. He grants 
pleasures, he enable to live his life, he raises him and he verily  brings him back. Thus by the 
subsequent sentences it is shown that by the Supreme Being alone he is raised and destroyed. 
 
।। ॐ नाणुरतच्छुभ्रतेिरित चेन्नेतरािधकरणात् ॐ ।। २२ ।। 
 
भाष्य 
'व्याप्ता ह्यात्मानशे्चतना िनगुर्णाश्च' इित व्यािप्तशु्रतेनार्णुजीर्व इित चेन्न । 'स आत्मेदं सजृित स िद्वधेदं िबभितर् 
अंतबर्िहश्च । स बहुधेदमनु�्रिवश्यात्मनोsिभनयित । स आत्मा स आत्मन: स ईश स िवष्णु: स पर: 
परोवरीयान् ' इित परमात्मािधकारत्वात् ।। 'एकशब्दिैद्वर्श्च बहुशब्दशै्च केशव: । एक एवोच्यते वेद ैस्तावता 
नास्य िभन्नता' इित च भिवष्यत्पुराणे । 'तदयं �्राणोsिधितष्ठित । तदुक्तमषृीणा - आ तेन यातम्' इत्यािद च ।। 
 
Commentary 
The fact that the Self envelopes, is consciousness, without attributes, thus it all-enveloping character 
has been spoken, does not make the atomistic Jiva likewise. That Self makes resurgent, energises 
internally and externally, providing various avenues to change oneself suitably. That Self which 
becomes manifold is spoken differentially, he verily is the Lord, Vishnu, the transcendental, Supreme 
among all supreme ones, thus having been spoken about the Supreme Principle.  The one and the only 
one, Keshava is referred by one word, two words and many words and even variously there no 
difference or contradiction in him, thus has been spoken in Bhavishya Purana. He together with �्राण, 
the Prime Breath becomes established, thus having been spoken by the Seer, he leads the creatures. 
 
।। ॐ स्वशब्दोन्याभ्यां च ॐ ।। २३ ।। 
 
भाष्य 
'एषो ह्यात्माsध्युद्यद्गतो मानशके्तस्तथाsप्यसौ �्रिमितं  याित वेद:ै । रूणोर्sिचंत्य: सवर्वेदकैयोिन: सवार्िधष: 
सवर्िवत्सवर्कतार् ' इित वाक्यशेषे आत्मशब्दोन्मानाभ्यां च । 'आत्माsमेयं परं ब्रह्म परानंदािदकािभधा:  वदंित 
िवष्णुमेवकंै नान्यत्रासां गित क्विचत्' इित च कौमेर् ।। 
Commentary 
He verily is the Self, though endowed with far reaching energy, becomes limited in the Vedic hymns. 
Complete, inconceivable, source of all Vedic Wisdom, Lord over all, wise in all Wisdom and 
performer of all actions, by these words he is conclusively indicated. He is spoken as indescribable 
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Self, transcendental, supremely blissful, Vishnu, the singular one, there being never ever any other 
way, thus being mentioned in Kurma Purana.  
 
।। ॐ अिवरोधशं्चदनवत् ॐ ।। २४ ।। 
No contradiction as the case of sandal paste. 
 
भाष्य 
अणोरिप जीवस्य सवर्शरीरव्यािप्तयुर्ज्यते ।यथा हिरचंदनिवप्लुष एकदेशपितताया: सवर्शरीरव्यािप्त: ।। 
अणुमात्रोsप्ययं जीव: स्वदेहंव्याप्यितष्ठित । यथा व्याप्य शरीरािण हिरिवप्लुषचंदन: ।।इित च ब्रह्माण्ड पुराणे 
।। 
 
Commentary 
Even though atomistic Jiva it is proper that his body is fully enveloped, like the sandalwood paste 
which spreads out the entire body. Even though atomistic the Jive stands fully smeared just as the body 
is smeared with sandalwood paste, thus in Brahmand Purana. 
 
।।  अविस्तिथवशेैष्यािदित चेन्नाभ्युपगमाद्धिद िह ॐ ।। २५ ।।  
 
Not due to the existence of special aggregation,but because of his being in the heart. 
भाष्य 
सम्यगसम्यगस्थानिवशेषाद्यजु्यते हिरचंदनस्येित चेन्न । 'हृिद हे्यष आत्मा' इित जीवस्यािप तथा 
अभ्युपगमात् ।। 
 
Commentary 
To say that differences in different place is normal like the difference in sandalwood paste smeared 
would not proper. Since having said 'in the heart is the self, it would have be accepted even in the case 
of Jiva. 
 

।। ॐ गुणाद्वाasलोकवत् ॐ ।। २६ ।। 
 
The attributes being as in the world. 
 
भाष्य 
यथाssलोकस्य �्रकाशगुणेनव्यिप्त: ज्योती रूपेणाव्यािप्त एवं िचदु्गणेन व्यािप्तजीर्वरूपेणाव्यािप्तिरित वा । 
स्कान्देच - 'असम्यक्सम्यिगित  च ह्यव्यवस्थाभेदत: सुरा: । व्याप्यव्यािप्तयुत्स्त्वन्नये िचदु्गणेनवै  नान्यथा 
।। िचदु्गणस्यस्वरूपत्वाततद्व्यािप्तशे्चित युज्यते । शिक्तयोगोत्सुराणां तु िविवधा च व्यविस्थित: इित ।। 
 
Commentary 
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Even as in the world the attribute of  the light the whole place becomes luminous, even so by the light 
in the form of Jiva envelops the whole.  Again in Skanda Purana it is said that by similar and not 
similar are differences among the luminous ones. By the form of awareness of the attributes and not 
otherwise. By differences in the power are the luminous ones variously established.  
 

।। व्यितरेकािधकरण ।। १३ ।। 
भाष्य 
स िनत्यो िनरवयव: पुण्ययुक्  पापयुक् च स इमं लोकममंु चावतर्ते स िवमुच्यते स एकधा न   सप्तधा न 
दशधा इित गौपवनशु्रतावेकन्स्याबहुत्वं �्रतीयते । 'स पंचधा स सप्तधा स दशधा भवित स शतधा च सहस्रधा 
स गच्छित स मुच्यते' इित पाराशयार्यण शु्रतौ वहुरूपत्वं �्रतीयते । अतो िवरोधं पिरहरित ।। 
 
Commentary 
He (the Jivs) is eternal, with no limbs, endowed with merits, burdened with demerits, he wanders and 
becomes unshackled in these worlds once, seven times, ten times, thus in Gaupavana scriptures  for one 
Jiva many transformations have been shown.  Parashara scripture also says that he becomes 
transformed five times, seven times, ten times, and hundred times, thousand times goes and unshackled 
on many forms shown. Thus if any contradiction is seen the same is being resolved. 
 
।। ॐ व्यितरेको गंधवततथा च दशर्यित ॐ ।। २७ ।। 
 
He shows difference in charectar as in the case of sandalwood. 
 
भाष्य 
यथा पुष्पादं्गध: गच्छित एवमंिशनो जीवा दंशा: पथृग्गच्छंित । 'अथकै एव सन् गंधवत् व्यितिरच्यते । अथकैी 
भवित । अथबह्वीभवित । तं यथा यथेश्वर: �्रकुरुते तथा तथा भवित । सोsिचंत्य: परमो गिरयान्' इित शांिडल्य 
शु्रित: । 'अिचंत्ययेशशकै्तव हे्यकोsिवविजर्त: । आत्मानं बहुधाकृत्वा क्रीडते योगसंपदा' इित च पादे्म ।। 
 
Commentary 
Like the fragrance becomes separated from the flower even so from Jiva who himself a fragment 
 becomes separated in fragments. On the same manner he also becomes separated like fragrance from 
his form, becoming lone. He becomes variously. He becomes in the manner in which the Supreme 
Being makes him to be. The Supreme Being is unfathomable and supremely the great one, says 
Shadilya scripture. Unfathomable is the power of this Supreme Being, one with no limbs making the 
self variously revels in his enjoined accomplishments. 
 

।। पथृगुपदेशािधकरण ।। १४ ।। 
भाष्य 
'तत्वमिस' 'अहं ब्रह्मािस्म' इत्यािदषुजीवस्य परेणा भेद: �्रतीयते । 'िनत्यो िनत्यानां चेतनशे्चतनानाम्'। 
'द्वासुपणार् ' इत्यािदषु भेद: । अत उच्यते ।। 
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Commentary 
The statements like 'You verily are That', 'I am Brahman', demonstrate the distinct difference of the 
Jiva from the supreme Being. Similarly 'the Eternal among the eternals, The Consciousness among the 
conscious ones', 'the two birds' all these show the difference alone, this is now spoken. 
 
।। ॐ पथृगुपदेशात् ॐ ।। २८ ।। 
 
भाष्य 
'िभन्नोsिचंत्य: परमो जीवसंघात्पणूर्: परोजीवसंघो ह्यपणूर्: । यतस्त्वसौिनतयमुक्तौ ह्ययं च बन्धान्मोकं्ष तत 
एवािभवांछेत्' इित सोपपिततककौिशकशु्रतेिभर्न्न एव जीव: ।। 
 
Commentary 
Distinct and unfathomable is the Supreme Being, incomplete is the aggregation of the Jivas. Superior 
than the aggegatate Jivas, who are indeed incomplete. Whereas he is eternally liberated, these have to 
seek deliverance from bondage, thus in Sopapattik scripture, Jiva being different. 
 
।। ॐ तदु्गणसारत्वातुत तद्व्यपदेश: �्राज्ञवत् ॐ ।। २९ ।। 
 
भाष्य 
ज्ञानानंदािद ब्रह्मगुणा एवास्य यत: सार: स्वरूप मतोभेदव्यपदेश: । यथा सवर्गुणात्मकत्वात्सवार्त्मकत्वं 
ब्रह्मण: उच्यते । 'सवर्खिल्वदं ब्रह्म' इित । भिवष्यत् पवर्िण च 'िभन्ना: जीवा: परो िभन्न स्तथािप ज्ञानरूपत: । 
�्रोच्यन्ते ब्रह्मरूपेण वेदवादेषु सवर्श:' इित ।। 
Commentary 
The Brahmic attributes which have been ordained for the Jiva in the form of essence the same been 
ordained with difference. Even as by virtue of comprehensive attributes, the Brahman is referred as 'All 
this verily is Brahman' and in Bhavishya section that he is different than Jiva and distinctly superior. 
Spoken in Vedas of both as having similarity. 
 

।।यावतदिधकरण ।। १५ ।। 
भाष्य 
जीवस्याप्युत्पिततरुक्ता । in अतस्तस्य 'सोsनािदना पुण्येन पापेन चानुबद्ध: । परेण िनमुर्क्त अनंत्यायकल्पते' 
इत्यनािदकमर्संबंध अनंत्यािप्तश्च न युज्यते इत्यहम् आह ।। 
Commentary 
The creation of the Jiva having spoken earlier, it would not be proper to say that now his being bound 
by the merits and demerits and delivered after many ages is shown. To this the reply is here given. 
 
।। ॐ यावदात्मभािवताच्च न दोषस्तदशर्नात् ॐ ।। ३० ।। 
 
भाष्य 
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यावत्परमात्मा ितष्ठत्यनाद्यनंतत्वेनवंै  जीवोsिप । 'िनत्य: परो िनत्यो जीवोsिनत्यास्तस्य धातव: ।अत: 
उत्पद्यते च िम्रयते च िवमुच्यते  च इित च अिग्नवेश्यशु्रित: । 'आत्मा िनत्य: सुखदु:खेत्विनत्ये जीवो िनत्यो 
िनत्यो धातुरस्य त्विमत्य: ।। 
 
Commentary 
Even as long as the Supreme Self exists till end of the Time, even so does Jiva. Eternal is the Supreme 
Being, eternal is the Jiva but not his elements. Hence created, destroyed and liberated, thus in 
Agniveshya scripture. The Self is eternal, not the the pleasure and pain, Jiva is eternal, not the 
elements, thus in Mahabharata. 
 

।। पंुस्त्वािधकरण ।। १६ ।। 
भाष्य 
'िवज्ञातात्मा सह देवशै्च सवैर्: । 'स आनंद: स बल: स ओज: सपरेणामंु लोकं नीयते स िवमुच्यत' इित जीवस्य 
ज्ञानानंदािदरूपत्वमुच्यते । 'स दु:खािद्वमुक्तो आनंदी भवित । सोsज्ञानािद्वमुक्तो ज्ञानी भवित । 
सोsबलािद्वमुक्तो बली भवित । स िनत्योिनरांतकोsवितष्ठत' इित पैंिगशु्रतावनानंदािदरूपत्वं �्रतीयते । अत 
आह - 
 
Commentary 
Endowed with Wisdom Jiva along with divine beings revels in bliss, in strength, in energy is led by the 
Supreme Being to the other worlds, becoming delivered. Thus his form of Wisdom and Bliss is spoken. 
Delivered from sorrows he becomes happy. Delivered from ignorance he becomes wise on Wisfom. 
Delivered from weakness he becomes strong. Becoming eternal he sits without any danger, thus in 
Paingi scripture his state of bliss etc is demonstrated. Therefore it is said - 
 
।। ॐ पंुस्त्वािदवत्यस्य सतोsिभव्यिक्तयोगात्  ॐ ।। ३१ ।। 
 
भाष्य 
यथा बालस्य सदेव पंुस्त्वं यौवनेsिभव्यज्यत एवं सतामेवानंदादीनां व्यक्तपेक्षया तद्भिक्त: । 'बलमानंद 
ओजश्च सहो ज्ञानमनाकुलम् । स्वरूपाणवै जीवस्य व्यज्यन्ते परमािद्वभो:' इित गौपवनशु्रित: ।। 
 
Commentary 
Even as for childhood youth is inevitable and from youth manhood becomes manifest, even so for 
those endowed with Wisdom  and Bliss further course is spoken. Strength, bliss, energy, together with 
capacity to bear adversity all these become the forms of a Jiva by the grace of the Supreme Lord, thus 
in Gaupavana scripture. 
 
।। ॐ िनत्योsपलिभ्धरर् संगोsन्यतरिनयमो वान्यथा ॐ ।। ३२ ।। 
 
भाष्य 
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व्यक्त्यनंगीकारे देवानां च िनत्योपलिब्धरानंदादीनामसुराणां  िनत्यानुपलिब्धमर्नुष्याणां च 
िनत्योनुपलब्धी च �्रसिज्यते ।। 'िनत्यानंदो िनत्यज्ञानो िनत्यबल: परमात्मा  नवैमसुरा: एवमनेवं च 
मनुष्या:' इित ह्यािग्नवेश्यशु्रित: ।। भिवष्यपवर्िण च 'िनत्यान्दज्ञानबला: देवानवंै तु दानवा: 
 दु:खोपलिब्धमात्रास्ते मानुषास्तभूयात्मका: ।। तेषां यदन्यथा दृश्यं तदुपािधकृतं मतम् 
।।िवज्ञाननेनात्मयोगेन िनजरूपे व्यवस्थत: । सम्यक् ज्ञानं तु देवानां मनुष्याणां िविमिश्रतम् । िवपरीतं च 
दतै्यानां ज्ञानस्यवंै व्यविस्थत:' इित ।। 
 
Commentary 
In case the characteristics  of Jiva are accepted then for the divine beings eternal bliss, for the 
unenlightened ones eternal misery and for human beings mixture of pleasure and pain would been their 
lot. Eternal bliss, eternal Wisdom, eternal strength for the enlightened divinities, not for the 
unenlightened ones and pain and pleasure only for the human beings, thus in Agniveshya  scripture.  
Similarly in Bhavishya section, eternal Bliss and eternal strength only for the divinities, not for the 
demons. For human beings in any event pain and plesure both in small measures. For all the three 
whatever is seen as extreme, the same is due to their distinct characteristics. By strength of 
consciousness of their itself, they respond according their inclination. Comprehensive peace Wisdom 
for the divinities, for the human beings the mixed one, the demons having been established in antithesis 
of Wiksdom. 
 

।। कतुर्त्वािधकरण ।। १७ ।। 
 
।। ॐ कतार् शास्त्राथर्वत्वात्ज ॐ ।। ३३ ।। 
 
भाष्य 
जीवस्य कतुर्त्वभावे शास्त्रस्या�्रयोजकत्व �्रापे्तजीर्वोsिप कतार्र ।। 
 
Commentary 
(It may be argued that) in the absence of natural inclination for performance of actions, scriptural 
knowledge would not have been of no use for human beings, but Jiva has capacity to perform actions. 
 
।। ॐ िवहारोपदेशात् ॐ ।। ३४ ।। 
 
भाष्य 
'स्त्रीिभवार् यानवैार् ज्ञाितिभवार्sज्ञाितिभवार् ' इत्यािद मोके्षsिप ।। 
 
Commentary 
With or without women, with or without relative, one can perform naturally inclined actions for 
deliverance. 
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।। ॐ उपादानात् ॐ ।। ३५ ।। 
भाष्य 
साधनाद्यपुादान�्रतीतेश्च ।। 
 
Commentary 
Since instruments for performance of actions having been seen. 
 
।। ॐ व्यपदेशाच्च िक्रयायां न चेिन्नदेर्श्य िवपयर्य: ॐ ।। ३६ ।। 
 
भाष्य 
'आत्मानमेव लोकमुपासीत' इित िक्रयायां व्यपदेशाच्च । अन्यथाssत्मवै लोकिमित िनदेर्श: स्यात् ।। तिहर्  
कथमीश्वरस्य कतृर्त्विमत्यतो विक्त - 
 
Commentary 
For the sake of the Self verily all the actions are performed in the world, thus having been mentioned. 
Or else it should been mentioned that the Self alone performs the actions. If perform actions is 
attributed to Jiva, then what would be the role of the Supreme Being ? That is explained now -  
 
।। ॐ उपलिब्धवदिनयम: ॐ ।। 
 
भाष्य 
यथा ज्ञाने इदं ज्ञास्यामीत्यिवयम: �्रतीयते एवं कमर्ण्यिप जीवस्य ।। 'य आत्मानमन्तरो यमयित' इित शु्रित: 
।। कुत: -  
 
Commentary 
Even as in knowing one comes to realise the limitation to Knowledge, even so is in performance of 
actions by Jiva, thus scriptures have spoken. How ? 
 
।। ॐ शिक्तिवपयर्यात् ॐ ।। ३८ ।। 
 
भाष्य 
अल्पशिक्तत्वाज्जीवस्य ।। 
 
Commentary 
(The difference between Supreme Being and human beings) due to less strength of the Jiva, 
 
।। ॐ समाध्यभावाच्च ॐ ।। ३९ ।। 
 
भाष्य 
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समाध्यभावाच्चास्वातंत्रय �्रतीयते ।।अत: - 
 
Commentary 
Due to the absence of equanimity of intellect, lack of independence becomes seen. Therefore - 
 
।। ॐ यथा च तक्षोभयथा ॐ ।। ४० ।। 
 
भाष्य 
यथा तक्षण: कारियतिृनयतत्वं कतुर्त्वं च िवद्यते एवं जीवस्यािप ।। 
 
Commentary 
Even as performance by a carpenter with his limited knowledge is seen in his performed work, even so 
on the case of a Jiva. 
 
।। ॐ परातुत तच्छृते: ॐ ।। ४१ ।। 
 
भाष्य 
सा च कतुर्त्वशिक्त परादेव ।। 'कतुर्त्वं करणत्वं च स्वभावशे्चतना धिृत: । यत्�्रसादािदमे संित न संित 
यदुपेक्षया' इित िह पैंिगशु्रित: ।। 
 
Commentary 
That is the power of performing actions, ordained, verily, by the Supreme Being. Performed action and 
the skill to perform are founded on one's conscious determination. By his inclination things happen and 
by lack of his imclination, things do not happen, thus in Paingi scripture. 
 
 ।। ॐ कृत�्रयत्नापेक्षस्तु िविहत�्रितषेधावयैथ्यार्िदभ्य: ॐ ।। ४२ ।। 
 
भाष्य 
ततोs�्रयोजकत्वं शास्त्रस्य नापद्यते ।। कृत�्रयत्नापेक्षत्वातत�े्ररकत्वस्य । आिदशब्देनावषैम्यािद ।। पवूर्कमर् 
�्रयत्नं च संस्कारं चाप्यपेक्षय तु ।। ईश्वर: कायेर्त्सवर्ं तच्छेश्वरकृतं स्वयम् । अनािदत्वाददोषश्च 
पणूर्शिक्तत्वतो  हरे: इित भिवष्यत्पवर्िण ।। 'एतदेवं न चाप्येवमेतदिस्त च नािस्त च' इित च मोक्षधमेर् ।।  
 
Commentary 
Therefore, the question of the absence of the necessity of scriptures does not arise. Because the 
energising divinity expecting the person's inclination to perform.  
Based on the actions performed earlier and on the influences since birth the Supreme Self enables one 
to perform all the desired actions, which otherwise be his own actions, Hari being eternal and the all-
powerful one, thus in Bhavishya Parva. But the performance of such actions by Jiva may or may not be 
as willed by the Supreme Being. 
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।। अंशािधकरण ।। १८ ।। 
भाष्य 
'अंशा एव हीमे जीवा अंशी िह परमेश्वर: । स्वयमंशिैरदं सवर्ं कारयत्यचलो हिर: ।। इित गौपवनशु्रतौ अंशत्वं 
जीवस्योपलब्धते ।। 'नवैांशो न संबंधो नापेक्षयो जीव परस्य । तथाsिप तु यथायोगं  फलद: �्रभुरेकराट् । न 
िनयम्य: स तस्यािप स सवर्स्य िनयामक: इित च भाल्लवेयशु्रतौ ।। अतोब्रवीित - 
 
Commentary 
The Jivas are but the fragments of the Supreme Lord. From his fragments verily the immutable Hari 
himself gets the actions performed, thus in Gaupavana scripture, thus the Jivas' being fragments having 
been spoken. Not as fragment, not as one related, not as one from whom there could be expectations 
from thr Jiva, appropriate fruits are granted by the great Lord, though not subservient to none, but all 
others being subservient to him, thus in Bhallaveya scripture. The same is here clarified -  
 
।। ॐ अंशो ननाव्यपदेशादन्यथा चािप दाशिकतवािदत्वमघीयत एके ॐ ।। ४३ ।। 
 
भाष्य 
'मां रक्षतु िवभुिनर्त्यं  पुत्रोsहं परमात्मन:' 'अव: परेण िपतरं यो अस्यानुवेद पर िवजानरेण' 'यस्तदे्वद स 
िपतुिष्पताsसत्' 'यस्ता िवजानत् स िपतुिष्पताsसत्' । 'द्वासुपणार् सयुजा 
सखया समानं वकंृ्ष पिरषस्वजाते । तयोरन्य:िपप्पलं स्वाद्वत्यन6न्नन्यो अिभचाकशीित' इत्यािदना 
नानाव्यपदेशादंशो जीवे ।।  तथा च पाराशयार्यण शु्रित: - 'अंशोहे्यष परस्य योsयं पुमानुत्पद्यते  च िम्रयते च 
नाना हे्यनं व्यपिदषिन्त िपतेित पुते्रित भ्रातेित च सखेित च इित ।। 'अन्य: परोsन्योता जीवो नासावस्य 
कुतश्चन । नायंतस्यािप कश्चन इत्यन्यथा च काशायाणशु्रित: ।। 'ब्रह्मदाशा ब्रह्मिकतवा: ब्रहे्ममेमे दाशा: 
इत्यभेदेनाप्येकेsधीयते ।। तथा चािग्नवेश्यशु्रित: । 'अंशो हे्यष: परस्य िभन्नं हे्यनमधीियरेsिभन्नं 
हे्यनमधीियर' इित, वाराहेच - 'पुत्रभ्रातसृिखत्वेन स्वािमत्वेन यतो हिर: । बहुधा गीयते वेदजैीर्वोsशस्तस्यतेन 
तु । यतो भेदेननंै तस्यायमभेदेन च गीयते । अतश्चांशत्वमुिद्दष्टं भेदाभेदौ न मुख्यत: इित ।। 
 
Commentary 
Protect me O, eternal Lord, the Supreme Self, I am your son. You, who is considered as the superior 
father to this world, who is known as the father of the father, the one who him as such also become like 
father to the father. Two birds, companions ever united, cling to the same tree, of them one eats the 
pleasant fruit while other looks on without eating, having thus variously spoken Supreme Self and the 
individual self are different and distinct.  Even in Prasharyayana  scripture. Fragment of the Supreme 
Person, verily is this Person who is born and dies and who is referred to as father. Son, brother and 
friend. Separate is the Supreme  and ever  distinct is the Jiva, there is no similarity between the two, 
thus repeatedly has been said in Kashayana scripture. Brahman is the fisherman, Brahman is the rogue, 
every one is Brhahman why do some speak like this ? Agniveshya scripture also says the same. Jiva is 
a fragment of the Supreme Being. But some says that Jiva is separate and others that he inseparable 
from the Supreme Being. Varaha Purana also says that even in Vedic scriptures also Jiva is refered as 
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the son, brother, relative and Hari as the Supreme Lord. Both as the separate and also as inseparable 
has been lauded. Primarily the purpose is to indicate the difference  and absence of difference. 
 
।। ॐ मंत्रवणार्त् ॐ ।। ४४ ।। 
 
भाष्य 
'पादोsस्य िवश्वा भतूािन' इित च ।। 
 
Commentary 
His feet having enveloped the entire creatures, thus having been said. 
 
।। ॐ अिप स्मयर्ते ॐ ।। ४५ ।। 
 
भाष्य 
'ममवैांशो जीवलोके जीवभतू: सनातन: ।। अनंशत्वशु्रतेगर्तीं चाह ।। 
 
Commentary 
A fragment of mine having become Jiva, the eternal. What is the purpose of saying that Jiva is not a 
fragment, this also has been clarified. 
 
।। ॐ �्रकाशािदवन्यवंै पर: ॐ ।। ४६ ।। 
 
भाष्य 
अंशत्वेsिप न मत्स्यािदरूपी पर: एवं िवध: । यथा तेजोंsशस्यवै कालाग्ने: खद्योतस्य च नकै�्रकारता । यथा 
जलांशस्यामतृसमुद्रस्य मतू्रादेश्च । यथा च पिृथवीव्यंशस्य मेरोिवर्ष्टादेश्च । अिभमानीदेवतापेक्षयतैत् ।। 
 
Commentary 
Even though as fragment in the form of fish the Supreme is not separate, even though as fragment in 
the form of light of the firefly is not separate from the universal fire,  
even though as fragment of the sea water, the urine and the rest is not separate, even though fragment 
of the earth, the mountain Meru is not separate, even so the presiding divinities. 
 
।। ॐ स्मरंित च ॐ ।। ४७ ।। 
 
भाष्य 
'एते श्वांशकला: पंुस: कृष्णस्तु भगवान् स्वयं' । इन्द्रािद व्याकुलं लोकं मडृयिन्त युगे युगे । 'अत: परं 
यदव्यक्तमव्यढूगुणबृंिहतम् ।  अदृष्टाशु्रतवस्तुत्वात् स जीवो य: पुनभर्व: ।। स्वांशश्चाथो िविभन्नांश: इित 
 दे्वधांsश ईष्यते । अंिशनो ततुत सामथ्यर्ं यत्स्वरूपं यथािस्थित: । तदेव नाणुमात्रोsिप भेद: स्वांशांिशनो: 
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क्विचत् । िविभन्नांशोsल्पशिक्त: स्यात् िकंिचत्सादृश्यमात्रयुक् न त्वत्समोsस्त्यभ्यिधक:  कुतोsन्य:  इित 
।। 
 
Commentary 
Of all the descents (of Sriman Narayana) the form as Krishna is the descent of the Resplendent Lord 
himse. The descents as Indra and others have been from age to age to save the sufferring worlds. Now 
the Supreme Being who is unmanifest, endowed from time immemorial with with noble attributes, 
becomes effulgent, descends in forms unseen and unheard whereas Jiva is born again and again. In his 
own form or in different forms, thus in two fold manner, the fragments acquiring form as suited to the 
energy within, with not slightest of difference in the descended forms. In different forms the minimum 
energy is observed is according to the need. Thus when there are none similar to him how could there 
ever be superior to him, thus having been said. 
 
।। ॐ अनुज्ञापिरहारौ देहसंबंधाज्योितरािदवत् ॐ ।। ४८ ।। 
भाष्य 
परानुज्ञया �्रविृतत: परतो बंधिनविृततश्च जीवस्य �्रतीयते । अंशत्वेsिप देहसंबंधात् । 'य आत्मानमंतरोयमयित' 
'तमेवं िवद्वान्' इत्यािदना । न तु परस्य ।। 'वासुदेव: संकषर्ण: �्रद्यमु्नोsिनरुद्धोsहं मत्स्य कूमोर् वराहो 
नारिसंहो वामनोरामोराम: कृष्णो बुद्ध: किल्करहं शतधाsहं सहस्रधाsहमिमतोsहं अनंतोsहंनवैतेै जायन्ते न 
िम्रयन्तेनषैामनुज्ञा न बंधो न मुिक्त: सवर् एव हे्यते पणूार्: अजरा अमतृा: परमा:  परानंदािदकािभधा: इित िह 
चतुवेर्दिशखायाम् ।। युज्यते च ज्योितरािदवत् यथाssिदत्यो िवयद्गततस्तत्रकाशचकै�्रकार: । शुक्लं कृष्णं 
 कनीिनका इित तदंशस्याप्यक्षो देहसंबंधान्  तादृशी शिक्त: । तदनुग्राह्यत्वं तेनवैाsविृततपिरहारश्च । 
 यथाबाह्यामतृजलस्यामतृसमुद्रस्य चकैत्वं तदंश्यस्यािप शे्लष्मणस्तदनुग्राह्यत्वं तेनवै िवरोिधिनविृततश्च ।। 
मोक्षधमेर् च । 'यित्कंिचिदह लोकेsिस्मन् देहबदं्ध िवशांपते ।सवर्ं पंचिभरािवष्टं भतेूरीश्वरबुिद्धज्ञ:ै ।। ईश्वरो ही 
महद्भतंू �्रभुनार्रायणो िवराट् । भतूांतरात्मा वरद: सगुणो िनगुर्णोsिप च । भतू�्रलयमव्यकं्त सुश्रषुून ृर्पसत्चमम् 
' इित ।।  वाराहेच - 'अंशाश्च देहयोग्यत्वाज्जीवा: बंधािद संयुता: । अनुग्राह्याशे्चश्वरेण  न तु मत्वािदको हिर: ।। 
अदेहसंबंधयोग्यत्वाद्यथा सयूर्�्रभाsिक्षणी । यथाsमतृ समुद्रस्य शे्लष्मादेश्च िद्वरूपता । अनुग्राह्यत्व मन्यस्य 
तनवैाविृतरोधनम् इित ।। 
 
Commentary 
For a Jiva from the Supreme Being, verily, is the inclination. From the Supreme Being, verily is the 
bondage and deliverance comes to be. Even though a fragment, due to the possession of a body, the 
Supreme Being disciplining from inside, he verily is the Wise one, thus having variously spoken, 
disciplining not for the Supreme One. I am Vasudeva, Sankarshna, Pradyumna and Aniruddha. I am the 
Matsya, Kurma, Varaha, Narasimha, Vamaba, Parshurama Rama, Krishna, Buddha, Kalki. Hundred-
fold, thousand-fold, countless Iam, with no end, never am I born nor I die, without my permission 
neither bondage nor deliverance. All my forms are undecaying, immortal, supreme, full of Bliss, thus 
has been mentioned in the section of the four Vedas. The descents are enjoined with the  rays like those 
of the Sun, who traverses in the sky, spreading the light which is uniquely luminous, white, dark and 
other colours giving the forms, commensurate energy. By his grace, the obscure  ignorance is 
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destroyed, like the waters outside are purified by the immortal waters of the sea, whose rising vapour 
therefrom bring deliverance. In Mokshadharma scripture too it is said, whatever exists in the worlds,all 
enveloped five elements, granted  by the divine Will, is verily the all-enveloping mightly Lord Sri 
Narayana, who dwells within the self of all, whether endowed with attributes or devoid of attributes, 
becoming unmanifest on dissolution of the worlds. Varaha Purans also reiterates - Jiva, as the distinct 
fragment, being associated with the body, is entitled for the grace of the Supreme Lord, in the form 
Matsya and not otherwise. Like the Sun  devoid of the association of the body-form spreads his 
splendrous rays, like the sea devoid of the association with froth rises to be the nectar, with divine 
grace verily thereupon comes the destruction of the opposite inclinations. 
 
।। ॐ असंततेश्चाव्यितकर: ॐ ।। ४९ ।। 
भाष्य 
अपणूर्शिक्तत्वाच्च जीवस्य न मत्स्यािदसाम्यम् । तथा च चतुवेर्दिशखायाम् - तस्य ह वा एतस्य परमस्य 
त्रीिण रूपािण कृष्णो राम: किपल इित । तस्य ह वा एतस्य परमस्य पंचरूपािण दशरूपािण शतरूपािण 
सहस्ररूपाण्यिमत सवार्ण्यसिम्मतािन । अथावरा: सवर् एवापणूार्: सवर् एव बध्यन्त्येsथ मुच्यन्ते च केचन । 
 इित ।। 
 
Commentary 
Being possessed incomplete energy, there is similarity between Jiva and the descents like Matsya and 
others. It is also spoken the section of the Vedas that the Supreme Being has three forms : Krishna, 
Rama and Kapil. The Supreme Being has five forms, ten forms, hundred forms and thousand forms, 
unlimited forms, which are all complete, all are with no end, all different and distinct, while the others 
are incomplete in form, in bondage and among  them some even delivered. 
 
।। ॐ आभास एव च ॐ ।। ५० ।। 
भाष्य 
'रूपंरूपं �्रितरूपो बभवू' इित �्रितिबंबत्वाच्च न साम्यम् । वाराहे च - िद्वरूपावंशकौ तस्य परमस्य हरेिवर्भो: । 
�्रितिबंबांशकश्चाथ स्वरूपांशक एव च ।। �्रितिबंबांशका जीवा: �्रादुभार्वा: हरे: स्मतृा: ।�्रितिबंबेष्यल्पसाम्यं 
स्वरूपाणीतररािण तु इित । 'सोपािधरनुपािधश्च �्रितिबंबो िद्वधीयते । जीव: परस्यानुपािधिरन्द्रचापो यथा रवे:' 
इित पैंिगशु्रित: ।। यथषैा पुरुषेच्छाया एतिस्मन्नेतदाततम् । इित च शु्रित ।। 
 
Commentary 
Since every (later) forms are the reflection of the (earlier) Form, thus having been said, there would be 
similarity (between them). Varaha Purana says that both are the forms of Hari, the Supreme Being, as 
the Primary and the Secondary fragments. The fragments which became manifest are verily the 
reflections. Therefore the fragments manifest as Jiva should be known are the expressions of Hari. 
 There is little similarity in manifest reflections though greater in Matysa and the other forms. Because 
of deficiency the reflection are known as secontrary. As in the case of Indra, Waters and the Sun, thus 
in Paingi scripture.  Even as Purusha, so his reflection becomes sheltered, thus also having been said. 
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।। अदृष्टािधकरण ।। १९ ।। 
भाष्य 
�्रितिबंबानां िमथों विैचते्र कानणज्ञाह - 
 
Commentary 
Through Jivasa are reflections the difference in the is ecplained. 
 
 ।। ॐ अदृष्टािनयमात् ॐ ।। ५१ ।। 
भाष्य 
अनािदिवद्या कमार्िद वचैइत्रयाविैचत्रम् ।। 
 
Commentary 
Due to tradition and to the. Performance of action, in many forms the various things are seen. 
 
।। ॐ अिभसंध्यािदष्विप ॐ ।। ५२ ।। 
भाष्य 
इच्छादे्वषसुखदु:खािद विैचतं्र चादृष्टादेव । च शब्देन �्रितक्षणविैचत्रम् ।। 
 
Commentary 
Desire, hatred, pleasure and suffering and such influences and primarily due to fate. By using the word 
च every moment is suggested. 
 
।।  ॐ �्रदेशािदित चेन्नांतभार्वात् ॐ ।। ५३ ।। 
भाष्य 
न स्वगर्भमू्यािद �्रदेश िवशेषज्ञ।विैचत्रम् । चच्�्रापे्तरप्यदृष््टवापेक्षत्वात् । एकदेशिस्थथामेव विैचत्रदशर्नात् ।। 
 
Commentary 
The variety in disposition is not because of the heavenly or the earthly regions. Because of fate even 
among those who are resident of one place the variety of disposition is to be seen. 
 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये िद्वतीय 
अध्यायस्य ततृीय  पाद संपणूर्: ।। 

00000 
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िद्वतीय अध्याय 

Second Chapter  

चतुथर् पाद 

Four th  Step  

  न्यायोपेतशु्रत्यिवरोधपाद  

 

।।�्राणािधकरण । ।  १  । ।  

 
भाष्य 
'�्राणा एवदमग्र असुस्तेभ्यो भतूािन जिज्ञरे । भतेूभ्योsमण्डमण्डस्यांतिस्त्समे लोका: । अथ �्राणा 
एवानादय: �्राणा िनत्या:' इित काशायणशु्रतौ �्राणानामनुत्पितत: �्रतीयते ।। 'नोपादनं 
िहिन्द्रयाणामतोsनुत्पिततिरष्यते ।। उपादनकृता सिृष्ट: सवर्लोकेषुदृश्यते दृश्यते' इित भिवष्यत्पवर्िण । 
'एतस्माज्जायते  �्राणो मनस्सवेर्ंिद्रयािण  च' इित च । अत उच्यते ।। 

Commentary 
In the beginning Prana and others were there, of them the elements were created. In the elements 
was the effulgent world, within that effulgent world were these various worlds. Prana and the others 
were the eternal ones, thus in Kashayana scripture the non-creation of Prana and others has been 
narrated. For Prana and others there is no conclusion, whereas for manifestation the entire created 
worlds are seen, thus in the section of the Bhavishya Purana. From Supreme ring come to be 
created Praba, Mind and the others senses, thus also.here it is spoken – 

।। ॐ तथा: �्राणा: ॐ ।। १ ।। 

भाष्य 
यथाssकाशादय: परमात्मन: उत्पद्यन्ते तथा �्राणा: अिप ।। 

Commentary 
Even as the Space and others were created by the Supreme Self even so were Prana and the others. 

।। ॐ गौण्यसंभवात् ॐ ।। २ ।। 

भाष्य 
अनािदत्वशु्रितगौर्णानािदत्वापेक्षया । मुख्यासंभवात् । 'िनत्यान्येत्यािन सौक्षमेण िहिन्द्रयािण तु सवर्श: । 
तेषां भतूरैुपचय: सिृष्टकाले िवधीयते । परेण साम्यसं�्रापे्त: कस्य स्यान्मुखिनत्यता' इित िह 
भिवष्यत्पवर्िण ।। 

Commentary 
Having spoken as eternal they also having been referred in the section of the Bhavishya Purana. as 
not the primary and not possible to be the primary they are said to be eternal and subtle becoming at 
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the time creation to become recognised along with the elements. But how can there be for them 
similarity with the Supreme Being? 

।। ॐ �्रितज्ञानुपरोधाच्च ॐ ।। ३ ।। 

भाष्य 
'स इदं सवर्मसजृत' इित ।। 

Commentary 
All this become resurgent, thus having been said. 

                                                           ।। तत्�्रागिधकरण ।। २ ।। 

भाष्य 
'िद्वधा हे्यवेिन्द्रयािण िनत्यािन चािनत्यािन च । तत्र िनत्यं मनोsनािदत्वात् न ह्यमना: 
पुमांिस्तष्ठत्यिनत्यान्ययािन'  इित गौपवनशु्रतौ मनसोsव्युत्पितत: सयुिक्तका श्रयूते । अत आह – 

Commentary 
The sense organs are of two forms - the eternal and not eternal. Of them. The Mind being unborn is 
eternal. Because if Mind does not exist then even Purusha ceases to exist, therefore like Purusha the 
Mind too is eternal. The other sense organs are not eternal, thus Gaupavana scripture the Mind is 
spoken as eternal.  Therefore it is now here said – 

।। ॐ तत्�्राक् शु्रतेश्च  ॐ ।। ४ ।। 

भाष्य 
'मन: सवेर्िन्द्रयािण च' इित पवूोर्क्तत्वान्नानुत्पिततमर्नसो  युज्यते । 'पवूर्ं मन: समुत्पन्नं ततोsन्येषां 
समुद्भव: । तदनुत्पिततवचनमल्पोपचयकारणात्' इित वायु�े्रक्तवचनं च शब्देन गहृीतम् ।। 

Commentary 
Mind and thereafter the senses, thus having said to propose that they are not created would be not 
proper. First having created Mind thereafter the other senses were created, in this manner their 
complimentary role has bean explained, thus using the word च the important role of Vayu has been 
affirmed. 
 
                                                            ।। तत्पवूर्कत्वािधकरण ।। ३ ।। 

 
भाष्य 
िनत्ययाsिनत्यया स्तौिमपरमात्मानमुच्यतम्' इित । 'वाग्वाव िनत्या न हे्यषोत्पद्यतेsस्यां िह 
शु्रितरविचष्ठत'इित सयुिक्तकं पौष्यायणशु्रतौ वाचोsनुत्पिततरुच्यते । अतो ब्रवीित – 

Commentary 
 As the eternal and as transient the immutable one is eulogised, thus having said. What is spoken - 
वाक्, the WORD is the eternal, which is not born but in which the , वेद, the Wisdom takes shelter, 
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thus has been logically spoken in Paushyayayana scripture, pointing out the origin of वाक्. To 
avoid any doubts, it is now said – 

।। ॐ तत्पवूर्कत्वात् ॐ ।। ५ ।। 

भाष्य 
'तस्मान्मन एव पवूर्रूपं वागुततररूपं' इित मनपवूर्कत्वाद्वाचो नानुत्पितत: ।। 'वागीन्द्रयस्य िनत्यत्वं 
शु्रितसिन्निधयोग्यता । उत्पिततमर्नसो यस्मान्न िनत्यत्वं कुतश्चन' इित वायु�्रोके्त ।। 

Commentary 
Therefore Mind verily is the prior form and Vak is the later form, thus the Mind being the earlier to 
speak of वाक् as earlier born would not be proper. The वाक्  as eternal is spoken because it being 
associated with Veda, the Wisdom. The origin of Mind having been spoken as earlier how can there 
be eternality for वाक्, thus in Vayu Purana. 

                                                                 ।। सप्तगद्यिधकरण ।। ४ ।। 

भाष्य 
'सप्त�्राणा: �्रभविन्त तस्मात्' इित शु्रित: । 'सप्तवै मारूता बाहे्य �्राणा: सप्त तथाssत्मिन । अिधदवेै 
तथाsध्यात्मे संख्यासाम्यं िवदो िवदु:' इित च स्कान्दे । 'द्वादश वा एते �्राणा द्वादशमासा द्वादशािदत्या 
द्वादशराशयो द्वादशग्रहा:' इित कौिणण्यशु्रतौ द्वादश �्राणा: दृश्यन्ते । अतो विक्त – 

Commentary 
From the Supreme Being seven Breaths became resurgent, thus in scriptures. Seven winds issued 
forth outward arms seven breaths from the Self, seven psychological and seven spiritual as equals 
which wise ones know, thus in Skanda Purana. Further these twelve Breaths represent twelve 
months and twelve solar orbs, twelve configures and twelve planets, thus in Kaundinya scripture 
the twelves Breaths became explained. The is further explained – 

।। ॐ सप्तगतेिवर्शेषाच्च  ॐ ।। ६ ।। 

भाष्य 
ज्ञानेिन्द्रयापेक्षया सप्तत्वम् । 'गुहाशयां िनिहता: सप्त सप्त' इित िवशेषणात् ।। 'सप्त�्राणास्त्ववगते 
पंच�्राणाश्चकमर्ण: । एवं �्राणाद्वादशकं शरीरे िनत्यसंिस्थतम्' इित भिवष्यत्पवर्वचनं च शब्दात् ।। 

Commentary 
As organs of sense are the seven indicated. Within the heart as special ones are spread seven and 
the seven. Of the seven Breaths,  five represent the organs of action. Thus in all twelve Breaths are 
ever established in the body, thus in Bhavishya Purana with the addition of the word च. 

।। ॐ। हस्तादयस्तु िस्थतेsतो नवैम् ॐ ।। ७ ।। 

भाष्य 
हस्तादीनां कमर्िवषमत्वान् सहपाठ: । 'संसारिस्थित हेतुत्वात् िस्थते कमर् िवदो िवदु:  तस्मादुद्गितहेतुत्वा 
ज्ञानं गितिरहोच्यते इित वायु�्रोके्त ।। 
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Commentary 
Hand and other organs of action being the organs of actions are not spoken associated with the 
organs of senses. The organs of action are limited to the area of the primordial life, thus the men of 
Wisdom know. Therefore for the sake of evolution, only the organs of sense are commended, thus 
in Vayu Purana. 

                                                              ।। अणुत्वािधकरण ।। ५ ।। 

भाष्य 
'िदिवव चकु्षराततम्' इित व्यािप्त: �्रतीयते । दूरश्रवणदशर्नािदयुिक्तश्च । अणुिभ: पश्यतणुिभ: कृणोित। 
�्राणा: वा अणव: �्राणहै्यैर्तद्भवित इित कौिण्डण्यशु्रित: ।। अतो विक्त – 

Commentary 
Like the space are the eyes and the rest are enveloped, their reach is pointed out. Endowed with 
eyes to see and the ears to hear the distant, thus their aptitude is indicated. With minute organ sees, 
with monte organ acts, the Breaths are minute with organs of sense alone it becomes possible. Thus 
in Kaundinya scripture. 

।। ॐ अणवश्च ॐ ।। ८ ।। 

भाष्य 
'तद्यथा ह्यणुनश्चकु्ष �्रकाशो व्याप्त एवमेवास्य पुरुषस्य �्रकाशो व्याततोsणुिरहे्यवषै पुरुषो भवित' इित 
शांिडल्यशु्रित: ।। 

Commentary 
Even as by the small eye one sees the light even so the luminosity of the Purusha spreads towards 
the small, whereupon the Purusha envelops the same. 

                                                           ।। शे्रष्ठािधटकरण ।। ६ ।। 

भाष्य 
'नषै �्राण उदेित नास्तमेत्येकल एव मध्ये स्थाता । अथनैमाहुमर्ध्यम' इित मुख्य�्राणस्य अनुत्पितत: श्रयूते 
। 'यत्�्रािप्तयर्त्पिरत्याग उत्पिततमर्रणं तथा । तस्योत्पिततमृर् ितश्चवै कथं �्राणस्य युज्यते' इित च 
युिक्तवार्यु�्रोके्त ।। 'आत्मतएष �्राणो ज़ायते इित च ।। अत आह – 

Commentary 
The Prime Breath news dawns nor does it set but becoming the lone one abides in the centre" 
referring him as the inter mediate one. Thus for the Prime Breath birth is not spoken, surcharged of 
and discharged of him being referred Sbirth and death respectively. Therefore how would it proper 
to assume birth and death for Prime Breath, thus the Vayu Purana queries. But Prime Breath is said 
to be born, therefore this is further explained. 

।। ॐ शे्रष्ठश्च ॐ ।। ९ ।। 
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भाष्य 
'सौक्षमेण ह वा एषोsवितष्ठते स्थलूत्वेनोदेित सकू्षमश्चाथो स्थलूश्च �्रकृितत: सकू्षमोsिनयत: 
स्थलूोsथनैमाहु: सािदरनािदिरित' इित गौपवनशु्रते: ।। 

Commentary 
The Prime Breath ever abides in subtle form, dawns in gross form. By natural inclination in subtle 
form in some and in gross  form in others, thus he his referred as with no beginning. Thus in 
Gaupavana scripture. 

।। ॐ न वायुिक्रये पथृगुपदेशात् ॐ ।। १० ।। 

भाष्य 
'चेष्टायां बाह्यवायौ च मुख्य�्राणे च गीयते । �्राणशब्दिस्त्रषु मुख्ये मुख्य: �्रकीितर्त:' इित 
वायुिक्रययोरिप व्यपदेशादुत्पिततशु्रितस्तयोsनर्स्यात् । 'स �्राणमसजृत . . . खं वायुज्योर्ितराप:  . . . तपो 
मन्त्रा: कमर् . . . ' इित पथृगुपदेशात् । 'भतूािन चेष्टा मंत्राश्च मुख्य�्राणािददं जगत् । मुख्य�्राण: 
परस्माच्च न पर: कायार्िन्वत: ' इित वायु�्रोके्त ।। 

Commentary 
The behaviour of the external wind and of the Prime Breath alone is eulogised. The Prime Breath is 
also praised in three distinct primary forms. In this manner the behaviour of the external wind 
having been spoken the creation in threefold manner does not become evident in scriptures. He 
makes the Prime Breath resurgent as Space, Wind, water . . . Austerity, the meditated thoughts and 
the actions performed as distinctly elaborated. The elements, the activities and the meditations are 
the world, verily all from the Prime Breath. Prime Breath was born of the Supreme Being, but not 
the supreme as the Cause of creation, thus in Vayu Purana. 

                                                              ।। चकु्षराद्यिधकरण ।। ७ ।। 

 
भाष्य 
'�्राणािददमािवरासीत्�्राणो धतेत �्राणे लयमभ्युपिैत न �्राण: िकंिचदािश्रत:' इत्यािग्नवेशिशरतौ ।। 'यदा 
श्रयादस्य चेष्टा सोsन्यं कथमुपाश्रयेत् यथा �्राणस्तथा राजा सवर्स्व्यकैाश्रयो भवेत्' इित च युिक्तभार्रते ।। 
'�्राणसत्यतैदृशे सवर्ं �्राण परवशे िस्थत: । न पर: िकंिचदािश्रत्य वतर्ते परमो यत' इित पैंिगशु्रित: ।। अत 
आह - 
 

Commentary 
The world was born from the the Prime Breath. The Prime Breath sustains the world. The world 
dissolves in the Prime Breath. No one else is refuge to the Prime Breath, thus in Agniveshya 
scripture. The one who is refuge to the entire world how can be any one. Else be refuge to the prime 
Breath? The Prime Breath is like a King, the refuge to all. Thus has bee explained in Mahabharata. 
The whole world takes refuge in the Prime Bresth, the Prime Breath is established in the Supreme 
Being, there is no one existing who is the refuge to the Supreme Being, thus in Paingi scripture. 
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।। ॐ चकु्षरािदत्व तत्सहिशष््टयािदभ्य: ॐ ।। ११ ।। 

भाष्य 
चकु्षरािदवन्मुख्य�्राणोsिप परमात्मवश एव । 'सवर्ं हे्यवतैत्परमेsवितष्ठते  �्राणश्च �्राणाश्च �्रिणनश्च 
सहे्यक: एवतैान्नयत्युन्नयित  वशीकरोित' इितगौपवनशु्रतौ चकु्षरािदिभ:  सह तद्वशत्वेनवै शासनात् ।। 
'सवर्कतार्sिप सवर्�्राण: परमाधारत: िस्थत: । कथमेवान्यथा स स्याद्यतोनशेै्वश्वरद्वयम् ।। 
'अवांतरेश्वरत्वेन तस्येश्वरवचो भवेत् । अतो मध्यमतामाहुस्तस्य वेदेषु वेिदन: ।। अनन्येश्वरता �्राणे 
तदन्येश्वरवजर्नात् । यतो िनशेषवाक्येन ह्रीयते समयावच:' ।। 'नान्योsतोsिस्त द्रष्टा नान्यदतोsिस्त 
द्रषृ्ट' इत्यािदवचनयुक्तयश्चािद शब्दोक्ता: ।। 

Commentary 
Even the Prime Breath like the eye and other sense organs are under the shelter of the Supreme 
Self. All this world verily has taken shelter in the Supreme Being. The organs of the senses and 
those born breathing are singularly energised and raised superior state of being, takes them under 
his supervision, thus in Gaupavana scripture. They being under his control for being disciplined. 
Though all doer, Prime Breath exists being under the supervision of the Supreme Being. Or how 
else these two would have been capable? By being subsidiary the Prime Breath becomes the 
spokesman for the Supreme Lord. The Vedic scriptures too speak of the Prime Breath as the 
intermediate medium. There being no other superior the Prime Breath attains the superiority. By 
special words spoken the likeness between the two, saying that there exists neither any other seer 
nor any one to be seen, having spoken such appropriate words. 

।। ॐ अकरणत्वाच्च न दोषास्तथा िह दशर्यित ॐ ।। १२ ।। 

भाष्य 
इतरेषां �्राणानां करणत्वान्मुख्यस्याकरणात्वात् तस्यान्येभ्य: उततमत्वं युज्यते । मांडव्यशु्रितश्च तािन ह 
वा एतािन सवार्िण करणान्याथ �्राण एवाकरणस्तन्मान्मुख्य इत्याचक्षते' इित ।। 

Commentary 
Among the eye and other organs of sense who had the capability of performing actions, the primacy 
given to the Prime Breath becomes appropriate. According to the Mandavya scriptures, all these 
popularly known as instruments for action to be performed. However, the Prime Breath is not an 
instrument for actions to be performed even them is considered as leader among them. 

                                                            ।। पंचवतृ्यिधकरण ।। ८ ।। 

भाष्य 
'सवेर् वा एते मुख्यदासा: �्राणोsपानोव्यान उदान: समान इित । अथ �्राणो वाव साम्राट्' इित 
कौिण्डण्यशु्रित: । '�्राणापनादय: सवेर् मुख्यदासा यतोsिनशम् । अतस्तदाज्ञया िनत्यं  स्वािन 
कमार्िणकुवर्ते' इित युिक्त: वायु�्रोर्के्त ।। मुख्यस्यवै स्वरूपािण �्राणाद्या: पंच वायुव: । स एव �्राणानां देहे 
पंचधा वतर्तेsिनशम् इित च गौपवनशु्रित: ।। अतो विक्त – 

Commentary 
All these are primary attendants - Prana, Apana, Vyana, Udana and Samana. Prana, the Prime 
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Breath is the Emperor, thus in Kaundinya scripture. Prana, Apana and all the others are the 
attendants of the Prime Breath performing their respective action as commanded by the Prime 
Breath, thus has been clarified in Vayu Purana. The five forms of Prana and others are the primary 
forms, who verily abiding in the body of creatures are active in five manner, thus in Gaupavana 
scripture as well. 

।। ॐ पंचविृततमर्नोवद्यपिदश्यते ॐ ।। १३ ।। 

भाष्य 
'अथ पंचवतृ्यतैत्�्रवतर्ते�्राणो वाव पंचविृतत: �्राणोsपानो व्यान उदान: समान इित । तेभ्यो वा एतेभ्य: पंच 
दासा: �्रजायन्ते । �्राणाद्वाव �्राणोsपानादपानो व्यानाद्व्यान उदानादुदान: समानादेव समानों यथा ह 
व ैमन: पंचधा व्यपिदश्यते मनो बुदे्धबुर्िद्धरहंकारादहंकारिश्चततािच्चतंत चेतनाया एव चेतन ैिमित' इित ।। 

Commentary 
This world manifests in five forms. The Prime Breath verily operates as �्राण, the Breath that 
breathes within and without, अपान, the downward breath, व्यान, the breath  that unites the two, 
समान, the breath which is common to both, उदान, the breath that conducts to the centre when in 
sleep. Similarly the Mind operates in five forms - the Mind,  the intellect, ego-sense, the 
understanding, and the consciousness. Of these five are the five attendants created. The gross mind 
from the subtle Mind, the gross intellect from the subtle Intellect, the gross ego from subtle Ego-
sense, the gross understanding from the subtle Intelligence, the gross awareness from the subtle 
Consciousness, thus having been spoken. 

                                                ।। �्राणाणुच्वािधकरणशु्रितिवरोध पिरहारवेंब ।। ९ ।। 

भाष्य 
'�्राण एवाधस्तात्�्राण उपिरष्ठत्�्राणो मध्यत: �्राण सवर्त: �्राण एवेदं सवर्म्' इित �्राणस्य व्यािप्त: �्रतीयते 
।। 'यत: सवर्ं जगद्वाप्य ितष्ठित �्राण एव तु । अतो धतंृ जगत्सवर्मन्यथा केन धायर्त' इित च 
युिक्तवार्यु�्रोर्के्त ।। 'अणुनतैत्तसजृ्यतेsणुनतैद्धायर्ते अणौ लयमभ्युपिैत �्राणो वा अणु: �्राणो हे्यतद्भवित' इित 
सौत्रायणशु्रित: ।। अत आह। - 

Commentary 
The Breath that is lower, higher or in the middle, all these are verily the Prime Breath, thus the all 
pervading charecter of the Prime Breath is indicated. Even pervading everything the Prime Breath 
comes to be established and upheld, or else by whom all this come to be upheld, thus in Vayu 
Purana asked. By the infinitely small one it has become resurgent, by the infinitely small one it has 
been upheld, and into the infinitely small one it finally becomes dissolved or it becomes similar to 
the infinitely small one, as it were, thus in Sautrayani scripture. The same is further clarified - 
 
।। ॐ अणुश्च ॐ ।। १४ ।। 

भाष्य 
स वा एष �्राणोsक्णुमर्हान्नामांsतवार्sणुबर्िहमर्हान् �्राणो वा ईिशतव्येष ईशो ह्यसौ सवर्स्येिशतव्यश्च 
परस्य' इित िह कौिण्डण्यशु्रित: ।। 
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Commentary 
The Prime Breath is infinitely small as well as great, being infinitely small within the body and 
great enveloping everything in the external world, thus becoming the disciplinarian of the whole 
world as well as becoming disciplined by the Supreme Being, thus has been said in Kaundinya 
scripture. 
 
                                                            ।। ज्योितरिधकरण ।। १० ।। 

भाष्य 
करणत्वं �्राणानामुक्तम् । 'जीवस्य करणान्याहु: �्राणानेतांस्तु सवर्श: । यस्माततद्वशगा एते दृश्यंते सवर् 
देिहषु' इित सौत्रायणशु्रतौ सयुिक्तकं जीवकरणत्वं �्रतीयते ।। ब्रह्मणो वा एतािन करणािन चकु्ष: श्रोतं्र 
मनोवािगित तद्धतै:ै कारयित' इित च काशायणशु्रतौ ।। अत आह – 

Commentary 
Performance of actions has been spoken for the organs of sense. The performance of actions by the 
Jivas is entirely due to the organs of sense. Because of this all the I dwellers of the body are said to 
be under the influence of senses. Thus in Sautrayana scriptures the performance of actions by the 
Jivas has been shown. In fact Brahman himself makes the eyes, the ears, mind and the rest subject 
to the influence of senses., thus has been clarified properly in Kashayana scripture. 

।। ॐ ज्योितराद्यिधष्ठानं तु तदामननात् ॐ ।। १५ ।। 

भाष्य 
यज्ज्योितराध्यिधष्ठानं ब्रह्म तदेवतै:ै करण:ै �्रवतर्यित । 'य: �्राणे ितष्ठन्' इत्यािद तदामननात् ।। कथं 
जीवकरणत्वशु्रितिरत्यतो विक्त – 

Commentary 
The light which is established those Brahman causes them to be resurgent. That which is 
established in the senses, thus having been reflected upon. How the organs of senses of the Jiva is 
made resurgent, that is now spoken. 

।। ॐ �्राणवता शब्दात् ॐ ।। १६ ।। 

भाष्य 
जीवेनवै करण:ै कारयित परमात्मा । अतो न िवरोध: । 'एष ह्यनेनात्मना चकु्षषा दशर्यित श्रोते्रण श्रावयित 
मनसा मनयित बुद्ध्या बोधयित तस्मादेतावाहु: सिृतरसिृतिरत' इित भाल्लवेयशु्रते: ।। 'करण:ै कारणं 
ब्रह्म पुरुषापेक्षयाsिखलम् । श्रोत्रािदिभ: कारयित करणािनत्यतो िवदु: ।। न जीवापेक्षया मुख्यं 
कारयेत्परमेश्वर: । केवलात्मेच्छया तस्मान्मुख्यत्वं तस्य िनिश्चतम्' इित च वाराहे ।। 

Commentary 
The Supreme Self making Jiva as the instrument causes the actions to be performed. For this there 
is no contradiction. With Jiva he makes the eyes to see, the ears to hear, mind to think, the intellect 
to be intelligent, thereupon the Jivas perform actions again and again, thus in Bhallaveya scripture. 
For performance of all action the Cause is Brahman, referred as Purusha. It is well established that 
he gets all the actions performed through ear and the other organs of sense. Therefore it is the 
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Supreme Being and not Jiva who is the Cause for the actions. It is his free-Will that is decidedly the 
prime source, thus in Varaha Purana. 

।। ॐ तस्य च िनत्यत्वात् ॐ ।। १७ ।। 

भाष्य 
अनािदिनत्यत्वात् जीवकरणसंबंधस्य युज्यते तत्करणत्वशु्रित । 'अथ िवयोिगनी करणवैार्व न िवयुज्यते 
देहें नवै िवयुज्यते इत्येतद्वाव करणानां करणत्वं यद्वाव न िवयुज्यते' इित गौपवनशु्रित: । च शब्द: 
करणसंबंधग्राही ।। 

Commentary 
Eternal is the relationship between Jiva and the organs of sense and the scriptural statement 
indicating dependence on the Supreme Being is proper. The organs of sense can never be separated 
form the Jiva and the Jiva can never be separated from the organs of sense; only on death of the 
body, the organs of sense become separated. Because of such inseparable relation there comes 
about knowledge from organs of senses, thus in Gaupvana scripture. The word च indicates the 
relationship between the two. 

                                                        ।। इन्द्रयािधकरण ।। ११ ।। 

भाष्य 
'अथेिन्द्रयािण �्राणा वा इिन्द्रयािण �्राणाहीदं द्रविन्त' इित युिक्तक पौत्रायणशु्रित: सामान्येन 
�्राणानािमिन्द्रयत्वं विक्त । 'द्वादशवेैिन्द्रयाण्याहु: मनोबुद्धी तु द्वादश' इित च काशायाणशु्रित:  । अत: 
कस्य इिन्द्रयत्वं िनवतर्यत इत्यतो विक्त – 

Commentary 
Therefore, the breaths are the sense-organs or the organs of senses, verily are the breaths, thus 
Pautrayana scriptures ordinarily clarify the relationship between the breaths and sense-organs. 
Twelve are said to be the sense-organs, Mind, intellect and the others being the twelve, thus in 
Kadhayana scripture. In that case which one is to be eliminated ? This is now clarified. 

।। ॐ त इिन्द्रयािण तद्व्यपदेशादव्यत्र शे्रष्ठात् ॐ ।। १८ ।। 

भाष्य 
मुख्य�्राणमतेृ त एवेिन्द्रयािण । 'द्वादशवेैिन्द्रयाण्याहु: �्राणो मुख्यस्त्विवन्द्रयम् । द्रवतां िहिन्द्रयाणां तु 
िनयंता �्राण एकराट्'  इित पौत्रायण शु्रित: ।। 'श्रोतादीिन तु पंचवै तथा वागािद पंचकम् । 
मनोबुिद्धसहायािन द्वादशववेैिन्द्रयािण तु । िवषयद्रवणातेतषािमन्द्रयत्वं उदाहृतम् । तेषां िनयामक: �्राण: 
िस्थत एवािखल�्रभु:' इित बहृत्संिहतायाम् ।। 

Commentary 
Like the immortal Prime Breath are these organs of sense. The wise ones speak of the twelve 
organs of sense and  Prime Breath as the principal one. In the flow of the senses the Prime Breath is 
the sole ruler, thus in Pautrayana scripture. Five are hearing and the rest, similar are the speech and 
the others, with Mind and intellect they become twelve in number. Since they flow freely they are 
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referred as senses. The one who regulates is the Prime Breath, comprehensively as the Lord, thus in 
Brihat Samhita scripture. 

।। ॐ भेदशु्रते: ॐ ।। १९ ।। 

भाष्य 
'िस्थत एव हीदं मुख्य�्राण: करोित कारयित बलित बालयित धतेत न धारयित �्रभंु वा एन 
माहुरथेिन्द्रयािण न िस्थतािन न कुवर्िन्त न कारयिन्त न बलिन्त न बालयिन्त न दधते धारयिन्त 
तािन ह वा एतान्यबलािन तस्मदाहुिरिन्द्रयािण करणािन' इित पौत्रायण शु्रते: ।। 

Commentary 
Abiding in his own place the Prime Breath performs, makes others perform, empowered, makes 
others empowered, upholds, makes others to uphold, therefore is known as the Lord. As regards the 
other senses, they neither abide in one place, neither nor they are empowered nor do they empower 
others, neither do they uphold nor they make others uphold, therefore they are not strong, hence 
refered as unstable senses, thus in Pautrayana scripture. 

 
।। ॐ वलैक्षण्याच्च ॐ ।। २० ।। 

भाष्य 
पुरुषापेक्षया �्रविृततिरिन्द्रयाणां दृश्यते न मुख्यस्य । '�्राणाग्नय एविस्मन् पुरे जाग्रित' इित च शु्रित: ।। 

Commentary 
In the case of the Jiva the senses are observed being resurgent, not primarily of the Prime Breath. 
But the Vedic word is that in body it is the energy of the Prime Breath which becomes energised, 
thus in scriptures. 

                                                            ।। संज्ञािधकरण ।। १२ ।। 

भाष्य 
'िविरंचो वा इदं सवर्ं िवरेचयित िवदधाित ब्रह्मा वाव िविरंच एतस्मािद्धमे रूपानामनी' इित गौपवन शु्रित: । 
'यस्मािद्वरेचयेत्सवर्ं िविरंचस्तेन भण्यते । को िह कतार् जगतो ब्रह्मवै च चतुमुर्ख: इित च युिक्त ब्राहे्म । अथ 
कस्मादुच्यते परम इित परमादे्धते नामरूपे व्याक्रीयते तस्मादेनमाहु: परम इित । अथ कस्मादुच्यते 
ब्रहे्मित ब्रह्मत्वात् बृंहणत्वाच्च' इत्यािग्नवेश्यशु्रित: । अत आह – 

Commentary 
The four-faced Bragma verily created all this, upholds. Therefore the four-faced Brahma alone is by 
known that name and form- Virinchi, thus in Gaupvana scripture. Whatever was created all that 
came to be caused by Virinchi. Who else is the creator of the manifold world? He verily is four-
faced Brahma, thus also having been mentioned in Brahma Purana. Why is one called superior? 
Because he is superior became all these in essence and form were created by him. That is why he is 
referred as superior. Why is designated as Brahma? Because he is effulgent and makes every thing 
as his effulgence, thus on Agniveshyascripture. 

।। ॐ संज्ञामिूतर्क्लिृप्तस्तु ित्रवतृ्युवर्त उपदेशात् ॐ ।। २१ ।। 
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भाष्य 
नामरूपक्लिृप्त: परादेव । 'सवार्िण रूपािण िविचत्य धीरो नामािन कृत्वाsिभवदन् यत् आस्ते' इित हेतुगभर्: 
। ित्रवतृ्करणापेक्षत्वान्नाम  रूपयो: ।। 'सवर्नाम्नां च रूपाणां  व्यवहारेषु केशव: । एक एव यत: स्रष्टा 
ब्रह्माद्यास्तदवांतरा:' इित च पादे्म ।। त्रीविृत्तक्रया यतो िवष्णो रूपं च तदपेक्षया रूपापेकं्ष तथा नाम 
व्यवहारस्तदात्मक: ।। अतो नाम्नश्च रूपस्य व्यवहारस्य चकैराट् । हिररेव यत: कतार् िपताsतो 
भगवान्�्रभु: इित च ब्रह्माण्डे ।। 

Commentary 
From Supreme Being verily the essence and forms became manifest. By the most intellegent, verily 
all these essences and forms were created out of reflection and thereafter placed in operation, thus 
in scriptures. In practice however the credit for the creation of the worlds with essence and form 
goes to Keshava. He alone is the creator, the four-faced Brahma and others having come later, thus 
in Padma Purana. Even as the form of Vishnu represents the combination of the three attributes, 
even so does his creation reflects as the form of the three attributes. For the essence and the forms 
he is the sole discipliner.  Verily Hari alone is the creator, father and the resplendent Lord, thus in 
Brahmand Purana. 

                                                           ।। मांसािधकरण ।। १३ ।। 

भाष्य 
अद्भ्यो हीदमुत्पद्यते आपो वाव मांसमिस्थ च भवंत्याप: शरीरमाप एवेदं सवर्म् इित कौिण्डण्यशु्रित: ।। 
'अम्मयं तु यतो मांसमतस्तिृप्तश्च मांसत:' इित च भारते । 'पिृथवी शरीरमाकाशमात्मा' इित च अतो ब्रवीित 
- 
Commentary 
This came to be from the waters, water verily is similar to flesh and the bones. The body is all what 
the water has made it to be, thus on Kaundinya scripture. The flesh become similar to the water 
satsfying the need like the flesh, this on Mahabharat. The earth is the body and the space the self 
within, this is how the same is now clarified. 

।। ॐ मांसािद भौमं यथाशब्दिमतरयोश्च ॐ ।। २२ ।। 

भाष्य 
'यत्किठनं सा पिृथवी यद्द्रवं तदापो यदुष्णं ततेतज:' इित शु्रतेमार्ंसादे्यव भौमं न सवर्शरीरम् । आपे्तजसोश्च 
कायर्ं यथाशब्दमंगीकतर्व्यम् ।। 'यद्वावाsथो िविमश्रािण िमश्राद्ध्येतद्भवित िमश्रािण िह भतूािन 
तस्मादेववैमाचक्षते भतूािन' इित िह काशायाणशु्रित: ।। 'पंचभतूात्मकं सवर्ं तथापेक्यिववक्षया । एक 
भतूात्मकत्वेन व्यवहारस्तु विैदके । भौमिमत्येव  कािठन्याच्छौक्ल्यादुदकिमत्यिप । तेिजष्टत्वाततजैसं 
च यथाsस्थ्नां वचनं शु्रतौ' इित वायु�्रोके्त ।। कथं तिहर्  िलशेषवचनिमत्यत आह – 

Commentary 
Though the whole is formed by five elements, it has become one. Being one it is seen by 
association like the marrow of the bones hardened like earth, as the white water, bright with 
luminosity as spoken in the Vedic scriptures. How are these special attributes? That is now 
explained. 
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।। ॐ वशेैषातुत तद्वादस्तद्वाद : ॐ ।। २३ ।। 

भाष्य 
भतूानां िवशेषसंयोगात्  एव िवशेषव्यवहार: । 'पाथीर्वानांशरीरीणामधेर्न पिृथवी स्मतृा । 
इतरेधेर्ित्रभािगन्य आपस्तेजस्तु भागत: । इित सामान्यतो जे्ञयंभेदश्च �्रितपरूुषम् । स्वगर्स्थानां 
शरीराणामधर्ं तेज उदाहृतम्' इित बहृत्संिहतायाम् ।। सवार्ध्यायाथार्वधारणाथार् अध्यायान्ते िद्वरुिक्त: । 
गारुडे च - 'अध्यायान्ते िद्वरुिक्त: स्यादे्वदे वा विैदकेsिप वा िवचारो यत्र सज्येत पवूोर्क्तस्यावधारणे ।। 
अनुक्तानां �्रामाणानां स्वीकारश्च कृतोभवेत् िविनन्द्य चेतरान्मागार्न्संपणूर्फलता तथा' इित ।। 

Commentary 
For the elements,  in view of special relationship special activities are commended. Foe the gross 
elements half\of the relation with earth has been indicated.  The other half is in relation to earth, 
water and energy has indicated in equal measure.  Therefore in every person these mutual 
relationship generally exists.. As far as the dwellers in heavens are concerned the half portion 
consists of energy, thus in Brihat Samhita.  In the end for the purpose of assimilation of the entire 
purport the repeating is offered. Garuda Purana also says that at the I conclusion in Vedas and in 
Puranas summarising what has been said is quite appropriate. Some thing left unsaid earlier can 
now be stated. Rejecting other views and affirming one's views is commended. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये िद्वतीय 
अध्यायस्य चतुथर्  पाद संपणूर्: ।। 

00000 
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