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Commentary

This Chapter is for reflecting the procedure and the first step deals with the subject of renunciation.
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Commentary

For the creatures the companion is the bondage. In the primordial life the companion for the creatures
is the bondage and deliverance is the release, thus having been said in Varaha Purana.
That comes about only by death. The creatures being released is referred as death. The consequent
result for the creatures is being born in good surroundings, thus has been spoken by men wise in
Wisfom.
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Commentary

For attaining another body one has to traverse on being released from earlier body. (In Chhandogya
Up. as King Pravahana asked Shvetaketu) whether he knows how on offering water five times as
oblation does one become qualified to be the Purusha, and being told by way of clarification how one

becomes qualified as Purusha by offering water five time as oblation by way of clarification -
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Commentary
The word 3IIU - water having been the mixture of the three - earth, water and fire becomes the proper
to be the offerring. Why the importance of water? Because water has the quality of lessening pain, thus

in Bhagavata Purana.
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Commentary
Wherever there are creatures there are the sense organs, either influenced eternally or influenced
occasionally but the creatures never becoming eliminated, thus in Bhallaveya scriptures. It is

established therefore with the death of the creatures the senses also accompany the Jiva.
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Commentary

On death of the person Speech, breath and the senses, becomes merged in fire - such scriptural
statements do not reject the fact that o death the senses do not go along with the Jiva, some parts
becoming merged with fire. When the person dies part of the senses attain the
The deities presiding over them and part of the senses follow the Jiva and on attaining another body
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enter thereinto, thus in Brahma Purana, Brahmand Purana says that at the time of death part of the

elements too accompany the five elements in entirety.
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Commentary

There and here the divinities perform sacrifice in fire, in thus manner the first of the fire sacrifice is
heard, not that the elements are offered in sacrifice. The elements do not accompany the Jiva, would
not be proper statement. Those also are offered in sacrifice being fully receptive. It would therefore be
proper to conclude that the five (senses) are offered as oblations whereupon the Person comes to be.
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Commentary

Entering fire has been clearly spoken in scriptures. But by such clear statements it would not be proper
to say that the elements go along with Jiva. Why do the elements do not follow their master? The reply
would be that the elements do not seem to follow Jiva even though they traverse, eat meals, born with,

move with or contradict the Jiva, thus in Kauntharavya scripture.
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Commentary

In Bhagavata Prana having spoken about immortality. There is no other Path than the Path of Wisfom,
thus the main Path for the enlightened persons has been spoken in scriptures. Using the word dI for the
others Path by performance of actions has been recommended. On the same manner the scriptures say
that the Supreme Being remaining unseen does not reveal to the ordinary people. Even as the one not
having received wisdom from the Teacher performs actions which end in being waste even so the
actions of one inclined to Wisdom performs highly propitious actions become finally weak and
unproductive. One propitiates the Self in the worlds, and propitiates the worlds as the Self the actions
performed by him do not become weak and unproductive. By the grace bestowed pf the Self, verily one
receives what one desires. He becomes immortal and well nourished, like Indra, Manu or the Sun. He
becomes man of Wisdom by performing actions, becomes immortal by being wise in Wisdom. By such

actions and Wisdom he is led to the state of deliverance, thus having Ben said.
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Commentary

The Jiva having the fruits his actions, with the remainder he returns to this world, performs actions
again, goes again. Returns again. Thus the scriptures say. From his fourteenth year Jiva begins
performing his actions and makes the bodies of those who have reached the age of ten above as
instruments, therefore how could there occasion for him to be delivered with elimination of the fruits of
his actions? Thus having said by scriptures he comes again in this world with remainder of his

demerits.
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Cpmmentary
Even as he goes even so returns. He experiences, he performs actions. Thus in the manner he goes in

the same manner his coming back is seen. Therefore it is said —
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Commentary

Traversing from mist to the clouds, from clouds to the space, from space to the lunar region he returns
back even so reaching the space, he traversing from the space to the wind, wind becoming mist, mist

becoming the atmosphere, the atmosphere becoming cloud, becoming clouds it rains, thus in

Kashayana scriptures, the way it went it returned with slight difference .
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Commentary

Those who perform sacrifices and such other scriptural performance they having performed salutary
deeds attain birth in proper wombs in the enlightened family of those wise in Wisdom. Those who
perform ignoble deeds attain birth in the unenlightened family with obscured mind, thus scriptures
declare. Therefore performance of well prescribed disciplines s alone determine the birth and death,
not performance of sacrifices alone. Following scriptural disciplines as prescribed, thus having spoken,
then performing actions becoming earlier pure. By using the word d it is clarified that being pure in
body and performing both noble or ignoble deeds has not been recommended. Performance of actions
according the scriptural disciplines and performance of sacrificial acts, thus has been spoken in

Karshnajini scripture.
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Commentary

Therefore noble and ignoble as the meaning, thus has been indicated. The word d is used in vedic

scriptures to indicate improper actions would be not correct interpretation. The word d is useful only as
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reminder that before one undertakes the performance of sacrifices functions, prior purity is necessary as
pre-requisite.
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Commentary

Righteousness should be followed, not unrighteousness, thus having mentioned, the noble and the
ignorable deeds zone have indicated by the word d, this is the view of Badarayana himself. Using the
word { the opinion of the Prime principles has been shown. The word  is generally indicated to draw

special attention to the subject, thus in the scripture names Namamahodadh.
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Commentary
The Gobind and returning is only for those who have performed meritorious actions, not for the others,

thus is spoken here.
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Commentary

Here in whatever manner meritorious actions are performed and on whatever manner demeritorious
actions are performed, experiencing them in the same manner in the other worlds they come back in
this  world and perform actions and again go back to and from in

the same manner, thus in Bhallaveya scripture.
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Commentary

Having experienced the pains of hell for some opportunity to reach upwards and for others to suffer
downward in hell, since was suggested earlier the word @ word has been properly used.all those who
performs ignoble deeds fall down to the hell. In the hell those who hate the Supreme Being, hate their
Teachers, hate the scriptures, the obstinate haters, the senseless and all these falling to the depth of the
hell live in complete obscurity. They neither ever rise above nor are there any one who will help them
to rise, thus speak the scriptures. Some others like haters of the men of Wisdom, robbers and drunkards
also experience experiencing the life in hell come back to this world. Thus Kauntharavya scriptures

says.
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Commentary

All those who perform demeritorious action will go to hell, of this there are no doubts. Even after
experiencing the pains in hell, those who continue to hate Janardana will fall the deeper worlds of
obscurity. For the few there is rarely any opportunity of being raised. By natural law generally after
happiness there comes the suffering and after suffering there comes happiness. In hell however there is

ever sufferings, other than there no other respite. Thus the scriptures having said.
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Commentary
Now the hell having been described as burning extreme hot, extreme, fire, river Vaitarani similarly,
blazing hot pit, the bottomless hells and as doubly mixed hells are well known. Thus these seven one
after the other worst hells have been indicated. While for the meritorious trsnscending these seven the
heavens are assured for those who are demeritorious one eternal living is in heels is spoken, thus in
Mahabharata.

|| TPIRIfEIBT 1] 23 11

143



144

HICA

SURAF oRDRED: Ad fREIfd Aad fdemuafer ad afer Aad oReEfr ad Uad
ARIAIAfGoIfdse: siel Dluragfefdle scadl afep -

Commentary

To consider for the Supreme Lord experiences of hell are not appropriate, because he dissolves every
thing, causes lamentation to all, delights all, subjugates all, energises all, dwells within all, results in

contradiction of Kausharava scripture, therefore now the clarification —
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Commentary

Using the word d, his experiencing the miseries oh hell is rejected. In heaven, on earth, in hell, even in
blinding obscurity! Verily He alone entering within makes them all resurgent, therefore, he cannot be
said to differ miseries. Being all powerful and the Lord of all he sees everythin, causes others to do
every thing, never sufferring sorrow - the one who knows thus he is verily blessed one, thus in
Pautrayana scripture. The Lord even when dwelling on the hell does never ever suffer, but points out
that the superior and inferior status, sufferings and the rest are the things required to be experienced.

The Supreme Being never seen sinking to low levels, having seen his supreme sovereignty.
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Commentary

Among the two Paths (the bright and the dark) the Jiva traverse one Path. These two Paths are mixture
of the inferior and those who have performed ignorable actions. For those who are born and die on
natural cycle the third state of being is provided. If one arrives to the conclusion that there is freedom

to choose, the following clarification is give.
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Commentary

Learning and performance of actions are the natural Paths, with such statement the Path of Wisdom and
the Path of Action have been primarily commended. The one who rejects these two Paths walks on the
third Path that leads to lowest of the regions,thus in Mahabharat.
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Commentary
Wherever there is sorrow there happiness is to be seen. When one points out that even in lower regions

there is some happiness for human body then the same is replied here —
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Commentary

Therefore the unwise one who performing improper actions traverses the third Path reaches the lower
world experiencing the triple obscure sufferings. There are verily two Paths which assure experiences
of happiness, the third Path surely leading one to experience sorrow. Thus thr third Path never ever

brings happiness.
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Commentary

Following the third Path he experiences absence of happiness and for those who enveloped in dark
obscurity Where would there be even little happiness, thus in Bhavishya Parva. This is also well-
established in life. Using the word d both well known in life and as spoken in scriptures becomes
firmly estBlished. Even as a King cannot bear sufferings in dearest one even so the Supreme Lord

cannot bear sufferings of those who are dear to him, thus in Brahma Purana.
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Commentary

Graced by Narayana, the four-faced Brahma, as Prajapati, endowed with comprehensive Wisdom and
by personal perception saw persons experiencing in three- fold manner - those who were sunk in deep
sorrows, devoid of all happiness, groups always experiencing happiness missed with sorrows, and
those who were primarily revelling in happiness that eliminates sorrows as well as those who were

sharing eternal bliss of being, thus has been mentioned in Padma Purana.
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Commentary

The third Path is the path of obscurity By hearing which one becomes highly disturbed even as the

word suggests.
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Commentary
Extreme obscurity is spoken as three-fold, the highest, the intermediate and the lowest. By hearing of

the same itself, one becomes unconscious, but the reason for such event, O King no one has spoken.
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Commentary

Becoming mist it turns out to be cloud all such transformation are heard, how all these transformations

come to be is now here spoken.
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Commentary

Entering the state of mist (of delusion) and such other states, one becomes transformed and settled in
that state (of obscurity and ignorance) and not any other inclination comes to be. No other state (of
mind) comes to be. In Garuda Purana it is pointed out that after reaching out to mist (the state of
delusion) if he traverses further then he proceeds but if not he stays in that state (of delusion) and with
little improvement if any. Then he would be inclined further to be in any other state. Only going
through learning the status which he attains only by performing actions. With inclination firmed up
there comes change in speech. Even as Jiva becomes inclined to the Supreme Brahman even so his life

becomes enveloped by Brahman, thus having been said.
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Commentary
Having traversed on different Paths at the end of the Kalpa, one will reach the goal, to remove any such

doubts it is here clarified —

11 35 oirferfe2ur fA9uIre 35 1129 I

STTCT

del 38 UiRraRUn 3[RIoN & A AviRn  AfordAelea sfr  fdomreonfrsur i
IqeliccllPIGAId UTH! aeRICUddd | I IRRAoilfel wRico] 5T o>l ' 3ie1 ol I
Commentary

Even as here the performance of propitious actions even so would there be accessibility in a propitious
womb, thus the result of propitious actions having been specially spoken. Before he returns from the
heavenly regions he will freely traverse wherever he chooses, thus having been mentioned in Narada

Purana.
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Commentary

Those who do not perform prescribed propitious actions are reborn as tress and plants (who do not have
to perform actions but grow instinctively), thus having mentioned in scriptures any contrary doubts are

now clarified.
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Commentary

Entering and becoming established in plants and trees there is no enjoyment for such one. Being mist
(deluded) he later becomes obscured (cloud) in mind as said earlier. Entering the unmoving gross on
their return they remain without enjoyment in their gross forms and remains without enjoying in those
gross forms. Thus having bee spoken Kausharava scripture. Returning from the heavenly worlds
entering the the forms of plants and trees, experiencing whatever joys possible after lapse of time

attains the gross (human) form, thus in Varaha Purana.
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Commentary.
It would not be proper to say that being the form of violence, demerits being the result unhappiness
becomes the consequence, being contradictory to scriptures. Violence being contrary to the Vedas and

being entirely meaningless, thus having been thus said in Vraha Purana.
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Commentary
Though returning from the heavenly worlds he enters the mother's womb, thus having been said. The
one who sprinkles the semen to his Home he becomes the member, thus also has been spoken. If any

one speaks of contradiction in this the same is now clarified —
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Commentary
The Jiva thereafter becoming semen enters the mother's womb and begins performing his actions, thus

in Kauntharava scripture. First entering the father and thereafter the father by inclination.
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Commentary
He enters some womb within the body having returned from the heavenly regions, thus having said if

some one says that no particular womb has been referred, the following clarification is offered.
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Commentary

Entering from Father's body into mother's womb in that manner the body is acquired. Returning from
the heavenly word he enters the gross form, from the gross form to the gross body of the father, from
the body of the father in to the body of the mother, in this manner from the body alone he is born, as
the marital cyclical manner. Contrary to the natural course some are born and some others from father
and mother. In the womb or outse side of the womb, thus having been said in Paushayana scripture.
On return from the heavenly worlds and having attained human essence through male as the primary
instrument and the female foundation acquires in due course of time the gross body as living being

among ordinary human beings. Now I will speak about special births, which therefore listen. In some
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cases (that of Shukracharya) the birth was singularly in gross form, in some cases (that of Mandhata)
singularly from mother, in some cases (that of Jaratkaru) singularly in womb, in some cases within

association of the male and the female, in some other cases (that of Dhtrishthdhymna) from external

source like sacrificial fire, thus birth is seen to have been from many sources, thus in Brahma Purana
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Commentary
In this Step Devotion is spoken. For the sake of devotion the supremacy of the Resplendent One is

spoken.
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Commentary
Not even dreams come to be without him. It having said in scripture - neither chariots or saddled
horses, neither any Path come to be. It is only the dreams that give horses, saddled horses and the Path

to become resurgent.
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Commentary
He who wakes up one who is asleep, the Purusha who creates desires as and when he desires, thus
having said. From him are the sons born, from him also the brother and the wife on dreams come to be,

thus in addition having been spoken in Gaupvana scripture. By which medium ?

11 3> ARIAD (] DIolollolHcITDIABRUCAI 35 11 3 I
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Commentary

From time immemorial (The Lord) by his Own Will shows in mind modification of the traditional
influences and with no other medium, though not in comprehensive manner. In Brahmand Purana also
it is stated that the Supreme Lord by his own Will creates the modification of the traditional influences
in mind. He shows to the Jivas which is refered as dreams. What is seen in waking state that is created

as delusion, not clearly nor created through any other medium.
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Commentary

Even though in the absence of medium, the Lord shows by way of inclination or disinclination. When
during the sacrificial performance one desires those desires are fulfilled by showing a woman in the
dream and also prosperity is shown there in the dreams. The use of the word f& is also to conform such
seeing. Whether spoken by a man of Wisdom or a divine being, or an animal or even by King, that

comes to be as expected, thus has been spoken by Vyasa and others who know about dreams.
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Commentary
He, verily is the one who creates bondage and deliverance in dream state. In Kurma Purana it is said
that He alone is one who creates and delivers from dreams. In his desire alone the bondage and

liverance are established.

I| SEAeIIDIuI || 3 I
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Commentary

With the body He alone dwells in the waking state. Verily it is He who become six esrablished in

waking state, in dream state as the Lord, the sustainer as well. He verily manifests as many, thus in

Kauntharavya scripture.
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Commentary
Absence of the state of waking and of dreams is ?IDT?[, the state with no dreams, when the Sushumna
being the vein wherein dwells the Supreme Self. Then Jiva is in deep sleep. Then heh he becomes

enriched, thus having been spoken in scriptures.
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Commentary
The One by whom one comes to be in deep sleep, by him verily he is awakened. The one who wakes

the Jiva is the Sopreme Being, thus in Kaudinya scripture.
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Commentary

Neither some one should be referred as the creator of dreams nor as the the energiser of all. Because
only He is referred as the one who gets noble deeds performed, thus being the sole doer. Verily he
alone is the one who shows the dreams. The Supreme Being is Vishnu and no one else, thus having be
en spoken in scriptures. He verily is the one shows the dreams, initiates, the one is supremely blissful.

(Therefore) him alone the world propitiates.
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Commentary

In the state of unconsciousness the Supreme Being becomes accessible half-way to Jiva. In the state of
waking Jiva goes far away from the indwelling Supreme Being. In sleep being close Jiva experiencing
dreams becomes dissolved in the Supreme Being. Thus becoming enveloped in the three-fold confused
feeling he experiences intermediate association with the Supreme Being because of remainder of the
sorrows suffered in life, thus has been said in Varaha Purana. Therefore even the unconscious state
also becomes established as that is due to the Supreme Being. The one who gives both the unconscious
and the conscious state are due to the Supreme Being, who is the Lord, supremely wise in Wisdom and
endowed with Bliss of Bestitude.
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Commentary
There being difference in the forms (of divinities and human beings) there should be difference in
Supreme Being and his manifest forms, if such thought comes then to remove the doubts it is now

being clarified —
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Commentary

Vent on different situations there is no difference in the forms of the Supreme Self. In all the effulgent
forms He alone is perceived, thus having been said in scriptures. In one singular form is the supreme
Vishnu in all aspects, of this there are no doubts. In many resplendent forms he shines like the Sun,
thus in Matsya Purana. Like many forms of reflection of the singular Sun he deludes in many forms,
thus in Bhagavata Purana.
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Commentary

Bound by cause and effect are said to be the fd®d (the temporal world) and ﬁGlH\(the psychological
world). UI<I is bound by both, gfm not being bound by them all. To say that in this manner ,the
difference in between them is indicated would not be proper. Because he is said to be the indwelling
immortal one, verily the Supreme Self. The one referred as the Self, the all pervading immortal
Brahman, identified as Hari and by ten, hundreds and thousands and innumerable names. He is that
Brahman, with no one earlier, with no one outside or within, the Self, the effulgent pervading all and

disciplining them, thus showing no difference in them all.
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Commentary

Thus difference alone has been indicated. Using d the many sided form has been shown as is
instructed. Without measure, with no end the measure, destroyer of illusory knowledge, auspicious, of
the form of 35, being wise of whom all the rest of the persons become known, thus though appearing
different being singularly not different, with different manifestation resplendence becomes properly
enjoined. Also in Brahmatarka, though bound with bondage is seen established distinct in distinct

forms. Though referred as immaculate in different forms, he is spoken as the Supreme Lord.
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Commentary

In different forms, there is temporary existence, such statement is being clarified here —
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Commentary

Since the gross forms of Nature are energised by Brahman, even the best of the gross forms cannot be
like his form. By using 18, it is indicated that he is neither gross nor the small, thus in scriptures. Being
superior to the gross forms of the temporal world he is known as one without any form, then how can

there be form of him, thus in Matsya Purana.
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Commentary

When the seer sees the golden- coloured one, the dark-coloured one is propitiated, golden brightness -
all such scriptural descriptions would not be useless, they being unusual and unlike factual
representation. It is because even though things are perceived factually, in practice unusual expressions

are being used for clarification.
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Commentary

Spoken with unusual description of his form as Wisdom and Bliss, as the concentrated essence of the
unity of His Being, blissful, undecaying, ancient, singular, pure, perceived as being formed in various
ways, the indwelling one, in whom the seers see eternal happiness and not the others, thus in section of

the Vedic scriptures.
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Commentary
Having described earlier that there is no difference in the forms of the Supreme Being, would it be the

same in the case of Jiva, the clarification is hereafter offered.
11 3> 311 ud Ayl MDA 35 I

STTCRT

= ufeifelecagacdr T 9ledol 916 GORIfe 11 27U U UfeReUl 99Id' 'S8 d: FRIDPRIGIRIR A9l
Slcl | Udddlsscddl cllbURIcH A scIIfS | 3id vd fiicolca dcellolca Jme9odea
RApIeudL, ollureAefioicaricor I|

Commentary

His prototype having been spoken, now with the word T thr difference is shown. Form by form the
prototype comes to be, innumerable forms of the Sun are seen in water in similar form, even so I'm the
temporal world there being similar forms, the example of the Sun is provided, not as the two (the

Supreme Self and the individual self) are comparable.
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Commentary

For eternal accomplishment of bliss of Wisdom devotion together with knowledge is the appropriate

medium, thus it is spoken. Therefore it is now clarified —
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Commentary
Without being moist companionship, without being receptive to Wisdom, without being devoted one
cannot be comprehensively similar to the Supreme Being. It having been said that one whom

He chooses, tohim alone he reveals his true form. The highest Wisdom and devotion with moist
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companionship, happiness become manifest to the Jiva, thus in Padma Purana.
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Commentary

It is seen that Jiva's devotion and Wisdom becoming increased or decreased. For the four-faced Brahma
and other superiors being included among the devotees the difference in their devotion the Supreme
Lord in respect of them and others becomes harmonious. With superiority of the medium it is possible
to receive superior fruits, even as those receptive to Bliss are known as the receptive ones, thus in

Brahma Purana. How that is now clarified.
1 35 gotoired 35 11 22 11

SR
'SIIICT: 3IT6icr HIIRAT HAfeT AR sEwRioY R f[ASuGl6IId |1 T reaT FafeT: - =rel

OO O N\

s1fcpleifaroINls > 291 YBuIriall rel Hiepfadulsiu sifototi fesrsigor sfet i1

Commentary
Beginning with 'Now therefore the clarification of Bliss comes to be' till one reaches the Bliss of
Brahman the joy having been with distinction narrated, the word d denotes even as increasing devotion

is seen in Purushottama, even so the difference in the identity of the Wisfom attained.
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Commentary

The statement that performance of actions becomes unsubstantiated, to this claim it is now clarified -
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Commentary

Denying the creation and destruction alone as the divine function, additional functions are also spoken.
He makes the space Nd the earth resurgent, thus having been spoken. The word T suggests reference to
remembered scriptures. Creating, sustaining and destroying being the rule. He does it alone, Hari the

Lord of all, thus in Brahmand Purana.
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Commentary

His direct experience is by way of his grace and not by the power of the Jiva, thus has been clarified.
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Commentary

Propitiation also is like the unmanifest. For the men of Wisfom by direct perception, for others through
subtle symbolic inference. Even after proper propitiation one cannot say with confidence that he can
speak. The divine being who is ever eternal and immutable is the perennial Supreme Self, thus in
Brahmavaivarta Purana. Ever in manifest forms he exists n that manner. Accessing some manifest
forms he comes to be seen. Even as 3Ifdol the fire and the rest though subtle in ease cre come to be

seen in their gross forms. Certainly not in the same manner.
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Commentary

As in the case of 3IdoI being both gross and subtle by special inclination. Neither
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as subtle nor as gross, as he becomes transcendent therefore know him to be supreriot, thus in
Mandavya scripture. Whereas here in this Supreme Lord there nothing like gross or subtle. He is same
in all forms the unborn, thus in Garuda Purana. There is rarely any thing like unmanifest and manifest
form for the Supreme Lord. Everywhere he is only in his unmanifest form, being destroyer of all

identities of the Jivas, thus in Kurma Purana. If that is how is to be accessible? This is replied here.
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Commentary
Being the purpose of all inquiry, by being receptive and reflective one becomes enlightened. The Self
should be listened, reflective and meditated, thus in scriptures having been mentioned. For one who is

unmanifest how could there be light ? For this query replay is hereafter given
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Commentary

In respect of both the unmanifest and manifest forms there being evidence, the enlightenment comes
about. By reflection and constant meditation in the end there is deliverance from universal illusion,
thus having been indicated. Becomes possible due to unlimited power. Even though unmanifest sees
through his own power. How can the perennial Supreme Self can be seen, the all pervading Lord, thus

is mentioned in Narayana scripture.
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Commentary
If from his form of Bliss etc, then question arises how from his form of Bliss? The same is clarified

hereafter.
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Commentary
Bliss indeed is to be known as Brahman, this verily is supreme Bliss, with these two statements it
Walid be proper that they are like two serpent shaped ear-rings. Ear rings like coiled ring. using ¢ the

scriptural evidence is shown.
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Commentary

Even as Sun shines with luminosity even so is the example, Brahman with luminous form.

11 3 gdagr 3> 1l 3o I

Il
8D Bd PDIcT: Ud AT GDISATHEIA il [13ICRIGAAUSIAY e6cTod: | Felctefcioll a
ugololrel ABPUSTIERCIo: || 'UDIAcDICIdg] ALBI IRIGIISH | SIFIUIY JTPIdIoic ool

©d (' SIRRIVIEIICH | '3lloiGol cdfdioolol RIABIR: UDIAr] | DICIAGT ALl PIcT: IJATATGD I
ool | sfer sret 1|

Commentary

Even as Time as it was earlier continues to be as unbroken even now, even so is the example. Therefore
for the people with gross mind the example of ear-rings shaped round as serpent. Even as the
enveloped light (around the Sun) or even as the blanket enveloping the body, even so Brahman

envelops the liberated with Bliss, thus in Narayan scripture. Even as Time though undivided appears as

divided even so though undivided Brahman appears divided by enveloping with his bliss.
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Commentary
One without the second, no one is there present, thus having shown the difference (between the

Supreme Self and the Individual self).
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Commentary

Being the Bliss of Beatitude, and reflected as the bliss among in the worlds, as the bridge between the
two being the Bliss of the Supreme One, He verily is the eternal excellence and the men of Wisdom,
thus his being the bridge is lauded. From whom the speech returns, thus being unlimited one. By
smallest fragment of his Bliss the creatures of the world are sustained, thus establishing the
relationship, different is the knowledge of the creatures and different is the Wisdom of the Brahman,
having further said that He is eternally Blissful, immutable, complete and supreme wise in Wisdom,
thus the difference having been pointed out. Therefore, otherworldly, superior, supremely blissful

indeed is the Bliss of Brahman.
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Commentary

Being receptive to the bliss of all the others, the joy, the Wisdom, the energy, the strength will be seen
as unseen, uncommon and uncommunicative, therefore being spoken as effulgence, as Brahman,
indeed as Brahman, thus in Kaundinya scripture. If questioned how for the unexpressed there could be

bliss, the reply is given hereinafter —
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Commentary
For the purpose of recollection of the relationship (between the divine and the temporal) the word UIG,
the feet is used as in "His feet became the creatures in universe, thus the word though not common in

used Even as the word King is used for Indra, thus in Padma Purana.
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Commentary
To clarify how the Supreme Bliss became fragmented in four-faced Brahma and others is hereafter
explained
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Commentary

Even as the Sun takes the place of the mirror for the reflection to become special even so is the case of
Bliss. The bliss of the four-faced and others is likewise the reflection of the Supreme Being, thus in
Varah Purana.

11 353U 35 11 3¢ 1

ITT
AN f( o ~N € ( O o : I O . 1L o . N Ore S](ﬁ AN II
Commentary

By resplendence Vishnu is supreme, for the devotees since beginning, for four-faced Brahma and

others with wonderours bliss, thus has been said in Padma Purana.
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Commentary
At the time of meditation whatever form appears in mind, that is the form of Brahman, for such query

the reply is now given —
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Commentary

The form of the Supreme Being which one sees in mind is the reflection. Brahman, verily dwells in the
reflection, therefore, for him it is by way of grace. Propitiation of that form is like the propitiation of
the idol. That is seen by way of supra-sensory experience as the Supreme Being when coupled with
Wisdom. Though meditation and by his grace one has the supra-sensory experience, thus in

Brahmatarka scripture.
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Commentary
Be place and period and with others the creation comes to be in order, if this be the view, them doubt is
clarified hereafter —
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Commentary

In all places, periods and things creation and rest of the the events that follow do so as energised by
him alone. He (the Supreme Being) is all, all-pervading, Lord of all, the one unthinkable, the supreme
one, thus having been said in Bhallaveya scripture. Everywhere everything being by his own Self, and
everywhere in every thing by his own Self, in every creature being eternal energy by his formatting
power, he verily is the mysterious one, eternally known as Vishnu, thus in a section of the Vedic

scriptures. With the word 31If&, he becomes the evidence everywhere.
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Commentary
One should not say that the Lord gives the desired fruits for the actions performed. why? (This is

hereafter clarified).
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Commentary

Now the fruits become manifest from the Lord, not die to one's conscious inclination.
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Commentary

Wisdom and bliss is given willingly by Brahman as the supreme refuge.

11 35 et Gifdiforraea 35 11 ¥¢ 1l

I
A Bel AGd DIRIGAdll ' BN &I ATe] DRl sier Yeafier Sifdfor: 11
Commentary

The fruits accrue those from divine will alone become manifest. Verily he himself impels one to

perform noble deeds, thus in scriptures and this is Jaimini's view.
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Commentary

Though for the Supreme Being and for the actions performed, the fruits are the reason. The fruits are
not the divine desire. By meritorious actions the merits and demeritorious actions the demerits, thus
having been reasoned. The fruits as the reward, the actions to be performed, and the time when to

perform (all these as energised by the Supre Being).
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Commentary
On the end the conclusion, by both the examples, thus having been said. The conclusion arrived by
Vedic scriptures is - Brahman. The Self alone is to be propitiated by such and other means there being

not diversion.
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Commentary

Brahman is Wisfom and Bliss, 2Ic<l, the Prime Existence is Wisdom and Eternal, such statements
having been made, all texts need not be authorative because in the same text but in other section it is
mentioned that the Se of alone should be propitiated, Space verily is Brahmsn, showing difference in

explanations.
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Commentary

One should engage in one's study, this is common form. Using f& suggestion is made that for knowing
from the ones wise in Wisfom, the secret mystery contained in the Vedas, thus in scriptures. One
should always perform one's actions following the path laid down by Vedas, whereupon bliss will ever
be his, reducing all the differences in different sections. Seeing that performing actions, people being
weak, Veda Vyas created sections and division of the actions to be performed, providing equal right to

performance actions as per capability.
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Commentary
Even as all the waters finally reache the sea, even so all (Vedic) statements reach for making one wise
in Wisdom, this is the rule. In Agni Purana also has been said that even as water of the rivers enters

without hindrance the sea even so the wisdom of the human beings enters being wise of Brahman.
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Commentary

From sincere inquiry in the wisdom of the entire Vedic scriptures one should be experience the
Supreme Being, not from sectional study of the scriptures. Therefore the sincere seeker should desires
to be wise in Wisdom after studying the entire Vedas, reflecting on them, thus in the sections of the
Vedic scriptures it self has been mentioned. Brahmatarka says that one should study along with the
Vedas, the itihas (Ramayana and Mahabharat) Puranas and the Pancharatra, only then one will be wise
in Wisfom of Vishnu, not otherwise.
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Commentary
One should wise in Wisdom knowing all the Vedas, not otherwise, if such doubt arises then it is

hereafter clarified.
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Commentary

The Supreme Self should be propitiated with all the arrivistes mentioned in the Vedic scriptures,
discarding the errors found therein. One should worship the singular, greater than the great, lauded in
histories, in Pancharatra and also in Puranas, the divine being, found therein endowed with all
attributes, thus in Bhallaveya scripture. In Agni Purana are mentioned the actions to be performed in ac
ordnance with the injunctions prescribed in Vedas, which are to complied by specially every one. In
this manner for the purpose to increasing good attributes and for removing bad attributes are narrated.
Following those only the Resplendent One should be propitiated, not otherwise. Similar subjects have
mentioned by way of conslusion, not by way of dejection. Therefore only the good attributes should be
followed, the bad attributes should never ever be assimilated. With the bad attributes one should never

propitiate, having been aompletely rejected, thus in Brihat Tantra.
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Commentary

By Self alone one should propitiate, these words should not be construed as having said some thing
contrary, because of the absence Is special statement to this effect. He should be propitiated with all the
attributes, however never by tainted attributes, thus having been specially mentioned. Having mention

him as the ultimate upholder, that he is not the the Lord having been rejected.
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Commentary

By division of the sections the conclusion need not have been necessary, the higher and lower having

been earlier spoken.
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Commentary

Having spoken entire Wisdom, (Sanatkumar told Narada) that if one thinks that he has known Him,
then he is not known. Saying thus he conveyed that all the essences are conclusively of the Brahman
alone. By the essence of Brahman all the Wisdom and the attributes becomes accessible. Brahman
alone is the supreme one to be propitiated, nothing else need be considered, on Brahatarka it having
been told conclusively. Having thus told as the conclusion, therefore that verily is the evidence. The
essence is verily of the Brahman all knowledge flows therefrom after much deliberation, thus in

Kaundinya scripture.
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Commentary
Propitiating the Lord as one with attributes as well as one without attributes both are appropriate
means. By all the attributes the Supreme Lord is propitiated by four-faced Brahma and by others as

there graded status and by men only with few of the arrivistes, thus Bhavishya Purana.
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Commentary
By propitiating all the attributes Brahma and the rest get the fruits. By propitiating all the attributes the
four-faced Brahma becomes enriched by fullness of the Bliss of Beatitude, the rest become delivered

according to their devition, thus in Padma Purana.
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Commentary

If a question arises how much should a seeker propitiate the reply is given hereafter.
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Commentary
The primary fruit of propitiation being deliverance from Samsara, the Lord should be propitiated as

Bliss, Wisdom, the Prime Existence, the Supreme Self by all the seekers says Brahmatarka scripture.
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Commentary
Since the purpose of all propitiation is not ordinarily attaining the height of spiritual experience and
there being differences in the state of deliverance, different practices are commended, there being

complete state of bliss being only in the case of four-faced Brahma, thus in Varah Purana.
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Commentary
For others it should be concluded that the fruits will be in accordance of their attributes.
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Commentary

For the conclusive propitiation of the Supreme Being the required premises are now been narrated.
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Commentary

For the purpose of propitiation verily are the divine attributes are spoken, since other than for
propitiation they are of no use. For the purpose of Wisdom and for propitiation alone have been
narrated in scriptures. For being wise in Wisdom and for propitiation are the names of Hari, there being
no other purpose by other Wisfom, propitiation and performance of actions by listening, by studies and
instruction, thus in Param Sambhita. All the attributes undoubtedly deserve to be known, to me
meditated upon. They are not of primary importance for any other purpose. Only by using the attributes
for the purpose of Wisdom and meditation one attains the fruits. By other instruments the desired

purpose may seldom be fulfilled, thus in Braha Tantra.
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Commentary

One should propitiate as the Self thus is conclusion of the scriptures.
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Commentary

For bliss and the rest are not the primary purpose, such statement appears contradictory whereas the
statements - Satya, the Prime Existence is Bliss and Wisdom, Brahman is Bliss and Wisdom appear
more akin to the word Self. In the Self, verily all becomes united, thus having said. Experience of Bliss,
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being taintless, eternal, also the Self and as the Sipreme One in Vedic scriptures. Thus havi ng been

spoken in Brahmatarka.
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Commentary

The conclusion of all become spoken as The Self. The word self enveloped by the Self becomes the
attributes of the Supreme Being, thus by these words the Prime Existence. That indeed is the proper,

the Self verily being the upholder. Otherwise all the conclusions being contradictory.
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Commentary

Wonderous and uncommon are his attributes which deserve to be propitiated since Wonderous and
uncommon is the purpose of the seeker to be delivered. Since the action to be performed is uncommon

it not found mentioned anywhere else.
| AHATCIIEIDUT || 2 I

11 3 JeTol Bd A¥IGIA 35 11 0 I

ST
3Udedsii  AAGIAINRER: | of ¢ BifdddAcaciol PGIkIcD6I  gadedol |

[y oY N N (s
forcafaeprocenfe fRdasttard 11

Commentary
Unseen since earlier times, his actions performed though common and seen separately in rare times, to
be considered separately in cases like glory by his three-step would not be proper, since his glory is

evident even in performance of his common actions.
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Commentary
As regards the Supreme Self being eternal propitiation as in the case of descents like Trivikram would

be appropriate. Because related with the attributes of Trivikram there would be no doubts about the

conclusion, thus in Brahma Tantra.
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Commentary
The word 3IIcd - the Self having been used accessing all the attributes would not be possible, specially

having spoken of special qualification.
11 35 GORIfeT 35 11 23 11

ST
*AdicoluIlolIca9rea] sdifel srEtciolidaeul of da' sfel sirecTaryfer: I

Commentary
The word 3IIcd, the Self refers the entirety of the attributes, not in relation to four-faced Brahma or the

rest, thus in Bhallaveya scripture.
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Commentary

One should expect the divinities and none others being capable to uphold the worlds and envelope the
space. This is because of their special competence. In Brahmatarks it is pointed out that the divinities
possess the Bliss and the rest are possible to be conceived, such thoughts in respect of others are sure to

cause bad effects.
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Commentary

In divinities's wisdom whatever superior attributes are spoken, those attributes are not expected in

others.
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Commentary
In Purusha Sukta some attributes not been mentioned and as said in Brahmatarka - even though in
Purusha Sukta all the attributes are not mentioned, even then they should be considered as having been

conclusively indicated.
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Commentary

Since propitiation by violent means gives entirely unwholesome results, such actions cbecome entirely
unproductive. Improper propitiation gives not only unwholesome results but also cause destruction of

one's wellbeing, thus in Brahmatantra.
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Commentary

Is it necessary for one desiring deliverance perform propitiation or it is not required. To alleviate such

doubts is spoken hereafter-
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Commentary

Willingly with regular meditation and other self-disciplines, with one pointed attention, and adoration
by way of recitation one attains the Wisdom of Brahman, this is about actions to be performed for
deliverance, it also having been emphasised in scriptures - by way of recitation etc. Brahmatarka also
reiterates that even theone who are delivered willingly propitiate Hari. Men of wisdom perform regular
actions as required useing Kusha grass etc. Even in Mahabharata we find entail end that Krishna is

being propitiated by those who are liberated with their mind completely free from sorrow.
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Commentary

The liberated ones willingly engage in propitiation having become delivered. Others say that having
been liberated become delivered of all sorrows from their heart. Vayu Purana says that by wisdom of
the Supreme Self others obtain the state of equanimity of consciousness and all go the world of
Brahman reach out to the supreme Brahman and with complete freedom propitiate the transcendental

one.
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Commentary

Do they perform the prescribed actions or not? To this the answer is given —
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Commentary

Willingly they perform or not, there being absence of bondage or impediment.
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Commentary

Absence of bondage and impediment, verily, is deliverance. Or else there would be no deliverance at
all. Some time they perform actions, some time they do not perform, but they being eternal in essence
propitiate Keshava continuously. Having crossed over all impediments they revel in the bliss of the
Supreme Self. Detached from performance or non-performance of actions they remain free in their

choice, thus in Brahmand Purana.
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Commentary
Becoming harmonious in one's inclination is proper, since it becomes manifest as the fruit of Bliss
thereof, even as in primordial world the actions performed in relation to Vishnu being the instruments,

they remain free with self-will to perform action or refrain from doing any actions.
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Commentary
Even after being enlightened to Wisdom some become delivered and some do not, this one should

conclude as the rule. All attributes are to be used in propitiation of Brahman and not in reference to any
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other divinities or human beings, such conclusion having been contradicted, there is prohibition at all
for all the rest. The one who is aware of Brahman scarcely revels in temporal world but becomes
delivered, therefore, Brahman is said to be destroyer of the temporal world, thus in Kandinya scripture.

Therefore even as deliverance is assured for some even so it is assured for all, this alone is conclusion.
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Commentary

Even as one becomes qualified even so does the delivered one revels in Bliss. More than the human
beings, the Gandharvas, more than the Gandharvas, the Seers, more than the Seers, the divine ones,
more than the divine ones, Indra, more than Indra, Rudra, more than Rudra, Brahman revel by
hundred-fold., thus in section of the Vedas. Even in spiritual sense, Wisdom, propitiation and the Bliss

in deliverance also, qualification for the divine beings becomes increasingly more and more.
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Commentary

If there is no similarity, there is no contradiction because being wise in Wisdom of Brahman and being
devoid of empirical taints they are like a good learner better than the best. It has also Ben mentioned in
Tura scripture that in respect of many who are delivered no contradiction ever results, being wise in
Wisdom. In primordial world there is no contradiction due to the presence of good learners, then how

can there be any taint in deliverance?
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Commentary

Beginning with essences reaching gradually to UIUIL, the Prime Breath better things are spoken. There is
nothing greater than UIUI, the Prime Breath. Even then one should speak as done earlier. Among all,
UIUI, the Prime Breath, verily is the greatest. greater than UIUI, the Prime Breath there none other.

Therefore, UIVI, the Prime Breath in known as the final goal, thus in Kauntharavya scripture.
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Commentary

Even as among the Jivas there exists one better than the other, even so between the UIUI and the
Supreme Being there exists, thus no one should say. Because it is already been said earlier by evidence
that there is no one greater than UIUI, in other cases due to the absence of any evidence, thus having

said in many good scriptures.
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Commentary
Since UIUI, the Prime Breath is spoken about his being best there is reason for considering to be distinct
from the Supreme Self. It would be more as mentioned in scripture. The Prime Breath is superior than

all the rest and Supreme Being is superior to the Prime Breath, thus has been said.
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Commentary

It would not be proper to say that no one is superior to the Prime Breath.
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Commentary

The Supreme Self is spoken as superior to UIUI, the Prime Breath in the previous references. With the
words BY 3fcragicl with this description, even as he is different, thus having been described. Even
in deliverance the Supreme Self is superior than the human beings. Superior to the others is the Prime

Breath and compared to the Prime Breath Hari is eternal free, thus in Brahmatantra.
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Commentary

Having spoken of the differences in action, faith and wisdom of one says that there are many who are

superior to Prime Breath then it would not be proper.
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Commentary

The attributes like Satya, the Prime Existence became the identity of the Supreme Godhead. ofld, the
essence reaching out till UIUI, the Prime Breath - all these are verily the form of 2Ic<, the Prime
Existence. To him be our obeisance, to the Resplendent Vishnu who verily is the ever winner. Whose
attributes from 2, the Prime Existence to I am the Self are all delineated extensively and who

delivers from the primordial world is - to the resplendent one be our obeisance.
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Commentary

If from Nature one acquires birth and the primordial life, why then all these various designations? This

has been clarified hereafter.
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Commentary

Abiding within one's own place performing actions in many diverse forms in accordance with the
desires of the Supreme Lord, in all places, in all the periods within the bounds of one's desires, in
limited and unlimited forms, the Prakriti becomes modified, thus in Vatsa Scripture. Since the manifest
forms are bound on becoming modified the Supreme Being becomes the liberator from their bondage.
Both Prakriti and Purusha do not become manifest as they exist in unmanifest forms. As explained in
scriptures so do they come to be explained as Jiva and the Supreme one different from the other but the

both are not spoken in that manner when they are united with each other.
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Commentary

Prakriti though not bound (by the primordial world) due to special devotion to the luminous Lord, the
bondage becomes dissolved. Though eternally unbound and ever endowed with all desires Prakriti
propitiates singularly Vishnu alone, become united with Hari, thus in Brahatarka.
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Commentary

Since the relation with the Resplendent One is from the time immemorial, eternal deliverance also
comes to be in existence. These two, eternal from the beginning and eternally together, eternally
unbound and eternally resurgent and ever resurgent, both as the Supreme Being or as the Prakriti, the
Supreme Being revelling in Prakriti and Prakriti revelling in the Supreme Being, the Supreme Being
revelling in his own form but Prakriti does not revelling in her form, therefore He the Supreme Being

alone is said to be revelling in his own Creation, thus in Gaupavana scripture.
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Commentary
Propitiation verily is through drily direct perception. If so then for what purpose being receptive

(reflective and meditative) fulfil? That is replied here.
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Commentary

Ascertaining the principles as well meaning of the Vedic Wisdom is different than direct seeing of the
Brahman. Therefore the scripture suggests one should be receptive, reflective and meditative. The
fruits of being receptive are being wise of the contradiction and termination of the obstacles. Being
receptive, reflective and meditative of the contradictions and all doubts being resolved one experiences

the Brahman, thus says Brahmatarks.
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Commentary
it is clarified that one does not experience Brahman only by being receptive etc along with performing
one's prescribed actions.As one becomes as the Preceptor provides. The Preceptor should be consider

veritable Supreme Person, thus having been said.
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Commentary

Preceptor's grace, one's own efforts or being qualitatively strengthened, thus having been emphasised.
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Commentary

Even Seers having been wise in Wisdom Satyakama said, O Resplendent One, instruct me what're
desirable, I have heard that when instructed by a Preceptor does one becomes qualified, whereupon |
will face no hindrances. Having thus instructed further to Upakosala, it came to be identified that Grace
of the Preceptor is verily all powerful. Even then one should not consider that the grace of the
Preceptor is satisfying all by itself. Becoming receptivity, reflectiopn and meditation is required to
performed. Preceptor's instruction is powerful other than there is nothing else more powerful, thus

having said in Varaha Purana. Therefore, being receptive etc are absolutely necessary for becoming

delivered.
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Commentary

The Preceptor provided earlier, there is no such rule, if a Preceptor provided later bestows grace, then
he becomes on his own an alternative. Then both becomes equally the source leading to meditation. If
one obtains a Preceptor superior than the prior one and himself removes ignorance one should accept
without much thought. If there is any differences between them then one may accept either of them?
Since Satyakama was not satisfied with the prior Preceptor, taking the permission from the Bull and
other Preceptors accepted from Gautam the instructions, thus on Brihat Tantra. If one obtains a
Preceptor who was equal with the prior Preceptor and agrees to impart then if there is no opposition
then he should willingly approach the later Preceptor. For meditation whichever is more conducive,
accepting the same would be proper. In which case the latter Preceptor become acceptable, thus in
Mahasamhita.
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Commentary

Brahman should be propitiated, Brahman should be meditated, one should be receptive to him, may He
protect you. (The Preceptor says) even as you serve Brahman even so serve me as well. Even as you
serve me well even so serve others like me as well, so that you will be graced by them as well. Be

receptive to them so that you be protected. Thus Paushyayan scriptures says.
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Commentary
Janaka and others attained excellence, verily ,by performing the prescribed actions, thus other mediums

for deliverance having been spoken.
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Commentary
Being wise of Him in this manner transcend death for this purpose (the deliverance), for no other Path
is found for this purpose. Thus having been decidedly spoken, only being wise in Wisdom deliverance

is assured.
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Commentary
Not only from Wisfom but through supra-sensory perception does one experience the transcendental
Supreme Being, who has bound the all by Maya, his power of formatting. Only then he becomes

delivered, thus in Kaushik scripture.
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Commentary

Well-endowed and powerful is the scripture. Though Indra having performed hundred Ashva Edgar
sacrifices became King (of the gods) took refuge in Brahman by propitiating him - not by performing
actions, not by offering wealth nor by any other methods. Thus seeing wellbeing he sought the
foundational principle, which is powerful indication of the actions to be performed and the actions not
to be performed, thus became eligible. The Jiva is bound by performing actions and becomes delivered
by being wise in Wisdom. Therefore the enlightened ascetics do not perform actions, thus the
Resplendent Lord having spoken. Therefore there is no contradiction in the conclusive evidence that

performance of actions being wise in Wisdom is assured path that leads to deliverance.
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Commentary

Not by listening, not by the grace of the Preceptio alone is the experience of Brahman, but also being
in communion with. Endowed with all auspicious attributes, all wise in Wisfom, Vishnu is
transcendental. The Preceptor who being pleased gives that would not become of no use. Even then one
who continuously in communion with restraint on mond senses, receives grace from the Preceptor
whereupon he becomes devoted and becomes in communion, thus having been said. Communion with
Vishnu and with the Preceptor as well, keeping the Preceptor ever pleased, restraint and control give
one again greater access to enlightened Wisdom. By all these action one become increasingly qualified

to observe Vishnu directly. the listening etc becoming worthwhile, thus in Narayana Tantra.
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Commentary

With difference in propitiation comes different experience. Therefore it is said from internal
perception and external perception, perception of the descents and perception everywhere - all these are
verily perceptions beginning from luminous divinities progressively to Brahman himself, whatever
capacity one has accordingly does the Preceptor communicates. On reaching the spiritual level
experiencing the descents some become delivered, experiencing the luminous divinities in all directions
some others become delivered. For those who are specially distinguished Preceptors come to be known

as wise in entirety of Wisdom, thus has it been said.

| of ATHTe=IfEDBII || 33 1|

11 3> AAATAR[UcToARIRIdoolBcllDIUfer: 35 1193 |

T
ol AARIGIGIADIVI FTD: | el F:; AP | of {8 cllpIuftier Afp: | AIeT Gololiccildl
AAfepAlsAIcAGlelld 3i & SIRRIVIADT |1 'HA ol AGE! evcoAldRalc AT sfel a I

'GolololIcaRIIeRIol AftPollololbolield SieT areIed |

Commentary

Even as on death one I'd not delivered even so by ordinary perception (of the The Supreme Being)
there is no deliverance. After ordinary pereception the world becomes qualified for deliverance having
perception of the Supreme Self, thus in Narayan Tantra. Will assuredly delivered by the perception of
the Supreme Self, thus also having said. With perception of the Supreme Supreme Self deliverance is

sure, not from any other manner, thus also in Adyatma scripture.
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Commentary

Communion leads him life, communion shows him the way, communion is his refuge, communion
verily is Supreme goal for him, thus is said in Mathara scripture. Not that it is direct perception of the
Supreme Self. In this manner alone he is lead by the Supreme Self to the Abode of Brahman, thus in

scripture. Then what about the scripture?
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Commentary

Having attained the enlightened perception through communion with the Supreme Being deliverance is
given as the principal result, the communion being spoken as the cause. Mayavaibhava scripture says
further that dwelling in the state of communion by the power of Maya Vishnu takes him under his
refuge. Being graced by direct perception he is lead to deliverance. Being wise in Wisdom of Brahman
and having close companionship is communion. Communion is the principal reason for establishing

relationship w oth Supreme Being, all that is spoken having been energised verily by Brahman alone.
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Commentary
Because Jivas do not have separate distinct births one should not think that they do not have separate

distinct competence. Because —
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Commentary
There exists similar essence in different fragments, though their actions come to be performed as per

inclination of the bodies differently created.
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Commentary

On account of inclination of Wisdom and the rest there exists difference among them, but there is no
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difference of the essence within them, though there is difference in the experience of the fragments.
The fragments are born separately, the actions performed by the fragments also being different, but

there manifests one common thread, for this there need no much thinking, thus in Paramasamhita.
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Commentary

The deities presiding over limbs being bound by Brahman their propitious also becomes different but
their Wisdom should not be considered as different. Being similar and all as superior they should not
propitiated as being different from the others. The wise ones conclude expounding as Wisdom spoken,

thus in Brahmatarka.
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Commentary

Even as the mantras of the divinities are studied leven so their contradictions are studied, the
propitiation of these subsidiary divinities become part of propitiation of the Supreme Being. Then the
conclusions being special the fruits do not become contradictory. They become appropriate for the

Persons as required, thus in Brshmatantra.
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Commentary
In all the attributes the prominent ones are those of the Supreme Being because during sacrificial

performances they are used with equal prominence in all the cases. Performance of all those actions

which make the instructions resurgent are those which are referred as sacrifices. As one full of
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auspicious attributes becomes the reason for supreme propitiation and if propitiated as one not
endowed with full attributes, then the fruits thereof will not be granted. Therefore the one who is
endowed with all auspicious attributes becomes special even as in all performances of action sacrificial

act becomes special, thus in Gaupvana scripture.
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Commentary

Scriptural word, inference and direct perception are in themselves are credible premises, showing many
meanings in one Brahman and others. Therefore the complete and comprehensive entirety oF the
Supreme Lord is perceived by seekers in many forms. In view of the same proportion of the different
forms seem to bring different fruits, thus Brahmatarks points out. Therefore

Re the comprehensive attributes of the Supreme Lord are propitiated in various ways.
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Commentary

On propitiating the Supreme Being I according to one's capability for others normally whatever
alternate forms found to be appropriate according to the expectation of desired fruits, come to be
accepted. For the sake of deliverance appropriate for propitiation should be undertaken, leaving
propitiation of other forms like Narasimha and others to avoid impediments or according the result

desired, thus has been spoken in Brahmatark.
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Commentary

Whichever thing is desired by whichever person in accordance becomes his propitiation. Even as his
attributes prompt him even so should be consider the manner of his propitiation. For those seeking
deliverance actions are performed with desire in mind then those should such would please the

Supreme Lord. Such propitiation would not go waste.
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Commentary

As regards the divinities presiding over different limbs even as they have refuge even so will be their

performance needs to be considered, the Sun became the eye, thus having been said.
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Commentary
In whichever limb of the Supreme Be inch one has taken refuge in that role the particular divinity

should be propitiated.
135 AABRIA3S 11 €9 |

9TIeRT
'3l WRIE 18 a1 [oRIscarRarguIeuRdl JAsdbd | AT dPia fAfRir darel Tl As]: Ued
oI 3fe1 DIRIUIAL AAIBIR Aol ||

Commentary
From whichever limb of the Supreme Being the divinities have been created in those limbs they should
be propitiated. Thinking the divinities in the limb conceptualised the seekers traverse to deliverance,

thus in Kashayana scripture.
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Commentary
Since in Mandava scripture it having said further about the manner how the attributes of the Supreme

Being should be propitiated —
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Commentary
Since all the different paths have been spoken about propitiation together with listening there no

objection then whether one performs actions or not.
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Commentary

The Wisfom of the Prime Existence having been received the form of the Bliss of Bestitude and
considering that the Supreme Sel verily is eternal. Those well-established in their intelligence
propotiate the others not even in small measure worshipping the divine beings endowed with all

attributes. Thus in Kamatha scripture.
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Commentary
The power of Wisdom is spoken in this Chaper.
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Commentary

For whose experience propitiation has been spoken by experiencing him one becomes well founded in
being Purusha, thus is the opinion of Badarayana. Whatever one desires thinking in one's mind to be
the propitious deed those desires becomes satisfied and those worlds he wins over. Therefore, the one

who desires well being should worship the men wise in Wisdom of Brahma, thus having been spoken.

e W e S Ve U . Y

11 3 Jrarryureldicl Aelsouftafe] Siatfer: 35 112 11
I
3RAT AISRATEIoId SO | FAFSTY AATIOIDHIIT T || ‘T3 €olI&al d SBICAUIRRIL T

Ny O

eftar of caefter: patd sfer asfe Siféror: 11

Commentary
For being wise on Wisdom there do exist the mediums. For heavenly worlds by performing one's
actions. With wealth or through performance of actions or through one's temporal life, the wise ones

attain the heavenly worlds, ever those Not who are not wise in Wisdom, thus says Jaimini.
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Commentary
He who performs actions through learning and being receptive sitting near the teacher he becomes

strong in energy, thus in rest of the remaining scripture.
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Commentary
Performance of action is there both in Divine or temporal life, there being no other reason for
performance of actions. Enjoyment being provided to them separated as proper or improper, thus has

been said in Mathar scripture. The word 3 shows the primacy for performing actions in totality.
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Commentary
The man of Wisdom performs actions which are proper ones to performed and being ever detached
from the improper actions, thus the principal actions to be followed by wise one having been

mentioned in Kamatha scripture.
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Commentary
One should live here hundred years performing actions, whereupon the actions performed will not

attached to the human being, thus having been said.
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Commentary

With Wisdom alone one reaches the heavens, by Wisdom alone one becomes delivered, by Wisdom
alone all desires become fulfilled. Even then even as one continues performing actions even so one
reaps increasing Wisfom, thus in Kauntharava scripture. Yudhishthira and others saw the increasing

results on performance of Rajasuya sacrifice, thus Badarayana also opines.
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Commentary

Having performed Rajasuya sacrifice they became became satisfied and attained singular Wisdom. By
experiencing the presence of the Brahman, there was nothing that was not known to the seers.
Deliverance is natural consequence after the experience of Brahman, though be difference in opinions.
Heavenly worlds are doe to performance of one's actions, not from other means, only few ones
becoming eligible. With wisdom the fruits of actions become more, someone like Jaimini and the
others. By wisdom the unseen heavens become available, not the things seen , thus is being said but all
these disciples. Why does Vyasa's opinion like the endless Space that envelops, seems to be
substantive as the truth for all? That is because though regional they all being disciples of Vyasa are
conforming with each other. In truth Vyasa being resplendent as the fragment that is comprehensively
wise in Wisdom,vastly encompasses like the endless sky, as the best among the people, Enveloping
with his Wisdom all the actions performed he becomes exceedingly great. He is therefore declared as
great ascetic, the final goal for conclusive human aspiration, thus on Bhavisya Parva. Even for the wise
ones and the divine beings he becomes the reason for performing special actions, whether done or not

done, without diminishing their Wisdom, thus in Brahmatarka.
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Commentary
Some may feel that since every one has expectation to fulfil their human aspirations, they should have

competence to be wise in Wisdom, the clarification is hereafter given.
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Commentary

No, every one does not have the competence.
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Commentary

Divinities are none crore in number, and Vedas say that only hundred of them are qualified to revel in
bliss. Two of them became effulgent. While it was possible to identify hundred and two who were
qualified to revel in bliss, it was impossible to estimate among the innumerable Jivas born. Out of
them only few were qualified to take refuge at the feet of Sri Vishnu, they having attained their right by
being wise in Wisdom. Thus has been said in view of their desire to revel in happiness. Though all are

equal in their desire, only few are qualified to be delivered. How does one become qualified ?
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Commentary

For the non-believers of Vishnu there is no right to the Vedic Wisdom, even as to those who lack
devotion to the Preceptor and are neither restrained nor controlled, nor to their classification (in terms

of attributes and inclination), becoming unqualified for Instruction, Vedic Wisdom being accessible

only to those who for the pure and the pious ones, thus in Kausharava scripture.
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Commentary

There is no similar qualification for the divinities. Now the natural mediums for enterprise, righteous

principles and Wisdom assume progressive importance, in acquiring which the human beings seers and

divinities become progressively more than the prior ones, thus has been said in Ka3ndinya scripture.
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Commentary
The ascetic transcending both the states of absence of silence and silence become man wise in Wisdom,
who are seen performing actions and refrain from actions as per their desire. Therefore it has been
spoken thus —
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Commentary
No regulation. For the men of Wisdom either by learning scriptures or teaching being the proper

course.
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Commentary
The men wise in Wisdom perform as they desire, eat as they desire, speak as they desire, by desire
alone making the body to be energised reach the one who is superior than the superior ones, thus some

scriptural statements aver.
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Commentary
Reciting AUM, seeing the Supreme Self within, minimising the effect of the merits and demerits,

performing their action as desired they enter the abode of Brahman, thus in Taru scripture.
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Commentary
Though they perform action with free-will, that does minimise their Wisdom. The Preceptor should
instruct the Wisdom of Brahman to the student who is celibate. They becomes great in esteem not the

others become great, thus in Mathar scripture.
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Commentary

Waking up in the morning when one performs the Sandhya rituals then he verily propitiates Brahman.
Thereafter offering obeisance to the divinities, perform fire sacrifice, Vedic hymns should be recited,
other than these one should engage in any other activities. Should not drink alchohol, eat onions or
garlic, should not talk irrelevant words, should never forget the Self within, Soma juice should be
taken, performing sacrifice thereafter eat the remainder. Thus adhering willing to these good
observances and rejecting the bad activities means following one's pure desires, thus Jaimini considers.
The prohibited actions are not be adhered thus having been told, the men of Wisdom should not be

harmed, these are verily the prohibitions.
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Commentary
Having recommended the actions to be performed willingly Badarayana communicates the actions to
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be renounced. Which are to accepted and which are to be renounced having been spoken in Samya
scripture, that which gives satisfaction to the self within is that which becomes acceptable to the
people, there being no other performance which gives no satisfaction to the self , thus has the
resplendent one having spoken.
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Commentary

When does a thing becomes appropriate ? A thing becomes appropriate as the Vedic Wisdom is for
three classes (the luminous, the energetic and the industrious) and but not for others (the obscure).
Even so self-desire is proper for the men of Wisdom. In their case unrighteousness is not needed to
considered, but the same is improper in the case of others. Performing one's action as one desires is as
provided by Brahman. It should never to be doubted since it is so provided with Vishnu's

encouragement. For others such self-desires is not proper, thus in Brahma Purana.
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Commentary

Learning scriptures freely as and when desired is not the proper course. Since even common people are
inclined to follow their general tendency it would be not proper, since scriptures are rare and under the
purview of Brahman. Since they transcend all rituals the scriptures are verily the Supreme Brahman.
Every act of propitiation freely done as one desires becomes the subject matter of other ritual leading
one far away from Brahman.
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Commentary
Beyond the rituals is four-faced Brahma, Lord of the Jivas, for rituals transcendental beyond all reach

is Brahman, thus in Taru scripture.
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Commentary

It would be proper to say that who can perform and who cannot perform actions etc stand for unsteady
of one's mind. Men wise in Wisdom are inclined to be of three-fold nature - like those who are bound
by rituals, like the divinities who are not bound by rituals and like Brahman who being free transcends

the rituals, thus in Gaupavana scripture.
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Commentary
In this manner the relationship between the words which commend rituals and the words which give

freedom to have choice as desired.
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Commentary

Since Wisdom has the power to grant deliverance there is no expectation of Agnihotra and such other
sacrifices. Brahmtaka scriptures that the one in whom Wisdom has dawned for him deliverance is sure
to come. Performance of good deeds assure him additional happiness and performing bad deeds brings

decline in happiness. Performing actions as desired the man wise in Wisdom invariably becomes
satisfied. Even for the divinities there comes gradual ascendance.
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Commentary

From all the righteous principle the Wisdom is what becomes expected, through performance of
sacrifice, charity and austerities, thus in scriptures. Even as for one going on journey the expectation is

of a horse, even so for one who reaches his destination, there remain no further expectation.
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Commentary

Even though as normal course deliverance is from Wisdom, even then control and restraint over is
necessary. Having received Wisdom from the Preceptor and having realised the Self within, one being
peaceful and with senses restrained become agreeable to all, should serve the Preceptor, yes should
serve the Preceptor, thus in Mathar scripture, thus even for the man of Wisdom rules having been
instructed. Upanishads verily instruct the Brshman saying that austerities, restraint and performance of
actions abide in all the limbs of the Vedas, Satya, the Prime Existence having ultimate abode therein.

The one who is wise in Wisdom of the Upanishads for him as the limbs of Wisdom they should be
studied fully. For him is the Wisdom for him is the deliverance, this need here no second thought. Nor
him are peace and other mediums are available, therefore, them he becomes established. They are the
necessary tools, or else they becomes without any result, thus in Agni Purana. The word @ suggests

the fullness of the fruits gained.
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Commentary

In case one consumes prohibited food then likewise he becomes, thus having been spoken as
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acceptable in the event of life and death, it is also said that in the event not consuming the food he

would not have lived, self-desire itself having made him drink the water, thus having been shown.
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Commentary
Injudicious action does not necessarily harm Wisdom acquired but even a wise man should perform

actions that would help him in his development.
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Commentary

Men of Wisdom conscious of the three - past, present and future are capable of protecting the future of
the three worlds. Therefore they should never ever renounce the revealed and remembered scriptures,

thus in Harivamsha.

Il 35 oG UTAIsDIATIL 35 11 3¢ I

NG
A A Udod [ddd #Hodiol Uol U9l of DK Coldilfol DI SR Ddoadd sfe
DIVSTIYAL : SeICUWelcd JTRIN | ‘ol forftgIfor acia yuursioibeics=Ir sier ursl

oIl |1 3IT: SeAcUWeled AL | 'of forftgfor U < arsl |
Commentary

He who having been wise in the prescribed course and having seen the same, does not perform, does
not consume, does not behave prompted solely by his self-desire, thus in Kaundinya scripture. The
word 3II: suggests the insignificant reward received from performing prohibited actions. One who

desires complete Wisdom should not perform prohibited actions, thus in Padma Purana.
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Commentary

It is not sufficient renouncing merely the prohibited actions. It is necessary to performs actions
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according to the classification of the one's nature (according to attributes and inclination). Even though
one is consciously aware of the Self within, one should performs prescribed action without second
thought, whereby the self within experiences increasing happiness, thus in Kausharava scripture. The
word 31U is to suggest performance of actions according to the classification of the natural attributes

and inclination.
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Commentary

Even though a Minster assists the King even then without his assistance King can performs actions
independently, even so performance of actions assist Wisdom to be luminous even without actions
being performed Wisdom can be luminous on its own. in this there is no doubts at all, thus in Kamatha
scriptures. Even after performing all actions deliverance is assured only on being wise in Wisdom. By
performance of improper actions there comes decline in happiness and by performance of propitious
action there comes about increase in happiness, thus on Brahmand Purana. For the men of Wisdom
there is ever exitinction of all sufferings. By propitiation, performance of actions and communion
assuredly brings specially the happiness. With special attention to righteous principles one becomes
inclined to the Divine intent. That should be understood as the right one which receives general
acceptance, thus in Padma Purana.
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Commentary

Though one is enthusiastic in all respects only the one who proper for being wise, becomes wise in
Wisdom, not the others. The who is free from taints of demerits, free from decay, free from destruction,
free from sorrows, free from hunger, free from thirst, desires the Prime Existence, ever thinks of the

Prime Existence, the one to be sought, him one should seek to be wise in Wisdom, thus the Preceptors
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have taught as the equanimous one. Though taught as equanimous Virochana understood it contrarily

while Indra understood properly, thus the mark of Wisdom has been shown in its dual manifestation.

113> srafFcaazoairel oo 35 11 32 11

HIRT
SUIPIIGARIIGIL Bd Tgcl: | A¥HIoolSIolAIRINT $fel fefsIIe 11 T 9IeaIe Ad: Mofler1l va Jar:
SRR 3RI: 361 YA 11 'SRIRI 48l ARARTHAIoo0] SToldIRIN sfel o sialll

Commentary

More than the enlightened ones were the in-enlightened ones. Therefore one should not follow the
many un-enlightened common persons as identified. By using the word T the divinities are shown be
small and the Asuras as more in number, as mentioned in scriptures. In Brahma Purana also it is said

that since the Asuras are more in number one should join the masses.
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Commentary

Those born as obscure ones their attribute is unenlightened. Those born as luminous ones their attribute
is enlightened one, thus Jaimini has established. The obscure ones are not luminous notr the luminous
ones are obscure. The human beings are neither luminous nor obscure, their status being not
independent of the two, thus in Nirbandh scripture. The unenlightened do not have the luminous form
not the luminous ones have the unenlightened form. The human beings would have that form as they
would naturally be inclined to have the type of form, thus in scriptures. The luminous ones having
propitiated Vishnu as of the resplendent form therefore they became resplendent ones. Therefore even
to this day the divine ones breathe out their Breath with the words Bhuh. Which till then was not
uttered. The unenlightened Asuras utter the same as Abhu therefore they faced defeat. Thus the
inclination of the enlightened divinities and the unenlightened Asuras was shown by scriptures. The
divinities responded as Bhuh since their mind was by nature inclined to propitiate Vishnu. If any one
says that Asuras though responded contrarily, they were nevertheless were prosperous, then it should

be understood that some having performed some demerits in earlier life were born in Asura wombs.
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Therefore for those who recite Bhu for them the pure and propitious world and for others the contrary

worlds, thus in Adhyatma scripture.
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Commentary

One should never hanker for the resplendence of the Supreme Self. Even the four-faced Brahna and
others should desire, then what to speak of others, thus it is indicated. Using the word d it is shown to
the wise ones as earlier that the differences of inclination. Every effort to obtain the undeserved honour
is shown by pointing out those who have failed. Therefore desiring the status of divine resplendence of
the Supreme Self or the status of four-faced Brahma is bound to lead to failure. One should not desire
the status of Indra or the divine beings, then what to speak about the attributes of Hari? Desiring then
one falls down in the lowest world from where return is not possible, thus in Brahmand Purana. Even
the Kings pull down those who desire their position even so Hari throws down those divinities who

desire his place, such words having been spoken.
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Commentary

Some do not desire even the role of subsidiary divinity even as seers having restraint and control over
senses. Therefore it is said in Indradumna scripture that even as the status of seers or Prajapati is not
desired even so the status of Gandharvas, of Vidyadhat or Adepts is not desired, thus has been said in
Brihat Samhita. When it is Sai d that divine status should not be desired how can one desire the

attributes of Hari? Similarly the attributes of Prajapati, the seers, the Gandharvas should never ever be
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desired. Even desiring similarity with some special seers is taint, thus to clarify the same special

reference has been made.
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Commentary

For the divinities, seers and Gandharvas auspicious desires whether accomplished with pure intent or
not, there would be no failure. But for the divinities, seers or Gandharvas who desire status then for
then failure is certain. Even in other cases for those desiring auspicious things since there would be no
opposition, there would be no failure. There being different forms of desires one with no desires is
rarely to be seen. Therefore the desires which are not contrary are spoken as one which are one with no

desire, thus from one's conduct.
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Commentary

The knower Brahman attains the Supreme Being, by such statements made in scriptures the fruits of
such experience becomes available even to the presiding deities. Even those people who perform even
little of auspicious deeds then like divinities they conduct themselves. If they know even little of that
which the divinities know then the fruits of all that one knows is wverily
belongs to the presiding divinities, though no one of them perform the actions, thus Atreya seer accepts

as having been spoken in Madhyandinayan scripture.
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Commentary
During the Satra sacrifice even the Ritvij seeing the fruits of sacrifice a portion of the same also
becomes due for people, thus Auddaloma feels, therefore the fruits received are as divine intent and not

the actions performed by people.
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The third choice is one's own choice. The people as associate in performance of actions people offer
Wisdom and performance of actions to the divinities, even as people as associates offer to the King or
the student to the Preceptor. Varaha Purana says that for the Supreme Being
the offering of Wisdom by people is said to be the best,
well-endowed because in Vedic scripture comprehensive Wisdom is established, where the role of the
Preceptor is important and that which contained in Vedic scriptures is best for them. In that act the
Preceptor's role is paramount. The people by associating on the actions becomes important as their
association to the King becomes important in protection of the country, as their association of the
students to the Preceptor whereby the fruits of cooperation becomes available for all, thus is
established. The benefit to Preceptor is more, more than that the benefit to the divinities is more, thus

the progressive increase is spoken in scriptures.
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Commentary

In family situated in a clean place religious ones perform propitiation saying no coming back again, no
coming back again detachment from the family is affirmed, thereby family life is better thus not
spoken. Thereafter renouncing the family life is offered for the sake of the divinities. Having renounced
the family life in this manner, having renounced the divinities in them attachments to sons do not arise
at all. Without having to renounce one's abode they become detached from love, hate and greed they
enjoy all the pleasures become knower of all, performer of every action, thus has been said in

Gaupavana scripture.
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Commentary

The divine beings do not have only two stages in life. Even as Divine being is the seeker of Brahman,
the householder, one who lives in forest and the recluse, even so he is the wise one, the valorous one,
the enterprising one and the one who serves. He belongs to all the classes in life as well as to all the
stages in life performing righteous actions of all the four classes and stages in life, thus in
Kauntharavya scripture. Providing him the role as Yati, the detached Witness he is shown as the

protector of all.
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Commentary

Having acquired Wisdom one becomes like an experiencer of Brahman. He then communicates this
Wisdom to the people. Even as he continues to communicate Wisdom even so the Wisdom becomes
more and more widely spread, thus the offering Wisdom has been clarified. On that account one must
not think that the Wisdom thereby becomes freely accessible to every one. If the communication is
made explicit then it would be available to even to unqualified ones and even the unqualified ones will
be benefitted thereby. Which is not proper. Because it is said that O Brihaspati, reveal not, never ever
to those ones, the robbers, the deceivers, the despicable, the enemies, the sensual, who think this world
to be unreal and that there exists nothing better, thus a hymn having recorded in the Vedas. Further in
another place it having been said that to those human beings, who with receptive mind are are attuned

to the Supreme Being, who are righteous ones, reveal to them always
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Commentary

The Self is to be seen, heard, reflected and meditated, thus for experiencing the Supreme Being having
been elaborated. This experience becomes possible here and now only if not affected by the
consequential effect of the actions performed. Having been receptive to the Self with fully attentive
mind one can here itself experience the supreme Being. It is possible that the consequential effect of
the actions performed earlier may be obstacle. Therefore only after death one expect through being
receptive etc.one can hope to experience the Supreme Being. After breaking the shackles of demerits
from the time immemorial one should as far as possible perform service to the divinities, of this this
there are no two opinions. Even as it is by knowing how far is the destination that one reaches the
destination even so after the end of the effect of the actions performed one can hope to experience the
Supreme Being, through listening, reflecting and meditating. Only after the service comes the

experience, thus having been said in Brihatsambhita.

|| FROBCTEDUT 11 22 11
11 3> ©d ARPBCIIRIFAFAGITATACANTASAIAIALL 35 11 92 I
HIRT
Uqdd URSHd 9IRRUIGIAZAd Al dgldlodicRuiicafore: | ‘el Iaoi faerstl
fenY \(\ hd \Sc \C\ . \Sc O N . al}[ B\ § I
TG IoTaAAIoIlfeT oI DRIL [ARUI | 3[aToo] AcRet] Ddl Id SIcsie | of Afel sIgfol Slodfol
UTSdIie of A9RT:' SICTIRIAVIERTH ||
Il sfr  dfiecpwIgurRGIDaseRD  difcologdlesmaguorar! Rk sl i

IR aqge ure At ||

00000



	6-Chapter-III-Pada1.pdf (p.1-14)
	6-Chapter-III-Pada2.pdf (p.15-29)
	6-Chapter-III-Pada3.pdf (p.30-54)
	6-Chapter-III-Pada4.pdf (p.55-71)

