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ततृीय अध्याय 
Third  Chapter  

�्रथम पाद 
F i rs t  S tep  

 

वरैाग्य पाद 
 

भाष्य 
साधनािवचारोsयमध्याय: । वरैाग्याथेर्गत्यािद िनरूपण �्रथमपादे ।। 

Commentary 
This Chapter is for reflecting the procedure and the first step deals with the subject of renunciation. 
 
                                                               ।। तदंतरािधकरण ।। १ ।। 

भाष्य 
भतूबंधो िह बंधन: । 'भतूबंधस्तु संसारो मुिक्तस्तेभेयो िवमोचनम्' इित च वाराहे । तच्च मरने भवित । भतूानां 
िविनविृततस्तु मरणं समुदाहृतम् । भतूानां सं�्रयोगश्च जिनिरत्येव पिण्डत:ै' इित च भारते अत: िकं 
 साधनिैरत्यत आह –  

Commentary 
For the creatures the companion is the bondage. In the primordial life the companion for the creatures 
is the bondage and deliverance is the release, thus having been said in Varaha Purana. 
That comes about only by death. The creatures being released is referred as death. The consequent 
result for the creatures is being born in good surroundings, thus has been spoken by men wise in 
Wisfom. 
 
।। ॐ तदंतर�्रितपततौ रंहित संपिरष्वक्त: �्र2िनरूपणाभ्याम् ॐ ।। १ ।। 

भाष्य 
शरीरांतर�्रितपततौ भतूपिरष्वक्त एव गच्छित । 'वेत्थ यथा पंचम्याहुतावाप: पुरुषवचसो भवंित' इित तु 
पंचम्यामाहुवाप:  पुरुषवचसो भविन्त' इित  �्र"पिरहाराभ्याम् ।। 

Commentary 
For attaining another body one has to traverse on being released from earlier body. (In Chhandogya 
Up. as King Pravahana asked Shvetaketu) whether he knows how on offering water five times as 
oblation does one become qualified to be the Purusha, and being told by way of clarification how one 
becomes qualified as Purusha by offering water five time as oblation by way of clarification -  
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                                                                   ।। त्रयात्मकत्वािधकरण ।। २ ।। 

।। ॐ त्रात्यकत्वातुत भयूस्त्वात् ॐ ।। २ ।। 

भाष्य 
अप् शब्दस्तु त्रात्यकत्वात्युज्यते । भयूस्त्वाच्चापाम् । 'तापापनोदोभयूस्त्वमंभसो वतृतयिस्वमा' इित च 
भागवते  ।। 

Commentary 
The word आप - water having been the mixture of the three - earth, water and fire becomes the proper 
to be the offerring. Why the importance of water? Because water has the quality of lessening pain, thus 
in Bhagavata Purana. 

                                                                        ।। �्राणगत्यिधकरण ।। ३ ।। 

 
।। ॐ �्राणगतेश्च ॐ ।। ३ ।। 

भाष्य 
'यत्र वाव भतूािन च तत्र करणािन िनत्यािनत्याश्च एतािन भतूािन च कतराने च िनतान्त कद्िचिद्वयुज्यन्ते 
न च िवलीयन्ते' इित भाल्लवेय शु्रते: '�्राणगतेभूर्तान्यिप सह गच्छिन्त' इित िसद्धम् ।। 

Commentary 
Wherever there are creatures there are the sense organs, either influenced eternally or influenced 
occasionally but the creatures never becoming eliminated, thus in Bhallaveya scriptures. It is 
established therefore with the death of the creatures the senses also accompany the Jiva. 

 
।। ॐ अग्न्यािदगितशु्रतेिरित चेन्न भाक्तत्वात् ॐ ।। ४ ।। 

भाष्य 
'यत्रास्य पुरुषस्य मतृय्यािग्नं वागप्येित वाचं �्राण:' इत्यािदशु्रतेनर् �्राणानां जीवेन सह गितिरित चेन्न - 
भागवतोsग्न्यािदपारापे्त: ।। 'पुरुषस्य मतृौ ब्रह्मन् �्राणा भागत एव तु । अिधदवंै �्राप्नुविन्त भागतोsनुव्रजिन्त 
तम् ।। पुन: शरीरसं�्राप्तौ  तमेवानुिवशंित च' इित ब्राहे्म ।। ब्रह्माण्डे च - 'मिृतकाले जहात्येनं �्राणा भतूािन पंच 
च भागतो भागतस्त्वेनमनुगच्छंित सवर्श:' इित ।। 

Commentary 
On death of the person Speech, breath and the senses, becomes merged in fire - such scriptural 
statements do not reject the fact that o death the senses do not go along with the Jiva, some parts 
becoming merged with fire. When the person dies part of the senses attain the  
The deities presiding over them and part of the senses follow the Jiva and on attaining another body 



139	
	

139	
	

enter thereinto, thus in Brahma Purana, Brahmand Purana says that at the time of death part of the 
elements too accompany the five elements in entirety. 

 

                                                             ।। �्रथमश्रवणािधकरण ।। ५ ।। 

। ॐ �्रथमेsश्रवणािदित चेन्न ताएव हु्यपपतेत: ॐ ।। ५ ।। 

भाष्य 
तिस्मन्नेतिस्मन्नग्नौ देवा: श्रद्धां जुह्वित' इित  �्रथमाग्नौ श्रयूते न भतूािन जुह्वतीित । अतो नेित चेन्न । ता 
एव �्रसतूा आप: श्रद्धारूपेण हूयंते ।। 'इित तु पंचम्या माहुतावाप: पुरुषवचसो भवंित' इत्युपसंहारोपपतेत: ।। 

Commentary 
There and here the divinities perform sacrifice in fire, in thus manner the first of the fire sacrifice is 
heard, not that the elements are offered in sacrifice. The elements do not accompany the Jiva, would 
not be proper statement. Those also are offered in sacrifice being fully receptive. It would therefore be 
proper to conclude that the five (senses) are offered as oblations whereupon the Person comes to be. 

                                                                ।। अशु्रतत्वािघकरण ।। ६ ।। 

 
।। अशु्रतत्वािदित चेन्नेष्टािधकािरणां �्रतीते: ॐ ।। ६ ।। 

भाष्य 
अग्न्यािदगित: �्रत्यक्षत: श्रयूते । अत: �्रत्यक्षा श्रवणान्नयुक्तिमित चेन्न । 'अथनंै यजमानं िकं न जहाित 
भतूान्येव भतूरेैव गच्छित भतूभैूर्ंके्त भतूरैुत्पद्यते भतूशै्चरित भतूिैवर्चरित' इित कौण्ठरवव्यशु्रतौ �्रतीते: ।। 

Commentary 
Entering fire has been clearly spoken in scriptures. But by such clear statements it would not be proper 
to say that the elements go along with Jiva. Why do the elements do not follow their master? The reply 
would be that the elements do not seem to follow Jiva even though they traverse, eat meals, born with, 
move with or contradict the Jiva, thus in Kauntharavya scripture. 

                                                                   ।। भाक्तािधकरण ।। ७ ।। 

भाष्य 
भागवतस्तदमतृत्वम् । 'नान्य: पन्था अयनाय िवद्यते' इित शु्रतेरात्मिवद एव िह मुख्यम् । वा शब्दात्पारं 
पयेर्णात्मिवदपेक्षया वा । तथा िह शु्रित: - 'स एनमिविदतो न भुनिक्त यथा वेदो वाsननकू्तो अन्यद्वा कमार्कृतं 
यिद ह वा आप्यनेवं िनन्महत्पुण्यं कमर्करोित तद्धास्यांतत: क्षीयते एव ।। 
आत्मानमेव लोकमुपासीत स य आत्मानमेव लोकमुपास्ते न हास्य कमर् क्षीयतेsस्माद्ध्येवात्मनो 
यद्यत्यामयतेतत्तसजृते ।। 'अमतृो वाव सोमपो भवित याविदन्द्रो यावन्मनुयार्वदािदत्य:' । 'कमर्णा 
ज्ञानमातनोित ज्ञानेनामतृी भवित अथामतृािन कमार्िण  यत एनमेतत्वं नयंित' इित च ।। 
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Commentary 
In Bhagavata Prana having spoken about immortality. There is no other Path than the Path of Wisfom, 
thus the main Path for the enlightened persons has been spoken in scriptures. Using the word वा for the 
others Path by performance of actions has been recommended. On the same manner the scriptures say 
that the Supreme Being remaining unseen does not reveal to the ordinary people. Even as the one not 
having received wisdom from the Teacher performs actions which end in being waste even so the 
actions of one inclined to Wisdom performs highly propitious actions become finally weak and 
unproductive.  One propitiates the Self in the worlds, and propitiates the worlds as the Self the actions 
performed by him do not become weak and unproductive. By the grace bestowed pf the Self, verily one 
receives  what one desires. He becomes immortal and well nourished, like Indra, Manu or the Sun. He 
becomes man of Wisdom by performing actions, becomes immortal by being wise in Wisdom. By such 
actions and Wisdom he is led to the state of deliverance, thus having Ben said. 

                                                              ।। कृत्कृत्ययािधकरण ।। ८ ।। 

 
भाष्य 
'तत: शेषेणेमं लोकमायाित पुन: कमर् कुरुते पुनगर्च्छित  
पुनरागच्छित' इित शु्रते: - भुके्तशेषानु  शयवािनमां  �्राप्य भुवं पुन: । कमर् कृत्वा पुनगर्च्छेत्पुन क्यातन्मित 
िनत्यश: ।। 'आचतुदर्शमाद्वषार्त्कमार्िण िनयमेन तु । दशावराणां  देहानां कारणािन करोत्ययम् । अत: 
कमर्क्षयान्मुिक्त:  कुत एव भिवष्यित' इत्यािद स्मतेृश्च शेषवान् एव आयाित ।।  

Commentary 
The Jiva having the fruits his actions, with the remainder he returns to this world, performs actions 
again, goes again. Returns again. Thus the scriptures say.  From his fourteenth year Jiva begins 
performing his actions and makes the bodies of those who have reached the age of ten above as 
instruments, therefore how could there occasion for him to be delivered with elimination of the fruits of 
his actions? Thus having said by scriptures he comes again in this world with remainder of his 
demerits. 

                                                                     ।। यथेतािधकरण ।। ९ ।। 

 
भाष्य 
'यथेतमेव गच्छित यथेतमागच्छित स भंुके्त स कमर्  कुरुते स पिरवितर्त' इित गित�्रकारेणागित: �्रतीयते । 
अतो ब्रतेू –  

Cpmmentary 
Even as he goes even so returns. He experiences, he performs actions. Thus in the manner he goes in 
the same manner his coming back is seen. Therefore it is said – 
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।। ॐ यथेतमनेवं च ॐ ।। ९ ।। 

भाष्य 
'धमूादभ्रमभ्रादाकाशाच्चन्द्रलोकं यथेतमाकाशाद्वायंु  वायुभूर्त्वा धमूों भवित धमूो भतू्वाsभं्र भवित अभं्र भतू्वा 
मेघो भवित मेघों भतू्वा �्रवषर्ित' इित क्षायणशु्रते: यथागत मान्यता च । 

Commentary 
Traversing from mist to the clouds, from clouds to the space, from space to the lunar region he returns 
back even so reaching the space, he traversing from the space to the wind, wind becoming mist, mist 
becoming the atmosphere, the atmosphere becoming cloud, becoming clouds it rains, thus in 
Kashayana scriptures, the way it went it returned with slight difference . 

                                                                 ।। चरणािधककण ।। १० ।। 

।। ॐ चरणािदित चेन्न तद्पलक्षणाथेर्ित काष्णार्िजिन: ॐ ।। १० ।। 

भाष्य 
'तद्य इह रमणीयचरणा रमणीयां योिनमापद्यन्ते कपयूचरणा: कपयूाम्' इित शु्रतेश्चरण फलमेव गमनागमने 
न यज्ञािद कृत: । 'आचार इित सं�्रोक्त: कमार्ंगत्वेन शुिद्धद: । 'अशुिद्धस्त्व नाचारश्चरणं तभूयं मतम्' इित 
स्मिृतिरित चेन्न । यज्ञाद्यपुलक्षणाथार् चरणािद शु्रितिरित काष्णार्िजिनमर्न्यते ।। 

Commentary 
Those who perform sacrifices and such other scriptural performance they having performed salutary 
deeds attain birth in proper wombs in the enlightened family of those wise in Wisdom. Those who 
perform ignoble deeds attain birth in the unenlightened family with obscured mind, thus scriptures 
declare. Therefore performance of well prescribed  disciplines s alone determine the birth and death, 
not performance of sacrifices alone. Following scriptural disciplines as prescribed, thus having spoken, 
then performing actions  becoming earlier pure. By using the word च it is clarified that being pure in 
body and performing both noble or ignoble deeds has not been recommended. Performance of actions 
according the scriptural disciplines and performance of sacrificial acts, thus has been spoken in 
Karshnajini scripture. 

 
।। ॐ अनथर्क्यिमित चेन्न तदपेक्षत्वात् ॐ ।। ११ ।। 

भाष्य 
तिहर्  रमणीया: कपयूा इत्येव स्यात् । चरण शब्द स्यानथर्क्यिमितचेन्न । चरणापेक्षत्वाद्रमणीययत्वादेस्त 
ज्ञापनाथर्त्वे नोपपतेत: ।। 

Commentary 
Therefore noble and ignoble as the meaning, thus has been indicated. The word च is used in vedic 
scriptures to indicate improper actions would be not correct interpretation. The word च is useful only as 
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reminder that before one undertakes the performance of sacrifices functions, prior purity is necessary as 
pre-requisite. 

।। ॐ सुकृतदुष्कृते एवेित तु बादिर: ॐ ।। १२ ।। 

भाष्य 
'धमर्ं चरत माsधमर्ं ' इत्यािद �्रयोगात्सुकृत दुष्कृतम् एव चरणशब्दोके्त इित बादिरमर्न्यते । तु 
शब्दात्स्विसद्धांतेsिप स एवेित सचूयित  । 'तु शब्दस्तु िवशेषे स्यात्स्विसद्धांतेsवारण' इित नाममहोदधौ ।। 

Commentary 
Righteousness should be followed, not unrighteousness, thus having mentioned,  the noble and the 
ignorable deeds zone have indicated by the word च, this is the view of Badarayana himself. Using the 
word तु the opinion of the Prime principles has been shown. The word तु is generally indicated to draw 
special attention to the subject, thus in the scripture names Namamahodadh. 

                                                                   ।। अिवष्टािधकरण ।। ११ ।। 

भाष्य 
पुण्यकृतामेव गमनागमने नेतरेषािमत्यत आह – 

Commentary 
The Gobind and returning is only for those who have performed meritorious actions, not for the others, 
thus is spoken here. 

।। ॐ अिनष्टािदकािरणामिप च शु्रतं ॐ ।। १३ ।। 

भाष्य 
'तस्य इह शुभाकृतो ये वाsशुभकृतस्तेsशुभमनुभतूया अवतर्न्ते  पुन: कमर् कुवर्िन्त पुनगर्च्छिन्त' इित 
भाल्लवेय शु्रतौ ।। 

Commentary 
Here in whatever manner meritorious actions are performed and on whatever manner demeritorious 
actions are performed, experiencing them in the same manner in the other worlds they come back in 
this world and perform actions and again go back to and from in  
the same manner, thus in Bhallaveya scripture. 

।। ॐ संयमने: त्वनुभयेूतरेषामारोहावरोहौ तद्गित दशर्नात् ॐ ।। १४ ।। 

भाष्य 
समयमनमनुभयू केशांिचदारोह: केषांिचदवरोह: । तु शब्दोsवारणे । सवेर् वा एतेsशुभाकृत: संयमने �्रपतंित 
तत्र ये परिद्वषो गुरुिद्वष: शु्रितिद्वषस्तदवमंतार: शंका मखूार् इित ते व ैततोsवरुह्य तमिस �्रपतंित नवैतेै 
उिततषं्ठतेsिप किहर्िचत् ववं्र वा एतिदत्याहुरथ येsन्ये ब्रह्मिद्वष: स्तेना: सुरापा: इित व ै तदनुभयेूमं 
लोकमनुव्रजिन्त' इित कौंठरव्य शु्रते: ।। 
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Commentary 
Having experienced the pains of hell for some opportunity to reach upwards and for others to suffer 
downward in hell, since was suggested earlier the word तु word has been properly used.all those who 
performs ignoble deeds fall down to the hell. In the hell those who hate the Supreme Being, hate their 
Teachers, hate the scriptures, the obstinate haters, the senseless and all these falling to the depth of the 
hell live in complete obscurity. They neither ever rise above nor are there any one who will help them 
to rise, thus speak the scriptures. Some others like haters of the men of Wisdom, robbers and drunkards 
also experience experiencing the life in hell come back to this world. Thus Kauntharavya scriptures 
says. 
 
।। ॐ स्मरंित च ॐ ।। १५ ।। 

भाष्य 
'गच्छंित पापेन: सवेर् नरकं नात्र संशय: । तत्र भुक्त्वा पतंत्येव ये िद्वषंित जनादर्नम् ।। महा तमिस मग्नानां 
न तेषां उित्थित: क्विचत् । इतरेषां तु पापानां व्युत्थानं िवद्यतेsिप च ।। सुखस्यानंतरं दु:ख दु:खस्यानंतरं 
 सुखम् ।। इित सवर्त्र िनयम: पंचकषे्ट तु तत्सदा' इत्यािद ।। 

Commentary  
All those who perform demeritorious action will go to hell, of this there are no doubts. Even after 
experiencing the pains in hell, those who continue to hate Janardana will fall the deeper worlds of 
obscurity. For the few there is rarely any opportunity of being raised. By natural law generally after 
happiness there comes the suffering and after suffering there comes happiness. In hell however there is 
ever sufferings, other than there no other respite. Thus the scriptures having said. 

।। ॐ अिप �्रािधकरण ।। १२ ।। 

भाष्य 
'रौरवोsथ महांश्चवै विन्हवतैरिण तथा । कंुभीपाक इित �्रोक्तान्यिनत्यनरकािण तु। तािमस्रश्चांधता िमस्रौ द्वौ 
िनत्यौ सं�्रकीितर्तौ ।। इित सप्त�्रधानािन बलीयस्ततूतरोततरम् । एतािन क्रमशो दत्ववारोहोsथाव रोहणम्' इित 
च भारते ।। 

Commentary 
Now the hell having been described as burning extreme hot, extreme, fire, river Vaitarani similarly, 
blazing hot pit, the bottomless hells and as doubly mixed hells are well known. Thus these seven one 
after the other worst hells have been indicated. While for the meritorious trsnscending these seven the 
heavens are assured for those who are demeritorious one eternal living is in heels is spoken, thus in 
Mahabharata. 
 
                                                                   ।। तत्राप्यिधकरण ।। १३ ।। 



144	
	

144	
	

भाष्य 
ईश्वरस्य नरकायुके्त: 'सवर्ं िवसजृित सवर्ं िवलापयित सवर्ं रमयित सवर्ं नरमयित सवर्ं �्रवतर् 
यत्यंतरस्मिन्निवष्ट:' इित कौषारवशु्रितिवरोध इत्यतो विक्त – 

Commentary 
To consider for the Supreme Lord experiences of hell are not  appropriate, because he dissolves every 
thing, causes lamentation to all, delights all, subjugates all, energises all, dwells within all, results in 
contradiction of Kausharava scripture, therefore now the clarification – 

।। ॐ तत्रािप च तद्व्यापारादिवरोध: ॐ ।। १७ ।। 

भाष्य 
च शब्दाददु:खानुभवेन । 'स स्वगेर् स भमूौ स नरके सोsन्धे तमिस �्रविृततकृदेक एवानुिवष्णोनासौ दु:ख 
भुक् य एवं वेद' इित पौत्रायणशु्रतेरिवरोध: ।। नरकेsिप वसन्नीशो नासौ दु:खभुगुच्यते । नीचोच्चतवै 
दु:खादेभोर्ग इत्यिभधीयते । नासौ वीचोच्चतां याित पश्यत्यवै �्रभुत्वत' इित भागवत तंते्र ।। 

Commentary 
Using the word च, his experiencing the miseries oh hell is rejected. In heaven, on earth, in hell, even in 
blinding obscurity! Verily He alone entering within makes them all resurgent, therefore, he cannot be 
said to differ miseries. Being all powerful and the Lord of all he sees everythin, causes others to do 
every thing, never sufferring sorrow - the one who knows thus he is verily blessed one, thus in 
Pautrayana scripture. The Lord even when dwelling on the hell does never ever suffer, but points out 
that the superior and inferior status, sufferings and the rest are the things required to be experienced. 
The Supreme Being never seen sinking to low levels, having seen his supreme sovereignty.  

                                                                ।। िवद्यािधकरण ।। १४ ।। 

भाष्य 
'अथतैयो:  पथोनैर्कतरेण गच्छंित तािनमािन कु्षिद्रिमश्राण्यसकृदावतीर्िन भतूािन भवंित जायस्विम्रयस्तेत्ये 
ततततृीयं स्थानं'  इित गितस्वातंत्रयम् भतूानां �्रतीयते इत्यहम् आह – 

Commentary 
Among the two Paths (the bright and the dark) the Jiva traverse one Path. These two Paths are mixture 
of the inferior and those who have performed ignorable actions. For those who are born and die on 
natural cycle the third state of being is provided. If one arrives to the conclusion that there is freedom 
to choose, the following clarification is give. 

।। ॐ िवद्यातमर्णोिरित तु प्कृतत्वात् ॐ ।। १८ ।। 

भाष्य 
िवद्याकमार्पेक्षयतैद्वचनम् तयोरिप �्रकृतत्वात् 'िवद्यापथ: कमर्पथो द्वौपंथानौ�्रकीितर्तौ ।। तद्विजर्त 
स्त्रीधायाितयर्ग्वा नरके तम:' इित च भारते ।। 
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Commentary 
Learning and performance of actions are the natural Paths, with such statement the Path of Wisdom and 
the Path of Action have been primarily commended. The one who rejects these two Paths walks on the 
third Path that leads to lowest of the regions,thus in Mahabharat. 

                                                           ।। नततृीयािधकरण ।। १५ ।। 

भाष्य 
'यत्र दु:खं सुखं तत्र सवर्त्रािप �्रतीयते । अिप िनत्यगतौ िकंिचित्कमु मानुषदेिहन:' इित 
वचनान्महातमस्यिप सुख�्रािप्तिरित अत आह – 

Commentary 
Wherever there is sorrow there happiness is to be seen. When one points out that even in lower regions 
there is some happiness for human body then the same is replied here – 

,।। ॐ न ततृीये तथोपलब्धे: ॐ ।। १९ ।। 

भाष्य 
'अथािवद्वानकमार्sवाग्गच्छित त्रीधा ह वाsवाग्गच्छितस्तीयर् ग्यातनातम इित । दे्व वाव सुखानुवतृ्चेन तम: 
सुखानुवतंृत केवलं हे्यवात्र दु:खं भवित' इित शु्रतेनर्ततृीयावाग्गतौ सुखम् ।।  

Commentary 
Therefore the unwise one who performing improper actions traverses the third Path reaches the lower 
world experiencing the triple obscure sufferings. There are verily two Paths which assure experiences 
of happiness, the third Path surely leading one to experience sorrow. Thus thr third Path never ever 
brings happiness. 

।। ॐ स्मयर्तेsिप च लोके ॐ ।। २० ।। 

भाष्य 
'ितयर्कु्ष नरके चवै सुखलेशो िवधीयते । नांधेतमिस मग्नानां सुखलेशोsिप कश्चन' इित भिवष्यत्पवर्िण ।। 
लोकिसदं्ध चतैत् । च शब्दाल्लोकिसिद्धरिप स्मातेर्त्याह ।। '  अिति�्रये यथा राजा न दु:खं  सहते क्विचत् । 
अत्यि�्रये  सुखमिप तथवै परमेश्वर:' इित ब्राहे्म ।।  

Commentary 
Following the third Path he experiences absence of happiness and for those who enveloped in dark 
obscurity Where would there be even little happiness, thus in Bhavishya Parva. This is also well-
established in life. Using the word च both well known in life and as spoken in scriptures becomes 
firmly estBlished. Even as a King cannot bear sufferings in dearest one even so the Supreme Lord 
cannot bear sufferings of those who are dear to him, thus in Brahma Purana. 

।। ॐ दशर्नाच्च ॐ ।।  
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भाष्य 
'नारायण�्रसादेन सिमद्धज्ञानचकु्षषा । अत्यंत दु:खसिल्लनािन्न:शेषसुखविजर्तान् ।। िनत्यमेव 
तथाभतूािन्व िमश्रांश्च गणान्वहून् । िनरस्ताशेषदु:खांश्च िनत्यानंदकै  भािगन: ।। अपश्यत्रीिवधान् ब्रह्मा 
साक्षादेव चतुमुर्ख:' इितदशर्नवचनाच्च पादे्म ।। 

Commentary 
Graced by Narayana, the four-faced Brahma, as Prajapati, endowed with comprehensive Wisdom and 
by personal perception saw persons experiencing in three- fold manner - those who were sunk in deep 
sorrows, devoid of all happiness, groups always experiencing happiness missed with sorrows, and 
those who were primarily revelling in happiness that eliminates sorrows as well as those who were 
sharing eternal bliss of being, thus has been mentioned in Padma Purana. 

।। ॐ ततृीये: शब्दावरेध: संशोकजन्य: ॐ ।। २२ ।। 

भाष्य 
ततृीये ततृीयतमस: श्रवणादेव शब्दानुसारेण संशोधकजमोह�्रािप्त: । 

Commentary 
The third Path is the path of obscurity By hearing which one becomes highly disturbed even as the 
word suggests. 

।। ॐ स्मरणाच्च ॐ ।। २३ ।। 

भाष्य 
'महातमस्त्रीधा  �्रोक्तमधू्वर्ं मध्यं तथाsधरम् । श्रवणादेव मछूार्िदरधरस्य यतो भवेत् । तस्मान्न 
िवस्तरेण्यतैत्कथ्यते राजसततम' उित कौमेर् ।। 

Commentary 
Extreme obscurity is spoken as three-fold, the highest, the intermediate and the lowest. By hearing of 
the same itself, one becomes unconscious, but the reason for such event,  O King  no one has spoken. 
 
                                                           ।। तत्स्वाभाव्यािधकरण ।। १६ ।। 

भाष्य 
'धमूो भतूत्वाsभं्र भवित इत्याद्यान्यभाव: श्रयूते । स कथमुततमता ब्रवीित ।। 

Commentary 
Becoming mist it turns out to be cloud all such transformation are heard, how all these transformations 
come to be is now here spoken. 

।। ॐ तत्स्वाव्यागिततरुपपतेत: ॐ ।। २४ ।। 
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भाष्य 
धमूािदषु �्रिवष्य तद्गतौ गित: िस्थतौ िस्थितिरत्यारेव तद्भावापितत: । नह्यन्यस्यभाव: युज्यते । न च 
तत्पद�्रािप्त: ।। गारुडे च धमूािदभाव�्रािप्तश्च तद्गतौगितरेव तु । िस्थतौ िस्थित: �्रवेशश्चलघुत्वािदस्तथवै च । न 
ह्यन्यस्यान्यथाभावो नच तत्पदिमष्यते । िवद्यागम्यं पदंयस्मान्न तत्�्राप्यं िह कमर्णा ।। एकदेशस्वभावेन 
वागभेदाsिप युज्यते । यथा जीव: परं ब्रह्म ब्रहे्मदं जगिदप्यिप इित ।। 

Commentary 
Entering the state of mist (of delusion) and such other states, one becomes transformed and settled in 
that state (of obscurity and ignorance) and not any other inclination comes to be. No other state (of 
mind) comes to be. In Garuda Purana it is pointed out that after reaching out to mist (the state of 
delusion) if he traverses further then he proceeds but if not he stays in that state (of delusion) and with 
little improvement if any. Then he would be inclined further to be in any other state. Only going 
through learning the status which he attains only by performing actions. With inclination firmed up 
there comes change in speech. Even as Jiva becomes inclined to the Supreme Brahman even so his life 
becomes enveloped by Brahman, thus having been said. 

 
                                                                    ।। नाितिचरेणािधकरण ।। १७ ।। 

भाष्य 
बहुस्थानगमनात्कल्पांतमप्येवं स्यात् इत्यह आह – 

Commentary 
Having traversed on different Paths at the end of the Kalpa, one will reach the goal, to remove any such 
doubts it is here clarified – 

 
।। ॐ नाितिचरेण िवशेषणात् ॐ ।। २५ ।। 

भाष्य 
'तद्य इह रमणीयचरणा अभ्याशो ह यतेत रमणीयां योिनमापद्यन्ते' इित िवशेषान्नािचरेण ।। 
स्वगार्ल्लोकादवाक् �्राप्तो वत्सरात्पवूर्मेव तु । मातु: शरीरमाप्नोित पयर्टन् यत्र तत्र च' इित नारदीये ।। 

Commentary 
Even as here the performance of propitious actions even so would there be accessibility in a propitious 
womb, thus the result of propitious actions having been specially spoken. Before he returns from the 
heavenly regions he will freely traverse wherever he chooses, thus having been mentioned in Narada 
Purana. 

                                                                             ।। अन्यािधकरण ।। १८ ।। 
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भाष्य 
'त इह िव्रिहयवा औषिधवनस्पतय: ितलमाषा इित जायन्ते' इित श्रवणादनथर्फलं यज्ञादेिरत्यतो विक्त –  

Commentary 
Those who do not perform prescribed propitious actions are reborn as tress and plants (who do not have 
to perform actions but grow instinctively), thus having mentioned in scriptures any contrary doubts are 
now clarified. 

।। ॐ अव्यािधिष्ठते पवूर्वदिभलापात् ॐ ।। २६ ।। 

भाष्य 
अन्यािधषे्ठ िव्रह्यािदशरीरे �्रवेश: । न तु भोगोsस्य । 'धमूों भतू्वा अभं्र भवित' इत्यािद पवूोर्िक्कवत् ।। 
'सोsवाग्गत: स्थावरान्�्रिवश्यभोगे नवै व्रजन् स्थलंू शरीरमेित सथलूात्शरीरात्  भोगा ननुभंुके्त' 
इत्यिभलापत् कौषारवशु्रतौ ।। 'स्वगार्दवाग्गतो देही िवह््रयादीतरदेहग: । अभंुजंस्तुक्रमेणवै देहमाप्नोित 
कालत:' इित वाराहे ।। 

Commentary 
Entering and becoming established in plants and trees there is no enjoyment for such one. Being mist 
(deluded) he later becomes obscured (cloud) in mind as said earlier. Entering the unmoving gross on 
their return they remain without enjoyment in their gross forms and remains without enjoying in those 
gross forms. Thus having bee spoken Kausharava scripture. Returning from the heavenly worlds 
entering the the forms of plants and trees, experiencing whatever joys possible after lapse of time 
  attains the gross  (human) form, thus in Varaha Purana. 

 
।। ॐ अशुद्धिमित चेन्न शब्दात् ॐ ।। २७ ।। 

भाष्य 
िहंसारूपत्वात्वात्तवापस्यािप संभवादु:खं च भवित्वित चेन्न । शब्दिविहत्वात् । 'िहंसा त्वविैदका या तु 
तयाsनथोर् धवंृ भवेत् । वेदोक्तया िहंसया तु नवैानर्था कथंचन' इित वाराहे ।। 

Commentary.  
It would not be proper to say that being the form of violence, demerits being the result unhappiness 
becomes the consequence, being contradictory to scriptures. Violence being contrary to the Vedas and 
being entirely meaningless, thus having been thus said in Vraha Purana. 

                                                           ।। रेतोsधमकके ।। १९ ।। 

भाष्य 
'स्वगर्दवाग्गतश्चािप मातुरेवोदरं व्रजेत्' इित वचनात् । 'य एव गहृी भवित यो वा रेत: िसंचित तमेवानुिवशित' 
इित शु्रित: कथिमत्यथ आह – 
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Commentary 
Though returning from the heavenly worlds he enters the mother's womb, thus having been said. The 
one who sprinkles the semen to his Home he becomes the member, thus also has been spoken. If any 
one speaks of contradiction in this the same is now clarified – 

।। ॐ रेत: िसग्योगोsथ ॐ ।। २८ ।। 

भाष्य 
'ततो रेतिस्सच्चनेवानु�्रिवश्यत मातरमथ �्रसयूते स कमर् कुरुते' इित कौंठरव्यशु्रते: िपतरमेव �्रथमत: 
�्रिवशित । मात�ृ्रापे्त: पश्चादिप भाव्यत्वात् ।। 

Commentary 
The Jiva thereafter becoming semen enters the mother's womb and begins performing his actions, thus 
in Kauntharava scripture. First entering the father and thereafter the father by inclination. 

                                                                  ।। योन्यिधकरण ।। २० ।। 

भाष्य 
'देहं गभर्िस्थतं क्वािप �्रिवशेत्स्वगर्तोsगित:' इित वचनात्पश्चादेव �्रिवश्यतीत्येत आह –  

Commentary 
He enters some womb within the body having returned from the heavenly regions, thus having said if 
some one says that no particular womb has been referred, the following clarification is offered. 

।।ॐ योsने: शरीरं ॐ ।। २९ ।। 

भाष्य 
िपत ृशरीरान्मातयृोिनमनु�्रिवश्य तत एव शरीरं आप्नोित ।। 'िदव: स्थास्ननू्गच्छित स्थानभू्य: िपतरं िरतु: 
मातरं मातु: शरीरं शरीरेण जायत इित सिम्मतम् ।। अथासिम्मतं स्थास्नुभ्यो ज़ायते िपतुमार्तुरंतरे वा गभेर् वा 
बिहवार् इित पौषायणशु्रते: ।। 'स्थावरािण िदव: �्राप्त: स्थावरेभ्यश्च परूुषम् । पुरुषाित्स्त्रयमापसन्नस्ततो देहं 
यथाक्रम् ।। देहेन ज़ायते जंतुिरित सामान्यतो जिन: । िवशेषजननं चािप �्रोच्यमानं िनबन्ध मे ।। 
स्थास्नुष्वथािप पुरुषे श्रम दायामथािप वा । गभेर् वा बिहरेवाथ क्विचत् स्थानांतरेषु च' इित ब्राहे्म ।। 

Commentary  
Entering from Father's body into mother's womb in that manner the body is acquired. Returning from 
the heavenly word he enters the gross form, from the gross form to the gross body of the father, from 
the body of the father in to the body of the mother, in this manner from the body alone he is born, as 
the marital cyclical manner. Contrary to the natural course some are born and some others from father 
and mother. In the womb or outse side of the womb, thus having been said in Paushayana scripture. 
On return from the heavenly worlds and having attained human essence through male as the primary 
instrument and the female foundation acquires in due course of time the gross body as living being 
among ordinary human beings. Now I will speak about special births, which therefore listen. In some 
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cases (that of Shukracharya) the birth was singularly in gross form, in some cases (that of Mandhata) 
singularly from mother, in some cases (that of Jaratkaru) singularly in womb, in some cases within  

association of the male and the female, in some other cases (that of Dhtrishthdhymna) from external 
source like sacrificial fire, thus birth is seen to have been from many sources, thus in Brahma Purana 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये ततृीय 
अध्यायस्य �्रथम पाद संपणूर्: ।। 

00000 
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ततृीय अध्याय 

Third  Chapet  

िद्वतीय पाद 

Second Step  

साधनाध्याय 
 

भाष्य 
भिक्तरिस्मन् पाद उच्यते । भक्त्यथर्ं भगवन्मिहमोिक्त: ।। 

Commentary 
In this Step Devotion is spoken. For the sake of devotion the supremacy of the Resplendent One is 
spoken. 

                                                              । । संध्यािधकरण ।। १ ।। 

।। ॐ संध्ये सिृष्टराह िह ॐ ।। १ ।। 

भाष्य 
न स्वप्नोsिप तं िवना �्रतीयते । 'न तत्र रथा न रथयोगा:  न पंथानो भवंत्यथ रथान् रथयोगान् पथ: सजृते' 
इत्यािद शु्रते: ।। 

Commentary 
Not even dreams come to be without him. It having said in scripture - neither chariots or saddled 
horses, neither any Path come to be. It is only the dreams that give horses, saddled horses and the Path 
to become resurgent. 

।। ॐ न िनमार्तरं चकेै पुत्रादयश्च ॐ ।। २ ।। 

भाष्य 
य एषु युपे्तषु जागितर् कामं कामं पुरुषो िनिमर्माण:' इित च । 'एतस्मादे्धव पुत्रो जायत एतस्माद् 
भ्राततैस्माद्भ्भायार् यदेनं पुरुषमेष स्वप्नेनािभहंित' इित गौपवनशु्रितश्च ।। केन साधनेन ।। 

Commentary 
He who wakes up one who is asleep, the Purusha who creates desires as and when he desires, thus 
having said. From him are the sons born, from him also the brother and the wife on dreams come to be, 
thus in addition having been spoken in Gaupvana scripture. By which medium ? 

।। ॐ मायामातं्र तु कात्स्नैर्नानिभव्यक्तस्वरूपत्वात् ॐ ।। ३ ।। 
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भाष्य 
अनािदमनोगतान्संसस्कारास्वेच्छामाते्रण �्रदशर्यित नान्येन साधनेन सम्यगनिभव्यक्तत्वात् ।। ब्रह्माण्डे च 
- 'मनोगतांस्तु संस्कारान् स्वेच्छया परमेश्वर: । �्रदशर्यित जीवस्य स स्वप्न इित गीयते ।। यदन्यथात्वं 
जाग्रत्वं सा भ्रािन्तस्तत्र तत्कृता । अनिभव्यक्तरूपत्वा अन्नान्ययाधनजं भवेत्' इित ।। 

Commentary 
From time immemorial (The Lord) by his Own Will shows in mind modification of the traditional 
influences and with no other medium, though not in comprehensive manner. In Brahmand Purana also 
it is stated that  the Supreme Lord by his own Will creates the modification of the traditional influences 
in mind. He shows to the Jivas which is refered as dreams. What is seen in waking state that is created 
as delusion, not clearly nor created through any other medium. 

।। ॐ सचूकश्च िह शु्रतेराचक्षते च तिद्वद: ॐ ।। ४ ।। 

भाष्य 
साधनांतराभावेsिप भावाभावसचूकत्वेन चेश्वरो दशर्यित ।। 'यदा कमर्सु काम्येषु स्त्रीयं स्वप्नेsिभपश्यित । 
समिृदं्ध तत्र जानीयाततिस्मन्स्वप्न िनदशर्ने' इत्यािदशु्रते: । िह शब्दाद्दशर्नाच्च ।। 'यद्वाsिप 
ब्राह्मणो ब्रयूादे्दवता वषृभोsिप वा ।। स्वप्नस्थमथवा राजा तततथवै भिवष्यित' इत्याद्याचक्षते च स्वप्निवदो 
व्यासादय: ।। 

Commentary 
Even though in the absence of medium, the Lord shows by way of inclination or disinclination. When 
during the sacrificial performance one desires those desires are fulfilled by showing a woman in the 
dream and also prosperity is shown there in the dreams. The use of the word िह is also to conform such 
seeing. Whether spoken by a man of Wisdom or a divine being, or an animal or even by King, that 
comes to be as expected, thus has been spoken by Vyasa and others who know about dreams. 

                                                           ।। परािभध्यानािधकरण ।। २ ।। 

 
।। ॐ परािभध्यानास्तु ितरोिहतं ततो ह्यस्य बंधिवपयर्यौ ॐ ।। ५ ।। 

भाष्य 
बंधनोक्ष�्रदत्वात्स एव स्वप्नितरस्कतार् । 'स्वप्नािद बुिद्धकतार् च ितरस्कतार् स एवम् । तिदच्छया यतोह्यस्य 
बंध मोक्षौ  �्रितष्ठतौ' इित कूमेर् ।। 

Commentary 
He, verily is the one who creates bondage and deliverance in dream state. In Kurma Purana it is said 
that He alone is one who creates and delivers from dreams. In his desire alone the bondage and 
liverance are established. 

                                                            ।। देहयोगािधकरण ।। ३ ।। 
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।। ॐ देहयोगाद्वासोsिप ॐ ।। ६ ।। 

भाष्य 
'देहयोगेन वासो जाग्रदिप तत एव ।स एव जागिरते स्थापयित स स्वप्ने स �्रभु: सुराषाट् स एको बहुधा 
भवित । इित कौंठरव्यशु्रते: ।। 

Commentary 
With the body He alone dwells in the waking state. Verily it is He who become six esrablished in 
waking state, in dream state as the Lord, the sustainer as well. He verily manifests as many, thus in 
Kauntharavya scripture. 

                                                                   ।। तदभावािधकरण ।। ४ ।। 

।। ॐ तदभावो नािडषु तच्छृतेरात्मिन  ह ॐ ।।७ ।। 

भाष्य 
'जाग्रत्स्वप्नाभाव: सुिप्त: नािडस्ते परमात्मिन। 'असु तदा नािडषु सुिप्त भवित' । ' सता यौम्य तदा संपन्नो 
भवित' इित शु्रते: ।। 

Commentary 
Absence of the state of waking and of dreams is सुिप्त, the state with no dreams, when the Sushumna 
being the vein wherein dwells the Supreme Self. Then Jiva is in deep sleep. Then heh he becomes 
enriched, thus having been spoken in scriptures. 

                                                                     ।। �्रहोधािधकरण ।। ५ ।। 

।। ॐ अत: �्रबोधोsस्यात् ॐ ।। ८ ।। 

भाष्य 
यतस्तिय्मन्सुिप्त: ।। 'एष एव सुपं्त �्रबोधयत्येत स्माज्जीव उिततष्ठत्येष �्रमात्यषै परम:' इित िह कौिणण्यशु्रित: 
।। 

Commentary 
The One by whom one comes to be in deep sleep, by him verily he is awakened. The one who wakes 
the Jiva is the Sopreme Being, thus in Kaudinya scripture. 

                                                               ।। कमार्नुस्मतृ्यिधकरण ।। ६ ।। 

।। ॐ स एव च कमार्नुस्मिृतशब्दिविदभ्य: ॐ ।। ९ ।। 

भाष्य 
न च केशांिचत्स्प्नािदकतार् न तु सवेर्षािम्त । 'एष हे्यव साधु कमर् कारयित' इित कमर्ण्यवधारणात्।। 
'�्रदशर्कस्तुसवेर्षां स्वप्नादेरेक एव तु । परम: पुरुषो िवष्णुस्ततोsन्योन्यािस्त कश्चन' इत्यनुसािरस्मतेृश्च ।। 
'एष स्वप्नान् दशर्यत्येष �्रबोधयत्येष एव परम आनंद:' इित च िविध: ।। 
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Commentary 
Neither some one should be referred as the creator of dreams nor as the the energiser of all. Because 
only He is referred as the one who gets noble deeds performed, thus being the sole doer. Verily he 
alone is the one who shows the dreams. The Supreme Being is Vishnu and no one else, thus having be 
en spoken in scriptures. He verily is the one shows the dreams, initiates, the one is supremely blissful. 
(Therefore) him alone the world propitiates. 

                                                                ।। संपत्यिधकरण ।। ७ ।। 

।। ॐ मुग्धेsथर्संपितत: पिरशेषात् ॐ ।। १० ।। 

भाष्य 
मोहावस्थायां परमेश्वरेsधर्�्रािप्तजीर्वस्य । 'हृदयस्थात्पराज्जीवो दूरस्थो जाग्रदेष्यित । समीपत्थस्तथा स्वप्ने 
स्वपीत्यिस्मन्ल्लयं व्रजन् ।। यत एवं त्रयोsवस्था मोहस्तु पिरशेषत: । अधर्�्रािप्तिरित जे्ञयो दु:खमात्रिप्तस्मतेृ:' 
इित वाराहे ।। सोsिप तत एवेित िसद्धम् ।। 'मछूार् �्रबोधनं चवै यत एव �्रवतर्ते ।। स ईश:परमोजे्ञय: 
परमानंदलक्षण:' इित िह कूमेर् ।। 

Commentary 
In the state of unconsciousness the Supreme Being becomes accessible half-way to Jiva. In the state of 
waking Jiva goes far away from the indwelling Supreme Being. In sleep being close Jiva experiencing 
dreams becomes dissolved in the Supreme Being. Thus becoming enveloped in the three-fold confused 
feeling he experiences intermediate association with the Supreme Being because of remainder of the 
sorrows suffered in life, thus has been said in Varaha Purana.  Therefore even the unconscious state 
also becomes established as that is due to the Supreme Being. The one who gives both the unconscious 
and the conscious state are due to the Supreme Being, who is the Lord, supremely wise in Wisdom and 
endowed with Bliss of Bestitude. 

।। न स्थानतोsप्यिधकरण ।। ८ ।। 

भाष्य 
स्थानापेक्षया परमात्मनोsिप भेदाभेदनु ग्राह्यानुग्राहक भाव इत्यत आह – 

Commentary 
There being difference in the forms (of divinities and human beings) there should be difference in 
Supreme Being and his manifest forms, if such thought comes then to remove the doubts it is now 
being clarified – 

।। ॐन स्थानतोsिप परस्योभयिलंगं सवर्त्र िह ॐ ।। ११ ।। 

भाष्य 
स्थानापेक्षयाsिप परमात्मनो न िभन्नं रूपम् ।।'सवेर्षु भतेूष्वेतमेव ब्रहे्मत्याचक्षते' इित शु्रित: ।। 'एक रूप: परो 
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िवष्णु: सवर्त्रािप न संशय: । ऐश्वयार्दू्रपमेकं  सयूर्वद्बहुधेयत' इित मात्वे ।। '�्रितदृश्यिमव नेकधाsकर् मेकं 
समधीगतोsिस्म िवधतूभेद मोह:' इित च भागवते ।। 

Commentary 
Vent on different situations there is no difference in the forms of the Supreme Self. In all the effulgent 
forms He alone is perceived, thus having been said in scriptures. In one singular form is the supreme 
Vishnu in all aspects, of this there are no doubts. In many resplendent forms he shines like the Sun, 
thus in Matsya Purana. Like many forms of reflection of the singular Sun he deludes in many forms, 
thus in Bhagavata Purana. 

।। ॐ न भेदािदित चेन्न �्रत्येकमतद्वचनात् ॐ ।। १२ ।। 

भाष्य 
'कायर्कारणबद्धौ तािवष्येते िवश्वतजैसौ  �्राज्ञ: कारणबद्धस्तु द्वौ तु तुयेर् न िसध्यत:' इित भेदवचनान्नेित 
चेन्न । 'एष त आत्माsन्तरयार्म्यमतृ: । अयमेव स: ।। योsयमात्मेदममतृिमदं ब्रहे्मदं सवर्म् । अयं व ैहरयोsयं व ै
दश च सहस्रािण च बहूिन चानंतािन तदेतद्ब्रह्मापवूर्मनपरमनंतरमबाह्यमयमात्मा 
ब्रह्मसवार्नुभिूरत्यनुशासनम्' इित �्रत्येकभेद वचनात् ।। 

Commentary 
Bound by cause and effect are said to be the िवश्व (the temporal world) and तजैस् (the psychological 
world). �्राज्ञ is bound by both, तुरीय not being bound by them all. To say that in this manner ,the 
difference in between them is indicated would not be proper. Because he is said to be the indwelling 
immortal one, verily the Supreme Self. The one referred as the Self, the all pervading immortal 
Brahman, identified as Hari and by ten, hundreds and thousands and innumerable names. He is that 
Brahman, with no one earlier,  with no one outside or within, the Self, the effulgent pervading all and 
disciplining them, thus showing no difference in them all. 

।। ॐ अिप चवैमेके ॐ ।। १३ ।। 

भाष्य 
एवमभेदेनवै । चशब्दादनंतरूपत्वात्वं चकेै शािखन: पठिन्त । 'अमात्रोsनंतमात्रश्चद्वतैस्योपशम: िशव: । 
ओकंारो िविदतो येन समुिननेर्तरो  जन:' इित अभेदेsिप भेदव्यपदेश: स्थानभेदादशै्वयर्योदाच्चयुज्यते ।। 
ब्रह्मतकेर्  च - 'बद्धो बंधािद सािक्षत्वािद्भन्नो िभन्नेषु संिस्थते: । िनदोर्षाद्वयरूपोsिप कथ्यते परमेश्वर:' इित ।। 

Commentary 
Thus difference alone has been indicated. Using च the many sided form has been shown as is 
instructed. Without measure, with no  end the measure, destroyer of illusory knowledge, auspicious, of 
the form of ॐ, being wise of whom all the rest of the persons become known, thus though appearing 
different being singularly not different, with different manifestation resplendence becomes properly 
enjoined. Also in Brahmatarka, though bound with bondage is seen established distinct in distinct 
forms. Though referred as immaculate in different forms, he is spoken as the Supreme Lord. 
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                                                                            ।। अरूपािधकरण ।। ९ ।। 

भाष्य 
रूपत्वात्वत्वादिनत्यत्विमत्यतो विक्त – 

Commentary 
In different forms, there is temporary existence, such statement is being clarified here – 

।। ॐ अरूपवदेव िह तत्�्रधानात्वात् ॐ ।। १४ ।। 

भाष्य 
�्रकृत्यािद �्रवतर्कत्वेन तदुततमत्वान्नवै रूपवत् ब्रह्म । िह शब्दात् 'अस्थलूमनणु' इत्यािद शु्रतेश्च ।। 
'भौितकािन िह रूपािण भतेूभ्योsसौ परो यत: । अरूपवानत: �्रोक्त: क्व यदव्यक्त: परे' इित मात्स्ये ।। 

Commentary 
Since the gross forms of Nature are energised by Brahman, even the best of the gross forms cannot be 
like his form. By using िह, it is indicated that he is neither gross nor the small, thus in scriptures. Being 
superior to the gross forms of the temporal world he is known as one without any form, then how can 
there be form of him, thus in Matsya Purana. 

।। ॐ �्रकाशवच्चावयैथ्यर्म् ॐ ।। १५ ।। 

भाष्य 
'यदा पश्य: पश्यते रुक्मवणर्ं ' श्यामाच्छलबलं �्रपदे्य' 'सुवणर्ज्योित:' इत्यािद शु्रतीनां च न वयैथर्म् । िवलक्षण 
रूपत्वात् । यथा चकु्षरािद �्रकाशे िवद्यमानेsिप वलैक्षण्यादप्काशािदव्यव्यवहार: ।। 

Commentary 
When the seer sees the golden- coloured one, the dark-coloured one is propitiated,  golden brightness - 
all such scriptural descriptions would not be useless, they being unusual and unlike factual 
representation. It is because even though things are perceived factually, in practice unusual expressions 
are being used for clarification. 

।। ॐ आह च तन्मात्रम् ॐ ।। १६ ।। 

भाष्य 
वलैक्षणं चोच्यते रूपस्य िवज्ञानानंद मात्रत्वं एकात्म्य�्रत्ययसारम्  इित । 'आनंदमात्रमजरं पुराणमेकं संतं 
बहुधा दृश्यमानम्' । तमात्मस्थं येsनुपश्यंित धीरास्तेषां सुखं शाश्वतं नेतरेषाम्'  इित चतुवेर्दिशखायाम् ।। 

Commentary 
Spoken with unusual description of his form as Wisdom and Bliss, as the concentrated essence of the 
unity of  His Being, blissful, undecaying, ancient, singular, pure, perceived as being formed in various 
ways, the indwelling one, in whom the seers see eternal happiness and not the others, thus in section of 
the Vedic scriptures. 
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                                                                        ।। उपमािधकरण ।। १० ।। 

भाष्य 
यस्मादेवं परमेश्वररूपाणां िमथोनकिश्चद् भेदोsत एव सादृश्यात् जीवस्यािप तथा स्यात् । इित ।। 

Commentary 
Having described earlier that there is no difference in the forms of the Supreme Being, would it be the 
same in the case of Jiva, the clarification is hereafter offered. 

।। ॐ अत एव चोपमा सयूर्कािदवत् ॐ ।। 

भाष्य 
तस्य �्रितिबंबत्वमुक्त्वा च शब्देन भेदं दशर्यित ।। 'रूपं रूपं �्रितरूपो बभवू' 'बहव: सयूर्कायद्वत्सयूर्स्य सदृशा 
जले । एवमेवाssत्मका लोकेपरात्म सदृशामत:' इत्यािद । अत एव िभन्नत्व तदधीनत्व सादृश्यरेैव 
सयूर्काद्यपुमा, नोपाध्यधीनत्वािदना ।। 

Commentary 
His prototype having been spoken, now with the word च thr difference is shown. Form by form the 
prototype comes to be, innumerable forms of the Sun are seen in water in similar form, even so I'm the 
temporal world there being similar forms, the example of the Sun is provided, not as the two (the 
Supreme Self and the individual self) are comparable. 

                                                                     ।। अंबुवदिधकरण ।। ११ ।। 

भाष्य 
िनत्यािसद्धत्वात्  सादृश्यस्य िनत्यानंदज्ञानादेनर्  भिक्तज्ञानािदना �्रयोजनिमित । अतो ब्रवीित – 

Commentary 
For eternal accomplishment of bliss of Wisdom devotion together with knowledge is the appropriate 
medium, thus it is spoken. Therefore it is now clarified – 

।। ॐ अंबुवदग्रहणातुत न तथात्वम् ॐ ।। १९ ।। 

भाष्य 
अंबुवत्स्नेहेन । ग्रहणं ज्ञानं भिक्तिवनान तत्सादृश्यं  सम्यगिभव्यज्यते ।। 'यमेवषै वणुृते तेन लभ्य: तस्यषै 
आत्मा िववणुृते तनूँ  स्वाम्' इित च शु्रित: । महत्वबुिद्धभर्िक्तस्तु  स्नेहपवूार्sिभधीयते तथवै व्यज्यते सम्यक् 
जीवरूपं सुखािदकम् । इित पादे्म ।। 

Commentary 
Without being moist companionship,  without being receptive to Wisdom, without being devoted one 
cannot be comprehensively similar to the Supreme Being. It having been said that one whom 
He chooses, tohim alone he reveals his true form. The highest Wisdom and devotion with moist 
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companionship, happiness become manifest to the Jiva, thus in Padma Purana. 
                                                           

                                                                  ।। विृद्धह्रासािधकरण ।। १२ ।। 

।। ॐ विृद्धह्रासभाक्त्वमंतभार्वाद्भय सामंजस्यादेवम् ॐ ।। २० ।। 

भाष्य 
तस्यभिक्तज्ञानादेवैर्द्धह्रासभाक्त्वंिवद्यते । ब्रह्मादीनां उततमानां सवेर्षां भक्तत्वेंsतभार्वात् एवं भक्त्यािद 
िवशेषांगीकारादेवेश्वरस्य ब्रह्मादीनन्यान् �्रित च सामंजस्यं भवित ।। साधनस्योततमत्वेन साध्यं 
चोततममाप्नुयु: । ब्रह्मादय: क्रमेणवै यथाssनंदशशु्रतौ शु्रता: इित च ब्राहे्म ।। कुत: ? – 

Commentary 
It is seen that Jiva's devotion and Wisdom becoming increased or decreased. For the four-faced Brahma 
and other superiors being included among the devotees the difference in their devotion the Supreme 
Lord in respect of them and others becomes harmonious. With superiority of the medium it is possible 
to receive superior fruits, even as those receptive to Bliss are known as the receptive ones, thus in 
Brahma Purana. How that is now clarified. 

।। ॐ दशर्नाच्च ॐ ।। २१ ।। 

भाष्य 
'अथात: आनंदस्य मीमांसा भवित' इत्यारभ्य ब्रह्मपयर्न्तेषु  िसखे िवशेषदशर्नात् ।। च शब्दात् स्मिृत: - 'यथा 
भिकितिवशेषोsत्र दृश्यते पुरुषोततमे। तथा मुिक्तिवशेषोsिप ज्ञािननां िलंगभेदन' इित ।। 

Commentary 
Beginning with 'Now therefore the clarification of Bliss comes to be' till one reaches the Bliss of 
Brahman the joy having been with distinction narrated, the word च denotes even as increasing devotion 
is seen in Purushottama, even so the difference in the identity of the Wisfom attained. 
 
                                                                     ।। �्रकृत्यिधकरण ।। 

भाष्य 
सिृष्टसंहारकतुर्त्वमेवास्य न पालकत्वं स्वत: िसदे्ध: इित । अत आह – 

Commentary 
The statement that performance of actions  becomes unsubstantiated, to this claim it is now clarified - 
 
।। ॐ �्रकृत्वेतावत्वं िह �्रितषेधित ततो ब्रवीित च भयूा: ॐ ।। 

भाष्य 
उकं्त सिृष्टसंहारकतुर्त्वंमातं्र �्रितिषध्यततोsिधकं ब्रवीित । 'नतैावदेना परोsन्यदस्त्युक्ता  द्यावापिृथवी 



159	
	

िबभितर् ' इित । च शब्दात् स्मतेृश्च ।।'सिृष्टं च पालनं चवै संहारं िनयमं तथा । एक  एव करोतीश: सवर्स्य 
जगतो हिर:' इित ब्रह्माण्डे ।। 

Commentary 
Denying the creation and destruction alone as the divine function, additional functions are also spoken. 
He makes the space Nd the earth resurgent, thus having been spoken. The word च suggests reference to 
remembered scriptures. Creating, sustaining and destroying being the rule. He does it alone, Hari the 
Lord of all, thus in Brahmand Purana. 

                                                                  ।। अव्यक्तािधकरण ।। १४ ।। 

भाष्य 
परमात्मापरोकं्षच तत्�्रसादादेव न जीवशके्तित  वकु्तमुच्यते ।। 

Commentary 
His direct experience is by way of his grace and not by the power of the Jiva, thus has been clarified. 

।। ॐ अिप संसाधने  �्रत्यक्षानुमानाभ्याम् ॐ ।। २४ ।। 

भाष्य 
आराधनेsप्यव्यक्तमेव । ज्ञािननां �्रत्यके्षणेतरेषामित सकू्षमत्विलंगादनुमानेन ।। 'न तमाराधियत्वाsिप 
किश्चत् व्यिक्त किरष्यिन्त । िनत्याव्यक्तो यतो देव: परमात्मा सनातन:' इित ब्रह्मववैतेर् ।। िनत्याव्यके्तन 
रूपेण तथवै ितष्ठित । व्यकं्तिकंिचदू्रपं गिृहत्वादृश्यते । यथाsग्नादयास्तन्मात्रारूपेणाsद्यस्या अिप 
स्थलूरूपेण दृश्यन्ते । एविमित चेत् न ।। 

Commentary 
Propitiation also is like the unmanifest. For the men of Wisfom by direct perception, for others through 
subtle symbolic inference. Even after proper propitiation one cannot say with confidence that he can 
speak. The divine being who is ever eternal and immutable is the perennial Supreme Self, thus in 
Brahmavaivarta Purana. Ever in manifest forms he exists n that manner. Accessing some manifest 
forms he comes to be seen. Even as अिग्न the fire and the rest though subtle in ease cre come to be 
seen in their gross forms. Certainly not in the same manner. 

।। ॐ �्रकाशवच्चावशैष्यम् ॐ ।। 

भाष्य 
अग्न्यािदवत् स्थलूसकू्षमत्व िवशेषाभावत् ।। 'नासौ सकू्षमो न स्थलू: पर एव स भवित तस्मादाहु: परम इित' 
इित माण्डव्य शु्रते: ।। 'स्थलूसकू्षमिवशेषोsत्र न क्विचत्परमेशेवरे ।। सवर्त्रकै�्रकारोsसौ सवर्रूपेष्वजो यत:' 
इित च गारुडे ।।'अव्यक्तव्यक्तभावौ  च न क्विचत्परमेश्वरे । सरवत्राव्यक्तरूपोsयं यत एव जनादर्न:' इित 
कौमेर् ।। तिहर्  िकं यत्नेनेित । अत आह ।। 

Commentary 
As in the case of अिग्न being both gross and subtle by special inclination. Neither 
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as subtle nor as gross, as he becomes transcendent therefore know him to be supreriot, thus in 
Mandavya scripture.  Whereas here in this Supreme Lord there nothing like gross or subtle. He is same 
in all forms the unborn, thus in Garuda Purana. There is rarely any thing like unmanifest and manifest 
form for the Supreme Lord. Everywhere he is only in his unmanifest form, being destroyer of all 
identities of the Jivas, thus in Kurma Purana. If that is how is to be accessible? This is replied here. 

।। ॐ �्रकाशश्च कमर्ण्यभ्यासात् ॐ ।। २६ ।। 

भाष्य 
िवषयभतेू तिस्मन्नवै श्रवणाद्यभ्यास्यत्�्रकाशश्च भवित । 'आत्मा वा अरे द्रष्टव्य: श्रोतव्यो मंतव्यो 
िनितध्यािसतव्य:' इित शु्रते: ।। िनत्याव्यक्तस्स कथं �्रकाश इित । अत उच्यते – 

Commentary 
Being the purpose of all inquiry, by being receptive and reflective one becomes enlightened. The Self 
should be listened, reflective and meditated, thus in scriptures having been mentioned. For one who is 
unmanifest how could there be light ? For this query replay is hereafter given 

।। ॐ अतोsनंतेन तथा िह अंग ॐ ।। २७ ।। 

भाष्य 
उभयत्र�्रमाणभावाततत्�्रसादादेव  �्रकाशो भवित । 'तस्यािभध्यानाद्योजनाततत्वभावाद्भयश्चान्ते 
िवश्वमायािनविृतत:' इित िलंगात् । युज्यते च तस्यानंतशिक्तत्वात् । 'िनत्याव्यकेतोsिप भगवान् ईक्षते 
िनजशिक्तत: । तमतेृ परमात्मानं क: पश्येतािमतं �्रभम्ू' इित नारायणाध्यात्मे ।। 

Commentary 
In respect of both the unmanifest and manifest forms there being evidence, the enlightenment comes 
about. By reflection and constant meditation in the end there is deliverance from universal  illusion, 
thus having been indicated. Becomes possible due to unlimited power. Even though unmanifest sees 
through his own power. How can the perennial Supreme Self can be seen, the all pervading Lord, thus 
is mentioned in Narayana scripture. 

                                                            ।। अिहकुण्डलािधकरण ।। १५ ।। 

भाष्य 
स्वरूपेण आनंदािदना कथमानंिदत्वािदिरित । अत्र उच्यते । 

Commentary 
If from his form of Bliss etc, then question arises how from his form of Bliss? The same is clarified 
hereafter. 
 
।। ॐ उभयव्यपदेशात्विहकुण्डलवत् ॐ ।। २८ ।। 
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भाष्य 
'आनंदं ब्रह्मणो िवद्वान्' 'अथषै एव परम आनंद:' इत्युभयव्यपदेषादिहकुण्डलदेव युज्यते । यथाsिह  कुण्डली 
कुण्डलं च । तु शब्दात्केवल शु्रितगम्यत्वं दशर्यित ।। 

Commentary 
Bliss indeed is to be known as Brahman, this verily is supreme Bliss, with these two statements it 
Walid be proper that they are like two serpent shaped  ear-rings. Ear rings like coiled ring. using तु the 
scriptural evidence is shown. 

।। ॐ �्रकाशाश्रयद्वा तेजस्तात् ॐ ।। २९ ।। 

भाष्य 
यथाssिदत्यस्य �्रकाशत्वं �्रकािशत्वं च एवं वा दृष्टान्त: । तेजोरूपत्वाद्ब्रह्म ।। 

Commentary 
Even as Sun shines with luminosity even so is the example, Brahman with luminous form. 

।। ॐ पवूर्वद्वा ॐ ।। ३० ।। 

भाष्य 
यथकै एव काल: पवूर् इत्यवेच्छेदकोsवच्छेद्यश्च भवित ।।अितसकू्षमत्वापेक्षयषै दृष्टान्त: । स्थलूमितनां  च 
�्रदशर्नाथर्  मिहकुण्डलदृष्टान्त: ।। '�्रकाशवत्कालवद्वा  यथांगे शयनािदकम् । ब्रह्मणशै्च मुक्तामानंदोsिभन्न 
एव तु' नारायणाध्यात्मे । 'आनंदेन त्विभन्नेन व्यवहार: �्रकाशवत् । कालवद्वा यथा काल: स्वावच्छेदकतां 
व्रजेत् । इित ब्राहे्म ।। 

Commentary 
Even as Time as it was earlier continues to be as unbroken even now, even so is the example. Therefore 
for the people with gross mind the example of ear-rings shaped round as serpent. Even as the 
enveloped light (around the Sun) or even as the blanket enveloping the body, even so Brahman 
envelops the liberated with Bliss, thus in Narayan scripture. Even as Time though undivided appears as 
divided even so though undivided Brahman appears divided by enveloping with his bliss. 

।। ॐ �्रितशेत्धाच्च ॐ ।। ३१ ।। 

भाष्य 
'एकमेवािद्वतीयम्' 'नेहवानािस्त िकंचन' इित भेदस्य । 

Commentary 
One without the second, no one is there present, thus having shown the difference (between the 
Supreme Self and the Individual self). 

                                                            ।। परमतािधकरण ।। १६ ।। 
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।। ॐ परमत: सेतनू्यानसंबंधभेदवेयपदेशेभ्य: ॐ ।। ३२ ।। 

भाष्य 
न चानंदािदत्वाल्लोकानंदािदवत् । 'एष िनत्यो मिहमा ब्राह्मणस्य' इित सेतुत्वं हु्यच्यते । 'यतो वाचो 
िनवतर्न्ते' इत्युन्मानत्वम् । 'एतस्यवैानंदस्यान्यािन भतूािन मात्रामुपजीविन्त' इित संबंध: । 'अन्यत् ज्ञानं तु 
जीवानामन्यत् ज्ञानं परस्य च । िनत्यानंदाव्ययं पणूर्ं परज्ञानं िवधीयते' इित भेद: ।। अतोsलौिककत्वात्परमेव 
ब्रह्मानंिद्दकम् ।। 

Commentary 
Being the Bliss of Beatitude, and  reflected as the bliss among in the worlds, as the bridge between the 
two being the Bliss of the Supreme One, He verily is the eternal excellence and the men of Wisdom, 
thus his being the bridge is lauded. From whom the speech returns, thus being unlimited one. By 
smallest fragment of his Bliss the creatures of the world are sustained, thus establishing the 
relationship, different is the knowledge of the creatures and different is the Wisdom of the Brahman, 
having further said that He is eternally Blissful, immutable, complete and supreme wise in Wisdom, 
thus the difference having been pointed out. Therefore, otherworldly, superior, supremely blissful 
indeed is the Bliss of Brahman. 

।। ॐ दशर्नातुत ॐ ।। ३३ ।। 

भाष्य 
दशर्नादेव चान्यानंदादीनाम् । 'अदृष्टमव्यवहायर्मव्यपदेश्यं सुखं  ज्ञानमोजो बलिमित 
ब्रह्मणस्तस्माद्ब्रहे्मत्या चक्षते तस्याद्ब्रहे्मत्याचक्षते' इित कौिण्डण्यशु्रित: ।। अ�्रिसद्धस्य 
कथमानंिदत्वािदिरित इत्यािद व्यपदेश: इित । अतो विक्त – 

Commentary 
Being receptive to the bliss of all the others, the joy, the Wisdom, the energy, the strength will be seen 
as unseen, uncommon and uncommunicative, therefore being spoken as effulgence, as Brahman, 
indeed as Brahman, thus in Kaundinya scripture. If questioned how for the unexpressed there could be 
bliss, the reply is given hereinafter – 

।। ॐ बुद्ध्यथर्: पादवत् ॐ ।।३४ ।। 

भाष्य 
जीवेश्वरसंबंधज्ञापनाथर्म�्रिसद्धोsिप पादो यथा पादशब्देन व्यपिदश्यते 'पादोsस्य िवश्वाभतूािन' इित तथा 
'अलौिककोsिप ज्ञानािदस्तच्छब्दरेैव भण्यते । ज्ञापनाथार्य लोकस्य यथा राजीव देवराट्' इित पादे्म ।। 

Commentary 
For the purpose of recollection of the relationship (between the divine and the temporal) the word पाद, 
the feet is used as in "His feet became the creatures in universe, thus the word though not common in 
used Even as the word King is used for Indra, thus in Padma Purana. 
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                                                     ।। स्थानिवशेषािधकरण ।। १७ ।। 

भाष्य 
परानंदमात्रत्वे कथं ब्रह्माद्यानंदानां िवशेष: इत्यत उच्यते ।। 

Commentary 
To clarify how the Supreme Bliss became fragmented in four-faced Brahma and others  is hereafter 
explained 
 
।। ॐ स्थानिवशेषात् �्रकाशािदवत् ॐ ।। ३५ ।। 

भाष्य 
यथाssिदत्यस्य दपर्णािदस्थानिवशेषत्�्रितिबंबिवशेष: एवमानंदादेरिप ।। 'ब्रह्मािदगुणवशेैष्यादानंदािद: परस्य 
च। �्रितिबंबत्वमायाित मध्योच्छािदिवशेषत:' इित वाराहे ।। 

Commentary 
Even as the Sun takes the place of the mirror for the reflection to become special even so is the case of 
Bliss. The bliss of the four-faced and others is likewise the reflection of the Supreme Being, thus in 
Varah Purana. 

।। ॐ उपपतेतश्च ॐ ।। ३६ ।। 

भाष्य 
ऐश्वयार्त्परमािद्वष्णोभर्क्त्यादीनामनािदत: । ब्रह्मादीनां सपूपन्नाह्यानंदादेवीर्िचत्रता' इित पादे्म ।। 

Commentary 
By resplendence Vishnu is supreme, for the devotees since beginning, for four-faced Brahma and 
others with wonderours bliss, thus has been said in Padma Purana. 

 
                                                               ।। तथान्यत्वािधकरण ।। 

भाष्य 
ध्यानकाले यिच्चतेत �्रदृश्यते तदेव िह ब्रह्मरूपम् । अत: कथमव्यक्तता इित । अत: आह – 

Commentary 
At the time of meditation whatever form appears in mind, that is the form of Brahman, for such query 
the reply is now given – 

।। ॐ तथाsन्यत्�्रितषेधात् ॐ ।। ३७ ।। 

भाष्य 
यदा जीवानंदादेरन्यद्ब्रह्मतथोपासाकृतादिप । 'यन्मनसा न मनुते येवाहुमर्नो मतं । तदेव ब्रह्म त्वं िविद्ध 
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वेदं यिदमुपासत' इित �्रितषेधात् ।। पश्यंित परमं ब्रह्म िचतेत यत्�्रितिबंिबतम् । ब्रह्मवै �्रितिबंबे यदतस्तेषां 
फल�्रदम् ।। तदुपासनं च भवित �्रितमोपासनं यथा । दृश्यते त्वपरोके्षण ज्ञानेनवै परं पदम् । उपासना 
त्वपरोकं्ष गमयेतत्प्सादत:' इित ब्रह्मतकेर्  ।। 

Commentary 
The form of the Supreme Being which one sees in mind is the reflection. Brahman, verily dwells in the 
reflection, therefore, for him it is by way of grace. Propitiation of that form is like the propitiation of 
the idol. That is seen by way of supra-sensory experience as the Supreme Being when coupled with 
Wisdom. Though meditation and by his grace one has the supra-sensory experience, thus in 
Brahmatarka scripture. 

 
                                                                 ।। सवर्गतत्वािधकरण ।। १९ ।। 

भाष्य 
देशकालांतरेsन्यतोsिप सष्ृ्टयािदयुर्क्ता इित अतो ब्रतेू – 

Commentary 
Be place and period and with others the creation comes to be in order, if this be the view, them doubt is 
clarified hereafter – 

।। ॐ अनेन सवर्गतत्वमायामय शब्दािदभ्य: ॐ ।। ३८ ।। 

भाष्य 
सवर्देशकालवस्तुष्वनेनवै सष्ृ्टयािदकं �्रवतर्ते । 'एष सवर्: एष सवर्गतं: एष सवेर्श्वर: एषोिचंत्य:  एष परम: 
इित भाल्लवेयशु्रित: ।। सवर्त्र सवर्मेतस्मात् सवर्दा सवर्वस्तुषु । स्वरूपभतूया िनत्यशक्त्या मायाख्यया यत: । 
अतो मायामयं िवष्णंु �्रवदिन्त  सनातनम्'  इित चतुवेर्दिशखायाम् ।। आिद शब्दान्यत्र �्रमाणाभावाच्च ।। 

Commentary 
In all places, periods and things creation and rest of the the events that follow do so as energised by 
him alone. He (the Supreme Being) is all, all-pervading, Lord of all, the one unthinkable, the supreme 
one, thus having been said in Bhallaveya scripture. Everywhere everything being by his own Self, and 
everywhere in every thing by his own Self, in every creature being eternal energy by his formatting 
power, he verily is the mysterious one, eternally known as Vishnu, thus in a section of the Vedic 
scriptures. With the word आिद, he becomes the evidence everywhere. 

                                                         ।। फलािधकरण ।। २१ ।। 

भाष्य 
कमार्पेक्षत्वात्फलदानस्य तदेव ददातीित न वाच्यम् ।। कुत: 
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Commentary 
One should not say that the Lord gives the desired fruits for the actions performed. why? (This is 
hereafter clarified). 

।। ॐ फलमत उपपतेत : ॐ।। ३९ ।। 

भाष्य 
अत एवेश्वरात्फलं भवित । न ह्यचेतनस्य स्वत: �्रविृततयुर्ज्यते ।। 

Commentary 
Now the fruits become manifest from the Lord, not die to one's conscious inclination. 

।। ॐ शु्रतत्वाच्च ॐ ।। ४० ।। 

भाष्य 
'िवज्ञानमानंदं ब्रह्म राितदार्तु: परायणम् ।। 

Commentary 
Wisdom and bliss is given willingly by Brahman as the supreme refuge. 

।। ॐ धमर्ं जिैमिनरत एव ॐ ।। ४१ ।। 

भाष्य 
यत: फलं तदेव कमेर्श्वराद्भवती। ' एष हे्यव साधु कमर्कारयित' इित शु्रतेिरित जिैमिन: ।। 

Commentary 
The fruits accrue those from divine will alone become manifest. Verily he himself impels one to 
perform noble deeds, thus in scriptures and this is Jaimini's view. 

।। ॐ पवूर्ं तु बादरायणो हेतुव्यपदेशात् ॐ ।। ४२ ।। 

भाष्य 
परस्य कमर्णश्चोभयो: फलकतारणत्वे अिप न कमर् पर�्रवतर्कम् । पर एव कमर्�्रवतर्क: । 'पुण्येन पुण्यं लोकं 
नयित, पापेन पापम्' इित हेतुव्यपदेशात् । 'द्रव्यंकमर् च कालश्च' इित च ।। 

Commentary 
Though for the Supreme Being and for the actions performed, the fruits are the reason. The fruits are 
not the divine desire. By meritorious actions the merits and demeritorious actions the demerits, thus 
having been reasoned. The fruits as the reward, the actions to be performed, and the time when to 
perform  (all these as energised by the Supre Being). 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये ततृीय 
अध्यायस्य िद्वतीय पाद संपणूर्: ।।                                                                                                    ooooo 
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ततृीय अध्याय 
Third  Chpater  

ततृीय पाद 
Third  Step  

 
उपासना पाद 

।। सवर्वेदािधकरण ।। १ ।। 

।। ॐ यवर्वेदांत�्रत्ययं चोदनाद्यिवशेषात् ॐ ।। १।। 

भाष्य 
अंतों िनणर्य: । 'उभयोरिप दृष्टोsन्त:' इित वाचनात् ।। सवर्वेदिनणर्योत्पाद्यज्ञानं ब्रह्म । 'आत्मेत्येवापासीत' 
इत्यािद िवधीनां तदुक्तयुक्तीनां चािविशष्टत्वात् ।। 

Commentary 
On the end the conclusion, by both the examples, thus having been said. The conclusion arrived by 
Vedic scriptures is - Brahman. The Self alone is to be propitiated by such and other means there being 
not diversion. 

।। ॐ भेदान्नेित भेदेकस्यामिप ॐ ।। २ ।। 

भाष्य 
िवज्ञानमानंदं ब्रह्म । 'सत्यं ज्ञानमनन्तं ब्रह्म' इत्यािद �्राितशाख मुक्तभेदानन्यकैािधकिरिवषया:  
सवार्ंखाितर इित चेन्न। एकस्यामिप शाखायां 'आत्मेत्येवोपासीत' 'खं ब्रह्म' इत्यािद भेददशर्नात् ।। 

Commentary 
Brahman is Wisfom and Bliss, सत्य, the Prime Existence is Wisdom and Eternal, such statements 
having been made, all texts need not be authorative because in the same text but in other section it is 
mentioned that the Se of alone should be propitiated, Space verily is Brahmsn, showing difference in 
explanations. 

।।। ॐ स्वाध्यायस्य तथा त्वेन िह समाचारेsिधकाराच्च ॐ ।। ३ ।। 

भाष्य 
'स्वाध्यायोsध्येतव्य:' इित सामान्यिवधे: । िह शब्दात् 'वेद: कृत्स्नोsिधगंतव्य: सरहस्यो िद्वजन्मना' इित 
स्मतेृ: ।। सवर्वेदोक्तमागेर्ण कमर् कुवीर्त िनत्यश: । आनंदो िह फलं यस्मात्  शाखाभेदो ह्य शिक्तज: ।। 
सवर्कमर्कृतौ यस्मात् अशक्ता: सवर्जन्तव: । शाखाभेदं कमर्भेदं व्यास: तस्मादचेक्लपृत्' इित समाचारे 
सवेर्षािधकाराच्च ।। 
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Commentary 
One should engage in one's study, this is common form. Using िह suggestion is made that for knowing 
from the ones wise in Wisfom, the secret mystery contained in the Vedas, thus in scriptures. One 
should always perform one's actions following the path laid down by Vedas, whereupon bliss will ever 
be his, reducing all the differences in different sections. Seeing that performing actions, people being 
weak, Veda Vyas created sections and division of the actions to be performed, providing equal  right to 
performance actions as per capability. 

।। ॐ सिललवच्च तिन्नयम: ॐ ।। ४ ।। 

भाष्य 
यथा सवर्ं सिललं समुदं्र गच्छत्येव सवार्िण वचनािन ब्रह्मज्ञानाथार्नीित िनयम: । अग्नेये च 'यथा नदीनां  
सिललं शक्ये सागरगं भवेत् । एवं वाक्यािन सवार्िण पंुशक्त्या ब्रह्मिवततये' इित ।। 

Commentary 
Even as all the waters finally reache the sea, even so all (Vedic) statements reach for making one wise 
in Wisdom, this is the rule. In Agni Purana also has been said that even as water of the rivers enters 
without hindrance the sea even so the wisdom of the human beings enters being wise of Brahman. 
 
।। ॐ दशर्यित च ॐ ।। ५ ।। 

भाष्य 
'सवैर्श्च' वेद:ै परमो िह देवो िजज्ञास्योsसौ नाल्ववेद:ै �्रिसद्ध्येत् । तस्मादेनं सवर्वेदानधीत्य िवचायर् च 
ज्ञातुिमचच्छेन्मुिक्तकान् ।  स पंचरात्रािन्वज्ञाय िवष्णुजीर्यो न  चान्यथा' इित ब्रह्मतकेर्  ।। 

Commentary 
From sincere inquiry in the wisdom of the entire Vedic scriptures one should be experience the 
Supreme Being, not from sectional study of the scriptures. Therefore the sincere seeker should desires 
to be wise in Wisdom after studying the entire Vedas, reflecting on them, thus in the sections of the 
Vedic scriptures it self has been mentioned. Brahmatarka says that one should study along with the 
Vedas, the itihas (Ramayana and Mahabharat) Puranas and the Pancharatra, only then one will be wise 
in Wisfom of Vishnu, not otherwise. 

                                                              ।। उपसंहारािधकरण ।। २ ।। 

भाष्य 
सवैर्वेर्दजै्ञेर्यो नोपास्योsशक्यत्वािदत्यत आह – 

Commentary 
One should wise in Wisdom knowing all the Vedas, not otherwise, if such doubt arises then it is 
hereafter clarified. 
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। ।ॐ उपसंहारोsथार्भेदािद्विधशेषत्समाने च ॐ ।। ६ ।। 

भाष्य 
सवर्वेदोक्तान् गुणान् दोषाभावांश्चोपसंहृत्यवै परमात्मोपास्य । 'उपास्य एक परत: परो यो वेदश्चसवैर्: सह 
चेितहास्य:ै । सपंचरात्र:ै सपुराणशै्च देव:  सवर्गुणसै्तत्र तत्र �्रतीत्य'ै इित भाल्लवेयशु्रित: ।। 
अग्नेय च - 'िविधशेषािण कमार्िण सवर्वेदोिदतान्यिप । यथा कायार्िण सवैर्श्च सवार्ण्यवैािवशेषत: ।। एवं 
सवर्गुणान्सवर्दोषाभावांश्च यत्नत: । योजियत्यवै भगवानुपास्यो नान्यथा क्विचत्' इत्यािदनां । 'गुणरैैव स 
तपूास्यो नवै दोष:ै कथंचन । दुणरैिप न तपूास्यो ये पणूर्त्विवरोिधन:' इित बहृतंतते्र ।। 

Commentary 
The Supreme Self should be propitiated with all the arrivistes mentioned in the Vedic scriptures, 
discarding the errors found therein. One should worship the singular, greater than the great, lauded in 
histories, in Pancharatra and also in Puranas, the divine being, found therein endowed with all 
attributes, thus in Bhallaveya scripture. In Agni Purana are mentioned the actions to be performed in ac 
ordnance with the injunctions prescribed in Vedas, which are to complied by specially every one. In 
this manner for the purpose to increasing good attributes and for removing bad attributes are narrated. 
Following those only the Resplendent One should be propitiated, not otherwise. Similar subjects have 
mentioned by way of conslusion, not by way of dejection. Therefore only the good attributes should be 
followed, the bad attributes should never ever be assimilated. With the bad  attributes one should never 
propitiate, having been aompletely rejected, thus in  Brihat Tantra. 

।। ॐ अन्यथात्वं शब्दािदित तेन्नािवशेषात् ॐ ।। ७ ।। 

भाष्य 
'आत्मेत्येवोपासीत' इित शब्दादुपसारय्यान्यथातत्विमित चेन्न । एते गुणानोपास्या इत िवशेष वचनाभावात् 
।। 'सवर्गुर्णेरैक एवेिशताsसावुपािसतव्यो न तु  दोष:ै कदािचत् इित िवशेषवचनाच्च । 
आत्मेत्येवावधारणमवात्मत्विनवतृ्यथर्म् ।। 

Commentary 
By Self alone one should propitiate, these words should not be construed as having  said some thing 
contrary, because of the absence ls special statement to this effect. He should be propitiated with all the 
attributes, however never by tainted attributes, thus having been specially mentioned. Having mention 
him as the ultimate upholder, that he is not the the Lord having been rejected. 

।। ॐ न वा �्रकरणभेदात्परोवरीयस्त्वािदवत् ।। ८ ।। 

�्रकरणभेदान्नपसंहार: कायर्: । परोवरीययस्त्वािदषु तावदेव हु्यक्तम् ।। 

Commentary 
By division of the sections the conclusion  need not have been necessary, the higher and lower having 
been earlier spoken. 
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।। ॐ संज्ञातशे्चततदुक्तमिस्त तु तदिप ॐ ।। ९ ।। 

भाष्य 
सवर्िवद्या उक्त्वा 'सोsहं नामिवदेवािस्म नात्यिवत्' इित वचनात्सवर्स्य ब्रह्मनामत्वाततदुपसंगार: कायर्: । 
'नामत्वात्सवर् िवद्यानां गुणानामुपसंहृित: । कायैर्व ब्रह्मिण परे नात्र कायार् िवचारणा' इित च ब्रह्मतकेर्  इित 
चेत्सत्म् । उक्तो हु्यपसंहार: । तत्�्रमाणमप्यत्स्यवै । 'नाम वा एता ब्रह्मण: सवर्िवद्यास्तस्मादेक: । 
सवर्गुणिैवर्िचंत्य:' इित कौिण्डण्यशु्रतौ ।। 

Commentary 
Having spoken entire Wisdom, (Sanatkumar told Narada) that if one thinks that he has known Him, 
then he is not known. Saying thus he conveyed that all the essences are conclusively of the Brahman 
alone. By the essence of Brahman all the Wisdom and the attributes becomes accessible. Brahman 
alone is the supreme one to be propitiated, nothing else need be considered, on Brahatarka it having 
been told conclusively. Having thus told as the conclusion, therefore that verily is the evidence. The 
essence is verily of the Brahman all knowledge flows therefrom after much deliberation, thus in 
Kaundinya scripture. 

।। �्राप्यिधकरण ।। ३ ।। 

 
।। ॐ �्रापे्तश्च समंजसम् ॐ ।। १० ।। 

भाष्य 
युज्यते चोपसंहारोsनुपसंहारश्च योग्यता िवशेषात् । 'दुणसै्सवेर्रूपास्योsसौ ब्रह्मणापरमेश्वर: । अन्ययैर्थाक्रमं 
चवै मानुष्य:ै केिश्चदेव तु' इित भिवष्यत्पवर्िण ।। 

Commentary 
Propitiating the Lord as one with attributes as well  as one without attributes both are appropriate 
means. By all the attributes the Supreme Lord is propitiated by four-faced Brahma and by others as 
there graded status and by men only with few of the arrivistes, thus Bhavishya Purana. 

।। सवार्भेदािधकरण ।। ४ ।। 

।। ॐ सवार्भेदादन्यते्रमे : ॐ ।। ११ ।। 

भाष्य 
सवर्गुणयुक्तत्वेनोपासनादन्यत्रवै फले ब्रह्मादयो भविन्त । 'संपणूोर्पासनाद्ब्रह्मा संपणूार्नंदभाग्भवेत् । इतरेतु 
यथायोग्यं सम्यंग्मुक्ता भवंित िह' इित पादे्म ।। 

Commentary 
By propitiating all the attributes Brahma and the rest get the fruits. By propitiating all the attributes the 
four-faced Brahma becomes enriched by fullness of the Bliss of Beatitude, the rest become delivered 
according to their devition, thus in Padma Purana. 
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।। आनंदािधकरण ।। ५ ।। 

भाष्यसवेर्षां मुमकू्षाणां िकयिन्नयमेनोपास्यिमत्यत आह ।। 

Commentary 
If a question arises how much should a seeker propitiate the reply is given hereafter. 

।। ॐ आनंददाय: �्रधानस्य ॐ ।। १२ ।। 

भाष्य 
�्रधानफलस्य मोक्षयस्याथेर् आनंदो ज्ञानं सदात्मेत्युपास्य एव । 'सिच्चदानंद आत्मेित ब्रह्मोपासािविनिश्चता । 
सवेर्षां च मुमकू्षाणां  फलसाम्यादपेिक्षता' इित ब्रह्मतकेर्  ।। 

Commentary 
The primary fruit of propitiation being deliverance from Samsara, the Lord should be propitiated as 
Bliss, Wisdom, the Prime Existence, the Supreme Self by all the seekers says Brahmatarka scripture. 

।। ि�्रयिशरस्त्वािघकरण ।। ६ ।। 

।। ि�्रयिशरस्त्वाद्य�्रािप्तरुपचयापचया िह भेदे ॐ ।। १३ ।। 

भाष्य 
फलभेदाथर्मुपचयपचययोभार्वान् सवेर्षां  ि�्रयिशरस्त्वािद गुणोपासा�्रिप्त: । 'नवै सवर् गुणा: सवैर्रुपास्या 
मुिक्तभेदत: । िविरंचस्यवै यन्मुक्तावानंदस्य सुपणर्ता' इित वाराहे ।। 

Commentary 
Since the purpose of all propitiation is not ordinarily attaining the height of spiritual experience and 
there being differences in the state of deliverance, different practices are commended, there being 
complete state of bliss being only in the case of four-faced Brahma, thus in Varah Purana. 

।। अंतरािधकरण ।। ७ ।। 

।। ॐ इतरे त्वथर्सामान्यात्  ॐ ।। १४ ।। 

भाष्य 
इतरे गुणा: फलसाम्यादपेक्षयोपस्हतर्व्या: ।। 

Commentary 
For others it should be concluded that the fruits will be in accordance of their attributes. 
 
                                                                   ।। अधान्यािधकरण ।। ८ ।। 

भाष्य 
उपसंहारानुपसंहार�्रमाणमाह ।। 



171	
	

171	
	

Commentary 
For the conclusive propitiation of the Supreme Being the required premises are now been narrated. 

।।  ॐ अध्यानाय �्रयोजनप्भावात् ॐ।। १५ ।। 

भाष्य 
अध्यानाथर्ं िह सवेर् गुणा उच्यन्ते �्रयोजनांतराभावात् ।। ज्ञानाथर्मथ ध्यानाथर्ं गुणानां समुदीरणा । 
'ज्ञातव्याश्चवै ध्यातव्या दुणास्सवेर्sप्यतो हरे: ।। नान्यत्�्रयोजनं  ज्ञानात् ध्यानात्कमर्कृतेरिप । श्रवणाश्चाथ 
पाठाद्वा िवद्यािधकरण: िकंिचिदष्यते ।। इत परमसंिहतायाम् ।। 'गुणा: सवेर्िप वेततव्या ध्यातव्याश्च न संशय:  
नान्यत्�्रयोजनं मुख्यं गुणानां कथने भवेत् ।। ज्ञानध्यानसमायोगादु्गणानां सवर्श: फलम् । मुख्यं भवेन्न 
चान्येन फलं मुख्यं क्विचद्भवेत् ' इित ब्रह्मचंते्र ।। 

Commentary 
For the purpose of propitiation verily are the divine attributes are spoken, since other than for 
propitiation they are of no use. For the purpose of Wisdom and for propitiation alone have been 
narrated in scriptures. For being wise in Wisdom and for propitiation are the names of Hari, there being 
no other purpose by other Wisfom, propitiation and performance of actions by listening, by studies and 
instruction, thus in Param Samhita. All the attributes undoubtedly deserve to be known, to me 
meditated upon. They are not of primary importance for any other purpose. Only by using the attributes 
for the purpose of Wisdom and meditation one attains the fruits. By other instruments the desired 
purpose may seldom be fulfilled, thus in Braha Tantra. 

।। ॐ आत्मशब्दात् ॐ ।। १६ ।। 

आत्मेत्येवोपासीत' इत्युनुपसंहार �्रमाणम्।। 

Commentary 
One should propitiate as the Self thus is conclusion of the scriptures. 

।। आत्मगहृीत्यिधकरण ।। ९ ।। 

।। ॐ आत्मगहृीितिरतरवदुततरात् ।। १७ ।। 

भाष्य 
'न च आनंदादय: �्रधानस्य' इत्युिक्तिवरोध: । यत: 'सत्यं ज्ञानमनन्तं ब्रह्म' इितवदेव आत्मशब्दगहृीित: । 
'आत्महे्यते सवर् एकी भविन्त' इत्युततरात् । ' आनंदानुभवत्वाच्च  िनदोर्षत्वाच्च भण्यते । िनत्यत्वाच्च 
तथाssत्मेित वेदवािदिभरीश्वर:' इित ब्रह्मतंते्र ।। 

Commentary 
For bliss and the rest are not the primary purpose, such statement appears contradictory whereas the 
statements - Satya, the Prime Existence is Bliss and Wisdom, Brahman is Bliss and Wisdom appear 
more akin to the word Self. In the Self, verily all becomes united, thus having said. Experience of Bliss, 
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being taintless, eternal, also  the Self and as the Sipreme One in Vedic scriptures. Thus havi ng been 
spoken in Brahmatarka. 

                                                                   ।। अन्यािधकरण ।। १० ।। 

।। ॐ अन्वयािदितचेत्स्याधवधारणात् ॐ ।। 

भाष्य 
सवर्गुणानामन्वय आत्मशब्दे भवित । 'आप्तव्यापे्तरात्मशब्द: परमस्य �्रयुज्यते' इित वचनािदित चेत्सत्यम् । 
स्याच्यवैम् । आत्मेतवेैत्यवैधारणात् । अन्यथा सवोर्पसंहारवचनिवरोध: ।। 

Commentary 
The conclusion of all become spoken as The Self. The word self enveloped by the Self becomes the 
attributes of the Supreme Being, thus by these words the Prime Existence. That indeed is the proper, 
the Self verily being the upholder. Otherwise all the conclusions being contradictory. 

।। कायार्िधकरण ।। ११ ।। 

।। ॐ कायार्ख्यानादपवूर्म् ॐ ।। १९ ।। 

भाष्य 
'अलौिककस्तस्य गुणा हु्यपास्या अलौिककं मुिक्तकायर्ं यतोsस्य' इित कायार्ख्यानादन्यत्रादृष््टवा एव गुणा 
उपास्या: ।। 

Commentary 
Wonderous and uncommon  are his attributes which deserve to be propitiated since Wonderous and 
uncommon is the purpose of the seeker to be delivered. Since the action to be performed is uncommon 
it not found mentioned anywhere else. 

।। समानािधकरण ।। १२ ।। 

।। ॐ समान एवं चाभेदात् ॐ ।। २० ।। 

भाष्य 
अपवूेर्त्वेsिप समानामेवोपसंहार: । न तु ित्रिवक्रमत्वादीनां कादािचत्कानां पथृक्त्वेन । 
िनत्यिवक्रान्त्यािदिष्वंतभार्वात् ।। 

Commentary 
Unseen since earlier times, his actions performed though common and seen separately in rare times, to 
be considered separately in cases like glory by his three-step would not be proper, since his glory is 
evident even in performance of his common actions. 

।। ॐ संबंधादेवमव्यत्रािप ॐ ।। २१ ।। 
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भाष्य 
परमात्मसंबंिधत्वेन िनत्यत्वात् ित्रिवक्रमत्वािदष्वप्युपसंहायर्त्वं  युज्यते । 'गुणास्त्रिैवक्रमाद्याश्च संहतर्व्या न 
संशय: ।  िविरंचस्यवै नान्येषां स िह सवर् गुणािधक:' इित ब्रह्मतंते्र ।। 

Commentary 
As regards the Supreme Self being eternal propitiation as in the case of descents like Trivikram would 
be appropriate. Because related with the attributes of Trivikram there would be no doubts about the 
conclusion, thus in Brahma Tantra. 

।। नवािवशेषािधकरण ।। १३ ।। 

।। ॐ न वा िवशेषात् ॐ ।। 

भाष्य 
न वाssत्मशब्देन  सवर्गुणगहृीित: । अिधकािर िवशेषात् ।। 

Commentary 
The word आत्म - the Self having been used accessing all the attributes would not be possible, specially 
having spoken of special qualification. 

 ।। ॐ दशर्यित ॐ ।। २३ ।। 

भाष्य 
'सवार्न्गुणानात्मशब्दो ब्रवीित ब्रह्मादीनािमतरेषां न चवै' इित भाल्लवेयशु्रित:' ।। 

Commentary 
The word आत्म, the Self refers the entirety of the attributes, not in relation to four-faced Brahma or the 
rest, thus in Bhallaveya scripture. 

।। संभतृ्यिधकरण ।। १४ ।। 

।। ॐ संभिृतद्यवु्याप्त्यिप जात: ॐ ।। २४ ।। 

भाष्य 
संभिृतद्यवु्याप्त्यिप अिप देवािदनामुपसंहतर्व्ये नान्येषाम्  । अत एव योग्यतािवशेषात् ।। 
'देवािदना मुपस्यास्तुभिृतव्याप्त्यादयो गुणा: । आनंदाद्यास्तु सवेर्षामन्यथाsनथर्कृद्भवतेत्' इित च तकेर्  ।। 

Commentary 
One should expect the divinities and none others being capable to uphold the worlds and envelope the 
space. This is because of their special competence. In Brahmatarks it is pointed out that the divinities 
possess the Bliss and the rest are possible to be conceived, such thoughts in respect of others are sure to 
cause bad effects. 

।। पुरुषिवद्यािधकरण ।। १५ ।। 
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भाष्य 
यस्यां िवद्यायां महागुणा उच्यन्ते सोततमानािमतरा अन्येषािम्त चेन्न ।। 

Commentary 
In divinities's wisdom whatever superior attributes are spoken, those attributes are not expected in 
others. 
 
।। ॐ पुरुषिवद्यायामिप चेतरेषामनाम्नानात् ॐ ।। २५ ।। 

भाष्य 
पुरुषसकू्तोक्तिवद्यायामिप केषांिचदु्गणानामनाम्नानात् ।। 'सवर्त: पौरुषे सकू्षमेगुणा: िवष्णोरुदीरता: । तत्रािप 
नवै सवेर्sिप तस्मात्कायोर्पसंहृित:' इित ब्रह्मतकेर्  ।। 

Commentary 
In Purusha Sukta some attributes not been mentioned and as said in Brahmatarka - even though in 
Purusha Sukta all the attributes are not mentioned, even then they should be considered as having been 
conclusively indicated. 

                                                                 ।। वेदािदकरण ।। १६ ।। 

।।  ॐ वेदाद्यथर्भेदात् ॐ ।। २६ ।। 

भाष्य 
'िभिन्द िविद्ध शु्रणीहीित फलभेदेन सवर्श: । यत्यादीनां तेष्वयोगान्नािधकारैकता भवेत् । 
अयोग्योपासनादीयुरनथर्ं चाथर्नाशनम्' इित बहृतंचे्र ।। 

Commentary 
Since propitiation by violent means gives entirely unwholesome results, such actions  cbecome entirely 
unproductive. Improper propitiation gives not only unwholesome results but also cause destruction of 
one's wellbeing, thus in Brahmatantra. 

।। हान्यिधकरण ।। १७ ।। 

भाष्य 
मुक्तस्योपासना कतर्व्या न वा इत्यतो ब्रवीित – 

Commentary 
Is it necessary for one desiring deliverance perform propitiation or it is not required. To alleviate such 
doubts is spoken hereafter- 

।।ॐ गानों तपूायनुशब्दशेषत्वात् कुशाछंदस्तुत्युपगानवततदुक्तम् ।। २७ ।। 
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भाष्य 
िवत्यतस्वाध्यायनंतरं स्वेच्छया कुशाग्रहण स्तुत्युपगानवदेव मोके्ष उपासनािद: । 'ब्रह्मिवदाप्नोित परम्' इित 
मोक्षवाक्य ◌ेषात्वािदतरेषाम् ।। तच्चोक्तम्  - 'एतत्सामगायन्नास्ते' इत्यािद । ब्रह्मतकेर्  च - 'मुक्ता 
 अिप कुवर्िन्त स्वेच्छयोपासनं हरे: ।िनयमानंतरं िव�्रा: कुशाद्यरैप्यधीयत' इित ' ।। 'कृष्णोमुकै्तिरज्यते 
वीतमोह:ै' इित च भारते ।।ड 

Commentary 
Willingly with regular meditation and other self-disciplines, with one pointed attention, and adoration 
by way of recitation one attains the Wisdom of Brahman, this is about actions to be performed for 
deliverance, it also having been emphasised in scriptures - by way of recitation etc. Brahmatarka also 
reiterates that even theone who are delivered willingly propitiate Hari. Men of wisdom perform regular 
actions as required useing Kusha grass etc.  Even in Mahabharata we find entail end that Krishna is 
being propitiated by those who are liberated with their mind completely free from sorrow. 

।।ॐ सांपराये ततर्व्यापाभावाततथाह्यन्ये ॐ ।। २८ ।। 

भाष्य 
स्वेच्छयवेैत्यंगीकतर्व्यम् । मुक्तस्य तीणर्त्वात् । 'तीणोर् िह तदा सवार्न् शोकान् हृदयस्य भवित' इित 
ह्यन्योपासको पठंित । वायु�्रोके्त च 'स्थित�्रज्ञमापे्तये ज्ञानेन परमात्मन:  ब्रह्मलोकं गतास्सवेर्  ब्रह्मणा च परं  
गता: । तीणर्ततर्व्यभागाश्च  स्वेच्छयोपासते परम्' इित ।। 

Commentary 
The liberated ones willingly engage in propitiation having become delivered. Others say that having 
been liberated become delivered of all sorrows from their heart. Vayu Purana says that by wisdom of 
the Supreme Self others obtain the state of equanimity of consciousness and all go the world of 
Brahman reach out to the supreme Brahman and with complete freedom propitiate the transcendental 
one. 
 
                                                                           ।। छंदािधकरण ।। १८ ।। 

भाष्यं 
कमर् अिप कुवर्िन्त न वा इित अत आह – 

Commentary 
Do they perform the prescribed actions or not? To this the answer is given – 

।। ॐ छंदत उभयािवरोधात् ॐ ।। २९ ।। 

भाष्य 
स्वेच्छया कुवर्िन्त न वा । बंध�्रत्यवाययो: अभावात् ।। 
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Commentary 
Willingly they perform or not, there being absence of bondage or impediment. 

।। ॐ गतेरथर्वत्वमुभयथाsन्यथा िह िवरोध: ॐ ।। ३० ।। 

भाष्य 
बंध�्रत्यवायाभावे िह मोक्षस्याथर्वत्तवम् । अन्यथा मोक्षत्वमेव न स्यात् ।। 'कदािचत्कमर् कुवर्िन्त 
कदािचत्न्नवै कुवर्ते । िनत्य ज्ञान स्वरूपत्वािन्नत्यं ध्यायिन्त। केशवम् ।। तीणर्ततर्व्यभागा ये �्राप्तानंदा: 
परात्मन: । �्रत्यवायस्य बंधस्याप्यऋावात् स्वेच्छया भवेत्' इित ब्रह्माण्डे ।। 

Commentary 
Absence of bondage and impediment, verily, is deliverance. Or else there would be no deliverance at 
all. Some time they perform actions, some time they do not perform, but they being eternal in essence 
propitiate Keshava continuously. Having crossed over all impediments they revel in the bliss of the 
Supreme Self. Detached from performance or non-performance of actions they remain free in their 
choice, thus in Brahmand Purana. 

।। ॐ उपपन्नस्तल्लक्षणाथोर्पलब्धेलोर्कवत् ॐ ।। ३१ ।। 

भाष्य 
उपपन्नेश्चवंैभाव: �्रा�्रत्वाततलक्षणस्य फलस्य । यथा लोके व्द्यथर्त्वेन िवष्णुक्रमणािदकं कृत्वा 
समाप्तकमेर्च्छेया करोित न करोित च ।। 

Commentary 
Becoming harmonious in one's inclination is proper, since it becomes manifest as the fruit of Bliss 
thereof, even as in primordial world the actions performed in relation to Vishnu being the instruments, 
they remain free with self-will to perform action or refrain from doing any actions. 

                                                       

                                                      ।। अिनयमािधकरण ।। १९ ।। 

।। ॐ अिनयम: सवेर्षामिवरोधाच्छब्दानुमानाभ्याम् ॐ ।। ३२ ।। 

भाष्य 
�्राप्तज्ञानानामिप केषांिचत् मुिक्त�्रािप्त: केषांिचत् न, यथोपसंहारिनयम इित न मन्तव्यम् ।। 'सवेर् गुणा 
ब्रह्मणवै हु्यपास्या नान्यदैेर्व:ै िकमु सवर्मनुष्य:ै' इत्युपसंहारिवरोधादन्यत्रा िवरोधात्मक ।। 'न किश्चद्ब्रह्मिवत् 
सिृतनुभवित  मुक्तो हे्यव भवित तस्मादाहु: सिृतहेित' इित कौिण्डण्यशु्रतेश्च । यथा केषांिचन्मोक्ष 
एवमन्येषािमत्युनुमानाच्च ।। 

Commentary 
Even after being enlightened to Wisdom some become delivered and some do not, this one should 
conclude as the rule. All attributes are to be used in propitiation of Brahman and not in reference to any 
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other divinities or human beings, such conclusion having been contradicted, there is prohibition at all 
for all the rest. The one who is aware of Brahman scarcely revels in temporal world but becomes 
delivered, therefore, Brahman is said to be destroyer of the temporal world, thus in Kandinya scripture. 
Therefore even as deliverance is assured for some even so it is assured for all, this alone is conclusion. 

                                                        ।। यावदिधकारािधकरण ।। २० ।। 

 
।। ॐ यावदिधकारमविस्थितरािधकािरकाणाम् ॐ ।। ३३ ।। 

भाष्य 
'यथा यथािधकारो िविशष्यते एवं मुक्तामानंदो िविशष्यते ।  मनुष्येभ्यो गन्धवार्णामां गन्धवेर्भ्य 
ऋषीणामिृषभ्यो देवानां देवेभ्य इन्द्रस्य इन्द्रारुद्रस्य रुद्राब्रह्मण एष हे्यव शतानन्द:' इित चतुवेर्दिशखायाम् ।। 
अध्यात्मे च - 'ज्ञानं चोपासनं चवै मुक्तामानंद एव च । यथािधकारं देवानां भवन्त्येवोततरोततरम्' इित ।। 

Commentary 
Even as one becomes qualified even so does the delivered one revels in Bliss. More than the human 
beings, the Gandharvas,  more than the Gandharvas,  the Seers, more than the Seers, the divine ones, 
more than the divine ones, Indra,  more than Indra, Rudra, more than Rudra, Brahman revel by 
hundred-fold., thus in section of the Vedas. Even in spiritual sense, Wisdom, propitiation and the Bliss 
in deliverance also, qualification for the divine beings becomes increasingly more and more. 

।। ॐ अक्षरधीयां त्व िवरोध: सामान्यतद्भावाभ्यनौपसदवततदुक्तम् ॐ ।। ३४ ।। 

भाष्य 
न चासमत्वेन िवरोधों भवित । ब्रह्मधीत्वात् दोषाभावसाम्यादुततमेभ्योsन्येषां भावाच्च । औपसदविच्थष्यवत् । 
उकं्त च तुरुशु्रतौ - 'नानािवधा जीवसंघा िवमुक्तौन चवै तेषां ब्रह्मधीयां िवरोध: । 
दोषाभावादु्गरुिशष्यािदभावाल्लोकेsिप नासौ िकमु तेषां िवमुक्तते:' इित ।। 

Commentary 
If there is no similarity, there is no contradiction because being wise in Wisdom of Brahman and being 
devoid of empirical taints they are like a good learner better than the best. It has also Ben mentioned in 
Tura scripture that in respect of many who are delivered no contradiction ever results, being wise in 
Wisdom. In primordial world there is no contradiction due to the presence of good learners, then how 
can there be any taint in deliverance? 

                                                        ।। इयदामननािधकरण ।। २१ ।। 

।। ॐ इयदामनानात् ॐ ।। ३५ ।। 

भाष्य 
नामादारभ्य �्राणांतमुततरोततरोमुततमत्वमुक्तम् । न �्राणाित्कंिचत्भयू उक्तम् । तथाsिप पवूर्वत्स्यािदित न 
वाच्यम् । '�्राणो वाव सवेर्भ्यो भतूान् िह �्राणाद्भयूान् �्राणोहे्यव भयूांस्तस्माद्भयूान्नाम' इित कौंठरव्यशु्रते: ।। 
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Commentary 
Beginning with essences reaching gradually to �्राण, the Prime Breath better things are spoken. There is 
nothing greater than �्राण, the Prime Breath. Even then one should speak as done earlier. Among all, 
�्राण, the Prime Breath, verily is the greatest. greater than �्राण, the Prime Breath there none other. 
Therefore, �्राण, the Prime Breath in known as the final goal, thus in Kauntharavya scripture. 

।। ॐ अंतरा भतूग्रामविजित ॐ ।। ३६ ।। 

भाष्य 
यथा भतूग्राम एकस्मादेक उततमोsस्त्येव एवं �्राणादिप परमात्मनमन्तरा िवद्यते इित चेन्न । �्राणादुततमभावे 
�्रमाणमुक्तम् । अन्यत्रोततमभावे न �्रमाणम्  दृश्यते चान्यत्रोततमत्वम् । 

Commentary 
Even as among the Jivas there exists one better than the other, even so between the �्राण and the 
Supreme Being there exists, thus no one should say. Because it is already been said earlier by evidence 
that there is no one greater than �्राण, in other cases due to the absence of any evidence, thus having 
said in many good scriptures. 

।। ॐ अन्यथा भेदानुपपिततिरित चेन्नोपदेशवत् ॐ ।। 

भाष्य 
�्राणस्य सवोर्ततमत्वे परमात्मना भेदानुपपिततिरित चेन्न । शु्रत्युपिदष्टवदुपपतेत: । अन्येभ्य: �्राणस्योततमत्वं 
तस्मात्परमात्मनो हु्यपिदष्टम् ।। 

Commentary 
Since �्राण, the Prime Breath is spoken about his being best there is reason for considering to be distinct 
from the Supreme Self. It would be more as mentioned in scripture. The Prime Breath is superior than 
all the rest and Supreme Being is superior to the Prime  Breath, thus has been said. 

।। व्यितरेकािधकरण ।। २२ ।। 

भाष्य 
न इित चेन्न ।। 

Commentary 
It would not be proper to say that no one is superior to the Prime Breath. 

।। ॐ व्यितहारो िविशषंित हीतरवत् ॐ ।। ३८ ।। 

भाष्य 
उकं्त �्राणात्परमात्मन: उततमत्वं पवूोर्क्ताध्याहाहरेण 'एष तु वा अितवदित' इित िविशंषितिह । यथेतरेषु 
िवशेषणम् ।। 'उततमत्वं िह देवानां मुक्ताविप  िह मानवजाित ।। तेभ्य: �्राणस्य तस्माच्च िनत्यमुक्तस्य व ैहरे:' 
इित च ब्रह्मतंते्र ।। 
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Commentary 
The Supreme Self is spoken as superior to �्राण, the Prime Breath in the previous references. With the 
words  एष तु अितवदित with this description, even as he is different, thus having been described. Even 
in deliverance the Supreme Self is superior than the human beings. Superior to the others is the Prime 
Breath and compared to the Prime Breath Hari is eternal free, thus in Brahmatantra. 

।। सत्याद्यिझकरण ।। २३ ।। 

भाष्य 
कृितिनर्ष्ठा िवज्ञानिमत्यादीनां भेदाद्बहव: उततमानां इित चेन्न ।। 

Commentary 
Having spoken of the differences in action, faith and wisdom of one says that there are many who are 
superior to Prime Breath then it would not be proper. 

। ॐ सवै िह सत्याद्यिझकरण: ॐ ।। ३९ ।। 

भाष्य 
सत्यािदगुणास्तस्याएव परदेवताया: स्वरूप भतूा: । ब्रह्मतकेर्  च - 'नामािद �्राणपयर्ंताद्यो िह सत्यािदरूपवान्  
। तस्म ैनमो भगवते िवष्णवे सवर्िजष्णवे' इित ।। 'सत्याद्या अहमात्मांता यदु्गणास्समुदािरता: । तस्य ैनमो 
भगवते यस्मादेविवमुच्यते ।। 

Commentary 
The attributes like Satya, the Prime Existence became the identity of the Supreme Godhead. नाम, the 
essence reaching out till �्राण, the Prime Breath - all these are verily the form of सत्य, the Prime 
Existence. To him be our obeisance, to the Resplendent Vishnu who verily is the ever winner. Whose 
attributes from सत्य, the Prime Existence to I am the Self are all delineated extensively and who 
delivers from the primordial world is - to the resplendent one be our obeisance. 

।। कामािधकरण ।। २४ ।। 

भाष्य 
�्रकृतेरिप जन्मादे: संसार�्रापे्त: िकिमितनामािदष्वपाठ इत्यत्रोच्यते – 

Commentary 
If from Nature one acquires birth and the primordial life, why then all these various designations? This 
has been clarified hereafter. 

।। ॐ कामािदतरत्र तत्र चाsयतनािदभ्य: ॐ ।। ४० ।। 

भाष्य 
स्वेच्छयवै मलूस्थाने  िस्थताsन्यत्रावतारान् करेतीश्वरेच्छानुसरेण । 'सवार्यतना सवर्काला सवेर्च्छा 
नबद्धाबंिधका सैंया �्रकृितरिवकृित' इित वत्स शु्रते: ।। ' नामादयस्तु बद्धत्वान्मोचकत्वात्परोsिप च । 
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उभयोरप्यभावेन यथाsव्यकं्त न तिूदतम् । य शु्रतौ  तथा जीवपरावुच्येते िकंचनेतरत् । नोच्यते च तदा 
तत्वदयं व ैसमुदाहृतम् ।। इित ब्रह्मतकेर्  ।। 

Commentary 
Abiding within one's own place performing actions in many diverse forms in accordance with the 
desires of the Supreme Lord, in all places, in all the periods within the bounds of one's desires, in 
limited and unlimited forms, the Prakriti becomes modified, thus in Vatsa Scripture. Since the manifest 
forms are bound on becoming modified the Supreme Being becomes the liberator from their bondage. 
Both Prakriti and Purusha do not become manifest as they exist in unmanifest forms. As explained in 
scriptures so do they come to be explained as Jiva and the Supreme one different from the other but the 
both are not spoken in that manner when they are united with each other. 

।। ॐ अदरादलोप: ॐ ।। ४१ ।। 

भाष्य 
अबद्धत्वेsिप भिक्तिवशेषादेवोपासनाद्यलोपस्तस्या भवित ।। 'यथा श्रीिनर्त्यमुक्तामाsिप �्राप्तकामाsिप सवर्दा । 
उपास्ते िनत्यशो िवष्णुमेवं भक्तो हरेभर्वत्' इित ब्रह्मतंते्र ।। 

Commentary 
Prakriti though not bound (by the primordial world) due to special devotion to the luminous Lord, the 
bondage becomes dissolved. Though eternally unbound and ever endowed with all desires Prakriti 
propitiates singularly Vishnu alone, become united with Hari, thus in Brahatarka. 

।। ॐ उपिस्थतेस्तद्वचनात् ॐ ।। ४२ ।। 

भाष्य 
अनािदकाले भगवत्संबंिधत्वाद्यजु्यते च िनत्यमुक्तत्वं तस्या: । 'द्वावेतावनािदिनत्यावनािदयुक्तौ िनत्य 
मुक्तावनािदकृतौ िनत्य कृतौ योsयं परमो या च �्रकृितिरित ह्यस्यां परमो रमते ह्यिस्मन्�्रकृित स्विस्मिन्ह 
रमते परमो न स्विस्मन्कृितरत एनमाहु: परम' इित गौपवनशु्रितवचनात् ।। 

Commentary 
Since the relation with the Resplendent One is from the time immemorial, eternal deliverance also 
comes to be in existence. These two, eternal from the beginning and eternally together, eternally 
unbound and eternally resurgent and ever resurgent, both as the Supreme Being or as the Prakriti, the 
Supreme Being revelling in Prakriti and Prakriti revelling in the Supreme Being, the Supreme Being 
revelling in his own form but Prakriti does not revelling in her form, therefore He the Supreme Being 
alone is said to be revelling in his own Creation, thus in Gaupavana scripture. 

।।  िवधार्रणािधकरण ।। २५ ।। 

भाष्य 
दशर्नाथर्ं हु्यपासनम् । तच्चश्रवणादेरेव भवित । अत: िकमथर्िमत्यत्रोच्यते ।। 
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Commentary 
Propitiation verily is through drily direct perception. If so then for what purpose being receptive 
(reflective and meditative) fulfil? That is replied here. 

।। ॐ तिन्नधार्रणाथर्िनयमस्तदृषे्ट: पथृ्यग्ध्य�्रितबंध: फलम् ॐ ।। ४३ ।। 

भाष्य 
तत्विनश्चयो वेदाथर्िनयमश्च ब्रह्मदृषे्ट: पथृगेव । िह शब्देन 'आत्मा वा अरे द्रष्टव्य: श्रोतव्यो मन्तव्यो 
िनिदध्यािसतव्य:' इित शु्रित सचूयित । श्रवणािदफलं चाज्ञान िवपयर्यािददशर्न �्रितबंधिनविृतत: ।। ब्रह्मतकेर्  च - 
शु्रत्वा मत्वा तथा ध्यात्वा तदानीम् िवपयर्यौ । संशय च पराणुद्य लभते ब्रह्मदशर्नम्' इित ।। 

Commentary 
Ascertaining the principles as well meaning of the Vedic Wisdom is different than direct seeing of the 
Brahman. Therefore the scripture suggests one should be receptive, reflective and meditative. The 
fruits of being receptive are being wise of the contradiction  and termination of the obstacles. Being 
receptive, reflective and meditative of the contradictions and all doubts being resolved one experiences 
the Brahman, thus says Brahmatarks. 

।। ॐ �्रधानवदेव िह तदुक्तम् ॐ ।। ४४ ।। 
भाष्य 
'न च श्रवणािदमाते्रण ब्रह्मदृिष्टभर्वित, िकंतु सेितकतर्व्येन । यथा गुरुदतंत तथवै भवित । 'आचायर्वान् पुरुषो 
वेद' इित हु्यक्तम् ।। 

Commentary 
it is clarified that one does not experience Brahman only by being receptive etc along with performing 
one's prescribed actions.As one becomes as the Preceptor provides. The Preceptor should be consider 
veritable Supreme Person, thus having been said. 

िलंगभयूस्त्वािधकरण ।। २७ ।। 

भाष्य 
गुरु�्रसाद: स्व�्रयत्नो वा बलवािनित िनगद्यते ।। 

Commentary 
Preceptor's grace, one's own efforts or being qualitatively strengthened, thus having been emphasised. 

।। ॐ िलंगभयूस्त्वाततिध बलीयस्तदिप ॐ ।। ४५ ।। 

भाष्य 
ऋषािदभ्यो िवद्यां ज्ञात्वाsिप सत्यकामत्वमन्येषां 'भगवांस्त्वेव मे कामं ब्रयूात्' , 'शु्रतं हे्यव मे भगवद्दशृ्भ्य 
आचायर्द्दवै िवद्यां िविदता सािधषं्ठ �्रापयित' इित वचनात् ।'अत्र ह न िकंचन वीयाय' इत्यनुज्ञानादुप कोसल 
वचनाच्च िलंगभयूास्त्वादु्गरु �्रसाद एव बलवान् । तिहर्  तावताsलिमित न मन्तव्यम् । 'श्रोतव्योमन्तव्य:' 
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इत्यादेस्तदिप कतर्व्यम् । वराहे च गुरु�्रसादो बलवान् तस्मादबलवततरम् । तथािप श्रवणािदश्चकतर्व्यो 
मोक्षिसद्धये' इित ।। 

Commentary 
Even Seers having been wise in Wisdom Satyakama said, O Resplendent One, instruct me what're 
desirable, I have heard that when instructed by a Preceptor does one becomes qualified, whereupon I 
will face no hindrances. Having thus instructed further to Upakosala, it came to be identified that Grace 
of the Preceptor is verily all powerful. Even then one should not consider that the grace of the 
Preceptor is satisfying all by itself. Becoming receptivity, reflectiopn and meditation is required to 
performed. Preceptor's instruction is powerful other than there is nothing else more powerful, thus 
having said in Varaha Purana. Therefore, being receptive etc are absolutely necessary for becoming 
delivered. 

।। पवूर्िवकल्पािधकरण ।। २८ ।। 

 
।। ॐ पवूर्िवकल्प: �्रकरणास्याित्क्रयामानसनत् ॐ ।। ४६ ।। 

भाष्य 
न च पवूर्�्राप्त एव गुरुिरिच िनयम: । समग्रानुग्रहंचेत्पश्च्ततन: करोित स्वयमेव तदा िवकल्प: स्यात् । 
मानसिक्रयावत्  यथोभयोध्यार्नयो: समयों: । 'पवूर्य्माजुततमो लब्ध: स्वयमेव गुरुयर्िद । गणृ्हीयादिवचारेण 
िवकल्प: समयोभर्वेत् ।। 'समग्रानुग्रहाभावात्सत्यकाम: स्वकं गुरुम् । ऋषभाद्यनुज्ञया चवै �्राप्ततस्मािद्ध 
युज्यते' इित बहृतंतते्र ।। 'सम्यग्रानुग्रहं किश्चत्स्वयमटेव समो यिद । कुयार्त्पुनश्च  ग्रणहीयादिवरोधेन क़ामत: 
।। ध्यानयो: समयोय: द्विद्वकल्प: सामंतों भवेत् । एवं गुरोिद्वर्तीयस्य िवकल्पो ग्रहणेिप च इित महासंिहतायाम् 
।। 

Commentary 
The Preceptor provided earlier, there is no such rule, if a Preceptor provided later bestows grace, then 
he becomes on his own an alternative. Then both becomes equally the source leading to meditation. If 
one obtains a Preceptor superior than the prior one and himself removes ignorance one should accept 
without much thought. If there is any differences between them then one may accept either of them? 
Since Satyakama was not satisfied with the prior Preceptor, taking the permission from the Bull and 
other Preceptors accepted from Gautam the instructions, thus on Brihat Tantra. If one obtains a 
Preceptor who was equal with the prior Preceptor and agrees to impart then if there is no opposition 
then he should willingly approach the later Preceptor. For meditation whichever is more conducive,  
accepting the same would be proper. In which case the latter Preceptor  become acceptable, thus in 
Mahasamhita. 

।। ॐ अितदेशाश्च ॐ ।। ४७ ।। 
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भाष्य 
'ब्रह्मोपास्व ब्रह्मोपचरस्व चच्छृणु िहतत्तवाम व तु । यथा ब्रह्मोपरचेयर्था मामुपचरेयेर् चान्येsस्मिद्धधा: 
शे्रयसश्चतानुपास्व तानुपरस्व तेभ्य: शु्रणु ही ते त्वामवंतु' इित पौष्यायणशु्रतावितदेशाच्च ।। 

Commentary 
Brahman should be propitiated, Brahman should be meditated, one should be receptive to him, may He 
protect you. (The Preceptor says) even as you serve Brahman even so serve me as well. Even as you 
serve me well even so serve others like me as well, so that you will be graced by them as well. Be 
receptive to them so that you be protected. Thus Paushyayan scriptures says. 

।। िवद्यािधकरण ।। २९ ।। 

भाष्य 
न च 'कमर्ण्यवै िह संिसिद्धमािस्थता जनकायर्:' इत्यािदनाsन्यन्मोक्षसाधनम् । 

Commentary 
Janaka and others attained excellence, verily ,by performing the prescribed actions, thus other mediums 
for deliverance having been spoken. 

।। ॐ िवद्यवै तु िवधार्रणािधकरण ॐ ।। ४८ ।। 

भाष्य 
'तमेवं िविदत्वाsितमतृ्युमेित नान्य: पंथा िवद्यते अयनाय' इितिनधार्रणािद्वद्यवै मोक्ष: ।। 

Commentary 
Being wise of Him in this manner transcend death for this purpose (the deliverance), for no other Path 
is found for this purpose. Thus having been decidedly spoken, only being wise in Wisdom deliverance 
is assured. 

।। ॐ दशर्नाच्च ॐ ।। ४९ ।। 

भाष्य 
न केवलं िवद्यया िकंत्वपरेक्षज्ञानेनवै च । 'सवार्न्परो मायया यं सीनीते दृष््टवेव तं मुच्यते नापरेण' इित 
कौिशकशु्रते: ।। 

Commentary 
Not only from Wisfom but through supra-sensory perception does one experience the transcendental 
Supreme Being, who has bound the all by Maya, his power of formatting. Only then he becomes 
delivered, thus in Kaushik scripture. 

।। शु्रत्यिधकरण ।। ३० ।। 

।।ॐ शु्रत्यािदबलीयस्त्वाच्च न बाध: ॐ ।। ५० ।। 
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भाष्य 
सावधारणा बलवती शु्रित: । 'इन्द्रोsश्वमेधांश्भतिमष्टाsिप राजा ह्रह्माणमीढ्यं समुवाचोपसन्न: । न 
कमर्िभनर्धननैैर्व चान्ये: । पश्येत्सुखं  तेन तत्वं ब्रवीित' इित बलविल्लंगम् 'न्सत्यकृत: कृतेन' इत्युपपिततश्च 
।'कमर्णा बध्यते जन्तुिवर्द्यया  च िवमुच्यते तस्मात्कमर् न कुवर्िन्त यतय: पारदिशर्न:' इितयुिक्त 
मद्भगवद्वचनम् ।। अतो न �्रमाणांतरबाध: । 'कमर्ण्यवै' इत्ययोग व्यवच्छेद ।। 

Commentary 
Well-endowed and powerful is the scripture. Though Indra having performed hundred Ashva Edgar 
sacrifices became King (of the gods) took refuge in Brahman by propitiating him - not by performing 
actions, not by offering wealth nor by any other methods. Thus seeing wellbeing he sought the 
foundational principle, which is powerful indication of the actions to be performed and the actions not 
to be performed, thus became eligible. The Jiva is bound by performing actions and becomes delivered 
by being wise in Wisdom. Therefore  the enlightened ascetics do not perform actions, thus the 
Resplendent Lord having spoken. Therefore there is no contradiction in the conclusive evidence that 
performance of actions being wise in Wisdom is assured path that leads to deliverance. 

।। अनुबंधाद्यिधकरण ।। ३१ ।। 

 
।। ॐ अवुबंधािदभ्य: ॐ ।। ५१ ।। 

भाष्य 
न केवल श्रवणािदिभगुर्रु�्रसादेन च ब्रह्मदशर्नम् । िकंतु भक्त्यािदिभश्च । 'सवर्लक्षणसंपन्न:सवर्ज्ञोिवष्णु 
तत्पर: । यदु्गरु: सु�्रसन्न: सन् दद्याततन्नान्यथा भवेत् ।। तथाsप्यनािदसंिसद्धो भक्त्यािद गुणपणूर्त: । लभेद् 
गुरु �्रसादं च तस्मादेववैमाचक्षते तद्भवेत्' इित ।। भिक्तिवर्ष्णौ गुरौ चवै गुरोिनर्त्य�्रसन्नताम् । 
दद्यातच्छमदमादीं च तेन चतेै गुणा: पुन: ।। तसैवेर्: दशर्नं िवष्णो: श्रवणािदकृतं भवेत्' इित च नारायण तंते्र ।। 

Commentary 
Not by listening, not by the grace of the Preceptio alone is the experience of Brahman, but also  being 
in communion with. Endowed with all auspicious attributes, all wise in Wisfom, Vishnu is 
transcendental. The Preceptor who being pleased gives that would not become of no use. Even then one 
who continuously in communion with restraint on mond senses, receives grace from the Preceptor 
whereupon he becomes devoted and becomes in communion, thus having been said. Communion with 
Vishnu and with the Preceptor as well, keeping the Preceptor ever pleased, restraint and control give 
one again greater access to enlightened Wisdom. By all these action one become increasingly qualified 
to observe Vishnu directly. the listening etc becoming worthwhile, thus in Narayana Tantra. 

।। �्रज्ञांतरािधकरण ।। ३२ ।। 

।। ॐ �्रज्ञांतरपथृक्त्वत् दृिष्टश्च तदुक्तम् ॐ ।। ५२ ।। 



185	
	

185	
	

भाष्य 
उपासनाभेदवततदशर्नभेद: । तच्चोकं्त कमठशु्रतौ  - 'अंतदृर्ष्टयोबिहदृर्ष्टयो अवतारदृष्टय: सवर् दृष्टय इित । 
देवावाव सवर्दृष्टयस्तेषु  चोततरोततर माब्रह्मणो अन्येषु यथायोगं यथा ह्याचायार्: आचक्षते' इित ।। अध्यात्मे च - 
दृष्टवै  ह्यवतारणां  मुच्यन्ते िकिचदंजसा । दशर्नेनांतरेणान्ये देवास्सवर्त्र दशर्नात् । तेषां िवशेषमाचायोर् वेितत 
सवर्ज्ञतांगत:' इित।। 

Commentary 
With difference in propitiation comes different experience. Therefore it is said  from internal 
perception and external perception, perception of the descents and perception everywhere - all these are 
verily perceptions beginning from luminous divinities progressively to Brahman himself, whatever 
capacity one has accordingly does the Preceptor communicates. On reaching the spiritual level 
experiencing the descents some become delivered, experiencing the luminous divinities in all directions 
some others become delivered. For those who are specially distinguished Preceptors come to be known 
as wise in entirety of Wisdom, thus has it been said. 

।। न सामान्यािधकरण ।। ३३ ।। 

।। ॐ सामान्यातप्युपलब्धेम्युर्त्युवन्निहलोकापितत: ॐ ।। ५३ ।। 

भाष्य 
न सामान्यदशर्नमाते्रण मुिक्त: । यथा मत्ृ◌ुमात्रात् । न िह लोकापिततमातं्र मुिक्त: । 'सामान्य दशर्नाल्लोका 
मुिक्तयोर्ग्यात्मदशर्नात्' इित िह नारायणतंते्र ।। 'मुच्यते नात्र संदेहो दृष्टव्यातुस्वात्मयोग्यया' इित च ।। 
'दशर्नेनात्मयोग्येन मुिक्तनार्न्येनकेनिचत्' इित चाध्यात्मे ।। 

Commentary 
Even as on death one I'd not delivered even so by ordinary  perception (of the The Supreme Being) 
there is no deliverance. After ordinary pereception the world becomes qualified for deliverance having 
perception of the Supreme Self, thus in Narayan Tantra. Will assuredly delivered by the perception of 
the Supreme Self, thus also having said. With perception of the Supreme Supreme Self  deliverance is 
sure, not from any other manner, thus also in Adyatma scripture. 

।। �्राणािधकरण ।। ३४ ।। 

भाष्य 
भिक्तरेवनंै  नयित भिक्तरेवनंै दशर्यित भिक्तव : पुरुषो भिक्तरेवनंै भयूिस' इित माठर शु्रते: न परमात्मना 
दशर्निमित चेन्न । 'तस्यषै आत्मा िवशे्व ब्तह्मधाम' इित शु्रते: । कथं तहायेगा शु्रित: ।। 

Commentary 
Communion leads him life, communion shows him the way, communion is his refuge, communion 
verily is Supreme goal for him, thus is said in Mathara scripture. Not that it is direct perception of the 
Supreme Self.  In this manner alone he is lead by the Supreme Self to the Abode of Brahman, thus in 
scripture. Then what about the scripture? 
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।। ॐ परेण च शब्दस्य तािद्वध्यं भयूस्त्वात्वनुबंध: ॐ ।। ५४ ।। 

भाष्य 
परमात्मवै भक्त्यादशर्नं �्राप्य मुिकं्त ददातीित �्रधानसाधनत्वाद्भिक्त: करणत्वेनोच्यते ।। मायावभैवे च - 
'भिक्तस्थ: परमो िवष्णुस्तयवैनंै वशं न्येतेभ्यो । तयवै दशर्नं यात: �्रदद्यान्मुिक्तमेतया ।। स्नेहानुबंधो 
यस्तिस्मन्बहु मानपुरस्सर: । भिक्तरुच्यतेत सवै कारणं परमेिशशु:  इित ।। सवर्शब्दानां ब्रह्मिण �्रवतेृतश्च ।। 

Commentary 
Having attained the enlightened perception through communion with the Supreme Being deliverance is 
given as the principal result, the communion being spoken as the cause. Mayavaibhava scripture says 
further that dwelling in the state of communion by the power of Maya Vishnu takes him under his 
refuge.  Being graced by direct perception he is lead to deliverance. Being wise in Wisdom of Brahman 
and having close companionship is communion. Communion is the principal reason for establishing 
relationship w oth Supreme Being, all that is spoken having been energised verily by Brahman alone. 

।। एकािधकार ।। ३५ ।। 

 
भाष्य 
जीवानां पथृगुत्पतेतनार्िद योग्यतापेके्षित न मन्तव्यम् । कुत: - 

Commentary 
Because Jivas do not have separate distinct births one should not think that they do not have separate 
distinct competence. Because – 

 
।। ॐ एक आत्मनश्यरीरे भावात् ॐ  ।। ५५ ।। 

भाष्य 
अंशांिशनोरेकत्वमेव । अंिशकमर्िविनिमर्तशरीर एवांशस्यभावात् ।। 

Commentary 
There exists similar essence in different fragments, though their actions come to be performed as per 
inclination of the bodies differently created. 

।। ॐ विृतरेकस्तद्भावभािवत्वान्न तपूलबिधवत्  ॐ ।। ५६ ।। 

भाष्य 
ज्ञानािद भावे िलद्यमानेsिप नांशांिशनो: पथृग्भाव एव । तदुपासनािदभोगादंशस्य । परमसंिहतायां च - 
'अंिशनस्तुपथृग्जाता अंशास्तस्यवै कमर्णा । पुनरैक्यं �्रपद्यन्ते नात्र कायार् िवचारणा' इित ।। 

Commentary 
On account of inclination of Wisdom and the rest there exists difference among them, but there is no 
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difference of the essence within them, though there is difference in the experience of the fragments. 
The fragments are born separately, the actions performed by the fragments also being different, but 
there manifests one common thread, for this there need no much thinking, thus in Paramasamhita. 

।। अंगावबद्धािधकरण ।। ३६ ।। 

। ॐ अंगावबद्धास्तु न शाखासु िह �्रितवेदम् ॐ ।। ५७ ।। 

भाष्य 
ब्रह्माद्यगंजेवताबद्धोपासनािद �्राितशाखं �्रितवेदं च नोपयंिह्रयते । िहशब्दात् - समत्वाद्वोततमत्वाद्वा 
नांगदेवाद्यपुासनम् । उपसंहायर्िमत्याहुवेर्द िसद्धांतवेिदन:'  इित ब्रह्मतकर् वचनात् ।। 

Commentary 
The deities presiding over limbs being bound by Brahman their propitious also becomes different but 
their Wisdom should not be considered as different. Being similar and all as superior they should not 
propitiated as being different from the others. The wise ones conclude expounding as Wisdom spoken, 
thus in Brahmatarka. 

।। ॐ मन्त्रािदवद्वाsिवरोध: ॐ ।। ५८  ।। 

भाष्य 
सवर्देवतामन्त्रा: यथाsधीयंत एवम िवरोधो वा  'उपासनांगदेवानां परमांगतया भवेत् । उपसंहृितिवर्शेषे तु 
फलानामन्यथा न तु । पुरुषाणां िवशेषद्वा यथायोगं भिवष्यित' इित ब्रह्मतंते्र ।। 

Commentary 
Even as the mantras of the divinities are studied leven so their contradictions are studied, the 
propitiation of these subsidiary divinities become part of propitiation of the Supreme Being.  Then the 
conclusions being special  the fruits do not become  contradictory. They become appropriate for the 
Persons as required, thus in Brshmatantra. 

।। भमूािधकरण ।। ३७ ।। 

।।  ॐ भमू्न: क्रतुवज्ञयायस्त्वं तथा च दशर्यित ॐ ।। ५९ ।। 

भाष्य 
सवर्गुणेषु भमूगुणस्य ज्यायस्त्वं क्रतुवत्सवर्त्रसहभावात् ।। दीक्षा �्रायणीयोदयनीयसवनत्रयाव भथृात्मक: 
क्रतु: ।। 'भमूवै देव: परमोहु्यपास्यो नवैाभमूा फलमेषां िवधतेत । तस्माद्भमूा गुणों व ै िविशष्टो यथा क्रतु: 
कमर्मध्ये िविशष्ट: इित गौपवनशु्रित: ।। 

Commentary 
In all the attributes the prominent ones are those of the Supreme Being because during sacrificial 
performances they are used with equal prominence in all the cases. Performance of all those actions 
which make the instructions resurgent are those which are referred as sacrifices. As one full of 
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auspicious attributes becomes the reason for supreme propitiation and if propitiated as one not 
endowed with full attributes, then the fruits thereof will not be granted. Therefore the one who is 
endowed with all auspicious attributes becomes special even as in all performances of action sacrificial 
act becomes special, thus in Gaupvana scripture. 

।। नानाशिब्द्धकरण ।। ३८ ।। 

।।  ॐ नाना ब्दािदभेदात् ॐ ।। ६० ।। 

भाष्य 
'शब्दोsनुमा तथवैाक्षो योग्यताभेदतस्सदा । ब्रहे्मदीनामेकमथर्ं बहुधा दशर्यंित िह अत: 
पणूर्त्वमीशस्यनानवैषैां �्रदृश्यते । अत: फलस्य नानात्वं नानवैोपासनं यत: इित ब्रह्मतकेर्  । अतो भमूत्वमिप 
नानवैोपास्यते ।। 

Commentary 
Scriptural word, inference and direct perception are in themselves are credible premises, showing many 
meanings in one Brahman and others. Therefore the complete and comprehensive entirety oF the 
Supreme Lord is perceived by seekers in many forms. In view of the same proportion of the different 
forms seem to bring different fruits, thus Brahmatarks points out. Therefore 
Re the comprehensive attributes of the Supreme Lord are propitiated in various ways. 

।। िवकल्पािघकरण ।।  ३९ ।। 

 
।।  ॐ िवकल्पोिविशष्टफलत्वात् ॐ ।। ६१ ।। 

भाष्य 
स्टवयोग्योपासनानंतरं सामान्यस्यािप कस्यिचदुप्सनां िवकल्पेन भवित िविशष्टफलपेक्षया ।। 
'मुक्त्यथर्मात्म योग्यं िह कायर्मेव हु्यपासनम् । निृसंहािदकमन्यच्च दुिरतािद िनवतृतये । उपास्यते यथायोगं 
न वा फलिवभेदत:  । इित च ब्रह्मतकेर्  ।। 

Commentary 
On propitiating the Supreme Being I according to one's capability for others normally whatever 
alternate forms found to be appropriate according to the expectation of desired fruits, come to be 
accepted. For the sake of deliverance appropriate for propitiation should be undertaken, leaving 
propitiation of other forms like Narasimha and others to avoid impediments or according the result 
desired, thus has been spoken in Brahmatark. 

।। काम्यािधकरण ।। ४० ।। 

।। ॐ काम्यास्तु यथाकामं  समुच्चीयेरन्न वा पवूर्हेत्वभावात् ॐ ।। ६२ ।। 
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भाष्य 
'यस्य यस्य िह य: कामस्तस्य तस्य हु्यपासनम् । तादृशानां गुणानां च समाहारं �्रकल्पयेत् ।। 
अकामात्वान्मुमकू्षाणां न वा तेषामुपासनम् । तुष््टयथर्मीश्वरस्यवै नवोपासा िवदुष्यित' इित ब्रह्मतंते्र ।। 

Commentary 
Whichever thing is desired by whichever person in accordance becomes his propitiation. Even as his 
attributes prompt him even so should be consider the manner of his propitiation.  For those seeking 
deliverance actions are performed with desire in mind then those should such would please the 
Supreme Lord. Such propitiation would not go waste. 

।। अंगािधकरण ।। ४१ ।। 

 
।। ॐ अंगेषु यथाssश्रयाभाव: ॐ ।। ६३ ।। 

भाष्य 
अंगदेवतानां यथा यथा परमेश्वरांगात्र तत्वं  'चक्षो: सयूोर् अजायत' इत्यािद तथा भावना कतर्व्या ।। 

Commentary 
As regards the divinities presiding over different limbs even as they have refuge even so will be their 
performance needs to be considered, the Sun became the eye, thus having been said. 

।। ॐ िशषे्टश्च ॐ ।। ६४ ।। 

भाष्य 
'यिस्मन्न्यिस्मन्यो िह चांगे िनिवष्ट: परस्य िचंत्य: स: तथा तथवै' इित पौत्रायणशु्रते: ।। 

Commentary 
In whichever limb of the Supreme Be inch one has taken refuge in that role the particular divinity 
should be propitiated. 

।। ॐ समाहारात् ॐ ।। ६५ । 

भाष्य 
'अंग:ै परादे्य िह देवा िवसष्ृ्टवास्तत्तदु्गणान्परमे संहकेत । तांश्चािप तत्रवै िविचंत्य देवान् स्थानं मुमुकु्ष: परमं 
व्रजेत' इित काशायणशु्रतौ समाहारं वचनात् ।। 

Commentary 
From whichever limb of the Supreme Being the divinities have been created in those limbs they should 
be propitiated. Thinking the divinities in the limb conceptualised the seekers traverse to deliverance, 
thus in Kashayana scripture. 

।।  ॐ गुणसाधारण्यशु्रतेश्च ॐ ।। ६६ ।। 
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भाष्य 
'साधारण्यात्सवर्गुणा: परस्य समाहायार् स्तत्वदृशो मुमुक्षो:' इित माण्डव्य शु्रतेश्च ।। 

Commentary 
Since in Mandava scripture it having said further about the manner how the attributes of the Supreme 
Being should be propitiated – 

।। नवािधकरण ।। ४२ ।। 

।। ॐ न वाsतत्सहभावशु्रते: ॐ ।। ६७ ।। 

भाष्य 
न वांsगंदेवतोपसंहार: कायर्: । उपसंहारस्य सहश्रवणात् ।। 

Commentary 
Since all the different paths have been spoken about propitiation together with listening there no 
objection then  whether one performs actions or not. 

।। ॐ दशर्नाच्च ॐ ।। ६८ ।। 

भाष्य 
'सत्यो ज्ञान: परमानंदरूप आत्मेत्येवं िनत्यदोपासनं स्यात् । नान्यत् िकंिचत् समुपासीत धीर: 
सवर्गुणदैेर्वगणा उपासते' इित कमठशु्रतौ ।। 

Commentary 
The Wisfom of the Prime Existence having been received the form of the Bliss of Bestitude and 
considering that the Supreme Sel verily is eternal. Those well-established in their intelligence 
propotiate the others not even in small measure worshipping the divine beings endowed with all 
attributes. Thus in Kamatha scripture. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये ततृीय 
अध्यायस्य ततृीय  पाद संपणूर्: ।।                                                                                                      

 

00000 
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ततृीय अध्याय 

Third  Chapter  

चतुथर् पाद 

Four th  s tep  

ज्ञानपाद 

 
ज्ञानसामथ्यर्मिस्मन् पादे उच्यते ।। 

Commentary 

The power of Wisdom is spoken in this Chaper. 

।। पुरुषाथार्िधकरण ।। १ ।। 

 
।। ॐ पुरुषाथोर्sत: शब्दािदित बादरायण: ॐ ।। १ ।। 

भाष्य 
यद्दशर्नाथर्मुपासनोक्तातस्माद्दशर्नात्सवर् पुरुषाथर् �्रािप्तिरित बादरायणो मन्यते । 'यं यं लोकं मनसा 
संिवभाित िवशुद्दसत्व: कामयते यांश्चकामान् । तं तं लोकं जयते तांश्चकामांस्तस्मादातामजं्ञ 
ह्यचर्येद्भिूतकाम:' इित शब्दात् ।। 

Commentary 
For whose experience propitiation has been spoken by experiencing him one becomes well founded in 
being Purusha, thus is the opinion of  Badarayana.  Whatever one desires thinking in one's mind to be  
the propitious deed those desires becomes satisfied and those worlds he wins over. Therefore, the one 
who desires well being should worship the men wise in Wisdom of Brahma, thus having been spoken. 

।। ॐ शेषत्वात्पुरुषाथर्वादो  यथाsन्येिष्वित जिैमिन: ॐ ।। २ ।। 

भाष्य 
अस्त्येव मोक्षसाधनत्वं ज्ञानस्य । स्वगार्दाषु तत्साधनकमर्शेषत्वेन ।। 'स्वगर्ं  धनादे्दहतो व ैगहृाच्च�्राप्स्यंित  
धीरा न त्वधीरा: कुतिश्चत्' इित वदित जिैमिन: ।। 

Commentary 
For being wise on Wisdom there do exist the mediums. For heavenly worlds by performing one's 
actions. With wealth or through performance of actions or through one's temporal life, the wise ones 
attain the heavenly worlds, ever those Not who are not wise in Wisdom, thus says Jaimini. 

।। ॐ आचारजशर्नाच्च ॐ ।। ३ ।। 
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भाष्य 
'यदेव िवद्यया करोित श्रद्धयोपिनषदा तदेव वीयर्वततरं  भवित' इित शेषत्वशु्रते: ।। 

Commentary 
He who performs actions through learning and being receptive sitting near the teacher he becomes 
strong in energy, thus in rest of the remaining scripture. 

।। ॐ समन्वारंभणात् ॐ ।। ५ ।। 

भाष्य 
'कमैर्व देहं दिैवकं मानुषं वाsप्यन्वारभेन्नापरस्तत्र हेतु: । भोगांस्त्वदीयांश्च  यथा िवभागं ददाित कमैर्व 
शुभाशुभं यत् । इित माठर शु्रतेश्च । संशब्ध: �्राधान्यं दशर्यित ।। 

Commentary 
Performance of action is there both in Divine or temporal life,  there being no other reason for 
performance of actions. Enjoyment being provided to them separated as proper or improper, thus has 
been said in Mathar scripture. The word सं shows the primacy for performing actions in totality. 

।। ॐ तद्वतो िवधानात् ॐ ।। ६ ।। 

भाष्य 
'ज्ञानी च कमार्िण सदोिदतािन कुयार्दकाम: सततं भवेत्' इित कमठशु्रतौ शु्रतौ ज्ञानवतोsिप िवधानात् ।। 

Commentary 
The man of Wisdom performs actions  which are proper ones to performed and being ever detached 
from the improper actions, thus the principal actions to be followed by wise one having been 
mentioned in Kamatha scripture. 

।। ॐ िनयमाच्च ॐ ।। ७ ।। 

भाष्य 
'कुवर्न्नेवेह कमार्िण िजजीिवषेच्छतं समा: । एवं त्वयी नान्यथोsिस्त न कमर् िलप्यते नरे ।।' इित ।। 

Commentary 
One should live here hundred years performing actions, whereupon the actions performed will not 
attached to the human being, thus having been said. 

।।  ॐ अिधकोपदेशातुत बादरायण स्यवंै तद्दरुशनात् ॐ ।। ८ ।। 

भाष्य 
ज्ञानादेव स्वगोर् ज्ञानादेवापवगोर् ज्ञानादेव सवेर्कामा: संपत्द्यतें । 'तथािप यथा यथा कमर् कुरुते तथा 
तथाsिधको भवित' इित कौंठरव्यशु्रते: ।। युिधिष्ठरानां राजसयूािदना फलािधक्यदशर्नाच्चेित बादरायणस्य 
वचनम् ।। 
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Commentary 
With Wisdom alone one reaches the heavens, by Wisdom alone one becomes delivered, by  Wisdom 
alone all desires become fulfilled. Even then even as one continues performing actions even so one 
reaps increasing Wisfom, thus in Kauntharava scripture. Yudhishthira and others saw the increasing 
results on performance of Rajasuya sacrifice, thus Badarayana also opines. 

।। ॐ तुल्यं तु दशर्नम् ॐ ।। ९ ।। 

भाष्य 
राजसयूािद कृतावकृतौ च सममेव तेषां िवज्ञानम् । िवज्ञानमेतत्सवेर्षां मुनीनां ब्रह्मदशर्नात् । 
स्यादेवचकैस्योत्पिततमत्व मोक्षोनान्यस्मािदित तत्रािप िचित्रता ।। स्वगार्दय: कमर्णवै नान्येनेत्यपरेविटदु: । 
ज्ञाडनेनािधक्यिमत्याहु: जिैमन्याद्यास्तु केचन ।। अदृष्टमेव ज्ञानेन दृष्टंनवैोपलभ्यते । इित केिचिद्वद: 
�्रहुव्यार्सिशष्य इमेिखला ।। यस्माद्व्यासमतं सवर्ं सत्यमेव ततोsिखलम् । यथाssकाशयत्वनंतोsिप व्यामो 
हस्ताविधस्तथा । �्रादेशोsिप िह सत्येन तथतेैषां मतानां तु । स्वयं तु भगवान्व्यासो  व्याप्तज्ञानमहांशुमान् । 
अनंताकाशवत्पश्यिन्निखलं  पुरुषोततम: ।। ज्ञानेनवैाप्यते सवर्ं कमर्णा त्विधकं भवेत् । ।इित �्राह महायोगी 
पुमथार्नां िविनणर्यम् इित भिवष्यत्पवर्िण ।। ज्ञािननामिप देवानां िवशेष: कमर्िभभर्वेत् । चीणेर्sकृते वा ज्ञानस्य 
न िवशेषोsिस्त कमर्िण इित ब्रह्मतकेर्  ।। 

Commentary 
Having performed Rajasuya sacrifice they became became satisfied and attained singular Wisdom. By 
experiencing the presence of the Brahman, there was nothing that was not known to the seers. 
Deliverance is natural consequence after the experience of Brahman, though be difference in opinions.  
Heavenly worlds are doe to performance of one's actions, not from  other means, only few ones 
becoming eligible. With wisdom the fruits of actions become more, someone like Jaimini and the 
others. By wisdom the unseen heavens become available, not the things seen , thus is being said but all 
these  disciples. Why does Vyasa's opinion like the endless Space that envelops, seems to be 
substantive as the truth for all? That is because though regional they all being disciples of Vyasa are 
conforming with each other. In truth Vyasa being resplendent as the fragment that is comprehensively 
wise in Wisdom,vastly encompasses like the endless sky, as the best among the people, Enveloping 
with his Wisdom all the actions performed he becomes exceedingly great. He is therefore declared as 
great ascetic, the final goal for conclusive human aspiration, thus on Bhavisya Parva. Even for the wise 
ones and the divine beings he becomes the reason for performing special actions, whether done or not 
done, without diminishing their Wisdom, thus in Brahmatarka. 

।। असावर्त्रीकािधकरण ।। 

भाष्य 
सवेर्षां पुरुषाथार्पेिक्षत्वाज्ञानािधकारतेत्यताह ।। 
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Commentary 
Some may feel that since every one has expectation to fulfil their human aspirations, they should have 
competence to be wise in Wisdom, the clarification is hereafter given. 

।। ॐ असावर्त्रीकी: ॐ ।। १० ।। 

भाष्य 
न सवेर्षामिधकार: ।। 

Commentary 
No, every one does not have the competence. 

।। ॐ िवभाग: शतवत् ॐ ।। ११ ।। 

भाष्य 
नवकोट्यो िह देवानां तेषां मध्ये शक्तस्य तु । सोमािधकारो वेदोक्तो ब्रह्मणी दे्व शतािधके ।। यथा तथवैा 
संख्येया: �्रजास्तासु िक्रयांजन: । ज्ञानािधकारी सं�्रोक्तो िवष्णुपादकैसंश्रय: इित वचनात्सुखापेक्षा । 
साम्येिपिवभाग ईष्यतेsिधकाराथर्म् ।। कस्यािधकार:।। 

Commentary 
Divinities are none crore in number, and Vedas say that only hundred of them are qualified to revel in 
bliss. Two of them became effulgent. While it was possible to identify hundred and two who were 
qualified to revel in bliss, it was  impossible to estimate among the innumerable Jivas born. Out of 
them only few were qualified to take refuge at the feet of Sri Vishnu, they having attained their right by 
being wise in Wisdom. Thus has been said in view of their desire to revel in happiness. Though all are 
equal in their desire, only few are qualified to be delivered. How does one become qualified ? 

।। ॐ अध्ययनमात्रवत: ॐ ।।१२ ।। 

भाष्य 
अवषै्णवस्य वेदेsिप ह्यिधकारत न िवद्यते । गुरु भिक्त िवहीनस्य शमािदरिहतस्य च । न च वणार्वरस्याsिप 
तस्मादध्ययनािन्वत: । ब्रह्मज्ञाने तु वेदोके्तsप्यिधकारी सतां मत: इित ब्रह्मतकेर्  ।। 'परेदे्वदानथाथार्नधीयीताथ 
िवचायर् ब्रह्म िवंदेत्' इित कौषारवशु्रित: ।। 

Commentary 
For the non-believers of Vishnu there is no right to the Vedic Wisdom, even as to those who lack 
devotion to the Preceptor and are neither restrained nor controlled, nor to their classification (in terms 
of attributes and inclination), becoming unqualified for Instruction, Vedic Wisdom being accessible 
only to those who for the pure and the pious ones, thus in Kausharava scripture. 

।। अिवशेषािधकरण ।। ३ ।। 

।। ॐ नािवशेषात् ॐ ।। ११ ।। 
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भाष्य 
न सामान्येनािधकारो देवादीनाम् ।'अथ पुमथर्साधनान्यथोर् धमोर् ज्ञानिमत्युततरोततरम् । तत्रािधिकिरणो 
मनुष्या ऋिषयों देवा इत्युततरोततरम्' इित कौिण्डण्यशु्रित: ।। 

Commentary 
There is no similar qualification for the divinities. Now the natural mediums for enterprise, righteous 
principles and Wisdom assume progressive importance, in acquiring which the human beings seers and 
divinities become progressively more than the prior ones, thus has been said in Kaउndinya scripture. 

।। स्तुत्यिधकरण ।। ४ ।। 

भाष्य 
'अथ मुिनरमौनं च मौनं च िनिवर्द्याथ ब्राह्मण: । स ब्राह्मण: केन स्यादे्यन स्यातेतनेदृश्य एव' इित 'ज्ञािननो 
यथेष्ठा चरणं िवधीयत' इत्य आह – 

Commentary 
The ascetic transcending both the states of absence of silence and silence become man wise in Wisdom, 
who are seen performing actions and refrain from actions as per their desire. Therefore it has been 
spoken thus – 

।। ॐ स्तुतयेsनुमितवार् ॐ ।। १४ ।। 

भाष्य 
न िविध: । ज्ञािनन: स्तुतये अनुमितमातं्र वा ।। युज्यते ।। 

Commentary 
No regulation. For the men of Wisdom either by learning scriptures or teaching being the proper 
course. 

।। ॐ कामकारेण चकेै ॐ ।। १५ ।। 

भाष्य 
'कामचारा: कामभक्षा: कामवादा: कामेनवेैमं देहमुत्सज्यार्थपरात्परमीयुरनारंभणम्' इित चकेैपठंित ।। 

Commentary 
The men wise in Wisdom perform as they desire, eat as they desire, speak as they desire, by desire 
alone making the body to be energised reach the one who is superior than the superior ones, thus some 
scriptural statements aver. 

।। ॐ उपमदर्ं च ॐ ।। १६ ।। 

भाष्य 
'सिमत् युच्चायार्ंतिरमात्मानमिभपशमोमदृ्य पुण्यं च पापं च काममाचरंतो ब्रह्मानुव्रजंित' इित च तुरुशु्रतौ ।। 



196	
	

Commentary 
Reciting AUM, seeing the Supreme Self within, minimising the effect of the merits and demerits, 
performing their action as desired they enter the abode of Brahman, thus in Taru scripture. 

। ॐ ऊध्वर्रेतस्सु न शब्दे िह ॐ ।। १७ ।। 

भाष्य 
न तावता कामचारणां ज्ञानेsधमकार: । 'य इमं परमं गुह्यमधू्वर्रेतय्सु 
भाषयेत् । न तथा िवद्यते भयूान् यं �्राप्यान्येsिप भयूस:' इित माठरशु्रते: ।। 

Commentary 
Though they perform action with free-will, that does minimise their Wisdom. The Preceptor should 
instruct the Wisdom of Brahman to the student who is celibate. They becomes great in esteem not the 
others become great, thus in Mathar scripture. 

।। ॐ परामशर्ं जिैमिनरचोदना चापवदित िह ॐ ।। १८ ।। 

भाष्य 
'�्राथरुत्थायाथ संध्यामुपासीत यत्संध्यामुपासते  ब्रह्मवै तदुपासते अथदेवान्नमेज्जुहुयादे्वदानावतर्यीत 
नान्यित्कंिचदाचरेन्न सुरां िपबेन्नपलांडंु भक्षयीत न भशंृ वदेन्न  िवस्मरेतात्मानं सोमं िपबेदु्धतशेषेण 
वतर्येत्' इत्युक्ताचार परामशेर्न िविधबंध विजर्तत्वेन क़ामत एव तस्य चरणं कामचार इित जिैमिनमर्न्यते ।। 
न च िनिषदं्ध कमर् कतर्व्यमेवेित चोदना ।। 'ब्राह्मणो न हन्तव्य:' इत्याद्यपवादश्च ।। 

Commentary 
Waking up in the morning when one performs the Sandhya rituals then he verily propitiates Brahman. 
Thereafter offering obeisance to the divinities, perform fire sacrifice, Vedic hymns should be recited, 
other than these one should engage in any other activities. Should not drink alchohol, eat onions or 
garlic, should not talk irrelevant words, should never forget the Self within, Soma juice should be 
taken, performing sacrifice thereafter eat the remainder. Thus adhering willing to these good 
observances  and rejecting the bad activities means following one's pure desires, thus Jaimini considers. 
The prohibited actions are not be adhered thus having been told, the men of Wisdom should not be 
harmed, these are verily the prohibitions. 

 ।। ॐ अनुषे्ठयं बादरायण: साम्यशु्रते: ॐ ।। १९ ।। 

भाष्य 
अनुषे्ठयानां मध्य एव कामतश्चरणं कामतो िनविृततिरित  बादरायणो मन्यते । 'केन स्यादे्यन स्यातेतनेदृश एव' 
इित साम्यशु्रते: ।। 'यस्त्वात्मपितरेव स्यादात्मतपृ्तश्च मानव: । आत्मन्येव च संतुष्टस्तस्य कायर्ं न िवद्यते' 
इित भगवद्वचनात् ।। 

Commentary 
Having recommended the actions to be performed willingly  Badarayana communicates the actions to 
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be renounced. Which are to accepted and which are to be renounced having been spoken in Samya 
scripture, that which gives satisfaction to the self within is that which becomes acceptable to the 
people, there being no other performance which gives no satisfaction to the self , thus has the 
resplendent one having spoken. 

।। ॐ िविधवार् धारणात् ॐ ।। २० ।। 

भाष्य 
'केन स्यादे्यन स्यात्' इित िविधवार् । यथा वेदधारणं त्रवैिणर्कानां िविहतं नान्येषाम् । एवं स्वमतानुसािरणी 
�्रविृततज्ञार्िननां  िविहता ।  न तत्राधमर्शंका कायार् । नान्येषािमित वा । 'स्वेच्छयवै �्रविृततस्तु  ब्रह्मणो 
िविधचोिदता ।। नाशंक्यं तन्मतं क्वािप िवष्णो: �्रत्यक्षचोदना । इतरेषां न िविहता स्वेच्छाविृतत: कथंचन' इित 
िह ब्राहे्म ।। 

Commentary 
When does a thing becomes appropriate ? A thing becomes appropriate as the Vedic Wisdom is for 
three classes (the luminous, the energetic and the industrious) and but not for others (the obscure). 
Even so self-desire is proper for the men of Wisdom. In their case unrighteousness is not needed to 
considered, but the same is improper in the case of others. Performing one's action as one desires is as 
provided by Brahman. It should never to be doubted since it is so provided  with Vishnu's 
encouragement. For others such self-desires is not proper, thus in Brahma Purana. 

।।  ॐ स्तुितमात्रमुपादानािदित चेन्नापवूर्त्वात् ॐ ।। २१ ।। 

भाष्य 
स्तुितमात्रमेव स्वेच्छाचारणं न िविध: । तरैिप सामान्यिविध स्वीकारािदित चेन्न ।  अपवूर्त्वात् परवशत्वात् । 
सवर्िवद्ध्यितक्रमेण स्तुितमात्रिवषयत्वं परब्रह्म एव िह । 'िवधीनां िवषयास्त्वान्ये ब्रह्मण: स्वेच्छया कृतौ । 
परस्य ब्रह्मणो  हे्यव सवर्िवध्यित दूरता' इित ब्रह्मतकेर्  ।। 

Commentary 
Learning scriptures freely as and when desired is not the proper course. Since even common people are 
inclined to follow their general tendency it would be not proper, since scriptures are rare and under the 
purview of Brahman. Since they transcend all rituals the scriptures are verily the Supreme Brahman. 
Every act of propitiation freely done as one desires becomes the subject matter of other ritual leading 
one far away from Brahman. 

।। ॐ भावशब्दाश्च ॐ ।। २२ ।। 

भाष्य 
'यथा िवधानमपरे िविधभार्वे �्रजापते: । ब्रह्मण: परमस्यवै सवर्िवध्यितदूरता' इित च तुरुशु्रतौ ।। 



198	
	

Commentary 
Beyond the rituals is four-faced Brahma, Lord of the Jivas, for rituals transcendental beyond all reach 
is Brahman, thus in Taru scripture. 

।। ॐ पािरप्लवाथा: इित चेन्न िवशेिषतत्वात् ॐ ।। २३ ।। 

भाष्य 
'केन स्यादे्यन स्यात्' इत्यादय: िस्थरत्व िनव ृर्त्तयथार्: इित चेन्न । ते्रधा ह ज्ञािननो िविधिनयता अिनयता िह 
देवा ब्रह्मवै स्वेच्छािनयत: इित गौपवनशु्रतौ िवशेिषतत्वात् ।। 

Commentary 
It would be proper to say that who can perform and who cannot perform actions etc stand for unsteady 
of one's mind. Men wise in Wisdom are inclined to be of three-fold nature - like those who are bound 
by rituals, like the divinities who are not bound by rituals  and like Brahman who being free transcends 
the rituals, thus in Gaupavana scripture. 

।। ॐ तथा चकैवाक्योपबंधात् ॐ ।। २४ ।। 

भाष्य 
'एवं सित िविधवाक्यानां स्वेच्छाविृततवाक्यानां च संबंधो भवित ।। 

Commentary 
In this manner the relationship between the words which commend rituals and the words which give 
freedom to have choice as desired. 

।। ॐ अत एव चाग्नींधनाद्यनपेक्षा ॐ ।। 

भाष्य 
अत एव ज्ञानस्य मोक्षदानेनािग्नहोत्राद्यपेक्षा । ब्रह्मतकेर्  च - 'येषां छज्ञानं समुत्पन्नं तेषां मोक्षो िविनिश्चत: । 
शुभकमर्िभरािधक्यं िवपरीतिैवर्पयर्य: ।। स्वेच्छानुवतृ्यवै भवेद्ब्रह्मण: �्रायशस्तदा । देवानामिप सवेर्षां 
िवशेषादुततरोरततरम्' इित ।। 

Commentary 
Since Wisdom has the power to grant deliverance there is no expectation of Agnihotra and such other 
sacrifices. Brahmtaka scriptures that the one in whom Wisdom has dawned for him deliverance is sure 
to come. Performance of good deeds assure him additional happiness and performing bad deeds brings 
decline in happiness. Performing actions as desired the man wise in Wisdom invariably becomes 
satisfied. Even for the divinities there comes gradual ascendance. 

।। ॐ सवार्पेक्षा च यज्ञािदशु्रकेरश्ववत् ॐ ।। २६ ।। 
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भाष्य 
सवर्धमार्पेक्षा च ज्ञानस्योत्वतौ । 'िविविदषिन्त यजे्ञन दानेन तपसाsनाशकेन' इित शु्रते: ।। यथा 
गितिनष्पत्यथर्मश्वादयोsपेक्षन्ते न िविनष्पन्नगतेगार्मािद �्राप्तौ ।। 

Commentary 
From all the righteous principle the Wisdom is what becomes expected, through performance of 
sacrifice, charity and austerities, thus in scriptures. Even as for one going on journey the expectation is 
of a horse, even so for one who reaches his destination, there remain no further expectation. 

।। ॐ शमदमाद्यपेुत: स्याततथाsिप तु तिद्वधेस्तदंगतया तेषामवश्यानुषे्ठयच्वात् ॐ ।। २७ ।। 

भाष्य 
यद्यिप ज्ञानेनवै मोक्षो िनयतस्तथाsिप ज्ञानी शमदमाद्यपेुत: स्यात् ।। 'आचायार्िद्वज्यामवाप्य ै एतं 
आत्मानमिभपश्यन् शान्तो भवेद्दान्तो भवेदनुकूलो भवेदाचायर्ं पिरचरेत्पिरचरेदाचायर्म्' इित माठरशु्रतौ 
ज्ञान्नोsिप तिद्वधे: ।। 'ब्राह्मीं वांवता उपिनषदमब्रमू' इित तस्यतैपो दम: कमेर्ितप्पितष्ठा वेदा: लवार्ंगािन 
सत्यमायतनम् । यो वा एतामुपिनषदमेवं वेद'  इित ज्ञानांगतया तेषामवश्यानुषे्ठयच्वात् ।। 'यस्य ज्ञानं तस्य 
मोकं्ष इित नात्र िवचारणा । तस्यशांत्यादयोंsगािन तस्मातेतषामनुिष्ठित: । अवश्यकरणीयास्यादन्यथा 
अल्पफलं भवेत्' इित आग्नेये ।। तु शब्द: पणूर्फलाथर्त्वं सचूयित ।। 

Commentary 
Even though as normal course deliverance is from Wisdom, even then control and restraint over is 
necessary. Having received Wisdom from the Preceptor and having realised the Self within, one being 
peaceful and with senses restrained become agreeable to all, should serve  the Preceptor, yes should 
serve the Preceptor, thus in Mathar scripture, thus even for the man of Wisdom rules having been 
instructed. Upanishads verily instruct the Brshman saying that austerities, restraint and performance of 
actions abide in all the limbs of the Vedas, Satya, the Prime Existence having ultimate abode therein.  
The one who is wise in Wisdom of the Upanishads for him as the limbs of Wisdom they should be 
studied fully. For him is the Wisdom for him is the deliverance, this need here no second thought. Nor 
him are peace and other mediums are available, therefore, them he becomes established. They are the 
necessary tools, or else they becomes without any result, thus in Agni Purana. The word तु  suggests 
the fullness of the fruits gained. 

।। ॐ सवार्न्नानुमितश्च�्राणात्यये तद्दरशनात् ॐ ।। २८ ।। 

भाष्य 
'यिद ह वा अप्येवंिविन्निखलं भक्षयीत्यवैमेव स भवित' इित सवार्न्नानुमित: �्राणात्ययिवषया । 'न वा 
अजीिवष्यिममानखादिन्नित होवाच कामो मे उदपानम्' इित दशर्नात् ।। 

Commentary 
In case one consumes prohibited food then likewise he becomes, thus having been spoken as 
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acceptable in the event of life and death,  it is also said that in the event not consuming the food he 
would not have lived, self-desire itself having made him drink the water, thus having been shown. 

।। ॐ अबाधाच्य ॐ ।। २९ ।। 

भाष्य 
'अन्यायचरणाभावे न िह ज्ञानस्य बाधनम् । अतो िवद्वानिप न्यायं वतेर्तोत्कषर्िसद्धये' इित ब्रह्मतकेर्  ।। 

Commentary 
Injudicious action does not necessarily harm Wisdom acquired but even a wise man should perform 
actions that would help him in his development. 

।। ॐ अिप स्मयर्ते ॐ ।। ३० ।। 

भाष्य 
'अतीतानागतज्ञानी त्रलैोक्योद्धरणक्षम: । एतादृशोsिप नाचारं श्रौतं स्मातर्ं पिरत्यज्येत' इित हिरवंशेषु ।। 

Commentary 
Men of Wisdom conscious of the three - past, present and future are capable of protecting the future of 
the three worlds. Therefore they should never ever renounce the revealed and remembered scriptures, 
thus in Harivamsha. 

।। ॐ शब्दश्चातोsकामचारे ॐ ।। ३१ ।। 

भाष्य 
'स य एतदेवं िवदेवं मन्वान एनं पश्यन् न कामचिरतं टे्रनआिन कामं भक्षयीत काममनुवतर्ते' इित 
कौिण्डण्यशु्रतौ ।। अत: इत्यल्पफलत्वं  सचूयित । 'न िनिषद्धािन वतेर्त पपूर्णज्ञानफलेच्छया' इित पादे्म ।। 

Commentary 
He who having been wise in the prescribed course and having seen the same, does not perform, does 
not consume, does not behave prompted solely by his self-desire, thus in Kaundinya scripture. The 
word अत: suggests the insignificant reward received from performing prohibited actions. One who 
desires complete Wisdom should not perform prohibited actions, thus in Padma Purana. 

।। ॐ िविहतत्वाच्चाश्रमकमार्िप ॐ ।। ३२ ।। 

भाष्य 
न केवलं िनिषद्धकरणेन पयूर्ते । कतर्व्यं च व्रणाश्रम िविहतं कमर् । 'पश्यन्नपीममात्मानं कुयार्त्कमर् 
अिवचारयन्' यदात्मन: सुिनयतमानन्दोत्कषर्माप्नुयात्' इित कौषारवशु्रतौ िविहत्वाच्च ।। अिप शब्दो 
वणर्धमर् समुच्चयाथर्: ।। 

Commentary 
It is not sufficient renouncing merely the prohibited actions. It is necessary to performs actions 
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according to the classification of the one's nature (according to attributes and inclination). Even though 
one is consciously aware of the Self within, one should performs prescribed action without second 
thought, whereby the self within experiences increasing happiness, thus in Kausharava scripture.  The 
word अिप is to suggest performance of actions according to the classification of the natural attributes 
and inclination. 

।। ॐ सहकािरतत्वेन ॐ ।। ३३ ।। 

भाष् 
'यथा राज्ञ: सहकायेर्व मन्त्री तथािप ऋते तं िक्षितप: कायर्मचृ्छेत् । एवं ज्ञानं कमर्िवनाsिप कायर्ं  सहायभतंू न 
िवचार: कुतिश्चत्' इित कमठशु्रतौ सहािरत्वोके्तश्च ।। 'ज्ञानान्मोक्ष भवन्त्येव सवर्कायर्कृतोsिप तु । आनन्दो 
ह्रसतेsकायार्च्छुभं कृत्वा तु वधर्ते' इित च ब्रह्माण्डे ।।'सवर्दु:खिनविृततश्च ज्ञािननो िनिश्चतवै िह । उपासया 
कमर्िभश्च भक्त्याचानन्दिचित्रता' इित ब्रह्मतंते्र ।। 'धमर्स्वरूपिचत्रत्वाद्यो यो देवमनोगत: । स एवोच्यत धमोर् 
िवजे्ञयो न हे्यते लोकसिम्मता: इित च पादे्म ।। 

Commentary 
Even though a Minster assists the King even then without his assistance King can performs actions 
independently, even so performance of actions assist Wisdom to be luminous even without actions 
being performed Wisdom can be luminous on its own. in this there is no doubts at all, thus in Kamatha 
scriptures. Even after performing all actions deliverance is assured only on being wise in Wisdom. By 
performance of improper actions there comes decline in happiness and by performance of propitious 
action there comes about increase in happiness, thus on Brahmand Purana. For the men of Wisdom 
there is ever exitinction of all sufferings. By propitiation, performance of actions and communion 
assuredly brings specially the happiness.  With special attention to righteous principles one becomes 
inclined to the Divine intent. That should be understood as the right one which receives general 
acceptance, thus in Padma Purana. 

।। उभियंकािधकरण ।। ५ ।। 

।। ॐ सवर्थाsिप तु त एवोभयिलंगात् ॐ ।। ३४ ।। 

भाष्य 
सवर्�्रकारेणोत्साहेsिप ये ज्ञानयोग्यास्त एव ज्ञानं �्राप्नुविन्त नान्ये । 'य आत्माहतपाप्मा िवजरो 
िवमतृ्युिवर्शोकोsिविजघत्सोsपास: सत्यकाम: सत्यसंकल्प: सोsन्वेष्टव्य: स िविजज्ञािसत्व्य' इित 
शु्रत्याssचायोर्पदेश साम्येsिप िवरोचनो िवपरीतज्ञानमापेन्द्र: सम्यक् ज्ञानिमत्युभयिवधिलंगात् ।। 

Commentary 
Though one is enthusiastic in all respects only the one who proper for being wise, becomes wise in 
Wisdom, not the others. The who is free from taints of demerits, free from decay, free from destruction, 
free from sorrows, free from hunger, free from thirst, desires the Prime Existence, ever thinks of the 
Prime Existence, the one to be sought, him one should seek to be wise in Wisdom, thus the Preceptors 
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have taught as the equanimous one. Though taught as equanimous Virochana understood it contrarily 
while Indra understood properly, thus the mark of Wisdom has been shown in its dual manifestation. 

।।ॐ अतिस्त्वतरज्जायो िलंगाश्च ॐ ।। ३९ ।। 

भाष्य 
देवभागादसुरभागा एवं बहुल: । तस्मान्नजनतािमयात्' इित िलंगात् ।। च शब्दात् तत: कनीयसा एव देवा: 
ज्यायसा असुरा:' इित शु्रतेश्च ।। 'असुरा बहुला यस्माततस्मान्न जनतािमयात्' इित च ब्राहे्म।। 

Commentary 
More than the enlightened ones were the in-enlightened ones. Therefore one should not follow the 
many un-enlightened common persons as identified. By using the word च the divinities are shown be 
small and the Asuras as more in number, as mentioned in scriptures. In Brahma Purana also it is said 
that since the Asuras are more in number one should join the masses. 

।। ॐ चद्भतूस्य तु तद्भावो जिैमनेरिप िनयमाततदू्रपाभावेभ्य: ॐ ।। ४० ।। 

भाष्य 
असुरजातेरेवासुरत्वं देवजातेरेव देवत्वं जिैमनेरेव िसद्धमेव । 'वासुरां दवैीं न देवा असरूीं न मनुष्या 
देवीमासुरीं च गितमीयुरात्मीयानेव जाितमनुभविन्त' इित िनयम शु्रते: ।। 'नासुराणां  दवंै रूपं न 
देवानामासुरं  न चोभयं मनुष्याणां यो यदू्रप: स तदू्रपो िनसगोर् हे्यष भवित' इत्यतदू्रपत्व शु्रते: ।। 'तं भिूतिरित 
देवा उपासां चिक्ररे ते बभवुूस्तस्माद्धाsप्येतहीर् सुप्तो भभूूर्िरत्येव �्रश्विसत्य भिूतिरत्ययुरास्ते हपराबभवुू:' इित 
देवासुराणां भावाभावशु्रतेश्च ।। 'देवानां भिूतिरत्येव मनो िवष्णौस्वभावत: । 
असुराणामभिूतत्वेनतैन्नेयमतोसन्यथा ।। देवा: शापािभभतूत्वात्रह्लादाद्या बभिूवरे । अत: सुगितरेषां नान्यथा 
व्यत्ययो भवेत्' इित चाध्यात्मे ।। 

Commentary 
Those born as obscure ones their attribute is unenlightened. Those born as luminous ones their attribute 
is enlightened one, thus Jaimini has established. The obscure ones are not luminous notr the luminous 
ones are obscure. The human beings are neither luminous nor obscure, their status being not 
independent of the two, thus in Nirbandh scripture. The unenlightened do not have the luminous form 
not the luminous ones have the unenlightened form. The human beings would have that form as they 
would naturally be inclined to have the type of form, thus in scriptures. The luminous ones having 
propitiated Vishnu as of the resplendent form therefore they became resplendent ones. Therefore even 
to this day the divine ones breathe out their Breath with the words Bhuh. Which till then was not 
uttered. The unenlightened Asuras utter the same as Abhu therefore they faced defeat. Thus the 
inclination of the enlightened divinities and the unenlightened Asuras was shown by scriptures. The 
divinities responded as Bhuh since their mind was by nature inclined to propitiate Vishnu. If any one 
says that Asuras though responded contrarily, they were nevertheless were prosperous, then it should 
be understood that some having performed some demerits in earlier life were born in Asura wombs. 
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Therefore for those who recite Bhu for them the pure and propitious world and for others the contrary 
worlds, thus in Adhyatma scripture. 

।। अिधकािरकािधकरण ।। ६ ।। 

।। ॐ न चािधकािरकमिप पतनानुमानाततदयोगात् ॐ ।। ४१ ।। 

भाष्य 
न च परमात्मशै्वयार्िदकामांक्षम् । ब्रह्मािदनामिपनाकांकं्ष  िकमु परस्येित सचूियतमिप शब्द: । च शब्दस्तु 
ज्ञानािथर्नां पवूोर्क्तािदत्थं भावांतर सचूक: । अयोग्यमारूढं  �्रयतन् �्रपतन् िह दृश्यते ।। एवमयोग्यस्य 
परमात्मशै्वयर्स्य ब्रह्मािद पदस्य चाकांक्षयां पतनमनुमीयते ।। 'नदेवपदवमिन्वच्छत्कुत: एव गरेगुर्णान् ।। 
इच्छन्पतित पवूर्स्मादधस्ताद्यत्र नोित्थित:' इित ब्रह्माण्डे ।। 'स्वकीयिमच्छमानं  तु राजाद्या: पातयंित िह । 
एवमेव सुराद्याश्च हिरश्च स्वपदेच्छुकम्' इत्याद्यनुमानरूप वाक्याच्च ।। 'मायािभरुित्ससुप्सत इन्द्र 
द्यामारुरुक्षत: ।अवदस्यरूधनुूतथा:' इित शु्रतेश्च ।। 

Commentary 
One should never hanker for the resplendence of the Supreme Self. Even the four-faced Brahna and 
others should desire, then what to speak of others, thus it is indicated. Using the word च it is shown to 
the wise ones as earlier that the differences of inclination. Every effort to obtain the undeserved honour 
is shown by pointing out those who have failed. Therefore desiring the status of divine resplendence of 
the Supreme Self or the status of four-faced Brahma is bound to lead to failure. One should not desire 
the status of Indra or the divine beings, then what to speak about the attributes of Hari? Desiring then 
one falls down in the lowest  world from where return is not possible, thus in Brahmand Purana. Even 
the Kings pull down those who desire their position even so Hari throws down those divinities who 
desire his place, such words having been spoken. 

।।ॐ उपपवूर्मपीत्येके भावशमनवततदुक्तम् ॐ ।। ४२ ।। 

भाष्य 
उपदेवपदं चनापेक्षिमत्येके । भावशमन दृिष्टपदवदेव । तच्चेक्तिमन्द्रद्यमु्नशु्रतौ - 'अथ 
यदषीर्न्�्रजापितनाकांके्ष देवं न गन्धवार्न्न िवद्याधरान्निसद्धान' इित । बहृत्संिहतायाम् च  - 'न 
देवानिभकांके्षत कुत एव हरे: गुणान् । �्रजापत्यान्न चाषार्ंश्च गन्धवार्निप क्विचत् । ऋष्यािदषु  िवशेषे तु 
दोषो नवैािवशेषत: इित।िवशेषदशर्नाथर्मेक इत्युक्तम् ।। 

Commentary 
Some do not desire even the role of subsidiary divinity even as seers having restraint and control over 
senses. Therefore it is said in Indradumna scripture that even as the status of seers or Prajapati  is not 
desired even so the status of Gandharvas, of Vidyadhat or  Adepts is not desired, thus has been said in 
Brihat Samhita. When it is Sai d that divine status should not be desired how can one desire the 
attributes of Hari? Similarly the attributes of Prajapati, the seers, the Gandharvas should never ever be 
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desired. Even desiring similarity with some special seers is taint, thus to clarify the same special 
reference has been made. 

।। ॐ बिहस्तभूयथाsिप स्मतेृराचाराच्च ॐ ।। ४३ ।। 

भाष्य 
देवषीर्गन्धवार्िद पदेभ्योsन्यत्र शुभिवषय आकांक्षायामनाकांक्षायां  च न पतनम् । देवषीर्गन्धवार्णां  
पदाकांक्षी पतेद्धवृम् । अन्यत्र शुभमाकांक्षन् पतेदव्रोधत: इित स्मतेृ: । 'वानात्वमेव कामानां नाकाम: क्व च 
दृश्यते । अतोsिवरुद्ध: काम: स्यादकामस्तेन भण्यते' इित आचाराच्च ।। 

Commentary 
For the divinities, seers and Gandharvas auspicious desires whether accomplished with pure intent or 
not, there would be no failure. But for the divinities, seers or Gandharvas who desire status then for 
then failure is certain. Even in other cases for those desiring auspicious things since there would be no 
opposition, there would be no failure. There being different forms of desires one with no desires is 
rarely to be seen. Therefore the desires which are not contrary are spoken as one which are one with no 
desire, thus from one's conduct. 

।। फलशु्रत्यिधकरण ।। ७ ।। 

।। ॐ स्वािमन: फलशु्रतेिरत्याते्रय:ॐ ।। ४४ ।। 

भाष्य 
'ब्रह्मिवदाप्नोित परम्' इत्यािद फलं स्वािमनां देवानामेव भवित । 'यदु िकंिचमा: �्रजा: शुभमाचरंित देवा एव 
तदाचरंित यदु िकं चेमा:�्रजा िवजानते देवा एव तिद्वजानते देवानां हे्यतद्भवित स्वामी िह फलम$ुचे 
नास्वामीकमर् कुवार्ण:'  इित माध्यंिदनायनशु्रतेिरत्याते्रयो मन्यते ।। 

 
Commentary 
The knower Brahman attains the Supreme Being, by such statements made in scriptures the fruits of 
such experience becomes available even to the presiding deities.  Even those people who perform even 
little of auspicious deeds then like divinities they conduct themselves. If they know even little of that 
which the divinities know then the fruits of all that one knows is verily 
belongs to the presiding divinities, though no one of them perform the actions, thus Atreya seer accepts 
as having been spoken in Madhyandinayan scripture. 

।। ॐ अित्वर्ज्यिमत्युलोिमस्तस्म ैिहनपिरिश्रयते ॐ ।। ४५ ।। 

भाष्य 
सत्रयागेष्विृत्वजामिप फलदशर्नादल्पं फलं �्रजानामिप भवतीत्◌ौडुलोिममर्न्यते । तदथर्ं देवा: 
िक्रयमाणत्वात् ।। 
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Commentary 
During the Satra sacrifice even the Ritvij seeing the fruits of sacrifice a portion of the same also 
becomes due for people, thus Auddaloma feels, therefore the fruits received are as divine intent and not 
the actions performed by people. 

।। ॐ सहकायार्ंतरिविध: पके्षण ततृीयं तद्वतो िवद्यािदवत् ॐ ।। ४६ ।। 

भाष्य 
The third choice is one's own choice. The people as associate in performance of actions people offer 
Wisdom and  performance of actions  to the divinities, even as people as associates offer to the King or 
the student to the Preceptor. Varaha Purana says that for the Supreme Being 
the offering Of Wisdom by people is said to be the best, 
well-endowed because in Vedic scripture comprehensive Wisdom is established, where the role of the 
Preceptor is important and that which contained in Vedic scriptures is best for them. In that act the 
Preceptor's role is paramount. The people by associating on the actions becomes important as their 
association to the King becomes important in protection of the country, as their association of the 
students to the Preceptor whereby the fruits of cooperation becomes available for all, thus is 
established. The benefit  to Preceptor is more, more than that the benefit to the divinities is more, thus 
the progressive increase is spoken in scriptures. 

।। कृत्स्नभावािधकरण ।। ८ ।। 

।। ॐ कृत्स्नभावातुत गिृहणोपसंहार: ॐ ।। ४७ ।। 

भाष् 
'कुटुम्बे शुचौ देशे स्वाध्यायमधीयानो धािमर्कान् िवदधत्' इत्युक्त्वा 'नच पुनरावतर्ते न च पुनरावतर्ते' इित 
गिृहणोपसंहार: िक्रयते तस्मात् गहृस्थस्योततरिमित न वाच्यम् । यत: कृत्स्नगहृस्थान् 
देवानपेक्षयलैोपसंहार: िक्रयते ।। कृत्स्नाहे्यते गिृहणो देवा: कृत्स्नाहे्यते यतयोsत एतेषां न पुत्रा: 
दायनुपयिन्त  न चतेै गहृािन्वसजृन्त्यरागा अन्वेषण अलोना: सवर्भोगा: सवर्ज्ञा: सवर्कतार्र:' इित 
पौत्रायणशु्रित: ।। 

Commentary 
In family situated in a clean place religious ones perform propitiation saying no coming back again, no 
coming back again detachment from the family is affirmed, thereby family life is better thus not 
spoken. Thereafter renouncing the family life is offered for the sake of the divinities. Having renounced 
the family life in this manner, having renounced the divinities in them attachments to sons do not arise 
at all. Without having to renounce one's abode they become detached from love, hate and greed they 
enjoy all the pleasures become knower of all, performer of every action, thus has been said in 
Gaupavana scripture. 
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।। ॐ मौनविदतरेषामप्युपदेशात् ॐ ।। ४८ ।। 

भाष्य 
न चाश्रमद्वयमेव देवानाम् । देवा एव ब्रह्मचािरणो देवा एव गहृस्थी देवा एव वनस्था देवा एव मुनय: एवं 
सवर्वणार्: सवार्श्रमा:  सवर्ं हे्यते कमर् कुवर्िन्त  इित कौंठरव्यशु्रतौ यतस्त्वसौिनतयमुक्तौ 
दृष्टान्तेनान्येषामप्युपदेशात् ।। 

Commentary 
The divine beings do not have only two stages in life. Even as Divine being is the seeker of Brahman, 
the householder, one who lives  in forest and the recluse, even so he is the wise one, the valorous one, 
the enterprising one and the one who serves. He belongs to all the classes in life as well as to all the 
stages in life performing righteous actions of all the four classes and stages in life, thus in 
Kauntharavya scripture. Providing him the role as Yati, the detached Witness he is shown as the 
protector of all. 

।। अनािवष्कारािधकरण ।। ९ ।। 

।। ॐ अनािदिवष्कुवर्न्नन्वयात् ॐ ।। ४९ ।। 

भाष्य 
'एतां िवद्यामधीत्य ब्रह्मदशीर्वाव भवित । स एतां मनुष्येषु िवब्रयूात् । यथा यथा ह वभै्रयूाततथा तथाsिधको 
भवित' इित माठरशु्रतौ िवद्यादेवंयुक्तो श्रयूते । तच्चबहूनां स्वीकरणाथर्मािवष्कारेणेित न मन्तव्यम् । 
अन्वयात् युके्त: । अिवष्कारेsयोग्यानामिप स्वीकार�्रािप्त: । तच्चिनिषदेधम् ।। मा स्तेनोभ्यो ये अिभ दु्रहस्पदे 
िनरािमणोिरपोsन्नेषु जागधुृ: । येषां नतैन्नापरं िकं च नकंै ब्रह्मणस्पते ब्रिूह तेभ्य: कदािचत्' ।। 'अथोपशमेनो 
परता मनुष्या: ये धिमर्णो ब्रिूह तेभ्य: सदा न: आदेवानामोहते िव व्रयो हृिद बहृस्पते न पर: साम्नोिवदु:' इित 
।। 'िवद्या ह व ैब्राह्मण माजगाम गोपाल मां शेविधषे्टsहमिस्म । अनायर्काया नजृवे शठाय न मा अस्यब्रयूा 
ऋजवे ब्रिूह िनत्यम्' इित च ।। 

Commentary 
Having acquired Wisdom one becomes like an experiencer of Brahman.  He then communicates this 
Wisdom to the people. Even as he continues to communicate Wisdom even so the Wisdom becomes 
more and more widely spread, thus the offering Wisdom has been clarified. On that account one must 
not think that the Wisdom thereby becomes freely accessible to every one. If the communication is 
made explicit then it would be available to even to unqualified ones and even the unqualified ones will 
be benefitted thereby. Which is not proper. Because  it is said that O Brihaspati, reveal not, never ever 
to those ones, the robbers, the deceivers, the despicable, the enemies, the sensual, who think this world 
to be unreal and that there exists nothing better, thus a hymn having recorded in the Vedas.  Further in 
another place it having been said that to those human beings, who with receptive mind are are attuned 
to the Supreme Being, who are righteous ones, reveal to them always 

।। ऐिहकािधकरण ।। १० ।। 
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।। ॐ ऐिहकम�्रस्तुत �्रितबंधे तद्दशर्नात् ॐ ।। ५० ।। 

भाष्य 
'आत्मा वा अरे द्रष्टव्य: श्रोतव्यो मन्तव्यो िनिदध्यािसतव्य: इित दशर्नाथं श्रवणािद िवधीयते । तच्च 
दशर्नमिैहकमेव �्रारब्ध �्रितबंधाभावे । शु्रत्वासेत्मानं मितपवूर्ं हु्यपास्या इहवै दृिष्टं परमस्य िवन्देत् । यद्यारब्दं 
कमर् िनबंधों स्यात् �े्रत्यवै पश्येद्यागमेवान्ववेक्षय' इित सौपणर्शु्रतौ तद्दरशनात् ।। अनािदजन्मसंबंधं िनभेर्तुत 
पापपंजरम् । सेवया शंक्यं तावत्कायर्ं न संशय: ।। तावद्दरेू िस्थतो गम्याततावदं्गतव्यमेव िह । इह जन्मान्तरे 
वाsिप तावत्यवै तु दशर्नम् । श्रवणं मननं चवै िनिदध्यासनमेव च । परे गुरौ च या भिक्त: पिरचयार्िदकं हरे:  
एषा सेवितयों सं�्रोक्ता यथा तद्दशर्नं भवेत्' इित बहृत्संिहतायाम् ।। 

Commentary 
The Self is to be seen, heard, reflected and meditated, thus for experiencing the Supreme Being having 
been elaborated. This experience becomes possible here and now only if not affected by the 
consequential effect of the actions performed. Having been receptive to the Self with fully attentive 
mind one can here itself experience the supreme Being. It is possible that the consequential effect of 
the actions performed earlier may be obstacle. Therefore only after death one expect through being 
receptive etc.one can hope to experience the Supreme Being. After breaking the shackles of demerits 
from the time immemorial one should as far as possible perform service to the divinities, of this this 
there are no two opinions. Even as it is by knowing how far is the destination that one reaches the 
destination even so after the end of the effect of the actions performed one can hope to experience the 
Supreme Being, through listening, reflecting and meditating. Only after the service comes the 
experience, thus having been said in Brihatsamhita. 

।। मुिक्तफलािधकरण ।। ११ ।। 

।। ॐ एवं मुिक्तफलािनयमस्तदवस्थावध्वतेस्तदवस्थावधतेृ ॐ ।। ५१ ।। 

भाष्य 
एवमेव �्रारब्धभावे शरीरपातानंतरमेव मोक्ष: तद्भावेजन्मांतराणीत्यिनयम: । 'धमीर् स्वगर्ं िवधमीर् 
िनरयमेत्येवब्रह्मसंस्थोsमतृमेत्येव ब्रह्मसंस्थोsमतृिमित ब्रह्मसंस्थस्य मोक्षस्यवैावधारणात् । 
'िवद्वानमतृमाप्नोित नात्र कायार् िवचारणा । अवसन्नं यदारब्धं कमर् तत्रवै गच्छित । न चेित बहूिन जन्मािन 
�्राप्तवैांते न संशय:' इितनारासणाध्यात्म् ।। 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये ततृीय 
अध्यायस्य चतुथर्  पाद संपणूर्: ।।                                                                                                      

००००० 
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