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Introduction

Sanatsujatiya is one of the three discourse from Mahabharata on which Sri Sankara has offered
his comments the other two being Vishnu Sahasranama and Bhagavad Gita. Since then many
have offered their own comments which show their own individual responses. In each of these
commentaries there is no similarity of the verses included, each being different from the others. I
have for my purpose used the text as available in Mahabharata published by Gita Press,
Gorakhpurpur.

When Shankara started commenting on these three important discourses It is not known in what
order he Egan his commentaries. But one need not be surprised if he hadpicked Vishnu
Sahasranama first giving the comprehensive vision of the all-pervading and all-encompassing
resplendence of the Supreme Being, to be followed by his commentary on Bhagavad Gita which
contained the Krishna's words of Wisdom for the highly intellectual seeker. Feeling that the
Bhagavad Gita in its simplicity gave rise to many diverse interpretation, placing emphasis either
on Karma, the performance of actions for the the family man, Jnyana for the seeker of Wisdom
and Bhakti for the one who has perfected performance of action enjoined with acquisition of the
Knowledge and Wisdom regarding the Supreme Being, Bhakti being not the step to but the state
of being in communion with the Supreme Being. When it was see that the three-fold journey was
difficult then to make narration easier for lay man to understand Sanasujatiya became the
medium.

It is significant that Vishnu Sahasranama was addressed by Bhishma on his death bed to
Yudhishthira, a simple soul but troubled by the events that followed by the internecine great
Kurukshetra War. His mind was disturbed and his heart was unresolved. He had but one
question to ask and that was - Who in this world is that Supreme Being, propitiating whom one
would be delivered from the travails of the primordial world. Once he knew and understood it
deeply then Yudhishthira became true Dharmaraj, seeing in every one the essence of the divine
energy reposed.

Bhagavad Gita was narrated by Krishna to an intellectually disposed and intensively self
confident and self-assertive proud Kshatriya, confused by erroneous premises, providing
unconvincing arguments and incredibly naive decision not to undertake the task to which he

born and which was his destiny. Arjuna did receive Knowledge (311<1) and Wisdom (fa=i1=1) but
how much he understood only his future conduct was to reveal. Even though he said as the

discourse concluded - "l TH 778?-7.35: PRI e T dd |" he continued to remain the

proud and self-conscious Kshatriya as he was earlier. One the battle started he forgot what he
was advised and treated Krishna more often as a mere charioteer wise one but not to be taken
seriously, feeling hurt at the end of the war seeing Krishna reluctant to climb down the chariot
first as tradition demanded but asked him to climb down first, wondering why he could not face
the challenges of the Abhirs when he was taking Yadava women to Hastinapur when earlier he
could face the Kauravas on Kurukshetra battle filed and defeat them single handed as boasted
earlier.

Sanatsujativa was intended for Dhritarashtra who was blind not only physically but also
psychologically by attachment to his sons, an ignorant person. Therefore, he has no faith in his



brother Vidura's wise counsel but desired some one more wise in Wisdom to clarify his doubts.
Therefore Sanatsujatiya comes after Vidura has extensively spoken words of wisdom. All the
wisdom communicated to Dhritarashtra fell as if poured on a stone. It did not make his mind
receptive even as water does not make stone moist.

It does not matter how ancient is the scripture if it speaks about HcH, the Prime Existence,

because whoever has spoken, wherever has spoken and whenever spoken HcI, the Prime

Existence remains the same immutable and unchNging reality. The words may communicator
may change, the communicated may change, the language may change, the words may change

but the HcT, if understood well does not change. Knowledge is not substitute to understanding.

Understanding means experiencing with open heart, when the light streams through even
through narrow opening one's mind to be receptive. Understanding brings happiness, knowledge
often nurtures ego. Knowledge needs recognition, understand needs no approval. If you
understand you are happy, for knowledge often confuses. Therefore in life we meet many who
know things more but find few cb who understand.

Vidur Niti preceded Sanatsujati's advise to Dhritarashtra who having heard that on Krishna's
intervention in the internecine dispute between Kauravas and Pandavas had not resulted in
positive steps, lapsed in depression. Being troubled in mind he had spent sleepless night and tells
Vidura about his problem. He summons Vidur, who was wise in Wisdom and tells him that he
would like hear from him "words that are beneficial and couched with high morality". Vidura
does not see any infirmities in Dhritarashtra, therefore asks cautiously whether he feels sad
because he covets other person's wealth . Because he tells him that sleeplessness overtakes to
one who is a thief, sensual man, one who has lost his wealth, failed to succeed, weak person
when he looses to a strong person.

Vidura thereafter tell him a long discourse on morality and ethics and when Dhritarashtra asks
him to speak on spiritual matters he expresses his inability saying that as one born to maid
servant he would not venture to speak on the subject but recommends Sage Sanasujati as the
proper person to guide him on those subjects.

Sanatsujati knew Dhritarashtra well and the obscure mind which he possessed. Therefore he
made his words as simple as possible to convey the mystery of the Wisdom for him to understand.
Dhritarashtra was reluctant listener and he could perhaps been guided by his son Duryodhana
who was Franck enough to admit that he know what Dharma is and what constitutes A-Dharam.
But being what he is he cannot act according to Dharma and cannot but act according to A-
Dharma. Both Vidura and Sanatsujati must have within themselves knew infatuated as he was
attached to his love for his own so she would not be swayed by the teachings why would impart.
But King was a King and no one his right to be counselled.

The result was as envisaged, no amount of washing. Would change the coal to become a
diamond, though both coal and diamond could be mined from the same earth. Dhritarashtra
continued through his mind and found ways to make Pandavas reluctant to engage in war with
his sons. He sent Sanjaya to Dhritarshtra to make Pandavas withdraw from the battle. When that
attempt was not successful he sent Duryodhana himself to go to Krishna see,l got his



cooperation to fight on the side of Kauravas. When that attempt failed and Krishna offered the
entire Yadava and their associate armies to Ksuravas, except himself, Duruyodhana and through
him Dhritarashtra was satisfied. Therefore he asks Sanjay when the battle was about to start his

famous words - "YHET P& FHGAT JYHal: | HACT: GIvsdl oF fbagpdd FrT 11"

And finally even when Sanjaya concluded cautiously with the statement -"J7 J1IAR : Q?Wﬁ /e
gregf ‘:’Jgf’:’j?' | ¥ = aﬁe’jar AQHGHFT 11", the suggestion does not sink in

Dhritarashtra's obscure mind.

Such was Dhritarashtra's mind obscured by attachment to his sons. The future was not much
different. Generations after generation, centuries after centuries, the human continues to be
same. Copy of the Bhagavad Gita is certainly venerated and kept in the puja room with all
respects. But few have read it, fewer have understood it and even few have been able to put it
into practice. Perhaps Vidura's earlier counselling on temporal level and Sanatsujati
clarification on spiritual level may help the modern world, which too has mind obscured in
ignorance.

00000



Sanatsujatiya- A Study

Chapter I.

Dhritarashtra his brother Vidura, who though born to maid, was wise in Wisdom, was
giving advise. When a stage came for him to speak of Death, Vidura was reluctant to
proceed saying that since he was born in lowest of the castes, and therefore is not
authorised to speak more than what he has already revealed to him. Therefore, he
suggests the name Sanatsujati, who was Brahma Prajapti's mind-born son and though
but a child is well qualified to speak on matters which are mystical in nature. Accordingly
at the request of Vidura, Sanatsujai arrives and presents himself. Then Vidura
welcomes with due honours and tells him that Dhritarashtra desires some clarification
on spiritual matters which for him would not be proper resolve where the great Sage is
fully qualified.

Sage Sanatsujati agrees and Dhritarashtra asked him questions in his secluded place
where they conversed.

GAE 3d1

AT Ffee ONTH J FIIEANTT Ta gares |
TG &N ST HAd dd Phelee] T ||

Respected Sanatkumariji, it is always said that according to you Death does not exist at
all. I have also heard that both Gods and Demons practice Brahmacharya to transcend
the Death. Which of these two is the Truth ?

HeAcgolld 3d1d

HHY: HHUN Bidedc AT AT |

ﬁqﬁgﬂﬁmaﬁmﬁuﬁ%ﬁmz I
A HA TTRIAEd Tafg Aeleacyg TFAdIsT hdld |
UG d AT STalid T YAGHAId ST ||

There are two views on this, O King. One view is that Death exists and it becomes
distant with performance of actions. The other view is that Death does not exist at all. |
will clarify to you the difference between these two views, have no doubt about this. O
warrior. Know that both the views are correct in their own. Some have accepted the
supremacy of Death as reality. But my my view is that improper performance of action is
Death and proper performance of action in Immortality.

JHTET & 3G THIAYATCHA SRIHAT GIST |
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o HGATY: SATRY STocle] o &Y FUHTAFIA ||

By performing impressed actions Demons fell prey to Death. By performance of proper
actions the God reached the Supreme Abode. But this much is certain that Death does
nor devour like an animal because no one has its form.

T Alh FogAd s TATNIcHATTHeTH T Serad |
g g I {

Telleh ToAegnfed ga: e RiaramafrarsiRrarrs ||

Some refer to the improper performance of action as Yama, Death and for the
performance of proper action as Brahmacharya, Immortality. Yama rules the land of the
ancestors, which is propitious for those who perform proper actions and unpropitious for
those who perform improper actions.

HEATACRATeeT - T AT SHI: YATE! ATHET FY: |
HEITAAG A FAARIA o AreaAar Aordfa HRa 1

By his (Death's) command alone unpropitious attributes like anger, impropriety, greed
become the cause for the destruction of the human beings. Succumbing to arrogance
and treading the improper path the human being does not become qualified for the
experience of the Supreme Being.

d ARATIGYA TAATAT 3T: VAT YeA: Udfed |
TAETe g T faterded el FegIAIumEaraifd ||
Succumbing to the influence of the defects and through arrogance they come back

again to this present world. After death they take with them they take with them the
Mind, is ensues and the breath and due to their alienation dying is referred to as Death.

FAICY BHBAAEETAGA T o TRfed FGHA |
Hqéqﬁﬂdddld—lld\{ﬁd‘lrdld\Uqr{dfa HATITHIINA aﬁ- I

When the effects of the actions performed become conclusive the ones who crave for
the fruits of the actions performed, do not overcome. the Death. With the arrival of the
fruits of actions performed, they wander around enjoying them.

e & Ferae AegaToT fALars derey afafafy e |
AR EdTedRIcAT TMeured RAvATIaR FHdTd ||



In this manner whatever sense enjoyments there are they will keep him in attraction and
having kept craving for these illusory objects the attractions for them become natural.
Being attracted to these illusory pleasures his internal power of Wisdom becomes wealk,
the mind of these who constantly reflect on these truly become involved in hurting his
self within.

HTHLYT & GAHA Fled ilehle] ehIHshIUTaITES] T |
Td dTelle Hedd Uudfed aREq Sor aifed Feg# 1|

In the beginning the illusion itself harms the worlds, then together with desire and anger
they are destroyed. These simple minded ones are led to the Death. But those who are
bold courageously overcome Death.

s Tdd [Aearerare oy idged . |
A FGIAG AT Hear vd fagre A fafaeied e 1|

(Those who desire to win one therefrom Death) they should reflect on the Supreme
Being and renouncing the influence of senses and considering them as inferior, destroy
them the moment they arise. Those who this renounce the influence of senses do not
fear Death when it comes.

PIATTENT G- AT fFTeafd |
BIAT G&ET YeAel I fehad geni T ||

The one who follows the senses is destroyed by the senses. The one who renounces
the influence of sense destroys every sorrow and that which Death causes.

TATSURIRAT HATAT AR pIsT TeI |
Hafed sfa urafed Treaed ayad gaa ||

For the beings unenlightened obscurity appears similar to the nether world. Like a
drunkard surges forward towards the pit-fall. Similarly the one who is under the
influence of senses riches towards the sense objects thinking them to give happiness.

3G JEUEIE HAT foh & FegEAToT sarey ;|

HAGHAT: &3 fhfde=ae feRuefedaareg =re: ||

Why would a man wise in Wisdom, whose mind is not affected by the influence of
senses fear by Death as the danger from tiger ? Therefore, O King, for destroying
ignorance caused by the influence of senses one should renounce every other object in
the primordial world considering them of no value.




G Pl Aldded’IcAT § & HcgEcaao<ik I U |
Td Hcg AT fafeear de fase 7 fadde Fgaam: |
faereafa fowd v Fegra-adyr i ureg 73 11

He who is within your mortal body, verily he being influenced by senses has defects like
anger, greed and delusion comes under the control of the Death. Becoming wise in
Wisdom he does not fear Death. Therefore. O king one should divest oneself the root
cause of the influence. Of senses. Once the influence of the senses is renounced Death
becomes defeated even as the Death as it comes near the ordinary human being is
defeated.

YATE 3414

mﬁa@ﬁﬂmm‘gﬁ?ﬂ?—[m QUITHT FATAATAT |
auT W AT deT Tele, fgred AT &2 o e ||

Dhritarashtra said :

Even as for the twice-born one through sacrifices which pure, perennial and superior
state is indicated even so Veda is said to be the the supreme purpose for persons here
in the world. The one who is wise in such Wisdom why does not take refuge in
performance of actions ?

HAcgolld 3d1d

wq gfagrguala a3 Iurded 9 agfed dar: |
HAR 3manfa W RATHAT garia Afor faea A ||

Sanatsujat said :

O King on this matter an ignorant person wanders in different world and Vedas also
speak of many purposes for performance of actions have been mentioned therein.
While a man without any desires becoming wise in Wisdom transcending all the other
Paths traverses the Path to the Supreme Being.

GAE a1 .

SIsH Ak T qUoTt | g TIAGHATT |
T area FRIAYaT §@ T deA g e 94 I9mad ||
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Dhritarashtra said :

O wise one . If the Supreme Being gradually mamas in the form of creation,then who
rules over the birth-less and the ancient Person ? Or what is the purpose for him to
manifest in this manner and what pleasure does he get ? The Il me all these things
gradually.

HAcgolld 3d1d

SIS ALTAT ARSI FATCANT Hfed AT |
T AR fhfReaATieaa dafea ga: ||
Defects are seen here as difference eternally from the beginning of Time. When one

accepts this premise then one observes that bigger or smaller differences are visible in
human beings.

I T a1 {ITATe § Al fahraeT g faad |
JAT T deoRhRd 9F AT AN T Hafed der: ||

The eternal resplendent Lord who by inherent disposition manifests as many in the
universe. Manifestation is considered to be His eternal power of becoming and the
Vedas are said to be verily the result.

YATE 3414

UsFEAH YA ATeRAdE BRI IAT YA dfRfeER=d |
3. Unde gfde=ad Ragdrer o gfdefed aro#| |

Dhritarashtra said

In this world there are some who do not follow principles of righteousnessand there are
some who follow the principles of righteousness. Therefore righteousness becomes
demerits when the principles of righteousness are not followed but the righteous
principles themselves destroy the demerits.

FAcgolld 3drd

SHIAG FelugsTd el TAEIIRED T |

Sanatsujat said :

The fruits of righteousness and demerits are distinct from each other and one is obliged
to enjoy the both consequences.



T Feua arcgerd i Acd s fagre ufdeeaa g |
qUT=gAT qugHdfa & TumTd uraedfa g |11

The man of Wisdom established always in the Supreme Being on the basis of that
wisdom destroys the consequences of his actions, this is well established truth.
Otherwise the one proud of his body earns. Merits and sometimes experiences demerits
consequent to his earlier actions.

TcATHA BT Gl EU YHET UTTEY H ATUHATT |
3ter urd yupedes fge ast aefafafa o fafe: 11

Thus traversing and experi he ending two unsteady avenues he comes back to perform
actions according to the consequential results. This is well known. But the one who
becoming wise in wisdom even as he experiences the effect of the performance of
unpropitious actions, he also destroys the effect of the earlier unpropitious performance
of actions.

GATE 3d1I

ferg T YITed Al Tl quagdl Fedee |

Dhritarashtra said:
O Wise One, performing propitious actions according to the principles of righteousness

ordained for them which eternal worlds the twice-born persons are said to experience
as a result, those kindly convey to me, even so | desire to know about the other worlds.

FAcgolld 3T

I gA0Y foruYl g FaAfaaraa |
d STEIO 5 U STRlclhyehIRIHT: | |

Sanatsujati said:

Even as between the two strong ones there exists competition to excel strength, even
so the men of Wisdom after death traverse to the abode of Brahma as the enlightened
ones.



A g T Ewyt A geAEargEH|
d SITEIVT St Fehl: Fat Alfed TATITeTd (1]

Among those who have competition in righteousness for them wisdom exists as the
medium. And these men of Wisdom delivered from here repair to the heavenly world.

T HEIDh HATARAGAG Al Sl |
A #AT HRYS qEHAITH STAH ||

IT AAT HAE Uiqua Joiuers |

Hed U STRIvEdesidediegdead ||

Observing their conduct those men of Wisdom, those well versed in the comprehensive
essence of Veda praise them. But the principles of righteousness are projected
outward, there excessive importance should not be given to them. But when the one
who complies the principles of righteousness projects inward such one should be
considered great, even as during rainy season when large quantity of grassland is seen
growing, even so the men of Wisdom should stay in such environment for food and
water.

JATHYTATAET JITIAd HTH_ |

JfARBIFapde @ Agre a1 S ||

When one lives in a place with no fear or no evil effects even without his enlightenment
becoming known, or one lives even without making it known his special attributes, he
verily is a great person , not the others.

AT AT HAIAAET WA ATgHoeld |
SEEd AU deed HFAT AT ||

He who does not become jealous of seeming others being praised or does not revel in
his own experience of the essence of is Brahman the noble ones have approval for
taking food with him.

JYUT TId didATed AT FIAHTY |
T¥ o gidagfed TadIEaaadd |

(]

Even as a dog eats his own vomit even so the one lives eating one's own vomit when
lives on his own self praise.



Acgasraoat & sfa a9 s |
<Ml § a8l ALY o fagsieror: ger: ||

The one even living amidst his own community tries to keeps his own sadhana
concealed such one is known a man wise in Wisdom.

P TARHATCHA SO FegHeta |
fafelrerae g wdgafaatords ||
In this manner one who is the Self, one without second, without any identification, pure,

without any dual nature, whom one knows his pure nature such one being wise in
Wisdom who will thinkof destroying him ?

aeATTe aTRgEy semadfa gafa ||

Therefore, even a warrior living his life in the proper manner sees and experiences the a
form having likeness with Brahman.

QOIAT FedATCHAAASIAT UfaueTa |
fh a9 a Ppd grd IRUTACATIRIROT ||

The one who lives one's life thinking his self quite differently like a thief then how could
he not have committed any demerit ?

IHTed: TACAGIdT IFAAr Asuga: |
RIET 7 Riveaq ¥ g s swfad w3 ||

One who never tires when performing actions, receives no charity, respected by noble
ones and never creates problems, tough cultures never projects him being cultured,
such one verily is the wise in Wisdom and seer of the Brahman.

HATGAT AGY TaT TGAT ST qAT hed! |
o GOl gehTCATET, fadTe, STeroT Eee ||

Those who though from temporal possessions are dispossessed but possess spiritual
and sacrificial possessions are very rarely to be seen \and never become disturbed with
any events. Such one should be considered by wisdom and by form verily akin to the
Brahman.

Uodouodon gougouoogon gougoy ooy o oo gogoo o
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o GAE! SEURT JEA, Iadd T ||

If one in this world succeeds in knowing the all the grace giving Gods, even then such
one is not considered equal to a man of Wisdom. Because he is only in engaged in
propitation for the same of desired results.

JAVIAHA  AATfed F Afdd: |

J ACTATA AT J ARIATRHI AT ||

Those who when honoured by others do not become proud or does not become jealous
seeing others being honoured. whom wise ones without being asked bestow honour.
only those ones are really the honoured ones.

dieh: FTaHTaqiafe fAAv-Avad dar |
g A=de sfa #F3a &faa: ||

When in the world the men of Wisdom are honoured, then those who have been so
honoured must think that it is as normal as closing and opening eyelids for good people
and such ones too become honoured thereby.

HgA f2qon Hel dis ARTAARET: |
T A ATRSIed ACIEHTATAT: |

In this world those who excel in performing unrighteous deeds, expert in discord and
deception and are engaged in insulting respected persons such idiotic foolish persons
never offer respect to honourable persons.

& aa g #9 g gfear agd: ger |
30 & Sl AEg 3E ey de fag: 1
It is observed that respect and silence can never be at the same time. Because through

respect one becomes honoured in the world while those who remain observe silence
are considered as wise ones.

A: GEEE Farg: §1 I gRufE |
STell GaoiHr ME U=ieaer & ||

O King, in the world the possession of wealth is considered to provide
happiness. But it also is the reason for the robbers to become obstacles to happiness.
But the possession of wealth is rare among the people who lack conscious awareness.

9



ERITOT q e defed Hedl TEUHRITT GURIRIOT |
e dcadtafaar g 9 Meufadan= ||

The noble people here endorse many avenues to acquire the possession of spiritual
Wisdom, which do not encourage to become
greedy though it becomes difficult to be put in practice like Truth, purity, wisdom etc.

gooood
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Chapter II.

GAE a1 .

FEIT AT : Bke] Hi waf fagieae Alasmas |
A fagrga anfa Ald HY 7 Alafagrrfea 1|

Dhritarashtra said :

What is Silence ? And what is not Silence ? O wise one enlighten me to the attribute of
Silence. Does the wise one attain the state of Silence by remaining silent ? Tell me O
Seer, how does the Silent one conduct himself ?

daacgalldn Sdid .

Il d g AAAT HeaAquiaied adisd Had | IR AGAGEIA™T F deddcad
fareTfa Traret 1|

That within which neither the vedic Scriptures or Mind enter that is the state of Silence.
From where the Veda (the Wisdom) rises and with unified concentrated becomes
luminous, O king.

Explanation :

The question of Silence as a state of Mind has been discussed and conclusions arrived
at. Maitri Upanishad pointed out that Mind is nothing but the thoughts - Taddd FERH,

the result of the influence of then senses on Mind. Consequently §8R, the primordial

world is nothing but the aggregation of the empirical thoughts. One thinks that one sees
every thing in the universe and in the Nature. But what you see is a fragment, the whole
is not seen or known at all. All the powers in the Universe are ours, to make our life
noble or ruin it being ignoble. You think you seek and search as human being not
realising that one is spiritual being seeking the truths of the universe and the Nature to
be known and experienced. No one is born in this world with any relatives. The
influence of the people and the attitude of the mind makes them relatives or strangers.
The universe and every fragment of the Nature is our Teacher. If one is alert then one
can learn lot from the universe and the Nature.

Therefore, if one desires to be free from primordial life and the relationship then he has
to free himself from the thoughts in Mind. #1&T - deliverance is the state of mind where
the thoughts do not clash with the process of thinking nor the thoughts react to every

11



situation that come to be projected to the Mind. Gautam Buddha says that Nirvana is
the absence of sensation in Mind. The thoughts are projected. Lao Tsu says that to a
mind that is still the whole world surrenders. QBrihad Aranyakas Upanishad says that

"y A [AGR0T TN ASAHTAFAG JAd delgaaaasreon Rfaued a9 gaa
duatsArRIbAdRa fafgcargfastafd 11" - Him (the Brahman) the Men of Wisdom by

sacrifices, by charity, by penance by. Fasting, eek to know the study of the Vedic
scriptures. On knowing him (the Brahman) one become a Muni. Muni is one who abides

in silence (1=7). In such silent Mind Veda (the Wisdom) rises.

g arg

Al IS AT dg F1HdE I I1 g |
ararfet de arde fercad o o fercad |11

The one who has studied Rik, Yajur and Sama, even after having done demeritorious
action is not affected by them and why should be ?

HeAcgallid 3ard

A FTATGN a1 TSRM faastor|
e HAUT: UTUTee o [HLAT FaFames ||

Neither by the Rik, Yajur nor the Sama would one be delivered from the effect of
performing demeritorious actions. Take this from me undoubted and as certain.

d SeITA IR Ted AT HIAT TAATAHA |

1S APl S FTAURTRBERIA UsTeecdeciehrel ||

The Veda does not protect from demerits when such deceitful deceives in the present
moment. Like the birds born leave the nest no sooner they get wings, the Veda will
leave at the end.

YATE 3414

o Jgal dafdar Jq QAhT fa=aoT: |
Y FTATCTATAIST STEIONsT FATA: ||
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Dhritarashtra said :

If the vedic scriptures are capable to deliver one (from HHR) then why this constant
prattle of the Brahmans ?

HAcgolld 3d1d

TR ATATG FIRITRARE SOTETA HEIHT |
fAERT goae vagied darde [adveIdeated ||

Therein, verily, is explained with names and special forms, by which the world is
enlightened. Having seen (experienced by the seers) the Veda communicate by way of
the special universal form.

G U TdfesaT arsarest guasdfa fag |
qudd UTg fafaecy araTd S ATAfag e e ||

For his sake performing penance and other sacrifices as offering the knower (of the
vedic scruples) acquires good merits. Having destroyed the de-merits by the merits he
thereafter becomes enlightened as wise in Wisdom.

A AlcATHUTT g aeihegaial |

HEAP IUNIE FIHHT b YeAefeh ALTH 1|

With Wisdom the wise one realises his self or else the one desirous of fruits of his
action enjoying all the fruits of actions here comes backs here again on this path.

TEHelIh dUEId BelHIT HoId |
SITRTOTIATTSAT oiehT g AU fAsdTe ||

For the penance performed in this world the fruits are eaten elsewhere. For the penance
performed in this world Men desiring wisdom establish themselves in supreme penance.

YATE 3414

Y FHEHAIY qUI HATc dhefeld |
AT desiel Y faaraes g ||

How does the penance performed become exceedingly fruitful, tell me Sanasujati how
am | know this ?

13



FAcgolld 3drd

fsehedy TUECAA had TRUET |

Tdd GaAgAIY aar safa daed ||
Sanatsujat said :

Only that which is defectless penance is known as &dd - distinctive. From such
exceedingly faultless manner alone penance comes to be distinctive.

T T T sy e |
IO defAgiT: W caadaegy; ||

All that you ask from me has root verily in this. From penance alone have those wise in
Veda (the Wisdom) attain the Immortality.

Helcgolld 34T :
PeAY JUH! e Hd [AeheAv dU: |
TGS J4g, Tt It AT ||
Sanatsujat said :

| have heard from you, O Sanatsujat, about the defects. Tell me, what is that eternal
secret Knowledge about the defects.

HAcgolld 3d1d

SAITEAN ETERT TEI SIUEAUT SR o FF ol |
HATATGAT GTERT TTEATAT: ATE oM A fafedr fgsiara ||
Anger and the rest are the twelve defects which affect the penance so do the other

twelve. Knowledge and the other are spoken in the scriptures are spoken as the
attributes of the. Twice born ones.

ShIYT: STAT AR FATIaT HuUrgT ATMR TGer |
ST ICHT T ATOI FaT Tt GG AT ||

Anger, lust, greed, lack of discrimination, pleasure of the senses, cruelty, dislike of the
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good, ego-sense, lamentation etc are the twelve defects which are to be dispensed with
by people.

Teheh: TR & FISAT AGTT |
focHAAIEAT AuT FIMUTHAS ofereh: ||

Each of these defects in human being is searched, O King, even as a hunter searches
for the weak spot in the animal to be killed.

FEITHTde FAuASIAATA ST Puvisaelar |
TG afTcTg 8T T W 6 FRAAE: ||
Taking pleasure in sex, arrogant in contradictions, lamenting after giving charity, miser

and weak in discrimination, boasting of one's attributes, hatred for women - these are
the seven defects in human being.

UIHT T T SATATH AT e TIaTTgT |
T4 T I Y Hd @ IaTiel I gIEeT STalorey ||

Righteousness, truth, restraint, penance,absence of jealousy, possessions, sense of
inquiry, absence of dislike, sacrifice, charity, courage and receptivity to the scriptures -
these are the twelve for men of Wisdom.

TEAAFY: UHAE, gIeene: FarfdaAr gidr @ fRsard |
RfdgTsaraed arfddl Feaey Faaehia g dfgdes: ||

He who has control over these twelve attributes he will certainly able to control the
whole world. Even if he has control over three, two or even one then he will soon be

delivered becoming a Hf<, a silent observer.

CHEINNSYHATEA TAHHTATAH |
arfa ch@uu—qlgq‘lauu J FARO: ||

Restraint, renunciation and remaining free of defects - all these are the place where
sign immortality resides. Those who are wise in Wisdom they say that the entire goal is

directed towards Hcd, the supreme existence.

ST TGV Ufdghel Pdlepd Held TEITGAT T BIATATT TAT TY&T ||
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SPIY: AMFETUT JOUT: e1H: e[t T Acay fafdar auiameaarfa: ||
HIEARSATAACGET AT FFATTATSATCH T TATAHDI ard: aled: Flgiegead ||

Restraint has eighteen unpropitious attributes - inability to distinguish between that
which is performance and which is not performance of actions, untruth, unpropitious
attitude, desire for wealth similarly anger, lamentation, excessive craving, greed, fault
finding, jealousy, cruelty, pleasure in harming others, loss of memory, argumentative,
self-praise, which if one overcomes these defects he is succeeds he is verily the self-
controlled.

HCISTIGRIGIY: T AN HIT wiSae: |
faod Tagar v AT Seredr: ||

AATE] UISTUEITITEAT GOt o7 |
de @ Redd e afeA 5 3 ||

Arrogance has eighteen defects. Some of the contrary ones have been mentioned
above. Renunciation is of six forms. All these have been mentioned but of them all
renunciation is supreme. Of all renunciation the third, the renunciation of desire is
extremely difficult. The one who transcends this difficulty verily gains ultimate
satisfaction.

AYTEG WiSaUEcaTeT: 3 ey & gsafd |
3EIqd e Tfeacad=gaTa: ||
BIACINTA Toleg F A Sid T |
I a6 dd | T 0T ¥ - ||

O King, supreme renunciation having six forms the first being the absence of being
pleased wealth, being charitable is the second is being ever engaged in renunciation.
Renunciation of desire is said to be the third form. Seers refer it to be indescribable, the
third attribute being spoken as very special.

cTihaedde wafd AUghT BHd: |
T I GeAEdS, AUGFANT HIA: ||

Renunciation of wealth brings non-attachment, not by enjoying the wealth. Neither by
aggregation of wealth nor by spending the wealth detachment comes.
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d T HATPITALY §:@ A I F Tefu |
HRG IOIEH! gegaraiy AT HId ||

The person who is liberated from lol these attributes and is wealthy but the per acne of
action do not lead to success then one need not feel sorrow or be sad.

O T FHcUeed AT AT o TS |
SET QAT GRI% o ITTIhT eharae ||

If any unpleasant thing happens or one becomes unhappy then one should should
never beg from dear ones or children or relatives.

Hed TTTATAT U Togd HAd |
HNTA A F ATCIION HA ||
T T ATITH AT REIFAGT 7 |
AT FETId T qAT TIEAT T ||

When a proper needy person come to seek then extend him charity, which brings goods
results. By such renunciation a person becomes faultless. Of the faults there are eight
attributes - truth, meditation, reflection on spiritual matters, satisfaction, detachment,
free from robbery, celibacy and absence of desires.

Td QT AGEATBIEAT GIuTe] UResid |
qUT AENSYATGH H ATCIEION AT : ||

One should renounces and understand these defects and the eighteen defects spoken
earlier and similarly the eight ones the completely.

378} ST YHATGET d1fel GIuTe] uResiad |
sfeaAITAT UgF FATEHT HRT |
HAAARIAIIST Hpcgud: T 7 |

The five organs of senses and Mind the sixth - these in their own way become
encouraged to enjoy the pleasures. These being the source of the defects, should be
dispensed with. Similarly experiences of the past events expectation in the futures - the
se are also defects. The one who becomes delivered from the eight defect become
happy in life.
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ATcHAT Ha Toieg, I Al UTaisdr: |
ARG THTTATE: T TR ||

O King become aligned to truth. In truth alone all are established. Only Through
restrain, renunciation and faultless life &, the Prime Existence is experienced.

fAeacta gror autgafdereRd |

Udle, UTdepd el TedAd Fell Icfe ||
AR AfIgmhE] R Tl |

Udle, HHgHcad qur Hafd dhacd ||
el Gt Uoleg HATUT UsTalfd d |
T IO GUT STedHHcgo]IueH ||

Putting an end to the defects one should perform sacrifices and other disciplines here in
the world, which verily is the perennial rule laid down by the Supreme Being. After One
is relieved from the defects, one should attune one self to one's inherent attributes. Only
then does one's penance becomes successful and specially productive. What you are
asking me,O King, that | will reply briefly. The penance which one undertakes will free
him from birth, death and iliness apart from destroying the de-merits and meritorious.

YATEg 3414 -

HTEATATTHICHTIS HIAAT ST |
U 7 37 TgderEidersT aUr | ||

Dhritarashtra said :

Mahabharata is the fifth Veda thus people say. Even then while some speak of four
other Vedas, some others say that only three other Vedas.

fEaerhder eIy duT | |
T J He: TI16, 9| 95 39 e 11
Thus some say there are two Vedas and some say one Veda while there are others say

Veda is untruth. Among these who are such whom one can consider as the truly twice
born (the wise ones) ?

dacgalld Sdid
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TehET AGEITRITATE, dETEd dgel: P |
O FET Toleg T HiAeed: ||

Sanatsujat said :

When the worlds were created Ther was only one Veda (the Wisdom), since it was
unintelligible the same singular Veda was divided in many. The true Veda is singularly
One, where the Supreme Being alone is spoken and none other.

Td JE I UTilsgiATta #=gd |

STAACIIA il AT Tad ||

In this manner under the impression - 'l am aware of the wisdom contained in the
Vedas' and all their charities, studies and sacrifices are coloured by their greed.

AT TeITATATAT HehoU™T TAT Hd |

dd: I=T: UdR—Id HeaHaraurond ||

In truth, however, those who have become separated from the existential Supreme
Being, think in that manner. Consequently destroying the essential true meaning of the
Supreme Being their sacrifices become spread over in many forms.

AT T ARATIEATT HaOT |
Hheulig: Jou: Gheurdiafasid ||
The sacrifice of some is through mind, of some through speech and of some through

actions. Each person who is successful in his intention becomes established according
to the intentions which prompted to actions.

HANAT eI e GIiaTIITATRA |
ATHdE AT TeIdd Hel WA ||

So long one does not become established in his intention till then the aspirant should
continue in performing his actions. &f&Id the word is derived from GI&TT. For such one

dcd, the Prime E distance alone is supreme truth.

AT & AT UcgeT uie] Sd du; |
farare 9g goed g fes  agurieas ||
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The fruit of devotion to the Supreme Being is self-evident but the fruit of penance is
transcendental. If one had read much then one would be one who is well read.

TEAT 8T A7 FEAT SAfeudeta & et |
g Uq IATATUTT & 14T SRI0TEcaT | |

Therefore, O Warrior, just by being knowledgeable one can not be said to be a man of
Wisdom. One he who is in district from wisdom of the Supreme Being can be called a
man of Wisdom.

Teifl A1 &7 areayal g S #eEy uy: |
SalideEd I 3d ATeiddel o dededy fagfe doae ||

O King, whose praise Atharva the great Muni and the assembly of sages had sung in
ancient era is verily the mystery - ©¢. Therefore one who even after reading the entire

Vedic scripture does not experience the essence of the Veda (the Wisdom) cannot be
said to be the man of Wisdom.

mﬂmmaﬁngauiéaalala Silaig,—'a REN|
TATAEEd T AT ITdih 9T o dSATT: ||

O the Great One, what is known as &¢ (Veda) is established in the Supreme Being with

complete abandon (FaT©g). Therefore the noble ones come to experience the Supreme
Being concealed therein studying the Vedic scriptures themselves.

o darT Afedr RGeS R cadTe gead arfdy Tsi |
A1 g AeTe A 6 d¢ 99 T Ul T8 | g 99 ||

O King, there is no one who has known the essence of the Veda (the Wisdom) or rarely
is one who has known Veda. One who says he has known Veda he has not understood

Veda. Only one who is established in §cd, the Prime Existence has truly known Veda
(the Wisdom).

A el AfedT HhIRERT déa da¢ o fage dad |
Y AE IS T T g AT A A5 G 7 T A AT ||

There is no one who knows the essence of the Veda (the Wisdom). From the vedic
scriptures no one understands Veda (the Wisdom). He who knows the essence of the
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Veda (the Wisdom) and one who knows the Vedic scriptures do not really know Hcd,
the Prime Existence.

N g AeT | I A5 9T 9 o fagdafdar o dar: |
aufy a2 RefeT ac 3 smeron defaer safed |1

He who knows the essence of the Veda (the Wisdom), he verily knows the Veda, not
the others who are neither wise in Veda (the Wisdom) nor they know the Veda.
Therefore, those wise ones who know Veda (the Wisdom) with the help of the vedic
scriptures becomes the real knowers of Veda.

UTHTAATIEY T & deT TAT T ATET & ALSET |
Hdea AT JUTssHAARRT dTeHA & T WATHAISY ||

Part of the moon is like Vedic (the Wisdom) and vedic scriptures are the branch of the
tree which become useful for the purpose to experience the Supreme Being.

TASTATTH STEI0T ITETeR fagaTvors |
Tfeafafafhcy: @ carag gaara ||

| consider him as the man of Wisdom who knows the essence of the Supreme Being or
who speaks the true essence of the Veda (the Wisdom), whereupon all his doubts
become resolved and also helps others to resolve all their doubts.

AT q¥UUT e UTie Al GiaTuTs |
ATt pATEads AfeRl J Herae ||

To search the self one need not traverse towards the eastern. southern, western or the
northern directions, then what to speak of any other directions ?

T YT e Uiy HUw |
aReafeas de qu: ueafd d usge ||

One should never relate the Self with any other non-Self objects. With the help of the
vedic scriptures and only through penance one would be able to experience the
Supreme Being.

JouiiEd 3UrId o DAY T |
SUAET e, STl JecicH e T ||
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With all the sense organs restrained and the mind not even stirring, concentrate on that
Brahman, in the heart within.

Aldrea @ Fiastald ARvIaHATH: |
TIAET0T J AT de | A A8 324 ||

Neither remaining in silence nor living in forsets does one become a ¥ - a meditator

but only when one recognises one"s identity only then he is known as supreme
meditator.

oA SATeRIUTE, ATeROT 323 |
=Tl SThIOT AT o6, F2T ||

One who clarifies the complete meaning is known as dT#ROT - grammarian, even as
one who clarifies the root of every thing.

TcgeTeRfl Seprar Tl e |
Tcd d sRoTiEas e, fagre @ dfde srdd ||

The one who can SEE. every hymn with superior vision becomes known as a Seer in
the world. But one who SEES the singular.

ATy Feautsta e srer ueafd |
ASTAT ATIYEAVT U, JE&am sTNfa a ||
Abiding in the principle of Righteousness and being wise in the Veda (the Wisdom) O

Warrior, one experiences Brahman. This | tell you having known it to be so.
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Chapter Il

AAcHoTd 3474 :
AGSITel ATTHAT W od srell ard ded faasare |

W & P et HAT Usife A Arerafdie AN ||

Sanatsujat said :

O Sanatsujat, the Supreme Being of universal form about whom you are speaking is

inaccessible to one who is full of desires. Therefore you need to speak about the same
more clearly.

HAcgolld 3d1d

AIc;, SI8T CaHATAVT o1 el Jeoedlidesadd |

gl faehia #Afeh fdecar faar f& &1 sereior oo ||

Sanatsujat said :
The Supre Being is not accessible sooner but your repeated questions make me

exceedingly pleased. When mind becomes merged in intellect then Wisdom becomes
accessible to him by being attuned in being engaged in Brahman.

YA 3d1d

HeTAd ATt I Faraah sy = srreior A |
HARFIT TS PIIhTe B STRITIHAH I AH | |

Dhritarashtra said :

If you say that the eternal Wisdom spoken by you is possible by being attuned to
Brahman then how does one gain the immortal Brahman while engaged in performing
one's daily actions ?

FAcgolld 3drd

IR IAAATRYTEY QRIof geer T aut sEradior g |
Il U Al cgatied a1 d faam o<y faear ||
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Sanatsujat said :
Now | will narrate to you the ancient wisdom regarding the unmanifest which becomes

established when one attunes oneself intelligently to Abraham attaining which one
departs this mortal world taught by elder teachers.

gAY 3dTd :
sreTerioT 7 fara ek afgqg#srar |

I Y serad FAEAS, ei st 7 |19

Dhritarashtra said :

If that becomes easily experienced through knowledge and being attuned to Brahman,
then tell me how does one become attuned to Brahman?

HAcgolld 3d1d

sraRAfafEE 3 ufaey scar dfseaad @i |
ged T ArEdRT Hafed Uer &g U Arfed Jara ||

Sanatsujat said :

The teacher is the source here searching from where one becomes attuned to
Brahman. Here verily where one becomes qualified in scriptures and after death
become attuned to the higher stage.

HiEHACAD d STeiE DrATA SITEl U @IfaTAaTATom: |
d AT fAtedie SaleHoNeuIhI AT cadedT : ||
Those ones who living in this world transcend the desires and for attaining the divine

state suffer many opposite influences, they even here in the world separate themselves
even as one separates from the shackles that bind them.

RRA Hod: AT T T AR |
HTATIRATEST AT ST /T GUAT FISHFT ||

If mother and father give birth in this world then the teacher by his teachings the birth
which he gives is more pure, perennial and immortal.

T IgUIITadAd aulied Fdeddd GFITese |
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d #AAT TR AR T TEH F gl pAATT ST ||

Those who through aspiritual teachings making dcd, the Prime Existence luminous

Grace one with immortal life one should consider them equal to mother and father and
taking into consideration their grace should never be ungrateful to them.

7% el g ATRaedd FareafAcsegRyed: |
A o G AVAY TR el ure: ||

The student should offer respect to the Teacher each day, then being internally and
externally pure and being faultless be attentive to studies, giving all ego-sense without
giving scope for anger. This is the first step towards being attuned to Brahman.

Rsagfasmavta famar=Aifa . g |

SR JIEITET YU UG 34 | |

The student who according to his nature living his life pure, receives the teachings.
Even this is considered as his step in learning?

I 0T Fateaedia uoRi aeRkiY |
HAUT HAAGT g G ure 3=3 |1

dperforming one's actions in actions, mind and speech one should engage oneself with
one's life and wealth in service to the Teacher. This is said to be the second step.

AT IR TGRS dUTssTR |
dCg T TUT Fae &l urg =4 ||

Even as towards the Teacher the student has faith and respectful attitude is in the
similar manner should be towards Teacher's wife and children, which is said to be the
second change.

HARUTcAG fasTee Aredr ardf sfaatsEicaa |
TeHad o Uld Teqfe: § & qelial seried ure: ||

Recalling the assistance given by the Teacher and the use which has been fruitful one
should feelingly the student should have such attitude towards the Teacher which
makes him pleased. This is the third stem towards attaining oneself to Brahman.

el UTE T dUT Ia4T UT¢ N1 |
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AN T UIGHTSoIE Ul Ulg I JddisfHanfa ||

By passage of Time one gets its true meaning and that comes after being attuned to the
Teacher, with one's energy comes some result and some result comes with being
attuned to the scriptures. Thus it is generally spoken.

AT IS IET TUHAIT S AT AT Il T |
ITAREAAHE Beldiia TgTendge o seradey ||

Righteousness and the twelve which are the attributes of one and also the other limbs
and energies become the source to the Teacher and to become attuned to Brahman.

Td Yl GUAATH & GAATATITY cleeqieed |
T il TgIOMATATT IRY Gt o7afd = e ||
In this manner the one seeking to live the life of an aspirant should offer wealth to the

Teacher. Whereby he. Will receive in return many attributes of the Teacher as grace
bestowed. Similar should be the attitude towards the teacher's son.

Td gH HIAT AT Tgfel G T o Yiaisie |
e IEH gfane fGera qHeca A serad Seared ||

This established the aspirant becomes great progressively, gets sons and attain
acclaim. For him from all sides happiness pours and Manu persons will gather around
him for being attuned to the Brahman.

T STererdoT ¢l ecadTcea |
HUIHT HAGTHTI STeTcllehl AATHONH ||

By being attuned to Brahman, the divine beings attained luminosity and the great Seers
through meditation attained the world of Brahman.

TERAATHANT FIHACERATHH |
T ST ATSTIerd STad ||

Even Gandharvas - the celestial beings relieved their divine form and the sun became
powerful to illumine the worlds.

TR TS, TG I |
Td &ld AT dTIHTT 3T SH ||
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Even as from one who could differentiate between the essence and form one could get
his wishes fulfilled even so by attaining one self to Brahman one would get his desires
fulfilled.

I AT UraATed i Tt @6 RN dUHT AT |
Tdd d arcHAATd TagTe Hcg aUT ¥ SAcdedeard ||
O King he who takes shelter in being attuned to Brahman such one by scorching his

body through penance makes his body pure and propitious. In this he belike a child
receptive and wins in the end the Death.

Hedded: &3 d ST ANl STel: HAUT Aol |
seta fagrae arRfa 96 A1eg: ue i 3= faad ||

O King in the end he wins over the worlds and people with his pure meritorious
actions.but one attains with Wisdom he gains every thing. For this there no other Path
than this.

YATEg 3414 -

3T IR ANTRATHATAT FEUTHATSTA higd T |
HESIRIOTOT: URAT AlsT fAgTe Y FU ACHAEN U3 | |

Dhritarashtra said :

If the wise ones here see the noble Brahman as white, red, black like eye ointment or
yellow like gold, then what form of the immortal and immutable would be?

FAcgolld 3drd

3T TR ANTRATHATAT FEUTHATSTA SHigd T |
= gidrear fasfa ae=aRel dde geq dfore faenfa ||

If the wise ones here see the noble Brahman as white, red, black like eye ointment or
yellow like gold, then such one is not to be seen in the earth or in the space, nor is he to
be seen in the ocean waters.

 aRerg 7 J fagerfad & @1y grafd susey |
1T aralt 9 T Saarg dddes €I Ad g |
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Not in the stars nor in the lightening is to be seen his form, not even in the wind nor in
the divinities, neither is he seen in the moon nor in the sun.

8] ot T ATIYTY o T3 o fadrey a1y |
YT ARG 1T ST AT A T3S Yo ael ||

Neither in the Veda, nor in the Yajur, not even in Atharva he is not to be in Sama, nor
certainly in any disciplines he is to be seen.

HURONY JHH: GEATT deeddistATd faarererel |
370 §U EURAT FH HAeed §Y A, d TIde: ||
Being concealed in the unknown obscurity, no one can transcend that form of Brahman

till the end when every becomes destroyed, it is sharp like the like the knife and hard
like the mountain.

AT T8I TCdYd cilehIede, 3iel e, I |
T SRR TEATH Yol nfed a7 & 11

It is the support, the immortal, the worlds, verily Brahm is the success.
The elements are born from it and on dissolution they revert back in to.

AT TeAegad I arell TR Hheadl aeied |
IREHA ST FATHE UTAB & Te faeueared ddied ||

The Seers speak of it as one with no distinctive mark, the distinction being but the word
spoken, in which all the worlds are established. Those who are wise of this become
immortals.
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Chapter IV.

HAcgolld 3d1d

QTR SHIRTHT CITHTAT STHT AT T |
SoaT ARl fAgeaTr HuUrgAT ST |
SGAT HETGINT AJSIUTOTATRIAT: | |

Sanatsujat said :

Regret, anger, greed, desire, pride, excess sleep, jealousy, attachment,
craving, fear, remorse, dislike - these are the twelves defects which cause destruction of
human beings.

ThehAd TSleg AJSATA TIUTH |
AT AT U AgaAIaEafd ||

O King, these defects come gradually one after another and become part of human
beings, this foolish persons becoming under their influence perform dee-meritorious
deeds.

TYEATCL: GO aTaeied: el Tasea=ar d faepca |
JRAGYHAT : TfsA FFa1 & grearde A GHTeid—d ||

Greedy, cruel, harsh speaker, miser, becoming angry within and one given to excessive
self-praise - the one who has these six defects undoubtedly perform vicious acts. They
do not make best use of available wealth.

Tl TavATsTAATT godT faehedl Puvi geleaT |
9 Ui aicedicae aea TR qraefer R ||

One who takes pleasure in sensual activities and contradictions, excessively proud, in
charity becoming arrogant, miser, even when incapable praising oneself, hating ordinary
people - these seven are spoken as the attributes of the de-meritorious people.

I T T AU SHA HACHY AT TAETAGT |
Tl A < i &TAT T AT IS SRy | |
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Righteousness, truth, penance, restraint, absence of ill-will, modesty, inquiry, absence
of jealousy, charity, study of scriptures and courage, pardon and great disciplines -
these are the meritorious attributes of a man of Wisdom.

I A ¢ g grermsy: garadier giadt @ frsard |
FfFggdTar arfead It areg Faaedifa T afgaeaa ||

The one does not reject these twelves disciplines he rules the entire world. He who
follows three, two and even of these disciplines there remains nothing which he can say
his own.

CHEIINSATIHIG, ScATSaH]d EATH |
TATT STE[EATAT STEIOTIAT HATSoia | |

Restrait on senses, renunciation and free from defects - in these lies immortal life.those
whose goal is Brahman, for such men seeking Wisdom these are verily are the prime
instruments.

e, arde, a1 gikdTe} STervRey & M |
ARPufAsET & TF Td Gl ST ||

Truth it be or untruth, it does not behoove a man of Wisdom to speak ill of others. For
those who speak ill of others will surely go the nether worlds.

HCISTIERIAIY: H FAT T ArsTHIidaT: |
AR ST UG eI HEIHAT Hal I | |

There are eighteen defects in arrogance, six have already mentioned but not clarified in
detail - having hatred for others, working contrary to scriptures, jealousy and speaking
untruth.

HIHAsHIY! Wle>d TRATGIsYT Yo |
derfafdares Aarcad mitdea+ ||

Desire, anger, dependence on others, speaking of faults in others, speaking ill of others,
misusing wealth, quarrels, hurting other lives . .

soan, Aalsfaargs aaramis:TgAdr |
AT YTl o AT HeT &efe, faarfeaa 1|
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Jealousy, greed, a excessive arguments, lack of sense of discrimination, finding faults in
others - these are defects which wise ones should reject.

dlee & wsoqun afgaean: iR gsIeca it T cade |
EETeA iR Arad A SalcaqrI AT &8 el &1 |
SEYAT faHar Tara eRiasafagarefad qgHma: ||

The six attributes of friendship are needed to be known. To be happy when loved and
unhappy when disliked, there's are the first two attributes. The third attribute is to share
with friends when their need arises. When one offers to a friend even the things not
sought by him, why would not one offer things unsought to one's own son and wife with
loving pure heart ?

CIHG: HIHoIE PIATG, Heb el TaTNY ared 7 ||

Not to expect any thing in return for wealth given in charity (the fourth attribute) and to
enjoy the wealth earned from one's own effort (is the fifth attribute).

STy IUTdTd IR Hafd Aifcad: |
U9 ot et et areen: 11

One who is wealthy, noble and renouncer becomes enlightened keeping under control
the five among the five elements.

T FHGATYES dal Hafa dhaerd |
HedTd UITHTATAT HehoUled AT ||

The penance done earlier though with an enlightened intention becomes only distinctive
(but does not grant liberation).

Il TT: Yo HeIEIATaIGAT |

HATHEIET AT AA=IET, haToT | |

Only when the &g, the Prime Existence is not expensed only the performance of a

sacrifice becomes accelerated. The sacrifice comes to be successful through mental,
spoken and actions performed.

Heheufig geuadaheulsyfasia |
SITRIUTEY fAAVOT fhdTeea iy & 40T ||
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When a sacrifice is performed by person transcending the purpose for. Which the
sacrifice in undertake, then the Purpose becomes successfully established. But for the
man of Wisdom it is different which listen from me.

HEATRIEGdd IAET Tl [IehRT: hadl aeied |
3TEA I FATHE Ui A de; fagrerared safed ||

This is important teaching for success which Seers have spoken variously. On this
teaching every thing is established by which one would become wise and immortal.

= AU Fepcleld Tl Aol STASSIGATE, dTside T |
A areltsHGA, > o IS et F sTzgedepre ||

Neither by performance of actions nor by noble deeds, O King, can one attain §c3, the

Prime Existence. Even through lighting fire or through sacrificial perform can the simple
minded persons be delivered nor can they get peace in the end.

qouitdes 3Urld I8 HAGTY o |
aur gegfafa=arear Mt e dd |11

There distancing one's mind from all other activities and remaining silent one should
engage oneself, discarding spence of love, anger or hate.

33q fasa & sefaerfa ueafd |
Aee YT Ueie fage srfifd a1

Here established itself, O Warrior, one would see and experience Brahman. This is
what | speak to you having experienced earlier from Veda (the Wisdom).
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Chapter V.

dacgalld Sdid

I dogeh AESAIAGTH Ao IAH |
e d T 3UTHA TEAT T farrerd |
AATET guAfed HITded FATAAHA ||

That eternally Resplendent Being, the immaculate, the great resplendent light,
supremely successful, That One the Gods propitiate, by which the Sun becomes
luminous, which the Yogis experience through their supra-sensory sight.

ST, STeT Ut Tel YEHoT aeid |
degsh SAfA ALAsTH dufd dra=Ta |
AATET guAfed HITded FATAAHA ||

From that immaculate existence Brahman manifests, from that immaculate existence
Brahman expands, in the midst of that immaculate resplendence the luminous beings
become resurgent. Yogis perceive that eternal resplendent Existence.

3UTSY 31E3Y: Hicrered #ALY 330 gat Risrrdsfaanay |
afead: afagidarargedt faufd gidt fgg = |
ANTAAET U Ted HITded FeATdAH | |

In the beginning Breath was there then in the midst of the movement there were
sheltered the two eternal divinities in the space ever conscious, who verily makes
resurgent the worlds and the heavens. Yogis perceive that eternal resplendent
Existence.

Explanation :

Various commentators have explained this verse differently. But Ithe verse reminds of
the Sukta in Veda - ARGT b, wherein we are informed that in the beginning there was

neither Existence nor non-Existencce, neither air nor sky beyond. By what is it covered
? Where and what was it sheltered? Was water there deep and fathomless. Death did
not exist then nor the night, of the dat there was no sight. Without breathing alone was

with self-impulse was That One, Other than there was nothing else - "aATHGI &=t
e derfel Arfigir A <A a0 I | fpaATaRa $g Hed AAAFH: fhaardic e
THRA || T AYIHCH o del o IAT A I Tehd: | dGIAATd TIGAT dceh
AEAETS W b =14 ||
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3t T &t gfadt fga T feer: epr fa el |
AEAT T&2r: RArT Fafed dEATT FHaT fafedr AT ||

Both the divinities makes illumine the worlds, the heavens and the quarters to be pure.
From them flow the quarters and the rivers, from them do the great oceans come to be.

b JUTY ﬁ'grd\lsiid{-Qquq PAT : |
FgHed TeecaTATFd fecaaer G |
AfaEd guafed HoTded T ||

The actions performed by the body are unsteady as the wheels of a chariot, like the
unsteady horses of the chariot the actions performed by the bodies take the one to the
immortal heavens. Yogis perceive that eternal resplendent Existence.

o areRd fasfd suaey 7 T ueafd SR |
FATITAT FAAT Tl T T Ue [IgLadred Hafed
ANTAAET U Ted HITded FATTAH | |

His form is not to be seen nor has any one seen Him. By mind and heart verily is His
immortal form comes to be known.
Yogis perceive that eternal resplendent Existence.

greRrqan R Aa=d Sarfarare |
ACRETeaT Q TEIT: HIRAE 8RIHA ||
AATET guAfed HITded FATAAHA ||

Five organs of sense and five organs of action, mind and the intellect well protected by
the divinities move in this ominous world freely like the unrestrained senses. But in this
world itself the Yogis perceive that eternal resplendent Existence.

dedard fafd dfcg st 7Y |
SAT: FJ HAY sfas{dehetad |
ANTAAET U Ted HITded FATTAH | |

Even as the honey gathered earlier period in enjoyed by the bees in the later period,
even so the Gods provide for every creature the oblation gained through their
performance of sacrifices. Yogis perceive that eternal resplendent Existence.
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RRUIuTHACTATRRTT FusTaT: |
d o= ufarof dear yuafed Fr fgers |
AATET guAfed HITded FATAAHA ||

The golden coloured leaves of the Ashvttha tree falling therefrom become transformed
as birds in different directions ( even so the the actions performed by beings become
the result in their many lives). Yogis perceive that eternal resplendent Existence.

Qo] qeiegefed quii qoifer afm|

Wied quitd guifa Quidarafsad |
AATET guAfed HITded FATAAHA ||

From the Complete the Complete becomes evolved, from the Complete the Complete
become resurgent, from the Complete the Complete become resolved, the Complete
remaining same as ever. Yogis perceive that eternal resplendent Existence.

TEATS, d AT ATEHT YIAECT |
TEATGTIANT FTHAT JTEHNT Y07 377 ||
HIRG A T Tl TG I o AFA: |
ANTAAET U Ted HITded FeATIAH | |

From Him does winds blow and within Him alone then they move. From Him verily the
fire and the Soma juice and from Him the Breath. Everything originates from Him, what
can one speak? To narrate is not possible. Yogis perceive that eternal resplendent
Existence.

31t IRT roT; uror RfS gegar: |
nfecar FfRA gegafecy fRa o |
AATET guAfed HITded FATAAHA ||

37414, the in-Breath becomes merged in Breath, Breath in the Moon, the Moon in the

Sun, the. a sum becomes merged in the Supreme Being. Yogis perceive that eternal
resplendent Existence.

Teh UTE AlfcaTula Gfcieligd 3weie |
d A HadHLa o FegAHd Had |
AATET guAfed HITded FATAAHA ||
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The One who stands singularly on one principle does not raise the world. If becoming
moved by affection, as the waters in the stream, then he raises all shattering their
shackles, mortal becoming the immortal. Yogis perceive that eternal resplendent
Existence.

HIEAT: GouTseeNTcaT felared AT | A1 g4 |
dARMHASTATheUATT UTTed FEl o faRTSTATTH |
AATET guAfed HITded FATAAHA ||

Of the size of a thumb, J%W, the Person, the self within being enjoined with mark comes

here in the world eternal in Time. The foolish people do not see Him, the Supreme,
worthy of worship, all powerful, the source.Yogis perceive that eternal resplendent
Existence.

HIATT =Y AT T FHAAHAAG, 3T AN |
FATAAIGHAEI AT HHIEAT AT 308 FATG; |

AATET guAfed HITded FATAAHA ||

Whether one has the instruments or does not have, all are seen with equal eye. He is
same for becoming shackled or for deliverance, the delivered one alone is likely to
experience the Supreme Being ; this alone being the difference.Yogis perceive that
eternal resplendent Existence.

391 oltent ferera <y I1feY det g argdefasaTe |
AT I SN TG Tl Hedleedd URT Tded |
AATET guAfed HITded FATAAHA ||

Being wise in Wisdom of both the worlds (this and the other) one attains the Supreme
Being. Then even fire sacrifice and any other have not been completed even then it will
assumed as having been completed. Yogis perceive that eternal resplendent Existence.

Td ®UT HAGICHT H UTdeh JouT faRe |
Al d F gey T el o Read |
ANTAAET YU Ted HITded FeATdAH | |

One who is wise In Wisdom, the resurgent one experiences the Supreme Being. That
one, the oW does not regret here in the world, Yogis perceive that eternal resplendent
Existence.
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AEH HEHTOT YaTe] Helcd U |
HACGH ALY HIOG U Id TIH FAAlSI: |
AATET guAfed HITded FATAAHA ||

Why not with hundreds and thousands of feathers it fly, why not like be faster than the
mental thoughts it be, finally it has to come to the centre of the centre. Yogis perceive
that eternal resplendent Existence.

g3 fasfa suaey wrafed A= giagg a<ar: |
fea! AT HAFHT F I T YIS GLH A AT |
AATET guAfed HITded FATAAHA ||

No sight can there be to see its form, only those can see who is pure in heart. Those
who wish others well-being, who are not disturbed in mind, who have renounced all they
surely depart to the immortal world. Yogis perceive that eternal resplendent Existence.

Tefed U 39 ME0T TFRAGTAT T Jaid AT |

dY yaafed ST feqer U Aafed HA |
AATET guAfed HITded FATAAHA ||

Even as serpents hide the seven taking shelter in hole. Even so do the
self educated the mortals in their attributes. In this manner those who desire to mislead
them wrongly obscuring their minds. Yogis perceive that eternal resplendent Existence.

ATE TEHcPhd: TIT ATHGIHT H FaedTd |
AT HoqHAAIT T NS T |
AATET guAfed HITded FATAAHA ||

O King, I never fall prey to untruth. | have neither death nor birth ; them how could be
there deliverance and to whom ? Existence and non-Existence both are sourced from
That One. Yogis perceive that eternal resplendent Existence.

o FIAT Al 3TETYAT dT HHAT Tele, T ARV |
FHAAATCHIET faaredgsht #Y dq d uRead ||
AATET guAfed HITded FATAAHA ||

Neither connected with the noble nor with the ignoble, as same is seen among the
people. Same is the wisdom of immortality, enjoined with divinities it should be
experienced. Yogis perceive that eternal resplendent Existence.
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ARETAdreT g6 AMdied ATl Aga s |
HAT STell TATGUIT U=l e AT R T |
ANTAAET U Ted HITded FATTAH | |

For him the excessive arguments trouble his heart, nor the feeling that he has

performed 3P sacrifice. The wisdom of Brahman having been established in his

mind the bold ones attain that conscious awareness. Yogis perceive that eternal
resplendent Existence.

TG I FIHAY ATCATAAAIT |
Heg =TT Jaay foh G A T A |

He who sees in all the creatures his own self, seeing in others thus enjoined why would
he the worry about the Supreme Existence ?

T Fefd I FFediasD |
T Y Iy AT ST ||

Even as when great Great Lake is at hand why would one go elsewhere, even so when
is wise in Wisdom about his own self what is the use of the vedic scriptures ?

JIEAT: GEUT FAEIcHT F TI Higg e [dE: |
TR TGAREAAI GG F o FAcdl HIaTEd G ||

g%y, the supreme Self, the Person of the size of a thumb, dwelling within the heart, is

unseen. Unborn, moving during the day and night the Seers see and knowing Him they
are pleased.

HEHT THAT ATATTIAT JAEFTEHA G |
ICHATRHATY FIET Ie=g A11ed Ieied o 1|

| am verily is known as the mother and the father, again son also | am,
| am the self of all, that which Exists and does not exis

cTarers e Tafa: fdr g o |
AAT JIATCHEAT F H Y 7 Ot IIH ||

| am the grandfather, father and the son too. All of you are established in my Self, yet
neither you belong to me , nor | to you?
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AT TATH FH Sed ATcAT AUIAIsEHRUTAS: |
3R feaRFAdegdlss AT faeT iR ug=T: ||

The Self is my source, my birth is in my Self, | am spread all around and eternal am I.
Knowing me the Seers become pleased.

3OTR3TOTRAT GHAT: T HAY AT |
e’ 79 7y g e fag: 11

Smaller than small well-disposed awake in all beings. Abiding within the heart of every
creature, few know Him to exist in the secret chamber.
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The Sanatsujatiya appears in Mahabharata in the Udyoga Parva and is composed of
five chapters (Adhyaya 41-46). It is attributed to Sanatsujati or Sanatana (eternal), one
of the four sages, the other three respectively being Sanaka (ancient), Sanandana
(joyful) and Sanatjkumara (ever young), described as sons of Brahma Prajapati. They
are said to wander throughout the materialistic world spiritualizing the same.

According to Bhagavata Purana, Vishnu is said to have taken dissent in these four
forms as the Kumar brothers. The Visnu-sahasra-nama mention the Lord's name as
sanat’ and sanaatna sanaa%maa%maa. The Lord and the living entities are both
gualitatively sanaatna or eternal, but the Lord is sanaatnaa%maa or the eternal and the
supreme Self. The living entities are positively sanaatna, but not supreme Self, because
the living entities are not eternal. Therefore, the living entities are qualitatively different
from the supreme Self, the Lord. Everything is given up, surrendered unto the Lord, the
Lord reciprocates by giving Himself unto the devotee. Brahma Prajapati wanted to
create the whole cosmic situation as created earlier and Wisdom — vaod lost in the
earlierdissolution were to be re-established, since Wisdom vaod was transcendental
Wisdom. These four Sanat brothers were the medium through which the Vedas were
revealed again.

Having received the Vedic Wisdom from Brhma Prajapati himself they're roamed around
communication the wisdom to the world at large - "& dglgadeiel FIEHCI fafdlaWlreT

Tl Gl dTHRARIPATHT [dfdcar HfAsfald ' as Brihad Aranyakas Up puts it.
Sanakumaras are said to have remained eternally in their childlike form. This need not
be taken literally. It only means that they chose to remain &S because having

known all about learning and transcending both the states of learning and being
independent of that learning they desired to live simple life being openly receptive like
children with no burden of the memory of their past or expectation of the future or as

Brihad Aranyakas Up declares - "T&#H1g SIEATT. G105 f13qT dedeT Icderad | ded
T GIfOS Hlel, | Al T 3HIA 13135 STEATT, I1',
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