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चतुथर् अध्याय 
Four th  Chapter  

�्रथम पाद 
F i rs t  S tep  

 
कमर्क्षयपाद 

 
फलं िनगद्यतेsिस्मन्धायये । कमार्नाशाख्यं फलमिस्मन्पादे। िनत्यश: कायर्ं सवर्था भाव्यं साधनं �्रथमत: 
उच्यते । �्रियकत्वाच्चाध्यायानां पापानां च न िवरोध: ।। 
Commentary 
In this Chapter the fruits for performance of actions is spoken. The branch referring the fruits of action 
performed is to be found in this step. The instruments by which one would be inclined are spoken first. 
The primacy given to the the Steps in the Chapter is appropriate, therefore no contradiction envisaged. 

 
आवतृ्यािधकरण ।। १ ।। 

 
।। ॐ आविृततरसक्तदुपदेशात् ॐ ।। १ ।। 
 
भाष्य 
'आत्मा वा अरे द्रष्टव्य: श्रोतव्यो मन्तव्यो िनिदध्यािसतव्य:' । इत्यािदना नािग्नष्टोमािदवदेकवारेणवै 
फल�्रािप्त: । िकंत्वाविृतत: कतर्व्या । 'स एषोsिणमतैदात्म्यिमदं सवर्म्' इत्याद्यसकृदुपदेशात् ।। 
 
Commentary 
Perhaps by performing Agnishtoma and such other sacrifice the fruits may not perhaps be available 
but  by repeated actions performed with full awareness that the Self is to be seen, heard, reflected and 
meditated the fruits are sure to be obtained. 
 
।। ॐ िलंगाश्च ॐ ।। २ ।। 
भाष्य 
'स तपोsतप्यत ... पुनभर्व वरुणं िपतरमुससार' इत्याद्यावतर्निलंगाच्च । 'िनत्यश: श्रवणं चवै मननं ध्यानमेव 
च । कतर्व्यमेवेित पुरुषबै्रर्ह्मदशर्न िमच्छुिभ:' इित बहृतंतते्र ।। 
 
Commentary 
He performed austerities .... Approaching again Varuna, the father he inquired and saw the marks 
relating the repeated action to be performed. On performing continuous actions being  receptive, 
reflective and meditative there comes the experience of Brahman as natural corollary, thus in 
Brahmatantra. 

 
।। आत्मोपगमािधकरण ।। २ ।। 
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।। ॐ आत्मेित तपूगच्छिन्त ग्राहयिन्त च ॐ ।। ३ ।। 
 
भाष्य 
आत्म्येतुपदेश: उपासनं च मोक्षािथर्िभ: सवर्दा कायर्मेव । 'नान्यं िविचंतय आत्मानमेवाहं  िवजानीया 
मात्मानुपास आत्मा िह ममषै भवित' इित हु्यपगच्छिन्त ।। 'आत्मेत्येवोपास्स्व आत्मेत्येवं िवजानीिह नान्यं 
िकंचन िवजानथ आत्मा हे्यवेश भवित' इित ग्राहयिन्त च ।। 'आत्मेत्युपासनं कायर्ं सवर्थवै मुमुकु्षिभ: ।  
नानाक्लेशसमायुक्तोsप्येतावन्नवै िवस्मरेत्' इित भिवष्यत्पवर्िण ।। 'आत्मा िवष्णुिरित ध्यानं 
िवशेषेणिवशेष्यत: । सवेर्षां च मुमुक्षणूामुपदेशश्चतादृश: । करतव्यो नास्य हे्ननसांग कस्यिचन्मोक्ष ईष्यते' 
इित ब्राहे्म ।। 
 
Commentary 
For the one desirous of deliverance instructions about the Self and propitiation are ever the actions to 
be performed. Thinking nothing else the Self alone should be considered whereupon the Self alone 
becomes accessible, thus the wise ones propitiate. The Self alone propitiated, the Self alone becomes 
known, thinking nothing else the Self alone becomes known. For those seeking deliverance propitiation 
of rage Self alone is the action to be performed. Even when in the situation of extreme suffer wrings he 
should never be forgotten, thus in Bhavishya Parva.  As special among the special ones, the Self should 
be propitiated as Vishnu alone. For all the seekers the Self verily should be instructed as similar to 
Vishnu. There is nothing  else from whom deliverance can be expected. 
 

।। न�्रितकािधकरण ।। ३ ।। 
 
।।ॐ न �्रतीके न िह स: ॐ ।। ४ ।। 
 
भाष्य 
'नाम ब्रहे्मत्युपासीत' इत्यािदना शब्दभ्रान्त्या न �्रतीके ब्रह्मदृिष्ट कायार्: । िकंतु तत्स्थत्वेनवैोपासनं कायर्ं ।। 
ब्रह्मतकेर्  च- 'नामािन �्राणपयर्न्तं उभयों: �्रथमात्वत: । ऐक्षजिृष्टिरित भ्रािन्तरबुधानां भिवष्यित ।। नामािद 
िस्थितरेवात्र ब्रह्मणो िह िवधीयते । सवार्थार् �्रथमा यस्मात्सप्तम्यथार् ततो मता' इित ।। 
 
Commentary 
नाम (the divine essence) should be propitiated as Brahman, by such illusory statements the sign does 
not result in experiencing Brahman. But using नाम, the divine essence can be principle by which 
action can be performed. Brahmatarka says, beginning from नाम, the divine essence to the stage where 
the Prime Breath becomes resurgent, both can lead to create an illusion of unity between the two. In 
नाम, the divine essence once established then Brahman becomes experienced. Once one becomes for 
the first tile fully convinced it becomes sevenfold experience, thus having been accepted. 
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।। ब्रह्मदृष््टयिधकरण ।। ४ ।। 
 
।। ॐ ब्रह्मदृिष्टकुत्कषार्त् ॐ ।। ५ ।। 
 
भाष्य 
ब्रह्मदृिष्टश्च सवर्था कायैर्व परमेश्वरे । उत्कृष्टतावात् ।। 'ब्रह्मदृष््टया सदोपास्यो िवष्णु: सवैर्रिप धवृम् । 
महत्वावाची शब्दोsयं महत्वज्ञानमेव िह । सवर्त: �्रीितजनकमतस्तत्सवर्था भवेत् ।। आत्मेत्येव यदोपासा 
तदा ब्रह्मत्वसंयुता । कायैर्व सवर्था िवष्णोब्रहत्वं न पिरत्यजेत्' इित ब्रह्मतकेर्  ।। 
 
Commentary 
The experience of Brahman always is the purpose of propitiating the Supreme Lord. When one 
propitiates for experiencing Brahman then Vishnu on all respects becomes firmly established. Great is 
this statement which verily is great Wisdom itself.  Pleasing in all effects it becomes pleasing in all 
respects. When Self is propitiated it becomes enjoined verily with the Brahman.  Therefore one should 
never cease performing action for Vishnu verily is Brahman., thus in Brahmatarka. 

 
।। आिदत्यािधकरण ।। ५ ।। 

 
।। ॐ आिदत्यािदमतयश्चांग उपपतेत:ॐ ।। ६ ।। 
 
भाष्य 
'चक्षो सयूोर् अजायत' इत्याद्यपुासनं च देवानां कायर्मेव । स्वोत्पिततस्थानत्वात्स्वाश्रयात्वात् मुक्तौ तत्र 
लयस्यापेिक्षतत्वाच्चपपन्नं तथोपासनम् ।। नारायण तंते्र च - 'अिधव्यािधिनिमतेतन िविक्षप्तमन सोsिप तु । 
गुणानां स्मरणाशक्तौ िवष्णोब्रर्ह्मत्वमेव तु । स्मतर्व्यं सततं ततुत न कदािचत्पिरत्यजेत् । अत्र सवर्गुणानां च 
यतन्तोभार्व ईष्यते ।। स्वोत्वत्यंगं च देवानां िवष्णोिशं्चत्य सदवै तु । तेषां तत्र प्लेटों िह मुिक्तिरत्युच्यते बुध:ै 
तदािश्रताश्चते िनत्यं ततिशं्चत्यं िवशेषत:' इित ।। 
 
Commentary 
The eye became the Sun, with such statement the propitious of the divinities becomes well performed, 
thus by seeking the source, it is proper that one should propitiate the source. In Narayan Tantra also it 
is stated if the mind is affected by physical sufferings, then one should recollect the effulgent attributes 
of Vishnu and should never be forgotten. All the attributes here will be seen as having been 
concentrated. The divinities should always be propitiated considering them as the limbs of Vishnu. 
Thus being in communion with the Supreme Being itself is referred by wise ones as the deliverance. 
Being under his refuge itself is therefore said to being special communion. 

 
।। आसनािधकरण ।। ६ ।। 
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।। ॐ आसीनस्संभवात् ॐ ।। ७ ।। 
 
भाष्य 
सवर्दोपासनं कुवर्न्नप्यासीनो िवशेषत: कुयार्त् । तदा िवके्षपाल्पत्वेन संभवात् ।। 
 
Commentary 
One should always propitiate specially in sitting position or else there is possibility of mind becoming 
unsteady. 
 
।। ॐ ध्यानाच्च ॐ ।। ८ ।। 
 
भाष्य 
'स्मरणोपासनं चवै ध्यानात्मकिमित िद्वधा । स्मरणं सवर्दा योग्यं ध्यानोपासनामासने ।। नरंैतयर्ं 
मनोवतेृतरध्यानिमत्युच्यते बुध:ै । आसीनस्य भवेतततु न शयानस्य िनद्रा ।। िस्थतस्य गच्छित वाsिप 
िवके्षपस्यवै संभवात् । स्मरणात्परमं जे्ञयं ध्यानं नास्तत्र संशय: । इित नारायण तंते्र ।। अतो ध्यानत्वाच्च ।। 
 
Commentary 
Remembering and meditation are the two-fold propitiation. Unbroken remembering, regulated 
reflection and continuous inclination of the mind are said to be the proper meditation by wise men. In 
sitting position because in reclining position there is possibility of falling asleep. In standing position or 
while walking the mind is possible to be unsteady.  Remembering the Supreme Being is undoubtedly 
the meditation, thus in Narayana scripture. Therefore for meditation proper position is indicated. 
 
।। ॐ अचलत्वं चापेक्षय ॐ ।। 
 
भाष्य 
'अचलं चेच्चरीरं स्यान्मनसश्चाप्यचालनम् । चलने तु शरीरस्य चंचलं तु मनो भवेत्' इित ब्रह्माण्डे ।। 
 
Commentary 
If the body stands then the mind also can be made to be still, thus in Brshmand Purana. 
 
।। ॐ स्मरिन्त च ॐ ।। १० ।। 
 
भाष्य 
'समं कायिशरोग्रीवं धारयन्नचलं िस्थर: । सं�े्रक्षय नािसकागं्र स्वं िदशश्चानवलोकयन्' इत्यािद ।। 
 
Commentary 
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Holding the body, head and the neck steady, with with eyes centred on the tip pf the nose, with the 
sight not going in different directions, thus etc. are said to be procedure for meditation. 
 
।। ॐ यतकैाग्रता तत्रािवशेषात् ॐ ।। ११ ।। 
 
भाष्य 
देशकालावस्थािदषु यतकैाग्रता भवित तततवै स्थातव्ययम् ।। तमेव देशं सेवेत तं कालं तावमस्थितम् । 
यानेवाहुिरज्यया भोगान् समेत मनो यत्र �्रसीदित ।। न िह देशािदिभं: किश्चिद्वशेष: समुदीिदिरत: । मन: 
�्रसादनाथर्ं िह देशकालिदिचंतना इित वाराहे ।। 
 
Commentary 
In whichever place, time and situation the mind becomes steady there one should meditate. That place, 
the time and situation should be accepted where the mind remains pleasant, not any particular place has 
been suggested. The question of the place and time, is only forvtheurpose of keeping the mind pleasant, 
thus in Varaha Purana. 

 
।। आ �्रायणािधकरण ।। ७ ।। 

 
।। ॐ आ �्रायणाततत्रािप िह दृष्टम् ॐ ।। १२ । 
। 
भाष्य 
यावन्मोक्षस्तावदुपासनािद कायर्म् । स यो ह व ैतद्भगवन्मनुष्येषु �्रायणांतमोंकारमिभध्यायीत इित िह शु्रित: 
।। सवर्दनैमुपासीत याविद्वमुिक्तमुर्क्ता: अिप हे्यनमुपासते इित सौपणर्शु्रित: ।। शु्रणुयाद्यावदज्ञानं 
मितयार्वदयुक्तता । यदा दृिष्टनर् िवद्यते । भिक्तश्चानंतकालीना परमे ब्रह्मिण स्फुटा ।। आिवमुिक्तिवर्िधिनर्त्यं 
स्वत एव तत: परम्' इित ब्रह्माण्डे ।। 
 
Commentary 
Till one is delivered till then one needs to engage in propitiation. One who is seeking communion with 
the resplendent Lord should meditate on AUM till he is delivered, thus speak the scriptures. 
Even as  one has to meditate till he is delivered, the one who is delivered should meditate even 
thereafter ,thus in Sauparna scripture. One should be receptive till ignorance is not terminated and all 
doubts are resolved from mind. Meditation should be continued so that wisdom may not become 
destroyed. So long as one does not experience the Resplendent Lord, he should engage in meditation 
continuously till the end of Time, whereupon hie will permanent try established in the Supreme Being, 
thus in Brahmand Purana. 

 
।। तदिधगमािधकरण ।। ८ ।। 

 
।। ॐ तदिधगमउततरपवूार्घयोरशे्लषिवनाशौ तद्व्यपदेशात् ॐ ।। १३ ।। 
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भाष्य 
ब्रह्मदशर्नउततराघस्याशे्लष: पवूर्स्य िवनाशश्च । 'तद्यथा पुष्करपलाश आपो न िश्लष्यन्त  एवमेवंिविध पापं 
िक्रस न िश्लष्यते'। 'तद्यथषैीकातलूमग्नौ �्रोतं  �्रदूयेत एवं हवैास्य सवेर् पाप्मान: �्रदूयन्ते इित तद्व्यपदेशात् 
।। 
 
Commentary 
On experiencing Brahman future demerits will have no effect even earlier demerits would be 
terminated. Even as water does not touch the lotus leaf, even so the demerits will not touch him. Even 
as a small spark of the fire destroys the cotton even so entire demerits of wise one will be destroyed, 
thus having been spoken. 
 
।। ॐ इतरस्याप्येवमसंशे्लष: पाते तु ॐ ।। १४ ।। 
 
भाष्य 
पुण्यस्याप्येवमसंशे्लष: पाते । तु शब्दोsनुत्थानवाची ।। यथाsशे्लषो िवनाशश्च  मुक्तस्य तु िवकमर्ण: । एवं 
सुकमर्णश्चािप पततस्तमिस धु्रवम् । इित चाग्नेये ।। 
 
Commentary 
On the termination of ignorance even the effect of the consolidated remainder would have no effect. तु 
indicates even the future emergence. Therefore with the destruction of the effect of the consolidated 
remainder, his every performance become non-performance of actions. Then the auspicious merits 
being eternally in ascendance there would be destruction of obscurity caused by demerits, thus in Agni 
Purana. 
 
।।ॐ अनारब्धकायेर् एव तु पवूेर् तदवधे: ॐ ।। १५ ।। 
 
भाष्य 
अनारब्धकायेर् एव पवूेर् पुण्यपापे िवनश्यत: । 'तस्य तावदेव िचरं यावन्निवमोके्षsथ संपत्स्यतेच' इित तदवधे: 
। तु शब्द: स्मिृतद्योतक ।। 'यदनारबंधपापं स्याततिद्वनश्यित िनश्चयात् । पश्यतो ब्रह्म िनद्वर्न्दं हीनं च ब्रह्म 
पश्यत: । िद्वषंतो वा भवेत्पुण्यनाशो नास्त्यत्र संशय: ।। तस्याप्यारब्धकायर्स्य न िवक्षाशोsिस्त कुत्रिचत् । 
आरब्धयोश्च नाश: स्यादल्पयो: पुण।◌्यपापयो:  इित च नारायण तंते्र ।। 
 
Commentary 
Even prior to the Performance of actions were begun the merits and demerits become destroyed. As 
along as they exist, no deliverance comes about, that being the time span of the concequential effect of 
the actions performed, thus having been said. तु is used only as reminder. 
The demerits which have not yet shown their effect, become destroyed without doubt. The one who 
sees Brahman as the unitary principle (and not in as dual manifestation) he sees the inferior aspect of 
Brahman. For him is obscurity and destruction of the merits earned, of this there is no doubt. For such 
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one there is no end of the effect of the consolidated performed actions. Minimal decrease in the merits 
and demerits of the effect of the consolidated performed actions comes about, thus in Narayana Tantra. 
 
।। ॐ अिग्नहोत्रािद तु तत्काय्यैर्व दशर्नात् ॐ ।। १६ ।। 
 
भाष्य 
अिग्नहोत्राद्यिप मोके्षsनुभवायवै । तु शब्दात्  ब्रह्मदशर्नलत् । 'स एनमिविदतो न भुनिक्त यथा वेदो 
वाsननकू्तोsन्यद्वा कमार्कृतम् । यिद ह वा अप्यनेवंिवन्महत्पुण्यं कमर् करोित तद्धास्यांतत: क्षीयत 
एवात्मनमेव लोकमुपास्ते न ह्यास्य कमर् क्षीयतेsस्मादे्धवात्मवो यद्यत्यामयतेतत्तसजृते । इित तद्दशर्नात् ।। 
 
Commentary 
Agnihotra and other sacrifices are, verily, for the purpose of deliverance. तु suggests for realisation of 
the Brahman. Even as one would not revel in deliverance who is not aware of Brahman, even as actions 
performed becomes unproductive who knows not the Vedas. If one knowing Brahman performs 
meritorious actions once his actions give him benefit and then cease to be effective. But one who 
performs action for the Self performs them for the people and what is performed for people becomes 
for the Self. Such actions never ceases to be effective and whatever he desires those desires become 
fulfilled, thus by realisation. 
 
।। ॐ अतोsन्यदपीत्येकेषामुभयो: ॐ ।। १७ ।। 
 
भाष्य 
मुक्तावनुभवकारणाद्यदन्यत् यत्पुण्यमिप िवनश्यित अ�्रारब्धमनभीष्टं च ।  तथा हे्यकेषां पाठ: उभयोत्यागेन 
- 'तस्य पुत्रा दायमुपयिन्त सुहृद: साधुकृत्यां िद्वषंत: िपपकृत्याम्' इित ।। 'अनभीष्टमवारब्धं पुण्यमुपस्य 
नश्यन्तु । िकमु पापंपहब्रह्मज्ञािननो नात्र संशय:' इित पादे्म ।। 
 
Commentary 
Having experienced deliverance even those other merits become destroyed, even those desires which 
are consequential to earlier performed actions. Similarly in some other texts it is said by renunciation of 
both the demerits and inauspicious desires his sons gain prosperity, the pure minded performing pure 
actions and wicked minded ones performing impure actions. Of the consequential effects the impure 
desires become destroyed. In that case do the demerits of those wise in Wisdom of Brahman also get 
destroyed ? Yes there is no doubt, thus in Padma Purana. 
 
।। ॐ यदेव िवद्ययेित िह ॐ ।। १८ ।। 
 
भाष्य 
ब्रह्मदशीर्कृतमस्पमिप पुण्यं महततममनंतरं च भवित । 'यदेव िवद्यया करोित श्रद्धयोपिनषदा तदेव वीयर्वततरं 
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भवित' इित शु्रते: ।। 'न ह्यास्य कमर् क्षीयत' इित च ।। 'अल्पमात्रकृतो धमोर् भवेत् ज्ञानवतो महान् । महानिप 
कृतो धमोर् ह्यज्ञानां िनष्फलो भवेत्' इित च भारते ।। 
 
Commentary 
The actions performed by men wise in Wisdom of Brahman even though small they become important 
and eternal. The actions performed wisely and in accordance with Upanishads become full of energy, 
thus in scriptures. The actions performed by such ones never becomes destroyed. Even little action 
performed with righteousness becomes enlightened. Actions performed by ignorant ones though great 
end up being fruitless, thus in Mahabharata. 
 
।। ॐ भोगेन ित्वतरे क्षपियत्वाsथ संपत्स्यते ॐ ।। १९ ।। 
 
भाष्य 
अ◌ारब्धपुण्यपापे भोगेन क्षयियत्वा ब्रह्मसंपत्स्यते । अथेित िनयमसचूक: । 'अरब्ध पुण्यपापस्य भोगेन 
क्षपणादनु । �्राप्नोत्येव तमो घोरं ब्रह्म वा नात्र संशय: ।। ब्रह्मणां शतकलातुत पवूर्मारब्ध संक्षय: । िनयमेन 
भवेन्न्नात्र कायार् कािचिद्वचारणा' इित च नारायण तंते्र ।। 
 
Commentary 
The wise ones after experiencing the merits and demerits as the consequential effect attain the 
Brahman. Thus it is. That is how the corse in ondicated. On the other hand after experiencing the merits 
and demerits as the consequential effect,  the evil ones obtain the horrible obscure wolds, of this there 
are no doubts. For those who are in communion with the Brahman the consequential effect of actions 
will be completely destroyed in hundred fragments as regular event, there being no reason for any 
thinking about, thus in Narayana Tantra. 
 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये चतुथर् 
अध्यायस्य �्रथम पाद संपणूर्: ।। 

००००० 
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चतुथर् अध्याय 
Four th  Chpater  

िद्वतीय पाद 
Second Step  

 
उत्क्रािन्त पाद 

 

भाष्य 
देवानां मोक्ष उत्क्रािन्तश्चािस्मन्पादे उच्यते ।। 

Commentary 
For the divinities the deliverance is from being resurgent, thus has been said on this Step. 

।। वांग्मनािधकरण ।। १ ।। 

 
।। ॐ वांग्मनिस दशर्नाच्ठब्दात् ॐ ।। १ ।। 

भाष्य 
वागिभमािनन्युमा मनोsिभमािनिन रुदे्र िवलीयते । वाचोमनोवसत्वदशर्नात् ।। 'तस्ययावन्न लांग्मनिस 
संपत्द्यतें' इित शब्दाश्च ।। 'उमा व ैवाक् समुिद्दष्टा मनो रुद्र उदाहृत: । तदेतं िमथुनं ज्ञात्वा न दांपत्यािद्वहीयते' 
इित स्कान्दे ।। 

Commentary 
Uma is the presiding deity over Speech is enjoined together with Rudra, the presiding deity over mind, 
the Speech  appearing to have brought the Mind under control. As long as the speech becomes united 
with the mind, thus having spoken. Uma having said to be the Speech, Mind comes to be referred as 
Rudra. These two having been enjoined marriage is not seen as some thing demeaning. 

।। ॐ अत एव च सवार्ण्यवैािवशेषत ॐ ।। २ ।। 

भाष्य 
अत एव च शब्दात्सवार्िण देवतािन यथानुकूलं िवलीयन्ते । 'अग्नौ सवेर् देवा िवलीयन्चेsिग्निरन्दे्र  
इन्द्र:उमायामुमारुदे्र िललीयते एवमन्यािन दवैतािन यथाsनुकूलम्' इित िह गौपवनशु्रित: ।। 

Commentary 
Now by the word च the divinities are all enjoined together as far as it is convenient. Agni with all the 
divinities are enjoined, Agni with Indra, Indra with Uma, Uma with Rudra are enjoined, even as other 
divinities with other ones as it is convenient, thus in Gaupavana scripture. 

।। मन: �्राणािधकरण ।। २ ।। 
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 ॐ तन्मन: �्राण उततरात् ॐ ।। ३ ।। 

भाष्य 
'मन: �्राण:' इत्युततराद्वचनान्मनोsिभमानी रुद्र: �्राणे वायौ िवलीयते । 'वायोवार्वरुद्र उदेित वायौ 
िवलीयतेतस्मादहुवार्युदेर्वानां शे्रष्ठ:' इित च कौिण्डण्यशु्रित: ।। अिग्निरन्दं्र तथेन्द्रश्च वायुमािवश्य सोsिप तु । 
आिवश्य परमात्मानं भंुके्त भोगांस्तु बाह्यकान् ।। न ह्यानन्दो िनजस्तेषां परैलर्भ्य: कदाचन । िकमु िवष्णो: 
परानन्दो न ते िवष्ण्वािवित शु्रते: ।। �्राणस्य तेजिस लयो मागर्मात्रमुदाहृतम् । सवेर्िशतुश्चसवार्देस्तस्यान्यत्र 
लय: कथम्' इत्यािद शु्रितस्मिृतभ्य: ।। 

Commentary 
Having said that Mind is the Prime Breath then Rudra, the deity presiding over Mind becomes enjoined 
with �्राण, the Prime Breath. Impelled by the Prime Breath Rudra becomes resurgent. Therefore, 
�्राणवायु, the Prime  Breath is supreme  among the divinities, thus in Kaundinya scripture. 
Agni enjoins Indra, similarly Indra enjoins with Vayu. Enjoining with the Supreme Self revels in the 
external objects of happiness. For divinities there is no other happiness at all to be enjoyed other than 
the happiness of the Supreme Being. What is the reach of Vishnu's transcendental happiness, no one 
else can even conceptualise. Only splendour of the Prime Breath as the path on which one traverses has 
been clarified. Where else than with �्राण, the Prime Breath the indwelling spirit within the divinities, 
could there be enjoining, thus having spoken in scriptures? 

।। भतूािधकारत्वात् ।। ४ ।। 

 
।। ॐ भतेूषु तच्भ्रतेू: ॐ ।। ५ ।। 

भाष्य 
भतेूष्वन्येषां देवानां लय: । 'भतेूषु देवा िवलीयन्ते भतूािन परे न पर उदेित नास्तमेत्येकल: एव मध्ये स्थाता' 
इित बहृच्छुते: ।। 

Commentary 
All the other divinities come to be enjoined with the elements. With the elements the divinities become 
enjoined, higher than the elements there nothing that comes to be nor ceases to be, he verily being 
established as the sole one within. 

।। नकैिस्मन्निधकरणे ।। ५ ।। 

 
।। ॐ नकैिस्मन् दशर्यतो िह ॐ ।। ६ ।। 

भाष्य 
नकैिस्मन्भतेू सवेर्षां देवानां लय: ।। पिृथव्यामभृवो  िवलीयन्ते । वरुणेsिश्वनावग्नावग्नयो वायािवन्द्र: सोम 
आिदत्यो बहृस्पितिरत्याकाश एव साध्या िवलीयन्ते । मतृ्यव: पिृथव्यां वरुणआपोsग्नयस्तेजिस मतोर् मारुत 
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आकाशे िवनायकों िवलीयन्ते इित महोपिनषच्चतुवेर्दिशखा च दशर्यत: । अतोsग्नौ देवा िवलीयन्ते इित 
िनिदर्ष्टानामेव ।। 

Commentary 
All divinities do not become enjoined with one Source. Ribhus become enjoined with the Earth, 
Ashvins with Varuna, subsidiary fires with The primary Agni, Indra with Vayu, Moon with Sun, Space 
with Brihaspati, thus all become similarly enjoined. Death with Earth, Varuna with Waters, Agni with 
splendour, the winds with Vayu, the Space with Vinayaka (the deity presiding over pride)ecome 
enjoined, thus in Mahotpanisha and the sections of the Vedas. Thus, that all the divinities be come 
enjoined with Agni is substantiated. 

।। समानािधकरण ।। ६ ।। 

।। ॐ समना चास्वत्युपक्रमादमतृत्वं चानुपोष्य ॐ  ।। ७ ।। 

भाष्य 
देशत: कालश्च व्याप्त्या समो ना परमपुरुषो यस्या: स समना । संहारानुपक्रमात्स्वत एवामतृत्वं तस्या: । 
बहृच्छु्रितश्च -'द्वौ वाव सत्यनुपक्रमौ �्रकृितश्च परमश्च द्वावेतौ वइत्यमुक्तौ िनत्यौ च सवर्गतौ चतैौ ज्ञात्वा 
िवमुच्यते' इित  नतैावता साम्यम् ।। 

Commentary 
Not bound by territory and time is the Supreme Being, neither same or similar and is immortal, not 
under the bondage of the primordial life. Brahma scriptures speaks of him as one with dual personality 
becoming existential as Prakriti and Purusha, both being eternally liberated, eternal and all-pervading; 
those who know thus become delivered. There is one same or similar to him. 

।। ॐ तदपीते: संसारव्यपदेशात् ॐ ।। ८ ।। 

भाष्य 
'समावेतौ �्रकृितश्च िनत्यौ सवर्गतौ िनत्यमुक्तत्वं समावेतौ �्रकृितश्च परमश्च िवलीनो िह �्रकृतौ संसारमेित 
िवलीन: परमे ह्यमतृत्वमेित' इित सौपणर्शु्रते: ।। 

Commentary 
Prakriti though eternal, all-pervading and eternally liberated, when Prakriti and Purusha - these two 
become enjoined together, the communion is referred as Samsara, transcendental and immortal, thus in 
Sauparna scripture. 

।। ॐ सकू्षमं �्रमाणश्च तथोपलब्धे �्रमाणश्च ॐ ।। ९ ।। 

 
भाष्य 
सकू्षमत्वं चािधकं ब्रह्मण: �्रकृते: । ज्ञानानां दशै्वयार्िद �्रमाणािधक्यं च । 'सवर्त: �्रकृित सकू्षमा �्रकृते: 
परमेश्वर: । ज्ञानानन्दौ तथशै्वयर्ं गुणाश्चान्ये अिधका: �्रभो:' इित च तुरुशु्रित: ।। 
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Commentary 
Purusha is more subtle than Prakriti in Wisdom, Resplendence and in comparison. In all respect 
Prakriti is subtle but subtler than Prakriti is the Supreme Lord, being additionally in Wisdom, Bliss and 
in attributes, thus in Tura scripture. 

।। ॐ नोपमदेर्नात: ॐ ।। १० ।। 

भाष्य 
अतस्तस्य ये िवशेषगुणास्तेषामनुपमदेर्नेनवै साम्यम् । 'देशत: कालतश्चवै समा �्रकृतीश्वरे । 
उभयोरप्यबद्धत्वं तदबंध: परात्मन: । स्वत एव परेशस्य सा चोपास्ते सदा हरीम् ।। �्रकृते: �्राकृतस्यािप ये 
गुणास्ते तु िवष्णुना । िनयतानवै केनािप िनयता: िह हरेगुर्णा:' इित भिवष्यत्पवर्िण ।। 

Commentary 
Now, without being any hindrance to his special attributes there are some attributes which due to 
thevterritory and time appear similar. Though there are limitations, those limitations are under the 
control of the Supreme Self. Self-established is Hari, the Supreme Being and Prakriti always propitiates 
him. The natural attributes which Prakriti possesses they are are all controlled by Vishnu. Never 
controlled by none other, controlled by Hari alone. 

।। ॐ अस्यवै चोपपतेतरुष्मा ॐ ।। ११ ।। 

भाष्य 
'िद्वधा हीदमवदृश्यते उष्मावदनषू्मावच्च । तत्रोष्मावत्परं ब्रह्म सन्न िजघ्रिन्त न पश्यिन्त न शु्रण्विन्त न 
िवजानिन्त । अथानषू्मावत्�्रकृितश्च �्राकृतं च यन्न िजघ्रिन्त िजघ्रिन्त च यन्न पश्यिन्त पश्यिन्त च यन्न 
शु्रण्विन्त शु्रण्विन्त  च यन्न जानिन्त जानिन्त च' इित सौपणर्शु्रते: िकंिचत् साम्योपपतेत: ।। 

Commentary 
This is explained in two ways - as seen and as unseen. The Supreme Brahman being beyond sensory 
instruments is neither smelt, nor seen, nor heard nor known. But Prakriti being within the scope of the 
sense instruments one smells what was smelt, sees what was not seen, hears what was heard and knows 
what was not known, thus on Sauparna scripture. 

।। ॐ �्रितषेधािदित चेन्न शारीरात् ॐ ।। १२ ।। 

भाष्य 
असमो वा एष परो न िह किश्चदेवं दृश्यते सवेर् हे्यतेsणवो जायन्ते च िम्रयन्ते च िछद्रा हे्यते भविन्त । अथ परो 
न जायन्ते न िम्रयन्ते पणूर्श्च ैभवित । इित चतुवेर्दिशखायाम् साम्य �्रितषेधान्नेित चेन्न । शारीरािद्धसाम्यं 
�्रितिषध्यते ।। कुत: ? 

Commentary 
Not similar is the Supreme One, no one is seen who is similar. All these are mere atoms, who are born 
and die, and also become fragments. Now the Supreme One is not born, does die but remains as the 
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Complete One. Thus in the sections of the four Vedas, having rejected there being any similarity, even 
rejecting similarity between the forms of the bodies.  Because . . . 

।। ॐ स्पष्टो हे्यकेषां ॐ ।। १३ ।। 

भाष्य 
'अथात: समाश्चासमाश्चािभधीयन्ते समासमाश्चाथ समािन ब्रह्मणो रूपािणरैरुप्तिततश्चकंै हे्यवेतद्भवत्यथासमा 
ब्रहे्मन्द्रो रुद्र: �्रजापितब ृर्हस्पितयेर् के च देवा गन्धवार् मनुष्या: िपतरोsसुरा यित्कंचेदं चरमचरंचाथ समाsसमा 
एषा िह िनत्याsजरा तद्वशा च' इित स्पष्टो िह माध्यंिदनायनानां समािदवाद: ।। 

Commentary 
Now similar, as similar and not similar and as not similar, thus the manifestations of Brahman as 
creation, sustenance and destruction, all depend on िनयित the Divine Will has been spoken. Not 
similar are the four-faced Brahma, Indra, Rudra, Prajapatis like Marichi, Brihaspati and other 
enlightened divinities, Gandhrvas, human beings, ancestors and the unenlightened Asuras, the moving 
and unmoving, animate and inanimate nature, the similar and not similar, eternal, indestructible, all 
being under the control of the Supreme Being, thus having spoken of the manifest forms in section of 
Madhyandinayan scripture. 

।। ॐ मत्स्यकूमर्वराहाद्या: समा: िवष्णोरभेदत:। ब्रह्माद्यास्त्वसमा: �्रोक्ता �्रकृितश्च समासमा' इित वाराहे ।। 

Commentary 
Matsya, Kurma, Varaha and others are manifestations of Vishnu with difference. Four-faced Brahma 
and others are spoken as not similar, Prakriti being both similar and not similar, thus in Varaha Purana. 

।। �्रािधकरण ।। ७ ।। 

।। ॐ तािन परे तथा ह्याह ॐ ।। १५ ।। 

भाष्य 
�्राणद्वारेण सवार्िण दवैतािन परमात्मिन िवलीयन्ते । 'सवेर् देवा: �्राणमािवश्य देवे मुक्ता लयं परमे यान्त्य 
िचन्त्ये' इित कौषारवशु्रित: ।। 

Commentary 
Through �्राण, the prime Breath all the divinities become enjoined with the Supreme Self. All the 
divinities taking refuge is �्राण, the Prime Breath and being delivered from the divine attributes enter 
the inconceivable state of the supreme Being. 

।। अिवभागािधकरण ।। ८ ।। 

 
।। ॐ अिवभागो वचनात् ॐ ।। १६ ।। 
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भाष्य 
'एते देवा: एतमात्मानमनुिवश्य सत्या: सत्यकामा: सत्यसंकल्पा यथािवकाममंतबर्िह: पिकचरिन्त' इित 
गौपवनशु्रित: । तत्परमेश्वर  कामाद्यिवभागेनवै तेषां सत्यकामत्वम् । 'कामेनमे कामअगाद्ध्यदयाद्धदृयं 
मतृ्यो:' इित वचनात् । 'मुक्तानां सत्यकामत्वं सामथ्यर्ं च परस्य तु । कामानुकूलकामत्वं नान्यतेतषां 
िवधीयते' इित ब्राहे्म ।। 

Commentary 
These divinities having enjoined with the Supreme Self truly, with true desires, with true intention 
move freely within and without, thus in zgaupvzna scriptures. Then the desire of the Supreme Being 
becoming segregated their desire would likewise will accordingly be true desires. By the desire of the 
Supreme Being will be our death, thus having been said. For the delivered one the true desires and 
strength will be verily from the Supreme Being. Conducive nclination for desires would not from other 
sources, thus in Brahma Purana. 

।। चदोकोsिधकरण ।। ९ ।। 

 
।। ॐ चदोकोsद्रज्वलनं तत्�्रकािशतद्वारोिवद्या सामथ्यार्ततच्छेषगत्यनुस्मिृतयोगाच्च हादार्नुदृहीत: 
शतािधकया ॐ ।। १७ ।। 

भाष्य 
उत्क्रािन्तकाले हृदयस्यागे्र ज्वलनं भवित । 'तस्य हे्यतस्य हृदयस्यागं्र �्रद्योतते' इित शु्रते': ।। तत्�्रकाशी 
तद्वारो िनष्क्राम्यित िवद्यासामथ्यार्त् ।। 'यं यं  वाsिप स्मरन्भावं त्यजत्यन्ते कलेवरम् । तं तमेविैत कौन्तेय 
सदा तद्भावभािवत:'' इित स्मतेृिवर्द्या शेषगत्यनुस्मरणयोगाच्च ।। 'आचायर्स्तुतेगितं वक़्ता' इित िह िलंगं ।। 
हृिदस्थेनवै हिरणा तस्यवैानुग्रहेण तु । उत्क्रािन्त ब्रह्मरंधे्रण तमेवोपासतो भवेत् इितचाध्यात्मे ।। 'शतं चकैा च 
हृदयस्य नाड्यस्तासां मधूार्नमिभिन:सतृकैा । तयोध्वर्मायन्नमतृत्वमेित िवष्वगन्या उत्क्रमणे भवंित' इित 
च ।। 

Commentary 
At the time when �्राण, the Prime Breath leaves the wise one, then there is burning sensation in front of 
the heart, the front side of heart becomes bright. In that light through that door goes out along 
strengthened by the Wisdom attained. As said in Gita whatever inclination he remembers at the time of 
leaving the body, with that inclination he goes, thus in terms of the thoughts remembered, the preceptor 
guiding you the Path you will thereafter traversing, this being the sign. With the grace of Hari, the 
indweller in the heart, he rises from the breach of the head at the top, for the one who has propitiated, 
thus in Adhyatma scripture. Of the hundreds of veins in the heart, of them is the main one -Sushumna 
which envelops through that vein of he rises through Brahmarandhra, then he reaches the immortal 
state of deliverance, if he rises through other veins then he reaches the other worlds, thus having been 
mentioned. Yes, through Sushumns and through Brahmarandhra he has deliverance. 

।। ॐ रश्म्यनुसारी ॐ ।। १८ ।। 
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भाष्य 
िनष्क्रामित । 'सहसं्र वा आिदत्यस्य रष्मय: असु नािडष्चात तास्तत्र शे्वत: सुषुम्नो ब्रह्मयान: सुषुम्नायामात 
तत्�्रकाशेनषै िनगर्च्छित' इित पौत्रायणशु्रित: ।। 

Commentary 
Departs. Thousands are the rays of the Sun and all the veins are sheltered as the pure Sushumna, which 
is the passage through which the luminous Sushumna departs forth the wise one, thus in Pautrayana 
scripture. 

।। ॐ िनिश नेित चेन्न संबंधात् ॐ ।। १९ ।। 

भाष्य 
रश्मभावािन्निश ज्ञािनन: उत्क्रमणं न युक्तिमित चेन्न । सवर्दा संबंधाद्रश्मीनाम् । ितयत् कालम् ? 

Commentary 
It would be proper to say that in the absence of the Sun's rays the wise one does not depart, there being 
eternal association of the Sun's rays. But then how long the association continues ? 

।। ॐ यावदे्दहभािवत्वाज्दशर्यित च ॐ ।। २० ।। 

भाष्य 
यावदे्दहो िवद्यते तावद्रिश्मसंबंधोsस्त्येव । 'संसषृ्टा वा एते रश्मयश्च नाढ्यश्च नषैां िवयोगो याविददं शरीरमत 
एत्य:ै पश्यत्येत्येत्य ैकुत्क्राम्यत्यतै्य:ै �्रवतर्ते इित िह माध्यंिदनायनशु्रित: ।। 

Commentary 
So long as the gross body exists that long is the association with the Sun's rays and the veins. The 
Sun's rays and the veins having been created there is no separation of the association with the body, 
seeing through the rays and the veins, becoming resurgent through the rays and the veins, rises through 
the rays and the veins, thus in Madhyandin scripture. 

।। ॐ अतश्चायनेsिप िह दिक्षणे ॐ ।। २१ ।। 

भाष्य 
'दिक्षणे मरणाद्याित स्वगर्ं ब्रह्मोततरायणे  इत्युके्तsिप ज्ञािननो दिक्षणायनोत्क्रांितयुर्ज्यते । 'शतं पंचवै सयूर्स्य 
दिक्षणायनरश्मय: । तावंत एव िनिदर्ष्टा उततरायण रश्मय: ।। ते सवेर् देहसंबद्धा: सवर्दा सवर्देिहनाम् ।। 
महलोर्कािदगंतार उततरायणरिश्मिभ: । िनगच्छर्न्तीतरैश्चािप यरेैष्टव्येतरा गित: ।। उततरं दिक्षणिमित एव तु 
िनगद्यते । न तु कालिवशेषोsिस्त ज्ञािननां िनयमात्फलम् । ददाित कालेsनुगुणे फलं िकंिचिद्विशष्यते । 
अत्युततमानां केषांिचन्मोक्ष िवशेषोsिस्त कालत:' इित नारायणाध्यात्मे ।। 

Commentary 
If one dies during Dakshinayana, one goes to the heavens; if one dies during Uttarayan, one attains the 
world of Brahman. Even then wise ones prefer to die during Dakshinayana. Five hundreds of rays of 
Sun shine during Daksnayan even the same number rays shine during Uttarayana. For those who are 
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embodied, they always establish relationship.  Illumined by Suns's rays during Uttarayan some depart 
to the higher worlds while some others depart to other worlds. These paths are referred as northern or 
southern paths. There is no exact time when one will receive their fruits. But depending on the 
attributes of time the reward will surely be given some special reward, but for better ones there would 
not be any special gift when the time comes, thus having been says in Narayana Adhyatma scripture. 

।। योग्यिधकरण ।। १० ।। 

।। ॐ योिगन: �्रित स्मयेर्ते स्यातेर् चतेै ॐ ।। २२ । 

भाष्य 
न केवलं कालािदकृते �्र ह्मचंद्रगती स्मयर्ते । िकंतु ज्ञानयोिगन: कमर्योगीनश्च । 'अिग्नज्योर्ितरह: शुक्ल: 
षण्मासा उततरायणम् । तत्र �्रयाता गच्छिन्त ब्रह्म ब्रह्मिवदो जना: । धमूों राित्रस्तथा कृष्ण: षण्मासा 
दिक्षणायनंम् । तत्र चन्द्रमसं ज्योितयोर्गी �्राप्य िनवतर्ते' इत्यत्र योिगित िवशेषणात् स्मरणिनिमतेत चतेै गती 
।। गत्यनुस्मरणात् ब्रह्म चन्दं्र वा गच्छित धवृम् । अनुस्मरत: काले स्मरणं �्राप्य व ैगित:' इितयध्यात्मे ।। 

Commentary 
One should not think that by mentioning the time, only the the world of Brahman (Uttarayan) or the 
world of the Moon (Dakshjnayan) the six months when is referred, but to those who are inclined to 
Wisdom and those who are inclined to perform actions. Fire, light and day are the six months of 
Uttarayan. Mist, night and dark are the days are the six months of Dakshinayan. Then obtaining the 
world of moon and the world of light having been obtained returns back (to the world). Thus having 
been specially heard (of the world of light and the world of moon) that memory itself becomes their 
goal. Having remembered the world of Brshman and the world of Moon, they decidedly obtain those 
worlds. Remembering at the of departure they surely obtain the worlds. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये चतुथर् अध्यायस्य 
िद्वतीय पाद संपणूर्: ।। 

००००० 
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चतुथर् अध्याय 
Four th  Chapter  

ततृीय पाद 
Third  Step  

 
मागर् पाद 

 

भाष्य 
मागोर्गम्यं चािस्मन्पादे उच्यते ।। 

Commentary 
In this step the (different) paths to be traversed is spoken. 

।। अिचर्राद्यिधकरण ।। १ ।। 

।। ॐ अिचर्रािदना तत्�्रिथते: ॐ ।। १ ।। 

भाष्य 
'तेsिचर्षममिभसंभवंत्यिचर्षोsहरण्ह आपयूर्माणपक्षम्' इत्यिचर्ष: �्राथम्यं श्रयूते । 'यदा ह व ै
पुरुषोsस्माल्लोकात् �्रिैत स वायुमागर्च्छित' इित वायो: । तत्रािचर्ष: �्रािप्तरेव �्रथमा । 'द्वावेव मागौर् 
�्रिथताविचर्रािदिवर्पश्चताम् । धमूािद: किमर्णां चवै सवर्वेदिविनणर्यात् ।। अिग्नज्योर्ितिरित दे्वधवैािचर्ष: 
सं�्रितिष्ठित: । अिग्नं गत्वा ज्योितरेित �्रथमं ब्रह्म संव्रजन् एकिस्मंस्तुपुरे संस्थो िद्वरूपोsिगने:सुतों महान्' 
इित ब्रह्मतकेर्  ।। 

Commentary 
'They (the wise ones) traverse the path of अिचर्, the flame, the bright side', thus some say thus giving 
primacy to अिचर्. 'When the Person becomes separated from this world he traverses the path of वायु', 
thus in Vayu Purana, there  having first reached अिचर्, the flame, the bright side. 'Two verily are the 
well established paths, for the men of Wisdom, the path Illumined by अिचर्, the flame or the bright side 
for the performers of action, the path end eloped by smoke, this as concluded by Vedas.  Agni and 
Light are the two Well established dual forms of अिचर्, flame or the bright side. On reaching अिग्न the 
fire, Brahman becomes manifest first as the lustrous one, established in the same place in dual form of 
Agni, abiding therein as the great one, thus in Brahmatark. 

।। वायुशब्दािदकरण ।। २ ।। 

।। ॐ वायुशब्दादिवशेषिवशेषाभ्याम् ॐ ।। २ ।। 

भाष्य 
अिचर्षो वायंु गच्छित । 'स वायुमागर्च्छित' इित सामान्यवचनात्न । 'स इतो गतो िद्वतीयां गितं वायुमागचछित 
झवायोरहरन्ह आपयूर्माणपक्षम् ' इित िवशेषवचनात् ।। 
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Commentary 
From अिचर्, flame of the bright side he goes to वायु. 'He goes to Vayu' thus having generally spoken. 
Thus having gone to Vayu, the second stage, he comes to the bright world of the divinities, thus with 
special references. 

।। तिटतिधकरण ।। 

।। ॐ तिटतोsिध वरुण: संबंधात् ॐ ।। 

भाष्य 
'मासेभ्यस्संवत्सरं संवत्सराद्वरुणलोकं वरुणलोकात्�्रजापितलोकम्'  इित।कौिण्डण्यशु्रित: ।। 'संवत्सराततिट 
तमागचछित तिटत: �्रजापितलोकम्' इित गौपवन शु्रित: । 'तत्र तिटतो वरुणं गच्छित । तिटतो ह्यहू्यते 
वरुणलोक स्तिटदुपिर मुक्तामयो राजते तत्रासौ वरुणोराजा सत्यानतेृ िविवंचित' इत्युपिरसंबंध शु्रते: ।। 

Commentary 
From months to the year, from the year to the world of Varuna, from the world of Varuna to the world 
of the four-faced Brahma, thus is spoken in Kaundinya scripture. At the end of the year he arrives at 
Tati, which is the world of Prajapati, thus in Gaupavana scripture. From Tati he goes to Varuna, since 
the Tati being superior upholds the world of Varuna, where free from any taints as the King, separates 
the true merits from the untrue demerits, thus the higher relationship having been indicated in 
scriptures. 

।। अितवािहकािधकरण ।। ४ ।। 

।। ॐ अितवािहकस्तिल्लंगात् ॐ ।। ४ ।। 

भाष्य 
पवूोर्क्तस्त्वाितवािहको वायु: । पवूर् गमनिलंगात् ।। कुत: ? – 

Commentary 
The course of Vayu having been spoken earlier. Having indicated by earlier signs. 
 
।। उभयव्यामोहाततित्सदे्ध: ।। ५  ।। 

भाष्य 
'स वायुमागर्च्छित' इित �्रथममुच्यते । 'उत्क्रान्तोिवद्वीन्परमिभगच्छिन्नद्यतुमेवांतत: उपगच्छित 
द्यौवार्विवद्यतुतत्वितं  वायुमुपग्म्य तेनवै ब्रह्म गच्छित' इत्यंतेsिप वायुकमनशु्रते:  पवूोर्क्त अितवािहक: परोवेित 
व्यामोहे उततरे िदवस्पितिरित िवशेषणात्पवूर्त्राितवािहकस्यवै िसदे्ध: ।। ब्रह्मतकेर्  च 
- उत्क्रान्तस्तु शरीरत्स्वाद्गतच्छत्यिचर्षमेव तु । ततो िह वायो: PAN पुतं्र च योsसौनाम्नाssितवािहक: ।। 
ततोsह: परूवपकं्ष चाप्युदक्संवत्सरं तथा । तिटतं वरुणं चवै �्रजापं सयूर्देव च ।। सोमं वशै्वानरं चोन्दं्र धवंृ देवीं  
िदवं तथा । ततो वायंु परं �्राप्य तेनिैत पुरुषोततमम् इित ।। 
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Commentary 
He (the man of Wisdom) goes to Vayu, thus having been said earlier. 'On departure, the Man of 
Wisdom for reaching the Supreme Being, goes in the intermediate state to िवद्यतु, the Lightening. 
Thereafter after going to Vayu, he finally reaches Brahman', thus the passage to Vayu having been 
delineated, reply earlier query whether Vayu referred here is �्राण, the Prime Breath ? To resolve the 
doubt, earlier clarification and the use of the adjective िदवस्पित, the luminous Lord, �्राण, the Prime 
Breath alone is conclusively established. Thus when one departs from one's gross body, verily, he 
departs to अिचर्, flame, the bright side, from where he traverses on the passage provided by Vayu for a 
period of the year, as the stream towards Varuna, the ruler over the waters, then to Sun, as nourisher of 
people, then to the Moon, Agni, Indra, the eternal, the divine and the luminous one. There finding �्राण, 
the Prime Breath he reaches पुरुषोततम, the supreme among persons. 

।। वदै्यतुीिधकरण ।। ५ ।। 

।। ॐ वदै्यतेुनवै ततस्तच्छृते ॐ ।। ६ ।। 

भाष्य 
�्रकारांतरेण तत्र तत्रोच्यमानत्वाद्वायोरिप परतो ब्रह्मणोsवार्ग्गन्तव्योsस्तीित नाशंकनीयम् । िवद्यतु्पितना 
वायु नवै 'स एनान्ब्रह्मगमयित' इित ब्रह्मगमन शु्रते: ।। 'िवद्यतु्पितवार्युरेव नयेद्ब्रह्म न चापरे: । कुतोsन्यस्य 
भवेच्छिक्तस्तमतेृ  �्राण  नायकम्' इित बहृतंतते्र ।। 

Commentary 
One should not doubt that there exists difference as higher and lower between the two - Vayu and 
Brahman in every instance. Because by enlightenment  Vayu goes to Brahman - 'in this way he goes to 
Brahman' thus having been spoken. 'Being enlightened he goes to Brahman' as the scripture speaks of 
his going to Brahman and 'Vayu leads him Brahman through his being enlightened, not in any other 
way, because who else would  have such such power ? Verily �्राण is the one who leads. 

।। कायार्िधकरण ।। ६ ।। 

।। ॐ कायर्ं बादिररस्य गत्युपपतेत: ॐ ।। ७ ।। 

भाष्य 
'स एनान्ब्रह्मगमयित' इित कायार्ं ब्रह्म रमयतीित बादिरमर्न्यते ।। 'ऋतेजेवान्परं ह्रह्म क: 
पंुमान्�्राप्नुयात्क्विचत् ।  यद्यिप ब्रह्मदृिष्ट: स्याद्ब्रह्मलोकमवाप्नुयात्' इत्यध्यात्मवचनाततस्यवैगत्युपपतेत: ।। 

Commentary 
'Verily he leads him to the four-faced Brahma' thus has been the action, thus is also the opinion of 
Badari. 'Which person else would ever attain the supreme Brahman if four-faced Brahma did not have 
showered grace to attain the world of Brahman?' Thus having been spoken to �्राण, the Prime Breath 
alone is the one who leads the person. 
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।। ॐ िलशेिषतत्वाच्च ॐ ।। ८ ।। 

भाष्य 
'यिद ह वाव परमिभपश्यित �्राप्नोित ब्रह्माणं चतुमुर्खं �्राप्नोित ब्रह्माणं चतुमुर्खम्' इित कौषारवशु्रतौ ।। 

Commentary 
If he realises the Supreme Being, he first attains Brahma, the four-faced one, Brahma, the four-faced 
one, thus in Kausharava scripture. 

।। ॐ सामीप्यातुत तद्यपुदेश: ॐ ।। ९ ।। 

भाष्य 
'ब्रह्मिवदाप्नोित परम्' इित तद्व्यपदेशस्तु समीपत एव परमिप 
�्राप्नोतीत्येतदथर्मेव ।। कदा ? 

Commentary 
One wise in Wisfom of Brahman attain the Supreme Being, thus having been spoken because of (four-
faced Brahma) being closer, therefore attains the Supreme Being, thus is verily the meaning. If a query 
is raised When, that is hereafter clarified. 

।। ॐ कायार्त्यये तदध्यके्षण सहात: परमिभधानात् ॐ ।। १० ।। 

भाष्य 
'ते ह ब्रह्माणमिभसंपद्य यद्वतैिद्वलीयतेsथ सह ब्रह्मणा परमिभगच्छिन्त' इित सौपणर्शु्रतेमर्हा�्रलये 
तदध्यके्षणब्रह्मणा सह गच्छित ।। 

Commentary 
Having attained the four-faced Brahma, he becomes enjoined with him and along with four-faced 
Brahma reaches the Supreme Brahman, and as said in Sauparna scripture. Under the supervision of the 
Supreme Brahman goes along with four-faced Brahma when every becomes dissolved. 

।। ॐ स्मतेृश्च ॐ ।। ११ ।। 

भाष्य 
'ब्रह्मणा सह ते सवेर् सं�्रापे्त �्रितसंचरे । परस्यान्ते परात्मान: �्रिवशिन्त परं पदम्' इित ।। 

Commentary 
When the time for dissolution comes they all  Along with the four-faced Brahma they all in the end re-
enter the supreme abode of the Supreme Being. 

।।ॐ परं जिैमिनमुर्ख्यत्वात् ॐ ।। १२ ।। 

भाष्य 
ब्रह्मशब्दस्य तत्रवै मुख्यत्वात्परमेव ब्रह्म गमयतीित जिैमिनमर्न्यते ।। 
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Commentary 
Here by the word Brahma (in स एनान् ब्रह्म गमयित) primarily the Supreme Brahman is referred (not 
the four-faced Brahma), this is Jaimini Opinion. 

।। ॐ दशर्नाच्च ॐ ।। १३ ।। 

भाष्य 
दृष्टत्वाच्च परब्रह्मण: ।। 

Commentary 
Because by seeing etc. the Supreme Brahman is to be realised. 

।। ॐ न च कायेर् �्रितपत्यिभसंिध: ।। १४ ।। 

भाष्य 
न िह कायेर्�्रितपितत: �्राप्नुवानीत्यिभसंिधश्च 'यदुपास्ते पंुमान् जीवन् यत्�्रापु्तमिभवांछित । यच्च पश्यित तपृ्त: 
सन् तत्�्राप्नोित मतेृरैनु' इित पादे्म ।। 

Commentary 
(For Jiva) in actions performed by way of propitiation  there exists no desire to attain communion (with 
the four-faced Brahma) but as said in Padma Purana the person while alive desires that which he can 
experience, be satisfied on attaining after his death. (Thus Jaimini opines). 

।। ॐ अ�्रतीकालंबनान्नयतीती बादरायण उभयथा च दोषाततत्क्रतुश्च ॐ ।। १५ ।। 

भाष्य 
'�्रतीकं देह उिद्दष्टो येषां तत्रवैदशर्नम् । न तु �्राप्ततया क्वािप �्रितकालंबनास्तु ते ।। अ�्रतीकादेवतास्तु 
ऋषीणां शतमेव च । राज्ञां च शतमुिद्दष्टं गन्धवार्निप शतं तथा । एतेsिधकािरणो व्याप्तदशर्नोsन्ये न तु 
क्विचत्  अयोग्यजशर्ने यत्नात्  भं्रतपवूर्स्य चािप तु ।।अ�्रितकाश्रया ये िह ते यांित �्रमेय तु । स्वदेहे ब्रह्मदृष्टवै 
गच्छेद्ब्रह्म सलोकताम् । ब्रह्मणा सह सं�्रापे्त संहारे परमं पदम्' इित  गरुड़ वचनात् 
उभयत्र�्रमाणभावाततत्�्रसादादेव उक्तदोषाच्चा�्रितकालंबनान्परं नयित । 'स यथा कामो भवित 
तत्क्रतुभर्वित  तत्कमर् कुरुते यत्कमर् कुरुते तदिभसंपद्यते' इित शु्रतेश्च ।। अत्र कमोर्पासनमेव । अन्यान्कायर्ं 
नयतेित  भगवन्मतम् ।। 

Commentary 
�्रतीक the proto-type is the body because on the body can have realisation, never of the all-persuading 
space, which is not a prototype of any thing. अ�्रतीक,  those who are not prototype are all the divine 
beings, hundreds among  Seers, hundreds among royals, even so are hundreds among Gandharvas who 
are the authorised ones to experience the Supreme Being, but others very rarely. If one tries to 
experience the Supreme Being without being entitled, then even the previous good merits earned will 
be destroyed. Those who are not the proto-type they come to the Supreme Being in their own body to 
the abode of the four-faced Brahma, where along with him they enter on final dissolution the Abode of 
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the Supreme Being, thus in Garuda Purana. Thus there being contradiction between the two opinions it 
is concluded that it is Vayu, being अ�्रतीक, not proto-type, leads one to the Supreme Being. Even as 
one desires even so one's sacrifice come to be, even as one sacrifices even so one's actions come to be 
performed, even as one performs actions, even so one's realisation would be, thus scriptures having 
said. Here verily is the course of the actions  performed  such actions performed alone lead, thus 
Bhagavan Vyasa opines. 

।। िवशेषं च दशर्यित ॐ ।। 

भाष्य 
अंत:�्रकाशा: बिह�्रकाशा: सवर्�्रकाशा: । देवा वाव सवर् �्रकाशा: ऋषयोन्त: �्रकाशा: मानुषा एव 
बिह:�्रकाशा:  इित चतुवेर्दिशखायाम् ।। 

Commentary 
Internal luminosity, external luminosity and comprehensive luminosity. Comprehensive luminosity 
verily for divine beings, internal luminosity for the Seers and external luminosity for human beings, 
thus has been said in section of the. Vedas. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये चतुथर् अध्यायस्य 
ततृीय पाद संपणूर्: ।। 

००००० 
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चतुथर् अध्याय 

Four th  Chapter  

चतुथर् पाद 

Four th  Step  

भोगपाद 
 

।। संपदद्यािधकरण ।। १ ।। 

 
।। ॐ संपद्यिवहाय स्वेन शब्दात् ॐ ।। १ ।। 

भाष्य 
'स य एवंिवदेवं मन्वान एवं पश्यन्नात्मानमिभयंपदे्यतेनात्मना  यथाकामं सवार्न्सामानुभवित' इित 
सौपणर्शु्रित: । 'परंज्योितरुपसंपद्य स्वेन रूपेणािभ िनष्पद्यते' इित च । 'एतं सेतंु तीत्वार्ंsधस्सन्ननंधो 
भवित' इित च । तत्र तरणं नाम तत्�्राप्तये अन्यतरणमेव । 'इमां घोरामिशवां नदीं तीत्वैर्तं  सेतुना मोदते 
�्रमोदतआनंदी भवित' इित मौद्गलशु्रते: ।। 

Commentary 
In this manner being wise in scriptural prescriptions and acceding to the requirements, seeing the 
Self within and accessing the Supreme Self for fulfilment of one's desires one should happily 
enjoy, thus in Sauparna scripture. Attaining the Supreme Brillience one should revel in one's own 
personality, thus also having spoken. Crossing over the bridge of ignorance he will become wise 
one. Obtaining spiritual strength he will cross the temporal world. Crossing over the terrible and 
impure stream with the bridge in the form of the Supreme Being one will revel in Suprme Being 
becoming pleased and happy, thus on Maudgala scripture. 

 
।। मुक्तािधकरण ।। 

 
।। ॐ मुक्त: �्रितज्ञानात् ॐ ।। २ ।। 

भाष्य 
मुक्त एव चात्रोच्यते  । 'अहरहरेन  मनु �्रिवशत्युपसंक्रमते च न तत्र मोदते  न �्रमोदते न 
कामाननुभवित  बद्धो हे्यष तदा भवत्यथ  यदनंै मुक्तोsनु�्रिवशित मोदते च �्रमोदते च 
कामांश्चवैानुभवित' इित ब्रह्मच्छृतौ �्रितज्ञानात् ।। 
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Commentary 
There one is spoken as delivered, as it were. Every moment of day or night he becomes one with 
the divine, draws near him, where he neither is pleased nor happy, nor desires, being bound as it 
were. But being delivered he is pleased and happy, revels in his desires, thus having assuredly said 
in Nrihat scripture. 

।। आत्मािधकरण ।। ३ ।। 

।। ॐ आत्मा �्रकरणात् ॐ ।। 

भाष्य 
परंज्योित: शब्देन परमात्मवैोच्यते। तत््ररकरणत्वात् । 'परंज्योित: परंब्रह्म परमात्मािदका िगर: । सवर्त्र 
हिरमेवकंै ब्रयुूनार्न्यं  कथंचन' इित ब्रह्माण्डे ।। 

Commentary 
The word परंज्योित means the Supreme Self, it having mentioned in one place. परंज्योित, the 
Supreme Brahman, the Supreme Self all these words, verily Hari alone is spoken, no one other, 
thus in Brahmand Purana, 

।। अिवभागािधकरण ।। ४ ।। 

।। ॐ अिवभागेन दृष्टत्व्त् ॐ ।। ४ ।। 

भाष्य 
ये भोगा:परमात्मना भुज्यन्ते त एवमुकै्तरभुज्यन्ते । 'यानेवहं शु्रणोिम यािन पश्यािम यािन िजघ्रिन्त 
तनेवतै इदं शरीरं िवमुच्यानुभविन्त' इित दृष्टत्वाच्चतुवेर्दिशखायाम् ।। भिवष्यत्पुराणे   च  - मुक्ता: �्राप्य 
परं िवष्णंु तद्योगान् लेशत: क्विचत् । बिहष्ठान् भंुज्यते िनत्यं नानंदादीन् कथंचन' इित ।। 

Commentary 
Whatever the Supreme Self experiences the same Would the delivered self experiences, having it 
been expressed in section of the Vedas that 'Whatever I  hear, see, smell,  all that one delivered 
from the body will experience'. But in Bhavishya Purana also it having mentioned that the 
delivered one having attained the Supreme Vishnu will experience similar to rarely in small 
measure and other always, but never ever the Bliss of Beatitude. 

।। ॐ िचितमाते्रण तदात्मकत्वािदत्युयोिम: ॐ ।। ६ ।। 

भाष्य 
िचितमात्रो देहो मुक्तानां पथृिग्वद्यते तेन भंुजते । ' सवर्ं वा एतदिचत्पिरत्यज्य िचन्मात्र एवषै भवित 
चीन्मात्र एवावितष्ठते तामेतां ।मुिक्तिरत्याचक्षते'  इत्युद्दालकशु्रतेिश्चदात्मकत्वािदत्युलोिमरमन्यते ।। 
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Commentary 
For the delivered ones only the body with consciousness distinctly remains by which he 
experiences. Audulomi says that the delivered one giving up every other thing becomes one with a 
subtle body which is with consciousness and verily that is spoken as deliverance. 
 
।। ॐ एवमप्युपन्यासात्पवूर्भावादिवरोधं बादरायण: ॐ ।।७ ।। 

भाष्य 
'स वा एष एतस्मान्मत्यार्िद्वमुक्तिश्चन्मात्रीभवत्यथ तेनवै 
रूपेणािभपश्यत्यिभशु्रणोत्यिभमनुतेsिभिवजानाित तामाहुमुर् िक्त:' इित सौपणर्शु्रतौ िचन्माते्रणाप्युपन्यासा 
ज्जिैमन्युक्तस्य च भावादुभयत्रािप अिवरोधं बादरायणो मन्यते ।। 

Commentary 
The delivered one delivered from the gross mortal body becomes one with only the subtle 
consciousness. Only thereafter in that subtle consciousness he sees, hears, thinks of everything, 
knows everything, which verily is referred as deliverance. Thus Sauparna scripture having said that 
by consciousness verily he experiences and further considering the view of Jaimini, Badarayana 
considers both views are not contradictory to one another. 

।। संकल्पािधतरण ।। ६ ।। 

 
।। ॐ संकल्पादेव च तच्छृते: ॐ ।। ८ ।। 

भाष्य 
न तेषां भोगािदषु �्रयत्नापेक्षा । 'स यिद िपतलृोक कामो भवित संकल्पादेवास्य िपतर: समुिततषं्ठित' 
इत्यािद शु्रते: ।। 

Commentary 
For the delivered ones experience is without any efforts. If he desires to see to see his ancestors 
then his ancestors will present before him by only mere expression of the intent, thus scriptures 
having said. 

।। अनन्यािधपत्यिघकरण ।। ७ ।। 

 
।। ॐ अत एव चानन्यािधपित: ॐ ।। ९ ।। 

भाष्य 
सत्यसतंकल्पादेव । 'परमोsिधपितस्तेषां िवष्णुरेव न संशय: । ब्रह्मािदमानुषांतानां सवेर्षामिवशेषत: ।। 
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तत: �्राणािदनामांता सवेर्sिप पतय: क्रमात् । आचायार्श्चवै सवेर्sिपयजै्ञार्नं सु�्रितिष्ठतम् । एतेभ्योsन्य: 
पितरनवै मुक्तानां  नात्र संशय:' इित वाराहे ।। 

Commentary 
By being of true intentions, for them Vishnu, verily, is the Lord, none other, of this there are no 
doubts. From four-faced Brahma to human being  for them all specially. Then for �्राण, the Prime 
Breath and all till the end to the all the rest in gradation. Preceptor's, and all the rest in whom 
Wisdom is well established. For them and for all thecdelivered one he alone and no one else is the 
Lord, thus in Varaha Purana. 

।। भावािघकरण ।। 

।। ॐ अभावं बादरीराह ह्यवैम् ॐ ।। १० ।। 

भाष्य 
िचन्मातं्र िवनाsन्यो देहस्तेषां न िवद्यत इित बादिर: । 'अशरीरो  वाव तदा भवत्यशरीरं  वाव संतं न 
ि�्रयाि�्रये स्मशृतो याभ्यां हे्यष उन्मथ्यते' इत्येवं कौंठरव्य शु्रतत्वाच्च िह ।। 

Commentary 
Except the subtle body of consciousness the delivered on have nothing else is cfound, says 
Badarayana. Without body then they become, transcending both likes and dislikes, thus 
Kaitharavya scripture having spoken. 

।। ॐ भावं जिैमिविवर्कल्पामनानात् ॐ ।। ११ ।। 

भाष्य 
'स वा एष एवंिवत्परमिभपश्यत्यिभशु्रणोित ज्योितश्यवै रूपेण  िचता वाsिचता वा िनत्येनवाsिनत्ये 
वाsथानन्दीग्येषवै भवित नानानंदं कंिचदुपय्विृत' इत्यौद्दालकशु्रतौ िवकल्पाम्नानादन्यदेहस्यािप भावं 
जिैमिन।मर्न्यते ।। 

Commentary 
The delivered being enlightened of the special attributes of the Supreme Being, listens as one who 
is luminous, with conscious awareness or with absence of conscious awareness, daily or rarely, full 
of bliss without being touched by suffering, thus having said in Auddalaka scripture  as alternative 
propositions, or  Jaimini saying that feelings exist even in the absence of consciousness. 

।। ॐ द्वादशाहवदुभयवीदं बादरायणोsत: ॐ ।। 

भाष्य 
'यथा द्वादशाह: क्रत्वात्मक: सत्रात्मक: भवित । एवं मुक्तभोगो बाह्यशरीरकृतिश्चन्मात्रश्च भवित' इित 
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बादरायणो मन्यते  उपपिततश्च – 

Commentary 
Even as the form of the twelve day's sacrifice becomes experience internally as well performed 
sacrifice even so the experience of the delivered one become externally the well-endowed 
experience in his subtle form, thus is Badarayan's opinion. It comes to be – 

।। ॐ तन्भावे संध्यवदुपपतेत: ।। १३ ।। 

भाष्य 
संध्यं स्वप्न: । 'संध्यं ततृीयं स्वप्नस्थानम्' इितशु्रते: ।। 

Commentary 
संध्य: (the intermediate state) means the dream stage. Therefore, संध्यं is spoken by scriptures as the 
third stage. 

।।ॐ भावे जाग्रद्वत् ॐ ।। १४ ।। 

भाष्य 
ब्रह्मववैतेर् च - 'स्वप्नस्थानां यथा भोगो िवना देहेन युज्यते । एवं मुक्ताविप भवेत् िवना देहेन भोजनम् ।। 
स्वेच्छया वा शरीरािण तेजोरूपािण कािनिचत् । स्वीकृत्य जागरितवद् भुक्त्वा त्याग: कदाचन' इित ।। 

Commentary 
As said in Brahatarka, in dream state even as one experiences without the body, even so in the state 
of deliverance one experience food without the body. Impelled by desire or by energy, some  in 
their gross body experience as in the waking state or renounce in some cases, thus mas been 
mentioned in scriptures. 

।। ॐ �्रदीपवदावेशस्तथा िह दशर्यित ॐ ।। १५ ।। 

भाष्य 
शरीरमनु�्रिवश्यािप  तत्�्रकाशयंत: पुण्यानेव भोगाननुभवंित न तु दु:खादीन् । यथा �्रदीपो दीिपकािदषु 
�्रिवष्टस्तत्स्थं  चलैादे्यव भंुके्त न तु तत्काष्ण्यार्िद  'तीणोर् िह तदा सवार्ंच्छोकान्हृदयस्य भवित' इित िह 
दशर्यित ।। 'न च स्वगर् लोके न भयं िकंचनािस्त' इत्यािदना स्वगार्िदस्थस्यतैिदित वाच्यम् । यत: - 

Commentary 
(In certain cases) entering the gross body making the same luminous they revel in the pure 
experiences, not the sad experiences, even as light entering the lamp experiences the oil but not that 
muck that comes about. Because in the state of deliverance, he had renounced all sufferings from 
his heart, thus having shown in scriptures. 
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।। ॐ स्वाप्ययसंपत्तवोन्यतरापेक्षमािवष्कृतं िह ॐ ।। १६ ।। 

भाष्य 
सुप्तौ मोके्ष वा तदुच्यते । 'अत्र िपताsिपता भवत्य नन्वागतं पुण्येनानन्वागतं पापेन' इत्याद्यािवष्कृतत्वात् 
।। ब्रह्मववैतेर् च - 'ज्योितमर्येषु देहेषु स्वेच्छया िवश्वमोिक्षण: । भंुज्यते सुसुखानवै न दु:खादीन् कदाचन ।। 
तीणोर् िह सवर्शोकांस्ते पुण्यपापािदकं विजर्ता: । सवर्दोष िनवतृतास्ते दुणमात्रस्वरूिपण:' इित ।। 

Commentary 
Sleep is said to be like deliverance, where the father is not father, since sleep has not come by birth, 
the merits and the demerits too not by birth.  In the luminous body, all the delivered ones as 
desired  experience only the happy one, never the unhappy ones. Having transcended all the 
sufferings, devoid of merits and demerits, they revel in their pure attributes, thus in Brahma Vi 
aivarta Purana. 

।। डगद्व्यापारािधकरण ।। ९ ।। 

।। ॐ जगद्व्यापारवजर्नम् ।। १७ ।। 

भाष्य 
'सवार्न्कामानाप्त्याsमतृ: समभवत्' इत्युच्यते । तत्र सष्ृ्टयािदभ्योsन्यान्व्यापारावाप्नोित ।। कुत: ? 

Commentary 
Having attained all desires, he the delivered one becomes equanimous, thus has been spoken. He 
comes to acquire the Wisdom related to creation and other activities. 

।। ॐ �्रकरणाजसिन्निहतत्वाच्च ॐ ।। १८ ।। 

भाष्य 
जीवप्करणत्वाज्जीवानां तादृक्सामथ्यर्िवदूरत्वाच्च । वाराहे च 'स्वािधकानंदसं�्राप्तौ 
सष्ृ्टयािदव्यापिृतष्विप । मुक्तानां  नवै काम: स्यादन्यान्कामांस्तु भंुजते । तद्योग्यता  नवै तेषां 
कदािचत्यािप िवद्यते । न चायोग्यं िवमोक्तोsिप �्राप्नुयान् च कामयेत्' इित ।। 

Commentary 
For the beings appropriate energy being available from knowledge of the temporal events in life, 
the Bliss experienced by the delivered ones is far superior. The delivered ones have no desires to be 
fulfilled, revelling in those which are appropriate for them. What is not appropriate for them that is 
not be found in them. Though delivered they do not acquire not do they desire. 
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।।  �्रत्यक्षोपदेशािदित चेन्नाsिधकािरक मण्डलस्थोके्त: ॐ ।। १९ ।। 

भाष्य 
'ता यो वेद स वेद ब्रह्म  सवेर्sस्मदेैवा बिलमावहंित' इित �्रत्क्षोपदेशाज्जगदशै्वयर्मप्यस्तीित चेन्न । 
अिधकािरकमण्डलािधपितब्रर्ह्मािस्म तत्रोच्यते ।। गारुडे च 'आत्मेत्येव परं देवमुपास्य हिरमव्ययम् । 
केिचदत्रवै मुच्यंते नोत्क्रामयंित कदाचन ।। अत्रवै च िस्थिततेषामंतिरके्ष  तु केचन । केिचत्स्वगेर् 
महलोर्के चने तपिस चापरे ।। केिचत्सत्ये महाज्ञाना गच्छंित क्षीरसागरम् । तत्रािप क्रमयोगेन 
ज्ञानािधक्यात्समीपगा: ।। सालोक्यं च सरूपत्वं  सािमप्यं योगमेव च । इमामारभ्य सवर्त्र 
यावततसुक्षीरसागरे ।। पुरुषो अनन्त यन:  श्रीमन्नारायणािभद: ।मनुषा: वणर्भेदेन तथवैाश्रमभेदत: ।। 
िक्षितपा मनुष्यगन्धवार् देवाश्चिपतरिश्चरा: । अंजाना: कमर्जाश्च,◌ात् ि◌काश्च श्रीपित:  । रुद्रोब्रहे्मित 
क्रमशस्तेषु चवैोततमोततमा :। िनत्यानंदे च भोगे च ज्ञानशै्वयर् गुणेषु च । सवेर् शतग्णोिद्रक्ता: 
पवूर्स्यादुततरोततरम्  पजू्यन्ते चामरैस्ते तु सवर्पजू्यश्चतुमुर्ख: । स्वजगाद्व्याप्यपिृतस्तेषां  
पवूर्वत्समुदीिरता ।। सयुज: परमात्मानं �्रिवश्य च बिहगर्ता: । िचदू्रपान्�्राकृतांश्चािप िवना भोगांस्तु 
कांश्चन । भंुजते मुिक्तरेवं ते िवसषृ्टं समुदाहृता' इित ।। 

Commentary 
He who knows the Vedas he is wise in Wisdom of Brahman, to him all the divine beings extend the 
gifts, thus having been clearly told, it would be improper to assume that all the universal 
resplendence is available with him. That right has been said to be only that of the Supreme 
Brahman. Propitiating Hari, the immutable, supreme divinity as the Self some are liberated here in 
this world but do are never delivered. Some continue to be here in life, some in the Space, some in 
heavens or in the higher worlds, some others to austere worlds. some go to the Satya loka and the 
men of great Wisdom go to the Ocean of Milk. Even there they will be according to gradation, 
being close by maturity of Wisdom, having similarity, having similar form or being similar in 
essence reaching out to ,illy Ocean, where Sriman Narayan rests  eternal. 

।। ॐ िवकारावितर् च तथा िह दशर्यित ॐ ।। २० ।। 

भाष्य 
िवकारावितर्व्यापारो मुक्तानां न िवद्यते । 'इमं मानवमावतर्ं नावतर्न्ते' इित िह शु्रित: । वाराहे च - 
'स्वािधकारेण वतर्न्ते देवा मुक्ताविप स्फुटम् । बिलं हरिन्त मुक्तामय िविरंचाय तु पवूर्वत् ।। सब्रह्मकास्तु 
देवा िवष्णवे च िवशेषत: । न िवकारािधकारस्तु मुक्तानामन्य एव तु । िवकारािधकृता जे्ञया ये 
िनयुक्तास्तु िवष्णुना' इित ।। 

Commentary 
For the delivered ones there is no reversal of the earlier life.  Though he is surrounded by human 
life it has no effect on him, thus the scriptures say. Even among the delivered divinities they remain 
within the bounds laid for them. To the four-faced  Brahma on deliverance worship will be offered 
as previously done. Along with him the other divinities offer special propitiation to Vishnu. For the 
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delivered ones there is no modification in their rights, only for the others. Those who are subject to 
modification should know that the modification have been done by Vishnu, thus in Varaha Purana. 

।। िस्थत्यिधकरण ।। १९ ।। 

।। ॐ िस्थितमाह दशर्यतश्चवंै �्रत्यक्षानुमाने ॐ ।। २१ ।। 

भाष्य 
'एतत्सामगायन्नास्ते' इत्युच्यते । तत्रानंदादीनां वदृ्धीग्कासश्च न िवद्यते । एक�्रकारेणवै सवर्दा िस्थित: 
। 'स एष एतिस्मन्ब्रह्मिण  संपन्नो न ज़ायते न िम्रयते  न हीयते न वधर्ते िस्थत एव सवर्दा भवित 
दशर्न्नेव ब्रह्मदशर्न्नेवात्मानं तस्यवंै दशर्यतो नापिततनर् िवपितत:' इत्यािग्नवेशिशरतौ जाबालशु्रतौ ।। 'यत्र 
गत्वा न िम्रयते यत्र गत्वा न ज़ायते ।  न हीयते यत्र गत्वा यत्र गत्वा  न वधर्ते' इित मोक्षधमेर् ।। 
िवद्वत्�्रत्यक्षात्कारणाभाविलंगाच्च । ब्रह्मववैतेर् च - 'न ह्रासो न च विृद्धवार्  मुक्तानां िवद्यते क्विचत् । 
िविदवत्�्रत्यक्षियद्धत्वात्कारणाभाव तोsनुमा ।। हरेरुपासना चात्र सदवै सुखरूिपणी । न तु साधनभतूा 
सा िसिद्धरेवात्र सा यत:' इित ।। 

Commentary 
The delivered are engaged in study and other things, thus has been spoken. In that position there is 
neither increase nor decrease in their being blissful. They remain being equipoise. They endowed 
with being Brahman, neither are born nor do they die. neither do they decay nor do they grow, 
remaining ever they become enlightened by experiencing Brahman, by experiencing the Self 
within. Having experienced Brahman they neither encounter hindrances nor sorrow, thus in 
Narayana Tantra. 

।।अनावतृ्यिधकरण ।। ११ ।। 

।। ॐ अनाविृततश्यब्दादनाविृततश्यब्दात् ॐ ।। २३ ।। 

भाष्य 
'न च पुनरावतर्ते न च पुनरावतर्ते' 'सवार्न्कामानाप्त्वाsमतृ:  समभवत्समभवत्' इत्यािद शु्रितभ्य: ।। 

Commentary 
There no coming back, no coming back. All the desires having drawn within, he becomes 
equanimous, yes equanimous. 

।। इित श्रीमत्कृष्णद्वपैायनकृतह्रह्मसतेू्र श्रीमदानन्दतीथर्भगवद्पादाचायर्  िवरिचते भाष्ये चतुथर् 
अध्यायस्य चतुथर् पाद संपणूर्: ।। 

०००००० 
 



238	
	

 

 

 


	7-Chaoter-IV-Pada1.pdf (p.1-8)
	7-Chaoter-IV-Pada2.pdf (p.9-16)
	7-Chaoter-IV-Pada3.pdf (p.17-22)
	7-Chaoter-IV-Pada4.pdf (p.23-31)

