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Commentary

In this Chapter the fruits for performance of actions is spoken. The branch referring the fruits of action
performed is to be found in this step. The instruments by which one would be inclined are spoken first.

The primacy given to the the Steps in the Chapter is appropriate, therefore no contradiction envisaged.

3IdcAferasuT |1 2 11

11 35 SMARRIADGUSIAIA 35 11 ¢ I

I
SICAT dI 312 GO Ul Aol folfGeRnBIAaeT: | seafdol olfSorccIaIigasddruia
WeuIfy: | fbearafer: weicar | A eulsfddcceIdG Ader searRIPgUSId Il

Commentary
Perhaps by performing Agnishtoma and such other sacrifice the fruits may not perhaps be available
but by repeated actions performed with full awareness that the Self is to be seen, heard, reflected and

meditated the fruits are sure to be obtained.
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Commentary
He performed austerities .... Approaching again Varuna, the father he inquired and saw the marks
relating the repeated action to be performed. On performing continuous actions being receptive,
reflective and meditative there comes the experience of Brahman as natural corollary, thus in
Brahmatantra.
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Commentary

For the one desirous of deliverance instructions about the Self and propitiation are ever the actions to
be performed. Thinking nothing else the Self alone should be considered whereupon the Self alone
becomes accessible, thus the wise ones propitiate. The Self alone propitiated, the Self alone becomes
known, thinking nothing else the Self alone becomes known. For those seeking deliverance propitiation
of rage Self alone is the action to be performed. Even when in the situation of extreme suffer wrings he
should never be forgotten, thus in Bhavishya Parva. As special among the special ones, the Self should
be propitiated as Vishnu alone. For all the seekers the Self verily should be instructed as similar to

Vishnu. There is nothing else from whom deliverance can be expected.
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Commentary

olld (the divine essence) should be propitiated as Brahman, by such illusory statements the sign does
not result in experiencing Brahman. But using oIld, the divine essence can be principle by which
action can be performed. Brahmatarka says, beginning from oIld, the divine essence to the stage where
the Prime Breath becomes resurgent, both can lead to create an illusion of unity between the two. In
olldl, the divine essence once established then Brahman becomes experienced. Once one becomes for

the first tile fully convinced it becomes sevenfold experience, thus having been accepted.
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Commentary

The experience of Brahman always is the purpose of propitiating the Supreme Lord. When one
propitiates for experiencing Brahman then Vishnu on all respects becomes firmly established. Great is
this statement which verily is great Wisdom itself. Pleasing in all effects it becomes pleasing in all
respects. When Self is propitiated it becomes enjoined verily with the Brahman. Therefore one should

never cease performing action for Vishnu verily is Brahman., thus in Brahmatarka.
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Commentary

The eye became the Sun, with such statement the propitious of the divinities becomes well performed,
thus by seeking the source, it is proper that one should propitiate the source. In Narayan Tantra also it
is stated if the mind is affected by physical sufferings, then one should recollect the effulgent attributes
of Vishnu and should never be forgotten. All the attributes here will be seen as having been
concentrated. The divinities should always be propitiated considering them as the limbs of Vishnu.
Thus being in communion with the Supreme Being itself is referred by wise ones as the deliverance.

Being under his refuge itself is therefore said to being special communion.
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Commentary

One should always propitiate specially in sitting position or else there is possibility of mind becoming

unsteady.
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Commentary

Remembering and meditation are the two-fold propitiation. Unbroken remembering, regulated
reflection and continuous inclination of the mind are said to be the proper meditation by wise men. In
sitting position because in reclining position there is possibility of falling asleep. In standing position or
while walking the mind is possible to be unsteady. Remembering the Supreme Being is undoubtedly
the meditation, thus in Narayana scripture. Therefore for meditation proper position is indicated.
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Commentary

If the body stands then the mind also can be made to be still, thus in Brshmand Purana.
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Holding the body, head and the neck steady, with with eyes centred on the tip pf the nose, with the

sight not going in different directions, thus etc. are said to be procedure for meditation.
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Commentary

In whichever place, time and situation the mind becomes steady there one should meditate. That place,
the time and situation should be accepted where the mind remains pleasant, not any particular place has
been suggested. The question of the place and time, is only forvtheurpose of keeping the mind pleasant,

thus in Varaha Purana.
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Commentary

Till one is delivered till then one needs to engage in propitiation. One who is seeking communion with
the resplendent Lord should meditate on AUM till he is delivered, thus speak the scriptures.
Even as one has to meditate till he is delivered, the one who is delivered should meditate even
thereafter ,thus in Sauparna scripture. One should be receptive till ignorance is not terminated and all
doubts are resolved from mind. Meditation should be continued so that wisdom may not become
destroyed. So long as one does not experience the Resplendent Lord, he should engage in meditation
continuously till the end of Time, whereupon hie will permanent try established in the Supreme Being,

thus in Brahmand Purana.
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Commentary

On experiencing Brahman future demerits will have no effect even earlier demerits would be
terminated. Even as water does not touch the lotus leaf, even so the demerits will not touch him. Even
as a small spark of the fire destroys the cotton even so entire demerits of wise one will be destroyed,

thus having been spoken.
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Commentary

On the termination of ignorance even the effect of the consolidated remainder would have no effect.
indicates even the future emergence. Therefore with the destruction of the effect of the consolidated
remainder, his every performance become non-performance of actions. Then the auspicious merits
being eternally in ascendance there would be destruction of obscurity caused by demerits, thus in Agni

Purana.
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Commentary

Even prior to the Performance of actions were begun the merits and demerits become destroyed. As
along as they exist, no deliverance comes about, that being the time span of the concequential effect of
the actions performed, thus having been said. @ is wused only as reminder.
The demerits which have not yet shown their effect, become destroyed without doubt. The one who
sees Brahman as the unitary principle (and not in as dual manifestation) he sees the inferior aspect of

Brahman. For him is obscurity and destruction of the merits earned, of this there is no doubt. For such
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one there is no end of the effect of the consolidated performed actions. Minimal decrease in the merits

and demerits of the effect of the consolidated performed actions comes about, thus in Narayana Tantra.
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Commentary

Agnihotra and other sacrifices are, verily, for the purpose of deliverance.  suggests for realisation of
the Brahman. Even as one would not revel in deliverance who is not aware of Brahman, even as actions
performed becomes unproductive who knows not the Vedas. If one knowing Brahman performs
meritorious actions once his actions give him benefit and then cease to be effective. But one who
performs action for the Self performs them for the people and what is performed for people becomes
for the Self. Such actions never ceases to be effective and whatever he desires those desires become

fulfilled, thus by realisation.
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Commentary

Having experienced deliverance even those other merits become destroyed, even those desires which
are consequential to earlier performed actions. Similarly in some other texts it is said by renunciation of
both the demerits and inauspicious desires his sons gain prosperity, the pure minded performing pure
actions and wicked minded ones performing impure actions. Of the consequential effects the impure
desires become destroyed. In that case do the demerits of those wise in Wisdom of Brahman also get

destroyed ? Yes there is no doubt, thus in Padma Purana.
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Commentary

The actions performed by men wise in Wisdom of Brahman even though small they become important
and eternal. The actions performed wisely and in accordance with Upanishads become full of energy,
thus in scriptures. The actions performed by such ones never becomes destroyed. Even little action
performed with righteousness becomes enlightened. Actions performed by ignorant ones though great
end up being fruitless, thus in Mahabharata.
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Commentary

The wise ones after experiencing the merits and demerits as the consequential effect attain the
Brahman. Thus it is. That is how the corse in ondicated. On the other hand after experiencing the merits
and demerits as the consequential effect, the evil ones obtain the horrible obscure wolds, of this there
are no doubts. For those who are in communion with the Brahman the consequential effect of actions
will be completely destroyed in hundred fragments as regular event, there being no reason for any

thinking about, thus in Narayana Tantra.
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Commentary

For the divinities the deliverance is from being resurgent, thus has been said on this Step.
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Commentary

Uma is the presiding deity over Speech is enjoined together with Rudra, the presiding deity over mind,
the Speech appearing to have brought the Mind under control. As long as the speech becomes united
with the mind, thus having spoken. Uma having said to be the Speech, Mind comes to be referred as
Rudra. These two having been enjoined marriage is not seen as some thing demeaning.
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Commentary
Now by the word d the divinities are all enjoined together as far as it is convenient. Agni with all the
divinities are enjoined, Agni with Indra, Indra with Uma, Uma with Rudra are enjoined, even as other

divinities with other ones as it is convenient, thus in Gaupavana scripture.
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Commentary

Having said that Mind is the Prime Breath then Rudra, the deity presiding over Mind becomes enjoined
with UIUIL, the Prime Breath. Impelled by the Prime Breath Rudra becomes resurgent. Therefore,
UIVIARY, the Prime Breath is supreme among the divinities, thus in Kaundinya scripture.
Agni enjoins Indra, similarly Indra enjoins with Vayu. Enjoining with the Supreme Self revels in the
external objects of happiness. For divinities there is no other happiness at all to be enjoyed other than
the happiness of the Supreme Being. What is the reach of Vishnu's transcendental happiness, no one
else can even conceptualise. Only splendour of the Prime Breath as the path on which one traverses has
been clarified. Where else than with UIUI, the Prime Breath the indwelling spirit within the divinities,

could there be enjoining, thus having spoken in scriptures?
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Commentary
All the other divinities come to be enjoined with the elements. With the elements the divinities become
enjoined, higher than the elements there nothing that comes to be nor ceases to be, he verily being

established as the sole one within.
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Commentary

All divinities do not become enjoined with one Source. Ribhus become enjoined with the Earth,
Ashvins with Varuna, subsidiary fires with The primary Agni, Indra with Vayu, Moon with Sun, Space
with Brihaspati, thus all become similarly enjoined. Death with Earth, Varuna with Waters, Agni with
splendour, the winds with Vayu, the Space with Vinayaka (the deity presiding over pride)ecome
enjoined, thus in Mahotpanisha and the sections of the Vedas. Thus, that all the divinities be come

enjoined with Agni is substantiated.
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Commentary

Not bound by territory and time is the Supreme Being, neither same or similar and is immortal, not
under the bondage of the primordial life. Brahma scriptures speaks of him as one with dual personality
becoming existential as Prakriti and Purusha, both being eternally liberated, eternal and all-pervading;

those who know thus become delivered. There is one same or similar to him.
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Commentary
Prakriti though eternal, all-pervading and eternally liberated, when Prakriti and Purusha - these two
become enjoined together, the communion is referred as Samsara, transcendental and immortal, thus in

Sauparna scripture.
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Commentary
Purusha is more subtle than Prakriti in Wisdom, Resplendence and in comparison. In all respect
Prakriti is subtle but subtler than Prakriti is the Supreme Lord, being additionally in Wisdom, Bliss and

in attributes, thus in Tura scripture.

11 35 olludcaIId: 35 | %0 I

ST
IRRR A [AIEEUIRAUEGUASOOId AMRME | 'GId: DIeddd AA UDdrds |
JIRRRIAGd (AGae: URIcHol: | TA Ud UIRRI Al AIURT ASI 83141 || UDcl: UIDARAIN A

S[UIIR ] fAvuloll | fORIATela oY fOrRIAT: & 2o[ulr:' Siet sfaw=Icudior ||

Commentary

Now, without being any hindrance to his special attributes there are some attributes which due to
thevterritory and time appear similar. Though there are limitations, those limitations are under the
control of the Supreme Self. Self-established is Hari, the Supreme Being and Prakriti always propitiates
him. The natural attributes which Prakriti possesses they are are all controlled by Vishnu. Never

controlled by none other, controlled by Hari alone.
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Commentary

This is explained in two ways - as seen and as unseen. The Supreme Brahman being beyond sensory
instruments is neither smelt, nor seen, nor heard nor known. But Prakriti being within the scope of the
sense instruments one smells what was smelt, sees what was not seen, hears what was heard and knows

what was not known, thus on Sauparna scripture.
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Commentary
Not similar is the Supreme One, no one is seen who is similar. All these are mere atoms, who are born

and die, and also become fragments. Now the Supreme One is not born, does die but remains as the
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Complete One. Thus in the sections of the four Vedas, having rejected there being any similarity, even

rejecting similarity between the forms of the bodies. Because . . .
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Commentary

Now similar, as similar and not similar and as not similar, thus the manifestations of Brahman as
creation, sustenance and destruction, all depend on for=Ifel the Divine Will has been spoken. Not
similar are the four-faced Brahma, Indra, Rudra, Prajapatis like Marichi, Brihaspati and other
enlightened divinities, Gandhrvas, human beings, ancestors and the unenlightened Asuras, the moving
and unmoving, animate and inanimate nature, the similar and not similar, eternal, indestructible, all
being under the control of the Supreme Being, thus having spoken of the manifest forms in section of

Madhyandinayan scripture.
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Commentary
Matsya, Kurma, Varaha and others are manifestations of Vishnu with difference. Four-faced Brahma

and others are spoken as not similar, Prakriti being both similar and not similar, thus in Varaha Purana.
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Commentary
Through UIUI, the prime Breath all the divinities become enjoined with the Supreme Self. All the
divinities taking refuge is UIUI, the Prime Breath and being delivered from the divine attributes enter

the inconceivable state of the supreme Being.
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Commentary

These divinities having enjoined with the Supreme Self truly, with true desires, with true intention
move freely within and without, thus in zgaupvzna scriptures. Then the desire of the Supreme Being
becoming segregated their desire would likewise will accordingly be true desires. By the desire of the
Supreme Being will be our death, thus having been said. For the delivered one the true desires and
strength will be verily from the Supreme Being. Conducive nclination for desires would not from other

sources, thus in Brahma Purana.
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Commentary

At the time when UIUI, the Prime Breath leaves the wise one, then there is burning sensation in front of
the heart, the front side of heart becomes bright. In that light through that door goes out along
strengthened by the Wisdom attained. As said in Gita whatever inclination he remembers at the time of
leaving the body, with that inclination he goes, thus in terms of the thoughts remembered, the preceptor
guiding you the Path you will thereafter traversing, this being the sign. With the grace of Hari, the
indweller in the heart, he rises from the breach of the head at the top, for the one who has propitiated,
thus in Adhyatma scripture. Of the hundreds of veins in the heart, of them is the main one -Sushumna
which envelops through that vein of he rises through Brahmarandhra, then he reaches the immortal
state of deliverance, if he rises through other veins then he reaches the other worlds, thus having been

mentioned. Yes, through Sushumns and through Brahmarandhra he has deliverance.
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Commentary
Departs. Thousands are the rays of the Sun and all the veins are sheltered as the pure Sushumna, which
is the passage through which the luminous Sushumna departs forth the wise one, thus in Pautrayana

scripture.
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Commentary
It would be proper to say that in the absence of the Sun's rays the wise one does not depart, there being

eternal association of the Sun's rays. But then how long the association continues ?
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Commentary

So long as the gross body exists that long is the association with the Sun's rays and the veins. The
Sun's rays and the veins having been created there is no separation of the association with the body,
seeing through the rays and the veins, becoming resurgent through the rays and the veins, rises through

the rays and the veins, thus in Madhyandin scripture.
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Commentary
If one dies during Dakshinayana, one goes to the heavens; if one dies during Uttarayan, one attains the
world of Brahman. Even then wise ones prefer to die during Dakshinayana. Five hundreds of rays of

Sun shine during Daksnayan even the same number rays shine during Uttarayana. For those who are
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embodied, they always establish relationship. Illumined by Suns's rays during Uttarayan some depart
to the higher worlds while some others depart to other worlds. These paths are referred as northern or
southern paths. There is no exact time when one will receive their fruits. But depending on the
attributes of time the reward will surely be given some special reward, but for better ones there would

not be any special gift when the time comes, thus having been says in Narayana Adhyatma scripture.
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Commentary

One should not think that by mentioning the time, only the the world of Brahman (Uttarayan) or the
world of the Moon (Dakshjnayan) the six months when is referred, but to those who are inclined to
Wisdom and those who are inclined to perform actions. Fire, light and day are the six months of
Uttarayan. Mist, night and dark are the days are the six months of Dakshinayan. Then obtaining the
world of moon and the world of light having been obtained returns back (to the world). Thus having
been specially heard (of the world of light and the world of moon) that memory itself becomes their
goal. Having remembered the world of Brshman and the world of Moon, they decidedly obtain those

worlds. Remembering at the of departure they surely obtain the worlds.
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Commentary

In this step the (different) paths to be traversed is spoken.
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Commentary

'They (the wise ones) traverse the path of 3ifci, the flame, the bright side', thus some say thus giving
primacy to 3Ifel. 'When the Person becomes separated from this world he traverses the path of dI,
thus in Vayu Purana, there having first reached 3If<I, the flame, the bright side. 'Two verily are the
well established paths, for the men of Wisdom, the path Illumined by 3ifci, the flame or the bright side
for the performers of action, the path end eloped by smoke, this as concluded by Vedas. Agni and
Light are the two Well established dual forms of 3ifci, flame or the bright side. On reaching 31fdol the
fire, Brahman becomes manifest first as the lustrous one, established in the same place in dual form of

Agni, abiding therein as the great one, thus in Brahmatark.
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Commentary
From 3Ifdf, flame of the bright side he goes to dI. 'He goes to Vayu' thus having generally spoken.
Thus having gone to Vayu, the second stage, he comes to the bright world of the divinities, thus with

special references.
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Commentary

From months to the year, from the year to the world of Varuna, from the world of Varuna to the world
of the four-faced Brahma, thus is spoken in Kaundinya scripture. At the end of the year he arrives at
Tati, which is the world of Prajapati, thus in Gaupavana scripture. From Tati he goes to Varuna, since
the Tati being superior upholds the world of Varuna, where free from any taints as the King, separates
the true merits from the untrue demerits, thus the higher relationship having been indicated in

scriptures.
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Commentary
The course of Vayu having been spoken earlier. Having indicated by earlier signs.
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Commentary

He (the man of Wisdom) goes to Vayu, thus having been said earlier. 'On departure, the Man of
Wisdom for reaching the Supreme Being, goes in the intermediate state to 1%?19?[, the Lightening.
Thereafter after going to Vayu, he finally reaches Brahman', thus the passage to Vayu having been
delineated, reply earlier query whether Vayu referred here is UIUI, the Prime Breath ? To resolve the
doubt, earlier clarification and the use of the adjective {&a3ufey, the luminous Lord, UIUL, the Prime
Breath alone is conclusively established. Thus when one departs from one's gross body, verily, he
departs to 3ifct, flame, the bright side, from where he traverses on the passage provided by Vayu for a
period of the year, as the stream towards Varuna, the ruler over the waters, then to Sun, as nourisher of
people, then to the Moon, Agni, Indra, the eternal, the divine and the luminous one. There finding UIUL,

the Prime Breath he reaches E,I,Q?EI\ITIH, the supreme among persons.
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Commentary

One should not doubt that there exists difference as higher and lower between the two - Vayu and
Brahman in every instance. Because by enlightenment Vayu goes to Brahman - 'in this way he goes to
Brahman' thus having been spoken. 'Being enlightened he goes to Brahman' as the scripture speaks of
his going to Brahman and 'Vayu leads him Brahman through his being enlightened, not in any other

way, because who else would have such such power ? Verily UIUI is the one who leads.
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Commentary

'Verily he leads him to the four-faced Brahma' thus has been the action, thus is also the opinion of
Badari. 'Which person else would ever attain the supreme Brahman if four-faced Brahma did not have
showered grace to attain the world of Brahman?' Thus having been spoken to UIUL the Prime Breath

alone is the one who leads the person.
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Commentary
If he realises the Supreme Being, he first attains Brahma, the four-faced one, Brahma, the four-faced

one, thus in Kausharava scripture.
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Commentary
One wise in Wisfom of Brahman attain the Supreme Being, thus having been spoken because of (four-
faced Brahma) being closer, therefore attains the Supreme Being, thus is verily the meaning. If a query

is raised When, that is hereafter clarified.
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Commentary

Having attained the four-faced Brahma, he becomes enjoined with him and along with four-faced

Brahma reaches the Supreme Brahman, and as said in Sauparna scripture. Under the supervision of the

Supreme Brahman goes along with four-faced Brahma when every becomes dissolved.
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Commentary
When the time for dissolution comes they all Along with the four-faced Brahma they all in the end re-

enter the supreme abode of the Supreme Being.
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Commentary
Here by the word Brahma (in 21 Qollo] dl&l SIITILCT) primarily the Supreme Brahman is referred (not

the four-faced Brahma), this is Jaimini Opinion.
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Commentary

Because by seeing etc. the Supreme Brahman is to be realised.
1 35 of d DRI UfeTaABRALEL: 11 2% 11

Il
of & aordufcufer: urcofareflcafdrifeie —Igured Gerol Sfiael acurgsfdraisic | arca uoafe qm:
ol dcuItoilfcl 3ol sfer ursy I

Commentary
(For Jiva) in actions performed by way of propitiation there exists no desire to attain communion (with
the four-faced Brahma) but as said in Padma Purana the person while alive desires that which he can

experience, be satisfied on attaining after his death. (Thus Jaimini opines).
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Commentary

Ul the proto-type is the body because on the body can have realisation, never of the all-persuading
space, which is not a prototype of any thing. 3IUelIdD, those who are not prototype are all the divine
beings, hundreds among Seers, hundreds among royals, even so are hundreds among Gandharvas who
are the authorised ones to experience the Supreme Being, but others very rarely. If one tries to
experience the Supreme Being without being entitled, then even the previous good merits earned will
be destroyed. Those who are not the proto-type they come to the Supreme Being in their own body to

the abode of the four-faced Brahma, where along with him they enter on final dissolution the Abode of



229

the Supreme Being, thus in Garuda Purana. Thus there being contradiction between the two opinions it
is concluded that it is Vayu, being 3IUeIIdD, not proto-type, leads one to the Supreme Being. Even as
one desires even so one's sacrifice come to be, even as one sacrifices even so one's actions come to be
performed, even as one performs actions, even so one's realisation would be, thus scriptures having
said. Here verily is the course of the actions performed such actions performed alone lead, thus

Bhagavan Vyasa opines.
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Commentary
Internal luminosity, external luminosity and comprehensive luminosity. Comprehensive luminosity
verily for divine beings, internal luminosity for the Seers and external luminosity for human beings,

thus has been said in section of the. Vedas.
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Commentary

In this manner being wise in scriptural prescriptions and acceding to the requirements, seeing the
Self within and accessing the Supreme Self for fulfilment of one's desires one should happily
enjoy, thus in Sauparna scripture. Attaining the Supreme Brillience one should revel in one's own
personality, thus also having spoken. Crossing over the bridge of ignorance he will become wise
one. Obtaining spiritual strength he will cross the temporal world. Crossing over the terrible and
impure stream with the bridge in the form of the Supreme Being one will revel in Suprme Being

becoming pleased and happy, thus on Maudgala scripture.
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Commentary

There one is spoken as delivered, as it were. Every moment of day or night he becomes one with
the divine, draws near him, where he neither is pleased nor happy, nor desires, being bound as it
were. But being delivered he is pleased and happy, revels in his desires, thus having assuredly said

in Nrihat scripture.
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Commentary
The word USRIIfeI means the Supreme Self, it having mentioned in one place. UZSRIIC, the
Supreme Brahman, the Supreme Self all these words, verily Hari alone is spoken, no one other,

thus in Brahmand Purana,
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Commentary

Whatever the Supreme Self experiences the same Would the delivered self experiences, having it
been expressed in section of the Vedas that 'Whatever I hear, see, smell, all that one delivered
from the body will experience'. But in Bhavishya Purana also it having mentioned that the
delivered one having attained the Supreme Vishnu will experience similar to rarely in small

measure and other always, but never ever the Bliss of Beatitude.

11 3 RifeAnIvl docAdcaifSog=aidn: 3 11 € I

ST
ferfeoit S8l Fepioll yerfdderd ot #sid | ' Ad a1 edskiruldcasy RicAnt vdy srafe

dioart vardfecod apidl 1IARPRRIAsY seIgicioydfsiradearierIclidRac I



232

Commentary
For the delivered ones only the body with consciousness distinctly remains by which he
experiences. Audulomi says that the delivered one giving up every other thing becomes one with a

subtle body which is with consciousness and verily that is spoken as deliverance.
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Commentary

The delivered one delivered from the gross mortal body becomes one with only the subtle
consciousness. Only thereafter in that subtle consciousness he sees, hears, thinks of everything,
knows everything, which verily is referred as deliverance. Thus Sauparna scripture having said that
by consciousness verily he experiences and further considering the view of Jaimini, Badarayana

considers both views are not contradictory to one another.
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Commentary

For the delivered ones experience is without any efforts. If he desires to see to see his ancestors
then his ancestors will present before him by only mere expression of the intent, thus scriptures

having said.
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Commentary

By being of true intentions, for them Vishnu, verily, is the Lord, none other, of this there are no
doubts. From four-faced Brahma to human being for them all specially. Then for UIUI, the Prime
Breath and all till the end to the all the rest in gradation. Preceptor's, and all the rest in whom
Wisdom is well established. For them and for all thecdelivered one he alone and no one else is the
Lord, thus in Varaha Purana.
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Commentary

Except the subtle body of consciousness the delivered on have nothing else is cfound, says
Badarayana. Without body then they become, transcending both likes and dislikes, thus
Kaitharavya scripture having spoken.
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Commentary

The delivered being enlightened of the special attributes of the Supreme Being, listens as one who
is luminous, with conscious awareness or with absence of conscious awareness, daily or rarely, full
of bliss without being touched by suffering, thus having said in Auddalaka scripture as alternative

propositions, or Jaimini saying that feelings exist even in the absence of consciousness.
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Commentary
Even as the form of the twelve day's sacrifice becomes experience internally as well performed
sacrifice even so the experience of the delivered one become externally the well-endowed

experience in his subtle form, thus is Badarayan's opinion. It comes to be —
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Commentary
JEA: (the intermediate state) means the dream stage. Therefore, 31€2 is spoken by scriptures as the
third stage.
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Commentary

As said in Brahatarka, in dream state even as one experiences without the body, even so in the state
of deliverance one experience food without the body. Impelled by desire or by energy, some in
their gross body experience as in the waking state or renounce in some cases, thus mas been

mentioned in scriptures.
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Commentary

(In certain cases) entering the gross body making the same luminous they revel in the pure
experiences, not the sad experiences, even as light entering the lamp experiences the oil but not that
muck that comes about. Because in the state of deliverance, he had renounced all sufferings from

his heart, thus having shown in scriptures.
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Commentary

Sleep is said to be like deliverance, where the father is not father, since sleep has not come by birth,
the merits and the demerits too not by birth. In the luminous body, all the delivered ones as
desired experience only the happy one, never the unhappy ones. Having transcended all the
sufferings, devoid of merits and demerits, they revel in their pure attributes, thus in Brahma Vi

aivarta Purana.
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Commentary

Having attained all desires, he the delivered one becomes equanimous, thus has been spoken. He

comes to acquire the Wisdom related to creation and other activities.
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Commentary

For the beings appropriate energy being available from knowledge of the temporal events in life,
the Bliss experienced by the delivered ones is far superior. The delivered ones have no desires to be
fulfilled, revelling in those which are appropriate for them. What is not appropriate for them that is

not be found in them. Though delivered they do not acquire not do they desire.
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Commentary

He who knows the Vedas he is wise in Wisdom of Brahman, to him all the divine beings extend the
gifts, thus having been clearly told, it would be improper to assume that all the universal
resplendence is available with him. That right has been said to be only that of the Supreme
Brahman. Propitiating Hari, the immutable, supreme divinity as the Self some are liberated here in
this world but do are never delivered. Some continue to be here in life, some in the Space, some in
heavens or in the higher worlds, some others to austere worlds. some go to the Satya loka and the
men of great Wisdom go to the Ocean of Milk. Even there they will be according to gradation,
being close by maturity of Wisdom, having similarity, having similar form or being similar in

essence reaching out to ,illy Ocean, where Sriman Narayan rests eternal.
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Commentary

For the delivered ones there is no reversal of the earlier life. Though he is surrounded by human
life it has no effect on him, thus the scriptures say. Even among the delivered divinities they remain
within the bounds laid for them. To the four-faced Brahma on deliverance worship will be offered

as previously done. Along with him the other divinities offer special propitiation to Vishnu. For the
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delivered ones there is no modification in their rights, only for the others. Those who are subject to
modification should know that the modification have been done by Vishnu, thus in Varaha Purana.
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Commentary

The delivered are engaged in study and other things, thus has been spoken. In that position there is
neither increase nor decrease in their being blissful. They remain being equipoise. They endowed
with being Brahman, neither are born nor do they die. neither do they decay nor do they grow,
remaining ever they become enlightened by experiencing Brahman, by experiencing the Self
within. Having experienced Brahman they neither encounter hindrances nor sorrow, thus in

Narayana Tantra.
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Commentary
There no coming back, no coming back. All the desires having drawn within, he becomes

equanimous, yes equanimous.
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