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A few words in the beginning,

| faintly remember that as a child having been told that my grandparents not
having a progeny had visited in a group of pilgrims either Ganagapur or
Akkalkot, which I am not sure. During the visit my grandmother got separated
from the group accidentally. When she was standing on fused and forlorn a
Sanyasi came across and directed her to my Grandfather, who in the meantime
was searching her with his companions.

| do not know whether this was a fact or fiction. But soon when they returned
back home they decided to adopt a child who was born fortunately to his
cousin’s son. They named his Dattatreya after the divine son of Atri and
Anasuya. Since then Sri Dattatreya had had a place of significance in our



family Pooja room. Soon copy of the famous painting by Raja Ravi Verma
adorned the main entrance of our house hold.

When | was a child a person was staying in our home, which we used to refer as
Gorakshak, who was sponsoring care of cows. He used to worship Sri
Daatatreya and as a child I used to sit with him and do Puja as he used to do, to
the merriment of the other family members.

My interest in the three-headed God decreased as | grew older and my first
recollection was when as student | saw the picture in one of text book of the
Trimurti in Elephanta caves. When | came to Mumbai for my higher education |
remember having visited the Elephanta caves and seen the Trimurti personally.
| marvelled at the massive icon but that did not make much impression on me.
Two years after joining Collage | faced my first failure in my examination. That
led someone to commend jocularly that | should take to reading religious Text.

My first acquaintance with scriptures was with the translation by Dr S.
Radhakrishna of Bhagavad-Gita Gita, which impressed my young mind. When |
was 26 years of age | had occasion to meet a saintly lady, who used to go in
trance and come back to consciousness with gems, statues of Krishna and
others clutched in hand. For some time thought of joining Sri Ramakrsihna
Mission was coming in mind, but the saintly lady showed me the path on which |
should lead my life.

| joined soon the service in a corporation, but my interest in scriptures did not
wane, but got accelerated as | joined Asiatic Society Library in Mumbai where |
found veritable treasure of world religions. By nature | was fond of reading and
the treasure made me quench my hunger. In my life I had many ups and downs.
| was not destined to be rich with wealth but was not to be poor having no food
to eat or shelter to sleep.

When | was in deep in trouble, with no light to be seen the one thing that held
me to true my Self was the scriptures which | was studying. As | studied, |
started taking notes; as | took notes, | started recording my responses; as |
recorded books came to be written. As | grew | collected Knowledge, as one
would collect possessions and could respond writing books. My books more
than fifty in number were not to make an author but to share my views and
experiences with likeminded people. In the beginning | got the books printed
and shared with others but later finding it unproductive I opened my own
website http\\Nagesh sonde.com and uploaded my books. This was useful
because many even from foreign countries did download the books freely.

| came in contact with Sakalmata Sampradaya of Sri Manik Prabhu Maharaj,
when | met Shri Siddharaj Manik Prabhu, who was Adhikari of Sakalmata


http://sonde.com/

Sampradaya at Maniknagar. My interest in Sri Dattatreya Sampradaya took
new roots. At the instance of Shri Siddharaj Manik Prabhu | wrote a book on
Sri Manik Prabhu Maharaj and Sakalmata Sampradaya which was published
by the Samsthan. Later after many years a book on Sri Devi Vyankamma was
written and submitted. The present book Sri Dattatreya and the Sampradaya is
in furtherance and perhaps could be my last book, since I am now reaching
89th year of age.t

| hope that the grace of the divine powers and the blessings of the saints will
make my knowledge gained transformed as Wisdom to be cherished in this as
well as in all lives which | as the individual Self was blessed in this life.

WER: 3B agad
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Rigveda says that in the beginning, dei=ilH - Then if beginning is
something to be spoken there was neither non-existence nor
Existence, but dHH, the dark, obscure state as incomprehension
enveloped by incomprehension, d¢ TaH, That One was singularly
alone, self-luminous as 3@8d 3%, the soundless Sound, formless
- R, being circular as Time, refdsh, with neither beginning
nor end, with neither boundaries nor circumference, as cipher
R, with QT as the energy within breathing as self-impulse,
threre there was no other. Isha Upanishad speaks that the
Supreme Existential dg Tesh#H, That One is Complete and the
effulgent Creation is also Complete, when the Complete became
effulgent from the Complete, the Complete remained Complete -
“quTAC: QUITAC quiTd, qUIAETISaId | quied qUIATER qUiAaTaIsad |

Brihad Aranyaka Upanishad says that de¢ Uah#H, the Supreme
Existential  singularly alone and undifferentiated abides
differentiated as =TH, the subtle divine essence and ¥4, the gross
form with divine essence posited therein or as two birds on

the same tree, where one sits enjoying the fruits of the tree, the

other the Supreme Existential sits without eating - ear
JUUTEgST WERT AW Jei  URWEESNd | dERed:  fOoue
TalgacdeRedeaiedl HfAarhueifad 11". The divine essence posited

within every gross form, thought independent yet when becomes
resurgent as QUedl, energy as proactive or reactive, as positive
and negative @IH, desire as said, “RIa: eFcar erar AfG srafcd
AFT: FHIAJH | o e, U &al of Te] FeAeT: Fleed 3T 11",



Rigveda says that the Supreme Existential became manifest
having multi-dimensional expanse, vision and movement in all
directions surpassing by ten measures - “Tg&efeT qey: Hegarat:
TgHUd | ¥ A favadigearcafasaeegense#d 117, having been
qeY as a bird which abides in the city as indwller pervading all
there being nothing that is not pervaded nor enlveloped,- "q¢: &
gl 8fcar q¥; qeW: Jfaerfefd | & ar 3 W Ay 9y gRe aAe
fFaaegd A fHoerdgad 11”7 created in many forms and
shapes like his own 3§ + &R = 3gR, “TU FAI JATAT T

gfageToma” or as g[vé’r the Creation and constituents in creation
“Tohl el FAHCARICHAT Teh & &g T AT |“ as Fehid - Talied
f gpfd - 9fd $fd, the Creation and the constituents in creation
116‘&. gcd, the Supreme Existential, is not far but always near

Even as one on temporal journey to the seashore sees only the
waves tossing on the face of the Sea and not the Sea, even so
one on spiritual journey sees only the constituents in creation in
variety of forms and shapes and not the Supreme Existential nor
the divine essence posited within as the self, Wﬂ’r & @,
becoming revealed by the actions performed by the constituents
in creation when breathing as 9IUT, the Prime Breath, when
speaking as dI%, when seeing as d&:, when listening as &ﬁ?c[
when thing as #T: - “UUTesld UM o1H Hdfd | de-drealTdesa
Hedlell AAEAIEAdIA FHa1dd |,

The three divine attributes of Supreme Existential - 3o1H, Hcd and
dHY is presented with anthropomorphic forms as §gH, ﬁwl and
19, the three divine attributes I5TH, IS as sgH from the root g



- ac'gﬁ?f to grow, gush forth spontaneously bubbling over, ceaseless
growth, §8cad as Shankara explains or #eal & 31¥#= a1 and
as Madhva suggests as one in whom all the attributes abide in
fullness was the effulgence, Bhuh, earth as the physical pure
creative energy, Yoldfd father figure, manifests, creates or
provides ¥4, the diverse gross physical constituted world in
various form and shapes, colours and hues, as galaxies, planets
and the stars, gross and the subtle animate and inanimate

constituents seen with organs of senses.

"cd as Taso] from the root fd as faurfa sfar favd sEa”, “g@Alq
faed 3¢ @9 TEAT HEIcAA: TEATG, Ud ITIA TASOL faerear garrend
. Shankar explains as “TREISY §AY AUACIIUFIS:  and
Madhva as ‘Oigsfal gl #al: =g Wihddgle: foalYauryu:
ecg=gda |1, as Bhuva, Space, the pure expansive energy, as

9% pervading and enveloping all the constituted creation there
being nothing that is not pervaded nor enveloped, as the
energising divinity sheds light and make the objects visible to the
gross eyes. nurtures, evolves the divine essence, the self within
to fulfil the purpose and intent posted within the gross forms and

to be wise wisdom to fulfil the purpose of constituted creation,

aad, as g from the root f&I which means "in whom all things
lie, pervasiveness" and @ which means "embodiment of grace",
f/g is “that which is not”, the Black hole, the oblivion, that which
came from nothing going back to nothing, taking back to the

womb from which everything came as Creation, destroying



obscurity, ignorance, illusion formatted by ®#HTIT, not that the
Creation does not exist, but it is not as perceived, accessed with
organs of senses and 3ghR, the sense of ego, taking back from
the gross physical to the subtle spiritual state of enlightened
wisdom, absolute silence where there is neither non-existence nor

Existence.

The constituents in Creation are described as progeny of §&gH
gSldid, ¢drs, the enlightened forces of clarity and Wisdom were
few and 31gUs, the unenlightened forces of obscurity and
ignorance were many, being in constant conflict between the two
to overpower each other - ‘G@dl § WSMYcAT AT |
ATl Sal SAMFAT IGIEAT 0 Fqefed ...II". Sri Shankaracharya
explaining that 2dis were enlightened being wise in Wisdom of
the scriptures and cpnscious of the assignments and 31g{s were
unenlightened performing actions guided by utility and under the

influence of senses - “EAATATATAFAHIAAT ATATGEAT Hafed |

d Ug TarHIaeh HcQ&||o3H|dmmdsucuqiddqoaf|nldmlfadl 3T .

Rigveda says that the seers were enlightened experiencing the
golden coloured Supreme Being, the Purusha, the source of the
effulgence, totally, in entirety and comprehensively, shaking both
the merits and demerits, and being freed from all imperfections
attains likeness with Supreme Being - "d&r 92¥: 9Ifd TFHAUT
HARHIN Yo FEAAAH | Fel fdeaequaun fagy e WA
@AY 11" and another seer exclaiming thay he has known

that great Being, as the singular golden coloured beyond
darkness, | have known him, the undeceiving, ancient, infinite,



dwelling and pervading all, whom the wise ones speak as the
one who terminates rebirth - "deAd Y¥Y Hglecd 3Miccaaul
THEET R || . . . dEBH Td R VT HalcH Fadld Tas{cad |
SeAfRIY Ydgled JET seAalear AfRagled cad 11,

Katha Upanishad says that the Supreme Existential is not to be
sought externally through senses, directed on external gross
objects of desire, therefore, it is of no use standing on the
seashore and see the waves and not the sea, or see the variety
of forms and shapes and not the experience the bliss of
Supreme Existential nor the divine essence posited within as the
self keeping the Mind and the senses restrained and even
keeping the intellect still. Chhandogya Upanishad says, “31¥

I EHTsSE I el qus{ish GEPS ]

S

o
CEUTEACRIPIEd e AT G dEdeedsecd  degdld  fAfaadedd I’ -

the city of Brahman is an abode a small lotus flower, within it is

a small space; what is within that should be sought, for that
assuredly is what one should desire to know and understand.

Brihad Aranyaka Upanishad points out that Brahman was all that
existed in beginning and knew itself as Brahman, therefore all
this creation became and is Brahman - “JgA daI ScHJ
HTEIGICATTATIAd | 318 SEATAITT |“and whichever enlightened
divinity became awakened to this they indeed became awakened

to that. It is the same in the case of Seers, the same in the
case of men. Being enlightened to this, the seer Vamadeva said,
Even the enlightened divinities cannot prevent this - “TEATCHIATT
dedr A Al UIGgerdd ¥ UG JeHaqsiun  dUr  Hesaron
dedcaRTes]iarAca: Jiaugsg HeRed I | dleeAAds T Td
darg SEATEATY § 3¢ 94 Hafd a¥g § o &aed o car s I,



Sri Shanakarcharya clarifies that there is no difference as regards
giants like Vamadeva and with present day human beings, those
enlightened to Brahman have not the capacity becoming Brahman
LA R Y amRaRy AR Gy g et
3etdlfodehdl AFTT SIAINE - TG SEAdA Il aftad &ar
HEIAIATRT AT 37 HHAAT FTEAFAHGET |“.

gcg, the word derived from the root 3H to be to exist,
the Supreme Existential Energy being alone the eternal,
immutable, subtle, stable, unmoving having neither any form nor any
shape, neither any beginning, nor any end, pervading and enveloping
everything in constituted creation is deep as the ocean and vast
as Space, may remain concealed with clouds or by dust but does
not become impure and once the clouds cease to hide and the
rains wash away the dust, like the space comes to be revealed

with clarity and purity.

The constituted creation from five gross elements in Nature and
subtle elements like mind, intellect and 37§®R, individuality in
likeness of 37§, the Supreme Existential - “§{fARdIssTell arg: @
HAl §efORd T | 3EPR g A Aealr yepfagsesr II” is not eternal,

mutable, having form and shape, with beginning and end, is born and

dies, SIITATH Sldd’ moves, grows, expands, evolves on its own
momentum step by step, stage by stage, the human beings alone

further endowed with fdds, the sense of discrimination.

Many of the souls in subtle forms, though are é@i‘q‘?—f delivered
from the gross body and attained faidoT, take gross form again



out of compassion for the constituents in creation to alleviate the
miseries and sufferings in of T&R, primordial world by destroying
dark, obscure ignorance and instil luminous clarity and wisdom of
the true identity of the divine essence within them as Krishna put

it, “TAATHONsTTT ARIsT Fidetel: | def &H  Sledd

J:lgq’d%idl:{-ld-lid{ I” till the time they decide completely delivered as

shamgﬁ, experiencing similarity with the Supreme Existential
Energy eternally with no end at all. And even as the luminous
Sun and Moon that nourish the constituents in creation, the big
or small planets that guide circling around the universe, the big
or small stars shine in the sky giving directions, the big or small
rocks with potential energy concealed within whirl around in
space in complete silence do not possess same or similar

energy.

Therefore It is significant that s&#d, fasoT and 19 as the divine
anthropomorphic forms represent the self-luminous, self-established,
self-certified primary divine attributes as pure 3G, Hcd and dHY
and as light of the lights within the highest golden sheath without
stain or parts, "BIUAY W FIA TR FEA Tohord|Tegsd ST
SAIfdEdegicAfdel fag: 11" the distinction between them and the
Supreme Existential Energy is clarified as expressed in the
popular verse - “IESEHT IBIASST] IREal HeRET: | I[&: HIETCHSEH
aH %ﬁ?qu* H: |17, Similarly it is significant that while traditionally
accepted the first four descents of Pq”wl suggest symbolic

representation of the stages of evolution of life all the subsequent



six descents described gradual evolution of human psychological
and spiritual development each and every descent shows as one
born as human being and discharging their enlightened wisdom
through their thoughts, speech and action and ceasing to be in
the gross form in which they were born remaining only in their

subtle form.

Those who experienced the Supreme Existential Energy like seer
Vamadeva saying, “I was Manu and the Sun too” are those who
are awakened ones like Vamadeva and Krishna are refered as
RSdT, ones who in subtle form live eternal life, whose
eminence and contribution is remembered, revered and cherished
in scriptures - “3RAYTAT STAATAT gl TANTOT: | FT: RYRTHAT
godud FRGEae: | godare] GEmifeicd ArRUSTAATSCAH | Sidgavd
oY aaeaiafaafaal”.

They are the ones who have experienced Brahman, the
Imperishable Supreme Existential - “JT6{ &Y dg Wed Sard i
dead! SEATISITH 1”. They see whatever that exists in creation is
enveloped by the Supreme Existential Energy - “Semaredi@ic dq

o ” . .
glcchd  SITATH  ST91d”, therefore sees sees all constituents in

creation as his own self and his self in all the constituents and
feel no revulsion and when one who knows all constituents are
his own self then what delusion, what sorrow could there be
who sees oneness - “T&q HaATUl el HTcAAaIILTT | HIHAY
AT acl & fafoeead || IfA-HaTor el JTcHarseidoteta: |
a9 T AIg: & AWeh: TehcdHJIIA: 1",




Some enlightened souls like Krishna say, “3gHICAT gl‘s'l?)’&r
FAHARRITIEI: | 3EAMERT AL T deAHed T T I’ who
communicated to Surya the Yoga, the perennial principles if
righteousness “SH fda¥ad J9T Aerdarigq<aIq’ll” and he knows
all the lives which as subtle soul lived earlier and which Arjuna
does not know - ‘§gfal H AR A @ A | d=d€ dg
A0 o &@ dc¥ A9 II” pervading and enveloping the universe
among the luminous ones as %Wl as Rudra, Shiva or Shankar

as one who liberates from dHH dark obscure ignorance, as
Bhrigu, Narada, Kapila among the Seers, as Prahlad among the
unenlightened, as Vyasa and many more with no end and in fact
everyone and everything in creation which is but a fraction of his
comprehensive and all-inclusive divine resplendence, therefore
revered as g@ﬂ?ﬁ? the Supreme among all persons -
TG oo (RRRE | . . TEIon e . geuia
argealsteA . . FeTeiasfaAcacd AAGISIIAT a1 | daedidees o
HA CSRMEHTH || 37U a1 Sgeldel fh Aol darel | faseeamgiag
heETHHIAT  EIAGeE I, which even Vyasa eulogised in

Bhagavat Purana that there are many who are enlightened as

divinities, seers, kings and human beings “3adRT 3IEEIAT &
Hedfateldar: | JUMAas: Fodl. WE: T TgH: |l HYA: Helal
gar He]JAT HAglora: | and among them only Krishna alone is
wholly, completely and comprehensive;y the enlightened divine
person, “&ell: T gWRd A9AIdITETAT I“..

Many enlightened persons like Bhargava Parashurama and
Dattatreya are said to be living in Sahya mountains, the lattter
being an enlightened divine teacher appearing and guiding many
like Chakradhara, Gorakhnath, Janardana Swami, Ekanatha,
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Swami Samartha Ramadas and even taking human form as
accepted in Guru Dattatreya Paramapara, Vyasa dwelling in
Badarikashram approving 3#TI, commentaries on Brhamasutra
and Upanishad written by Sri  Madhvacharya, Dashrathi
Ramachandra and Hanuman appearing to Tulasidas in Chitrakuta,
Ragavendra Swami, spoken as the descent of Prahlad appearing
to Thomas Munroe, Mahaavatara Babaji appearing to Kabir, Lahiri
Mahashaya, Paramahansa Yoganand, and Yukteshvara.

The appearance of Subtle souls is nor restricted to Hindu
religious philosophy but is also seen in Christian religious
philosophy. St. Mathew says that the Jewish priests were afraid
rgar as Jesus gad saud earlier he woud rise again from dead
three days thereafter, therefore they made the sepulture sure,
sealing the stone and seyyomg a watch. But Jesus rose in his
subtle body from the dead gross body and met Mary Magdalene
and other disciples in Galilee. St. Luke says, Jesus seeing the
disciples doubt said, “Behold my hands and my feet, that it is |
myself; handle me and see, for a spirit hath no flesh and bones,
as see me have’. When Saul of Taurus was on his way to
Damascus persecuting early disciples of Jesus, Jesus appeared
amidst great light and fell down on earth, and heard a sound
saying unto him Saul, Saul why persecutest thou me? When
asked, Who art thou Lord, the Lord said, | am Jesus whom you
persecutes.

In 1205, Mesus appeared to Franscis of Assissi and told him:

“"Francis, Francis, go and repair My house which, as you can
see, Is falling into ruins®“Which led him to renounce his family

and embrace poverty and form the Franciscan order. Saint
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Catherine of Siena in 1366, 19 years old had vision of Jesus and
Saint Teresa of Avila in 1559, and two years thereafter she
became a key figure in the Catholic Church. In early 17th
century, Maria de experienced the Blessed Mary,which he wrote
in her book a Mystical City of God, From 1673 to 1675, Saint
Marguerite Marie Alacoque reported that Jesus permitted her to
rest her head upon his heart, and then disclosed to her the
wonders of his love. In 1843 Sister Marie of St Peter, a
Carmelite nun reported conversations with Jesus and the Virgin
Mary. In early 19th century Marie Bernarde Soubirous, had vision
of Mother Mary wearing a white veil, blue girdle, with yellow rose
in each feet identifying herself as “I| an Immaculate Conception”
and that “a chapel should be built and a procession formed” and
and in early 20" century three children Lucia dis Santos,
Fransisco and Jacinta Marto claimed to have been visited six

times by Virgin Mary popularly known as Our Lady of Fatima.

If 379aI0T is not the descent of the Supreme Existential Energy
nor is it necessary to descend establishing in gross forms of the
constituents in creation, then why do human beings, who alone
are referred as Beings since they respond not impulsively but
consciously provided with intellect and sense of discrimination,
not understand the true meaning of 3ddlUl and to ascend to
their true identity as the divine essence posited in their gross
forms? Perhaps It is because under influence of gross senses,

drawing curtain of dark, obscure ignorance across their eyes, they
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ordinarily assume one’s individuality with the gross form of the
body, perform actions, desiring progeny, possessions power and
prestige which are temporary and euphemeral, suffering pain
when losing them, lives life like an ass which one rides not
knowing where one is going, being led by the ass taking turn
once to the right once to the left, but not where one desires to
go, as the popular limerick says, “Solomon Grundy, who was
born on a Monday, Christened on Tuesday, married on
Wednesday, took ill on Thursday, grew worse on Friday, died on
Saturday, buried on Sunday and That was the end” deprived
phycality and spirituality that which is concerned with the spirit

the divine essence within.

Belief based on the unknown, creates fear in mind, faith based
on enlightened wisdom has no fear. Human being when identifies
oneself with gross body he creates fear in mind of being mortal,
believes in the Supreme God whom he has not seen,
understands 31dd{Ul, as descent of the Supreme Existential
Energy to appear and deliver him from sufferings in @R, the
primordial world. Human being when identifies one’s self with the
divine essence within, and il craving as the reason for the
self to be born again in IR, the primordial world to fulfil the
unfulfilled craving, even as the body decays, degenerated and
become destroyed referred as death, fearing none, considers
himself immortal, understands 31ddlUl, as ascent of the self, the
divine essence within being receptive with luminous clarity of
wisdom to be one completely, wholly and in entirety with the
Supreme Existential Energy.
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Such one uninfluenced by senses, %I the craving, having no
desires, being freed of desires, whose desires are satisfied,
whose desire is the divine essence, self within his breaths do not
leave, being effulgent as Brahman goes to Brahman - “dcd dad:
gg Faoifa foRT #ar I3 AvHeds | UOed  SHUREdE
Afchdgeiieddd, | JEATedlcecded  eilehrg HAUT sfa &
FIHIATAISUTRIAITHATAT ASHHAT [ASHIA HCAFRH McHFBHAT o dE
91T 3chlAdled sigHd HesigATATd |I” or as when desires that dwell

in the heart are renounced, cast away then the divine essence, the

self becomes immortal, attains effulgence (Brahman) here (in this
body), just as the slough of a snake lies on a ant-hill dead, cast off, even
so lies this body. But this (the divine essence, the self within) without &9,
without the body form, immortal shines by its own light, as effulgence

(Brahman) - “IeT §d YT Sl ASET Fe AT | 37U AcATSHA g
SeH |ALd 3fd | aegusiRfacwsh afferss Aar veaedr efiidasag
R AASYIANRNSHCT: WO SEHT ool T II” free, unencumbered by
memories till it becomes established in a new gross form, known

as birth having the potential, even as seed has potentiality of
becoming the tree as a Withess, which state is referred as faatoT -
separation of the subtle body from the gross body.

The primary goal of the constituents in creation in vedic wisdom
is @7, deliverance from the differentiated, distinct, fractured,
obscure ignorance and to be enlightened clarity and wisdom of
dcd, the un-diffentiated Supreme Existential Energy and become
one with the vast, expansive, comprehensive and all-inclusive
source, and not experience sEH, fasu], T or other divine
personalities or prophets of any religion in their anthropomorphic

forms.
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Upanishad says, the Path to perfection is sharp as the edge of a
razor, hard to cross and difficult to tread - “4JTET YRT fATRAAT
gicTAT I 9UEAA ..I” and narrow is the ancient Path they
stretches far ... by it the wise ones in Brahman go the immortal
world after the death of the body, being delivered from this
mortal world. On the Path there are colours white, blue, yellow,
green and red, it was found by wise one and on that Path go
the knowers of Brahman, the performer of meritorious actions and
enlightened ones - ‘XU W=l fadd: QO . . o €11 Al
SeAfde: Tad dApAd e AAFed | dRAegTed sierwrg: e
gRA AIfgd o | UY U=UT FEAUT edjidaedelia SEATacquahedoaed
Il”.

The legs are not made for only walking but to walk with steady,
well disciplined, purposeful steps, climb step by step, stage by
stage for journey is never straight but cyclical or with ups and
downs, turns and bends, falling and rising, rarely enjoying but
eagerly to reach the goal some time or the other, after some
lives or after many lives, energising the divine essence within like
the flaming fire to be resurgent upwards, rise above the illusory,
dark, obscure world formatted by Maya, the power of illusion,
finally to become one with the destination, the source from where
journey had started enlightened of one’s true identity in the
likeness of and merge with the Supreme Existential as
Vamadeva or by Krishna did as the indestructible, unshaken and

the essence of life.
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Krishna says that instead of being lured by the signs symbols
and falling prey to the sweet words of those who promote
performance of elaborate sacrifices for gaining heavenly rewards -
YHAAT YAl ard Yo qiaqiRed: | derdreldr: 9 sAlegesciic
qETATROT: || FIATCHAT: TR SeAhaherme# | fSharaersagen
Frdtegderid 9fd I” one should “3EEREICHATCHTA ATCHTAATHIGAT |
HICASCIEACHAT EATCHAl SotRcAd  ReHA=T: 11", listening to the

words Of the enlightened ones, not accepting them blindly, reflect

on them, let the words sink down in the heart, to clarity and
wisdom dispelling the obscure ignorance nurtured over years and
lives, important thing being not what actions are performed but
the purpose for which the actions are performed, not for the
approval and approbation of the external world but for the
satisfaction of the divine essence, the self within. Then the
performer of action can say that the gross form of the body is
not the performer, but the divine essence, the self within is the
performer. Then performing actions there will be assuredly
change, but the change would be internal not external, the divine

essence, the self within remains only as Witness, &T&fl.

The awakened person knowing the divine essence, the self
within, using the means to Wisdom without depending on words,

because that would be mere weariness of Speech - “ddd €Y

faama 9o Fid STEAvn: | AEaesgrosal-ardl faTerde fg afefa
II” endeavours to know the means of one’s deliverance and if

one does not, then there would be great destruction and go to
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sorosis, while those who know would be immortal - “Sgg T
fdeaedead o dcafededl faaiffe: | @ defagquyared  #HaecaR
g EAarefed |”.

Hardr is not the one who gives the objects of desire, the word
a9 made of ¥ and =I1H, where § means comprehensive #I1H
means renunciation striking a balance between attachment of and
detachment to objects of desire, performing actions according
attributes and inclination, as one rises from physical plane to the
spiritual plane step by step, stage by stage, the material objects
of desire will begin appear smaller and smaller, insignificant and
unimportant and complete disappearing to the view. Then one is
in AT, the state of equanimity of intelligence, where Mind and
the senses become spontaneously restrained from performing
their natural actions and eve the intellect is at still. the state in
which one remains as dT&fl, the Witness, eating when hungry,

resting when feeling sleepy.

What is miracle for the common masses, is enlightened vision for
the wise ones. A miracle is natural attribute of the enlightened
ones as fragrance is natural attribute of the flowers. Therefore,
while generally the common masses impressed by the parables
recorded in scriptures and by demonstrated miracles seek from
Seers and sages, prophets and saints relief from pain and
suffering in ¥9R, the primordial life, the seekers of the Supreme
Existential without doubting or rejecting the parables or the
miracles transcend them to be be wise in wisdom of the
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mysteries contained and suggested by the Seers and sages,
prophets and saints.

00000.



19

Atri

The word ¥ is derived from 3/ - One who
eats; Al L { |, or “3d to pass through
or to cross over; to overcome. to enlarge, increase -

“I&od 379dTe] d¥Y=d 31T I&1:” Generally, 31 is considered as one
of the ATAYTs - mind born sons of SEAYSYT, from his eye,
3780Msf3:' the others being Marichi, Angiras, Pulaha, Kratu and

Pulatsya. Another legend says that Atri is one of the four
primary disciples of Lord Vikaanasa who appeared from
the nail of Brahma to propagate the procedure for adora-
tion of the resplendent Lord,

Satapatha Braahmana associates to the seven stars in the seven
constellations. Brhaddevata recounts that when goddess Vac ap-
peared to Y<mdfd from her sight Angiras, from the burning coals,
Bhrgu and from the flames 313 was born. Nirukta offers the ety-
mology of 3if¥ derived from the verbal root ad, to eat, to devour.
The word 3113 frequently used to describe an attribute of Agni,
meaning "devourer." 3f¥ is viewed as a manifestation of Agni,
personification of the sacrificial fire who carries the offerings to
the deities of the celestial realms. Rsi brings about in his perfor-
mance of asceticism and tapas are the production of heat in the
body. The "fire" of his tapas is such that he is thought to be
transmuted into fire (Agni) itself, burning the worlds and illuminat-
ing them with his body. Consequently, one of the powers ac-
quired by the Rsis was to bring light to the world. In this connec-
tion, 37, made of 31 + T, not bound by but transcends the
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three attributes Hcd, {&H, dHH. symbolises enlightened Wisdom,
from austerity and penance, pure conduct and magnanimity to-
wards all,_31f¥ is connected with the Asvins, his chief protectors,
who delivered Atri from darkness and said to have helped him
when Indta heard his prayer helping him by opening the cowshed
for him and the Angirases.

31 is said to have discovered and measured the Solar eclipse
when the demon Q—‘q’aq‘lFQr of eclipses struck the Sun with darkness
and Indra destroyed him. 3if¥ then replaced the Sun in the sky -
Id a1 I THITH TATIAEAE 3R | 3eTfde TUT HIT [l
3TEIER: || HAHTAR 378 I o AT 374 @l actATelr 3raget | oo i
THATISA JUA0T sREAvTTdeag 31 ||”. This discovery of this so-

lar eclipse is also explained in Brihad Devata of Shaunak and

Tandya and Shatpath Brahamanas. Shaunak explains how Atri
dispelled darkness that made Sun invisible (H:éﬁ?—‘q 3A9gcd) and
Tandya brahamaa gives details of the eclipse where the varia-
tions coming in Sun rays towards the end of eclipse are given
mentioning the colours as Black (%), silver( ¥aid), ferrous
(eNfgc), white (eFe), which is precise description of the Solar
eclipse for which 31X is honoured - “Fasfiefed! MM
dRATsSTIET | d Sl eelelel| o ATF-HUerae]| d&T AT
THISTTG=Tcl| FUH-AUTES] AT HSUM-faReTac| gfacha a1 Toidr, Id
i AT oifgel AT JuT-HET U T eI, 1«

The Sun can shed light during day. What about the night? We
know that in the night, the moon shines on earth. It is said that
practising austere penance, Atri performed a great penance for
three thousand divine years. So we have heard. His semen at-
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taining the state of Soma juice rose up. Water exuded from his
eyes in ten directions and illuminated the ten quarters -
“HY ATAGHAISARARG eZl: |° who then spread his light from
the sky, as consequence is called 3if3sT, 3TASITd, 3T, HFATIHT,

313987 and 3ARA=g:.

Thus, the credit for making the Sun and the moon to shine goes
to Sage 3T3. Therefore, 31T¥ is venerated as a great seer, yogi,
well wisher of the world, ‘3 T FAEIIT TG AN
dIRIT BT AifdeT ffdeior" - Salutations to Sage 31/ who
desires the welfare of all beings, who is the embodiment of pen-
ance, who is verily the truth (the Brahman) and who is the cause
of the well-being of all the Yogis! Since time immemorial, there
have been great souls who have revealed to the world the eter-
nal transcendental wisdom and enlightened us through various
means. They are the immortal beings with divine wisdom, which
appeared in the past and live up to the present age through the
priceless knowledge that they have imparted to the beings in the
world.

For the great deeds done, Atri was given &x, blessed with a son
known as Dattatreya. Another legend says, that 31X and
to Anasuya his wife were instructed by divine voice to perform
penance and as result §EH, ﬁtﬂl and 29 appeared before them
and being pleased blessed and sied was born to her as @H, the
moon, 0] as & and f9 as gat@r - “@lAIsHE SEAUNSAT el
fasuieq TeTfad| gatar: eheEamel 1“HA, the moon aascended to

heaven, W practicing the vow of "madness" (unmatta) left to
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wander around the world. Dattatreya, as the benefactor of the
docile, protector of the noble ones from destruction by the evil
ones, as Yogi without attachments, immersed in one self in a
lake for innumerable years.

Another legend is that 313 and Anasuya sought to obtain a son
through tapas and €A fa%9] and A9 pleased with their asceti-
cism, agreed to become their sons. They tested Anasuya's chasti-
ty in Atri's absence, requesting that she serve them food while
naked, Anasuya sprinkled some water over her guests, transform-
ing them into three babies. Then, she willingly took off her
clothes and started breast feeding them. Thus through the power
of her perfect purity she succeeded in complying with the gods.
Sarasvati, Laksml, and Parvatl came to Atri's hermitage request-
ing that the Rsi's wife restore their husbands to their original
forms. The chaste wife of Atri consented, and the gods invited
the divine couple to ask for a boon. Atri and Anasuya expressed
the desire that the three divine energis be born to them as their
children, and thus it was that S&& was born to her as 4, the
moon, fasT as e and RI9 as gdl&m were born.

Atri is a great seer of many hymns, composed especially in
praise of Agni, Indra, the Asvins, and the Visvadevas the fifth
Mandala of Rigveda belonging to him and his family and disci-
ples, significant for their melodic structure as well as for featuring
spiritual ideas in the form of riddles including syntactic, morpho-
logical and verb play utilizing the flexibility of the Sanskrit lan-
guage. They are also known for their elegant presentation of nat-
ural phenomenon through metaphors, such as poetically present-
ing dawn as cheerful woman.

00000
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Sri Dattatreya

&y is a paradigmatic §+aTdl, son of Seer 311 described as 37
+ T, not the three #Tfcas, luminous, =@, resurgent and
RIEAITSED obscuring attributes, therefore, one who has transcended
them. When 31f¥ performed intense austerities divinities were
pleased by his devotion and prayers and a3 was born as
¢d, as one divinely ordained, as the one who is singularly fusion

of the three attributes @Tfcash, TSIT8% and dHATAS represented by
sed, fasor and fIg or as 313, the son of Seer 313,

Dattatreya is described as an exceptional sage with extraordinary
insight and knowledge, respected and adored as 31‘@?1? He is
mentioned in Mahabharata, Ramayana, Bhikshuka Upanishad,
Yajnavalkya Upanishad, Jabala Upanishad and many other
scriptures, which are chronologically significant having been
completed before the 3rd century BC. Shandilya Upanishad
particularly declares Dattatreya as “The Supreme Brahman
performed penance which was of the nature of fa3sT Wisdom,
desiring to become many, assumed the form of 3 became the
three 37, 3 and #, the three mystical stages #: 3]g: ¥4: the three
metred T ; the three dgs F7de AHAE and Igde ; the three
principal divinities sEH, fasuT and RIa, the three classes sTEAUT
&7 and dFT and the three fires IEUT 3ETHIT SI&I0T” In
later days claimed as avatar of %GUI alone or of 9 alone.
Dattatreya Upanisad offering adoration to ﬁWI ends offering to

fea n the end. In the post Vedic era Dattareya does not seen
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to be worshipped in temples as was the case of the 31ddRs of

ﬁwlor 9.

Sri Dattatreya's iconography took shape as later depicted in 15th-
century Badami temple in Karnataka showing him as a human
being born to Atri, the great Seer and Anauya, as singular
divinity having three heads corresponding to s&#, fasoT and fRg,
six hands, forehead smeared with &¥H - ashes representing
T - dispassion and purity, the lowest two hands carrying
SIIHATCT, rosary to remember the sacred name of the Lord and
meditation, #USe], the begging bowl to teach one accept things
without desiring or expecting, %reg»r, the Trident as transcending
the three attributes, 2@, the Conch as 3%, the soundless Sound,
ga%i?ra% the wheel indicates transcending the cycles of the
past, present and future, Cow, representing the Mother Earth,
Wﬁ?}[, the wish fulfilling cow, the four dogs the four Vedas as
repositories of Wisdom or as in Ajmer standing, with one head
and four hands carrying a Trishula of Shiva, a Chakra of Vishnu,
a Kamandalu of Brahma, and a rosary the swan of Brahma, the
Garuda of Vishnu and the Nandi of Shiva carved on the pedestal
as in Mahur and Pandharpur.

Dattatreya was one who lived as child of the Nature with pure
consciousness, wandering around wearing next to nothing, as
fgarex, with 'sky as garment', portrayed as T=amEl, an ascetic
renouncing attachment to the attributes and clearly basing
on C[%ﬁ as the foundation, 3137 as the resurgent energy, arg as
the motivating energy, 3111 as the mental energy in search of

the Absolute moving over all the places spontaneously and
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suddenly, keeps his conduct concealed and mysterious, his attire
signifies his constant movement from one holy place to another
without being attached even to one place, bathing in the Ganga
river in the morning and then moving to Mahalakshmi temple in
Maharashta to beg for alms and taking different forms, appearing
as sitting in embrace with a lovely female, eating hog's flesh,
drinking wine, acting as if he is a madman though he is sane,
like Svetaketu, Rbhu, Nidagha Vrsabha, Durvasas, Samvartaka
and Raivataka coming to help his devotees unexpectedly to fulfil
their temporal desires or moksha or liberation from travails in
temporal world, severing the bonds of worldly existence, His
constant movement relates him being worshiped as his footprint
or Uigehl, sandals becoming the main focal point of worship
symbolic of non-attachment to material objects, the footprints
preserved on a peak at Girnar. Tripura-rahasya refers to the
disciple Parasurama finding Dattatreya meditating on

Gandhamadana mountain.

According to Markandeya Purana when was a child of five years,
to free himself of all attachments, Dattatreya concealed himself in
a lake where he stayed for many years. When old sages realized
his greatness and insisted to show them the path of Yoga,
Dattatreya emerged from the water naked, bringing through
deHAY, the center of the skull the form of a beautiful woman
whom he declared her as his shakti, making love, drink liquor

and enjoyed singing and music in the state of Samadhi. The
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sages accepted Dattatraya as he presented himself, some called
the woman as H{Eﬁr others called her 'Nadee' because looking
at her dance which resembled the dancing movements of a
flooded river, some others went away. When Dattatreya came out
of Samadhi, she appeared as an ascetic named as 37,

sinless, because of her their sins disappeared.

Dattatreya is spoken as a teacher of moral and ethical norms,
interested neither in dogmas, rites, rituals, earliest reference found
in Mahabharata and Ramayana, revered as the Adi-Guru by his
disciples like King Aayu, King Yadu, Parashurama, Alarka and
Saankruti. Prahlada saw him on the banks of the Kaveri lying on
the ground, with body covered by dust and dirt, watching a
python eating an animal and asked how can he have a
corpulent body without material comforts Dattatreya answers to
observe how bee and the python as his best teachers and that
he expects nothing to come by, accepts everything that comes
by, takes bath, body anointed with fragrance, wears fabric
woven or deer skin, with garlands and ornaments, sleeps on bed
in mansion or on bare ground, on grass, on heap of leaves, on
slab of stone, or in ashes, rides in chariot, on elephant, on
horse or wander stark-naked like an evil spirit, enjoying what is
ordained, being satisfied with equanimity of intellect, detachment
of mind, from objects of desire, ceasing all activities, neither
reviling nor praising people, praying for welfare and blessing them

as lessons in renunciation and contentment ensure freedom from
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Srimad Bhagwata Purana mentions when Yadu saw Dattatreya
disguised in avadhut form he was instantly attracted towards Him
and begged to bestow him with secrets to attain Moksha.
Dattatreya replied that roaming in forests he found the creation to
be the sacred testament and Nature in all its resplendence, is
the scriptural testimony, there being nothing that is not pervaded
and enveloped by the Supreme Source of energy existing in
everything that is in creation and everything in creation existing in
the Supreme Source of energy. Being receptive to %d, the
cosmic law and €&, the perennial principles as Guru he learnt :
from Earth patience and endurance, from Water the purity and
freedom from selfishness, lust, egoism, anger, greed etc., from
Air movement without being attached, from Fire, bright and glow
of knowledge and splendour of austerity and penance, from SKky,
though the air, the stars, the clouds, etc., are contained within, it
is detached from them all, from Moon even though complete
appears to decrease and increase, even so Self though
complete appears as obscure , from Sun even as reflected in
water appears as many, even so Brahman caused by thoughts
in mind appears as many forms, from Pigeon as mother
attached to young ones does not desire to live, even as male
pigeon attached to the female pigeon does not desire to live,
all falling the net to be caught, proving that attachment is the

cause of bondage, from Python which does not move for food,
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but remains contented with whatever it gets even so teaching to
be unmindful of food and be content with whatever one gets,
from Ocean which remains unmoved though many rivers enter,
even so the wise man remains unmoved in spite of temptations,
difficulties and troubles, from Moth which attracted by the
brilliance of fire, falls in fire, even so passionate one enamoured
with attraction comes to grief, from Bee which gathers honey
from different flowers and not from one, even so wise one should
gather food from houses and not from one, from Honey-gatherer,
who gathers honey without taking trouble, which bees gather
honey with great trouble, even as others receive wealth from
people who gathered wealth with difficulty, when death comes to
them, from Elephant which at the sight of a paper-made female
elephant falls into a pit blinded by lust, even so, passionate men
at the sight of women fall in the trap and come to grief,
form Deer enticed and trapped by the hunter through its love of
music., even so, a man is attracted by the music of women
is brought to destruction, from Fish being covetous of food falls
an easy prey to the bait, even so man who is greedy loses
freedom and comes to b ruined, from Pin gala a fallen woman
tired of looking for customers becomes content with what she
had and falls to sound sleep, from Raven which picks
up piece of flesh and eaten by others drops the piece and
attains peace and rest, even so man in the world running after

pleasure of flesh undergoes troubles and miseries and becomes
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happy when he abandons the sensual pleasures, from Child who
sucks milk cheerful, free from worries and anxieties, even so one
who learns the virtue of cheerfulness is cheerful, free from
worries and anxieties, from Maiden who was alone with patents
having gone to search groom for her and seeing others
coming to see her conceals the sound of bangles making noise,
even so an ascetic lives alone in solitude avoiding living among
many would create disturbance and discord, from Serpent
which does not build hole but lives in the holes dug by others
even so, an ascetic should not build home but live in caves
and temples built by others, from An arrow maker whose mind
was engrossed in sharpening and straightening an arrow did not
notice the king passing before his shop with his retinue even so
an ascetic should with intense concentration of mind be detached
e external world, from Spider which out of its mouth long
threads and weaves them into cobwebs and gets entangled in
the net even so man makes a net of his own ideas and gets
entangled in it without abandoning worldly thoughts and thinking
of Brahman and from Beetle which catches a worm, which
fearing and thinking of the beetle, becomes a beetle itself even
as whatever a man thinks, so he becomes. Therefore, seeker
contemplating constantly on the Self within becomes enlightened
of the Self, and attains Moksha or Liberation giving up all
attachment to the body.

Accepting the perceived world and accepting every constituent in
Creation as the Supreme Existential and the Supreme Existential
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in every constituent in Creation, the true nature of Sri
Dattatreya’s personality becomes clear, the popular perception
validating him as Guru, freeing him from temporal to the spiritual,
much deeper than what appears, which comes being receptive
through listening, reflecting and meditating how life is expected to
be and how it is experienced to be. Seers have seen the
unseen, heard the unheard, thought the unsought, known the
unknown traversing the life they lived as illusory world of
perception to the existential world of Reality, from what was dark
and obscure to what is luminous and clear, from what was
fleeting and mortal to what is eternal and Immortal
through observation of the Nature, and #d, the Cosmic law and
¢1#, the perennial principles of righteousness.

Dattatreya’s philosophy is founded on the three basic principles -
gfds, @8 and §HH, which are not independent in themselves
but complimentary, I enlightened resplendence being dgdl,
spontaneous and natural for fragrance to the flower, for the rivers
to be one with the ocean or as fragment to be ¥HAIH merged
with the complete as the universal Self.

In his view 9fd#T means spontaneous awakening, intuition,
awareness, unconditioned enlightened insight to 3T, the empirical
knowledge and 93, the spiritual wisdom, attained with senses
and the mind restrained and keeping the intellect still referred
as T, the conclusive communion, to be receptive to reflect and
meditate as a bridge between the temporal and the spiritual mind
transcending all religious rules and rituals. 9fd#T is the clarity of

vision.
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daol means being spontaneous, natural, not only on physical and
psychological levels but also on the mystic level according to the
attributes and inclination born with and not to respond with
artificial concepts and contrived behaviour, living without the
burden of the thoughts experienced in the past planning, design,
contriving, seeking, wanting, striving or intention expected to be
fulfiled in future because austerities and perfected penance
create only the stage for one to be spiritually enlightened.

What is to come must come naturally and spontaneously all by
itself. It is the seed which falls to the ground, becomes seedling,
sapling and then a vast shady tree of which the Pipal or
Ashvattha is a classic example and used in wisdom teaching.
The tree grows according to dgol, natural and spontaneous in
complete conformity with the Natural Law of the Universe.
Nobody tells it what to do and how to grow. It has no
svadharma or rules, duties and obligations incurred by birth. It
has only inclination, its own inborn essence to guide it
dgol brings one to the state of absolute freedom and peace
when one is in one's natural state, in harmony with =Fd, the
cosmic law and €, the perennial principles as balanced
existence between the pairs of opposites. As the Guru of the
Bhagavad Gita says: "The person who has conquered the baser
self and has reached to the level of self-mastery: he is at peace,
whether it be in cold or hot, pleasure or pain, honoured or
dishonoured." Thus sahaja expresses one who has reverted to
his natural state, free from conditioning. It typifies the outlook
which belongs to the natural, spontaneous and uninhibited man,
free from innate or inherited imperfections.
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HHIH means being in the physical gross form but not bound by
the form, observing oneself in and aligned with the constituted
creation, but not bound by the constituted creation, experiencing
the joy and happiness, perfect peace and tranquillity in the
constituted creation but not loosing oneself in the constituted
creation but harmoniously assimilating, in undifferentiated, perfect
unification, fragment becoming one with the Whole, there being
no distinction seen or experienced as the seeker and the
sought, as seen or as the seer, the state of absolute freedom,
peace and enlightened clarity the highest ideal of human life,
becoming one with the constituted creation when one ceases to
be in the physical gross form, solely depending on the grace of
the all-pervading and all-enveloping Supreme Source as said in
Upanishad as  Yajnyavalkya spoke to King Janaka,
“aferer Tt geeTsedar sTacdy

SEHcS: | TISTT WHIGARWISTT GTAT HICHISTT TRAHIcIh TNISET
AT 3efee: UaEld e dedliel $diel A TsIded 11 - One

becomes transparent like water, seer without duality. This is the

highest goal, this is the highest treasure, this is the highest
world, this is the greatest bliss, and on a particle of this bliss
other creatures live.

Sri Dattareya’s teachings were sourced from Vedic Wisdom,
based on the principles - "Ueh HEfAYT §gaT dGfed” - Truth is one
though spoken by wise ones variously, contained constant effort
to integrate and consolidate the perennial principles of
righteousness in the thoughts expressed by Upanishadic
intellectuals, perceived thoughts by Darshankaras, conclusions
expressed by the Bhashyakaras and perfected by PR actioners of
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in Yoga and Tantra, Datta Samradaya found refuge for the

performers of actions, disciplined disciples of Wisdom as well as

for those who were aligned to be in conclusive communion with

the Supreme Existential Source of Energy, with Dattatrey

becoming the centre, being considered as Adinath and Adi Guru.
00000
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Avadhuta Gita - Reflections

Experience of feelings, emotions, pleasure, joy, happiness on
empirical level is spontaneous expression as when wind
expresses pleasure, joy, happiness as whistles through the trees,
when fire crackles shooting up in flames, when water gurgles
streaming as rivers, when birds sing in abandon or cows moo
while grazing grass according to their attributes and inclination
born of nature. Likewise enlightened experience of the pleasure,
joy, happiness of the Seers on spiritual level is through hymns.
Dr. A. F. Whitehead has explained enlightened ‘as something
which is real and yet waiting to be realized; something which is
remote possibility and yet the greatest of present facts; something
that gives meaning to all that passes, and yet alludes
apprehension; something whose possession is the final good and
yet beyond all reach; something which is ultimate ideal and the
hopeless quest’

However, the empirical experience or spiritual experience cannot
be communicated unless both the communicator and the
communicated are on the same level of receptivity. When one
experienced the Sun at dawn even after communicating the
pleasure, joy, happiness, there still remains much that is
unspoken, much to be communicated. The Seers who were

13
3

aware of this as Sri Aurobindo pointed out, . . the Rigveda is
itself the one considerable document that remains to us from the

early period of human thought of which the historic Eleusinian
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and orphic mysteries were the failing remnants, when the spiritual
and psychological knowledge of the race was concealed. . . one
of the leading principles of the mystics was the sacredness and
secrecy of self knowledge and the true language of the Gods.
This wisdom, they thought, unfit, perhaps even dangerous to the
ordinary human mind or in any case liable to perversion and
misuse and loss of virtue if revealed to vulgar and unpurified
spirits. Hence they favoured existence of an outer worship,
effective but imperfect, for the profane an inner discipline for the
initiate, and clothed their language and words and images which
had, equally, a spiritual sense for the elect, a concrete sense for
the elect, a concrete sense for the mass of ordinary worshippers”.

In &agdT, Seers experienced transcendental enlightened Wisdom,
fassT spontaneously according to their attributes and inclination
born of nature and expressed in brief in the dialect of their place
and period. aétrrcrrr $SUT being on the same level of receptivity
as the Seers, could collate and edit the enlightened Wisdom in
Sanskrit, the language of cultured adepts and qualified seekers,
The Upanishadic intellectuals being sensitive and receptive
through reflection and meditation could express their thoughts in
brief, sufficient to open their mind to the subtle truth contained in
Vedic scriptures. For the common masses who were not adepts
and qualified to understand the mystical Wisdom, fa3T<, histories
like Mahabharata, Ramayan and popular Puranas were provided
with vaster canvas to convey the essence of the vedic and
Upanishadic wisdom.



36

Vedic and Upanishadic scriptures satisfy the hunger of the adepts
and the qualified seekers. But as Dr. A. F. Whitehead pointed out
mystical enlightenment “as something which is real and yet
waiting to be realized ; something which is remote possibility and
yet the greatest of present facts ; something that gives meaning
to all that passes, and yet alludes apprehension ; something
whose possession is the final good and yet beyond all reach ;
something which is ultimate ideal and the hopeless quest”.
Therefore, there arose the need to cater to the disciplined
seekers, which was satisfied by discourses like Bhagavad Gita,
Uddhav Gita, Sanatsujatiya, Ashtavakra Gita, Avadhuta Gita and
clarifications and explanations greifsiehs and HTSTHRTS.

Speaking about mystical experience which transcends the
passing flux of Time, Plato said in Timaeus, “To find the Father
and the Maker of this universe is a hard task; and when you
have found him, it is impossible to speak of him before all
people”. George Santayana remarked, ‘Religion is human
experience interpreted by human imagination. The idea that
religion contains a literal, not symbolic representation of truth and
life is simply an impossible idea. Whoever entertains it has not
come within the region of profitable philosophizing on that subject.
We seek rather to honour the piety and understand the poetry
embodied in these fables’.

3ufavg says that wisdom of the Supreme Existential can neither
be attained by instruction, nor by intellectual power, nor even by
much hearing, but attained as Grace bestowed one on whom the
Supreme Existential chooses. 3ufave does but contain the debate
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between two contending personalities proposing their views,
opinions, conclusions on wisdom of the Supreme Existential but
dialogue exchanging what one knows as wisdom to one who is
seAaRY disciplined disciple 39 - near and favg sitting down, as
T to listen with receptivity, reflect without the burden of the
experiences of the past or expectations of the future as 39cer
sitting near with him, therefore 39faWe to and meditate on EREGH
the effulgent manifestation. Therefore, that which is communicated
is transactional establishing relationship between the
communicator and the communicated. The communication s
complete when what is communicated, the communicated one
receives being receptive and becoming transformed.

3ufaerg being dialogue and not debate one is recommended to
approach a Guru in due form, whose mind is tranquil, and who
has attained peace, let the wise teacher teach the truth, the
wisdom of Brahman by which one knows the Imperishable

Supreme Existential - “‘0G&H & A8 F&Idh TRl

AANIAR | IATER YoV d Hcd Ward df dead sed faeama| 1.

Guru sits with disciples, shares thoughts with them, accompanies
on the journey, showing the directions, pointing out the
destination, but walking has to be done by the disciple himself
praying : “3 ®g #laad | HE sl HAdq | ¥ A HWaEeg | doed
ATNaAE] A1 fagfawrag | 3 enfed: emfea: enfed: 1 - 35 let us

both come together, let us both be nourished, let us both be

resurgent, let us both be resplendent, let us both not be affected

by divergence of perceptions, let there be Peace, Peace, Peace,
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‘% drg H AAE ylA™ear | AN A g glaSeaH |
wfaqfad ofr | deE A ONONER:  1A4d A AT YN
IAATHIAATERE Teerfd |“ - 3%, Let Speech be established in
our Mind. Let Mind be established in Speech. Let Wisdom of the
Self-Manifest Self shine. Let Mind and Speech be united in
support to experience Wisdom of Vedas. Let what is heard not
be Appearance but what is gained by studying day and night be

retained.

The purpose of a scripture is not to record what the Seers have
experienced but to communicate what they have experienced to
the others, so that they too may be awaken and rise to traverse.
The steps from the known to the Unknown. Therefore they talk
less of themselves, their lives being mysterious, and more about
the seekers to remove their obscurity and ignorance and inslkling
therein the clarity and Wisdom. Guru is a path finder, guide and
a friend. A close friend of different kind having different
dimension. It more than having friendship than being just a friend.
Compassion is the inclination of the one who offers friendship,
because other than compassionate love, nothing else can he ever
offer. Guru shares his experience with you, because he has
observed that what the disciple is searching, for which the
disciple is thirsting, the stream of that wisdom which he has, is
ready to open for the disciple. Guru is not only feels pleased but
feels blessed, when the seed of his friend and love grows to be
flowers spreading fragrance around. Guru as the communicator
points out the Path to be traversed and where to see but does
not traverse path nor does tell what to see.
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The Guru may accompany the disciple on the journey but the
walking has to be done by the disciple. Guru may tell what he
has seen, not what you would see. Guru does not teach
anything, they just help the disciple to explore within one’s self.
As one treads the path, one should be happy at every step, but
never be satisfield, not thinking whether it ends in reaching the
destination. Therefore one should not pray for gross objects of
desire, pray for the strength to attain the objects which the self
within desires. Let nature take its course, and destination will be
reached at the right moment.

Arjuna was lamenting that in his hand, his relatives, friends and
companions will be killed, so he approached Krishna as World
Teacher who communicated extensively 3«1, knowledge and
337, Wisdom, @aATdsT €97 which would remove dark, obscure
ignorance which has overcome Aruna’s mind. Out of this
counselling came the Bhagavad Gita. King Alarka was distressed
that he had to be the king superseding his elder brothers.
Though he has 31d, knowledge of the scriptures, the temporal
distress torments his mind making it obscure without Cclarity
needed to be wise in Wisdom, TdaeT. Therefore he needs not
only 3T, knowledge of the scriptures, but elaborate clarifications
to be wise in wisdom fdaT of the Supreme Existential, so he
approached Sri Daatatreya for advise. Sri Daatatreya told him to
reflect who is it the one who is lamenting, the gross body
influenced by senses and sense of ego or the pure essence
within, which transcending these lamentation watches pure, and
free. The faad, Wisdom was communicated extensively to
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remove dark, obscure ignorance from his mind. Out of this
counselling came the Avadhuta Gita.

Avadhuta Gita was addressed not to an adept, qualified and
disciplined student in search of Brahman, but to person who
was distressed in IER, the primordial world, describing the
nature and all-pervading and all enveloping Supreme Existential
as the purpose and goal of the individual self, therefore
communication is not brief as was in Vedic scriptures or
Upanishads but elaborate and repetitive. Therefore, Avadhuta has
Alark more in mind as the disciple seeking to be delivered from
dark obscurity and destructive ignorance who seeks luminous
clarity and wisdom than himself as the enlightened one, therefore.
speaks less of the Supreme Existential and more of the nature of
the divine essence, the self within the disciple.

Sanskrit is often spoken as language of the Gods, because it has
mystical meaning concealed while the literal meaning gives only
indication. Therefore it is said in Rigveda that mysticism of the
hymns seeing cannot be seen, hearing can not be heard but to
another one, it becomes revealed the noble form, as a loving
wife would reveal her form to her husband - “ 3d cd: U o
gedl ard 3d @ Hude A HUNIAH | 3d ca¥H ded 998 SRT
qc: gefd garar: |I°. Therefore, the words used by Avadhuta
should be understood according to the context in which they are
used. For instance the words 31§ and O are used to refer the
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Supreme Existential as the Universal Self as well as the Speaker
or the disciple as the individual self as the case may be.

However. awareness arises neither purified through yoga, nor
purified by destruction of the mind, nor by instructions of the
teacher, nor by performing actions but being wise in Wisdom
being self-enlightened of the Supreme Existential who by nature
pure, homogenous, bodiless and all-pervading like space -
"YSIANMeel | A Y HANARMeeT i

UCH IFYCRMeT J i et

TIT T ded TOGAT qEUH || o IXATICRIRT o AdTeel & fhar |
facg arere facfer fagieesg Taemad: |1° but the desire for non-
duality arises in men as Grace of the Supreme Existential alone
to save them from great fear, "$aRI]agTIed JHGATATE=T |
HECHIIRATONCAUTOTHISTAT 11", Grace of the Supreme Existential

is spontaneous like dawn of the luminous Sun, like beauty and

fragrance of the flowers. But it is illusion that when the Sun
shines bright, man influenced by the senses and the sense of
ego sees something as good, noble, beautiful and something as
bad, ignoble and ugly without realising that every constituent in
Nature responds according to the attributes and inclination born
of Nature, accepting everything in creation as the divine essence,
the power, energy of the Supreme Existential,

Avadhuta speaks less of the Unknown Supreme Existential
though he is fully enlightened to the resplendence and reveled on
the bliss of Brahman, and speaks more of the divine essence,
the self posited within, which the disciple does not know being
obscured, ignorant under the influence of senses and the sense
of ego, but knowlable with clarity and awareness of the true
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nature of the divine essence, the self posited within which can
neither be known through any mantras nor any symbols, nor any
tantric signs, but becoming awakened, being awakened to one’s
consciousness of that which Avadhuta describeswith spontaneous

instinct. “TAegfad fawgfa g Afe F=a Seqragior Afg Afg doae |
THATHATAT ATAAYT: TATTTHTCHRATY: || HIYIAYT FeAHA

o fdead | TaHaHTad: Werd AEAHTART qaaha |1“

Avadhuta has the disciple more in mind as one who thinks
erroneously that he is the body and needs to be enlightened that
he is the self, the divine essence posited within the form.
Therefore he uses words according to the context where they are
used. For instance the words 378 and d are used to refer the
Supreme Existential as well as the Speaker and the disciple as
well. sEA fdear is mystical enlightenment, 3 fd¢AT contained in
scriptures, dgl=ddR is conclusive summary of 3, knowledge
and @357, Wisdom of 3§ the Supreme Existential -
“GeledaRIAq AT TaaAeTHaT |«

The Supreme Existential

He speaks briefly of the undifferentiated Supreme Existential as
the formless one by whom is enveloped all the differentiated
fragmented individual self by its own Self -“JsAg YR
AdATCHAAICHATCHT | oRTPR Y aee, eadest RIgeegas |17, It is

the formless, all-pervading and all-enveloping by inclination, the

divine essence as self posited within all, without fragmentation,
vast as space, stainless and pure without any doubts. When
every thing here transcending all and also being within all, how
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can one see direct or by experience - “3§HCHT [TRIPR: TdeTdr
TIHTI || IT a1 HalleHe! gal Tolsehell IRTAITH: | FasTTaleiael: Y
Ua o A || . . . HgHBHAG TG AT R | 9IS
FUATCHATT 9cgeT ar faifed#d 11".  Therefore, Avadhuta as the
individual self, a constituent in creation made up of five elements,
an illusion like water in desert, “der3{dlcHe faed

AR STordfeatd | FEATAE AATHAHEAR! AT 11” is not able

to offer obeisance.

However, Avadhuta speaks of the Supreme Existential -37& alone
is all this, no difference nor and distinction is seen, therefore
cannot be spoken as existence or non-existence, being mystery
to H- me, “HcHT dhad Ad Agder o faeaad | 3fa  aifea
U 24T faeAg: gfaeafa & (1<

The Divine Essence, the Indiavidual Self

Having spoken of the unknown Supreme Existential, Avadhuta
directs his attention to the known, the divine essence, the self
within him as well as within the disciple to reveal the true and
substabtive nature, saying that if the Supreme Existential -
31§ alone is all this, with no difference nor any distinction then
why does one not understand that one (as the divine essence) is
as well the immutable, identical, ever resurgent and unrestrained,
seen in all beings during day and night? One should know that
the divine essence, the self within oneself is everywhere and
always (within every other constituent in creation) where it is as
such the seeker and the object searched, why then should one
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divide the undivided whole - “caRd#e f§ FU 7 §LI8 TH f§ FdY
fagsercags | Fafcarsta

cardfsd: v fgar @ od 7 Y |{ A9 || IHcAA ddd fagfer
Taae R 1378 oTdT W eATHW-sWUsTd HUH |1“. There is a

Zen saying that it is easy to believe our self to be like a wave,

but it is difficult to accept that our self is really the Ocean.

In truth (for the divine essence) there is neither birth nor death
nor even gross body, the scriptures having generally said that all
verily is §&H«, spontaneous effulgence. Every constituent in
creation as the self, has divine essence posited within, is
surrounded by pure Existential Consciousness, therefore why
should one move like a deluded, frightened ghost -
‘A S & HAST | od A &g Ferde | 99 FEAfd faEard sdfa

ggal A || @ SEAndecisi o 9 §99 Fder | goedd: HY

e gurafy TRmaad (1. Besides, in creation, there is nothing
like union nor separation, neither for you d, nor for me, A, nor

even the whole world, everything being the divine essence
posited within all. There is neither birth nor death, neither bound
nor liberated, neither auspicious nor evil, why do you the grieve,
my child, there is no name nor form either for you or for me.
You are verily the immutable Principle, without modification, very
icon of liberation, with neither attachment nor detachment, why do
you become agitated without any purpose- “TIRTR™ fddRRT add
AITTATA | 7 AE o Seoie FalcHd haodl | STed Hcgel

d o artrAred e | HY AW & ged AHET T d F A |
cafddcd & Terafeid Aseruas & QaeRag a 9 g
YA AT HUfg dacafd  hrAwAT: 1«
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All scripture too have spoken that you, the self, the divine
essence within are without attributes, pure, immutable, formless
and similar, therefore, knowing thus one should have no doubts.
Men of Wisdom say that the Principle is one and only the One,
the mind sees many. Doubts create mountains, clarity removes
obstructions, will cease with renunciation of likes and dislikes -
‘Gafed HAA: FaT: 0T YEuHITA | INRRR FH ded Il e
o HAA: | ThAT FH dcd defed ¢ aufREd:| Tercameg=Radasees
o1 faeaa 11-.

You, the self, as the divine essence posited within, are pure even
like the Principle, formless, unborn and immutable, therefore, why
then should you think that ‘one knows’ or ‘one does not know'.
“dcddAT®”, You are verily That One, with such statement the
divine essence within, one’s self has been indicated. Scriptural
statement “afa aATa”, Not this, Not this declares untruth of the
form with five elements - “faeensf@ #d ded facEEcadsieaT: |
STATHIE SATTHI AT Fodd HUH || deddALTTe diedel TdlcAlg

gfaured: | Afd afd gfasggresgd dasitfas 117,

In truth, 37§ - |, as the divine essence do not know the pure
One, how can | speak of him, | do not know the pure One, how
can | worship him. | myself am the pure transcendental Principle,
similar and vast as the space. You as the self with divine
essence posited within are pure and similar to the Principle,
formless, unborn and immutable. Why then the delusion about
your self, why should | be deluded again - “d o ST &
gerd g d a7 garfd | 378 RaRcmddcd gHEawy
A T || faens& a7 ded facgasHeTan | AudAsyATATY
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When a pot is broken the space within merges with the space
outside with no divisions or distinctions. There appears to me no
difference between the pure mind and the clear mind. There is
neither the pot nor the space within the pot, neither the self nor
the form enveloping the form, but merely the all-pervading
Supreme Existential transcending known and the unknown, always
and everywhere, everything as presence and absence of void,
firmly and eternally established, known with no doubt - “a¢ &=t
geTehil Gelld Aeafoidd | g #aar eey o & gfasmia & |
gal Sgcreeel J  Sfial F Sfiafdag: | sdd §eA dfdg™
degdcehatolct® || §a9 Al HaACHT Hold §ad | T YeIAYd o
dedAT fagfer o ¥ 1I”. Then there would be neither Vedas nor
the regions, neither Gods nor the sacrifices, neither classification
nor families, nor the castes, neither the dark path nor the
luminous one path, everything being sE#a®Y, of the form of
effulgence of the transcendental Principle. If you are similar to the
One who is pervaded and the pervador, the One singular and the
fulfiled, how can you as self, the divine essence within, even
experience directly with senses or transcend them?

Some desire the non-dual some others desire duality but no one
desires the absence of dual or non-dual. When everything
appears unreal, body and all the rest will appear similar to
space. When one knows ®g#H«, then there is no duality -
“Iead FAGTOrdeddiHTied aTaR | ¥H ded o [degled gadiedd
faaforas || Ferssiaffe FagaIeeeara | Jar & seq wafa 7
AT 1.
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Avadhuta says that even individual self, the divine essence within
is not distinct from the universal Self, which is of the form space,
the sole mediator and the meditation. Therefore, whatever actions
|, individual self performs, whatever eats, whatever sacrifice
made, whatever given, all that verily does not belong to one as
the self, the divine essence within, which by nature is pure,

unborn and eternal - “WUT HESACHATY &dHeeT: Tfddfa & |
SHATAR JAGFT AT €T Y ] || e H JeANH Toofela
ST I | UdcEd o A fhieefaeetiisgHAsisead: |,

One should know that the universe wholly to be formless,
changeless, of pure body, of nature of the Absolute and
individual self likewise is the true principle, why then should one
have doubts when | as the communicator have known it, then
why  consider the non-sentient as the sentient -
T SeEiAG Y AEdIG §d SRIGfaE FAeREe |ad seIgfaerer fagy
CUCE

4 SETCide e Adeheud] lIdcd o o g Heg: Fholamayar ot | 37

AT TAHCCIATCHIA HATH HYUA|I“.

The self, the divine essence within was ever free earlier, is now
would remain later, unborn, stainless and pure, that is confirmed
conviction. To me the entire (great universe is not
luminous, A, the effulgence being all this manifestation, how
could there exist separation as earlier, now or later by
classification? | am aware completely that all this is verily 38, the
Supreme Existential, without support and as void and absence of
void, where space and the other five are absent -
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“IMEAEATTHFASE o dCHUISE Farde [Faeafadder: Yeyr sfd 7 o

Raaa afa: I1Fgefe sercad 7 PR # 1seda Fad a9 F20
JUIHATARAT: || SATAATAT HagHS! Rec#d | oRIeFaa s o

YT SAATCTTHH I,

Not pure by yoga, not by terminating mind from normal operation,
not even by teacher's advise, the self is pure and wise on one’s
own Self. Neither body made of five elements nor without, all
verily is the self alone, how can then there be the three or the
transcendental state of bliss, neither bound nor liberated am
|, nor distinct from 37§ the Supreme Existential Consciousness,
neither the doer nor the enjoyer being devoid of the distinctions
of the pervaded and the pervador. Even as when water is mixed
with water it is with no difference, even so the constituted
creation and the Supreme Existential as Creator appear as
undivided - “YSIRINTe J #d Y HADARMe  od YSEH |
R  J  =d A == & B dcd RSSPIPSLS
U I & TarcHer ggr fade! daad o & 137cHd shael HIUT o o
T

HUH || 7 IS o HFISE o U6 FeAT qUH o Sl o T HFdrg
STegeATaatold: || IUT 3ol STet +a¥d aietel Agaford | Fepfcl

qeN degaidies giasfa & 11

Avadhuta poses an interesting question: if the self has no name,
is ever free and never bound, then how can one consider the
self having form formless. He is aware of the transcendental
form, truly vast as space as well as the form which illusion like
water seen in desert. The form of the self, the divine essence
within is without stains and mind is not greater than the great,
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therefore do not be hesitant to say | am verily the Self, the
Principle. Therefore, Mind why do you lament, know that the self
is enveloped by the Self, drink child, the undivided non-dual elixir
- gie ATH o HaAsf &7 deuisf Fere | R T oRERACAT
HAeIH YA || JATH @ W ¥ YI&T IREIHA | JUT W & &9
JeriTasTeraleaerd || feicetsfd elRIsfE o @ Rd weawA | 318
UIeAT W dcafATd g o ool || %Y W ¥ R garedarcArca=m
#9 | AT Icd FelldiddAedd R ",

318, the divine essence the self within is neither born nor does it
die, has neither auspicious nor inauspicious actions to be
performed. Without stains, without form 378, the self is EREGH
effulgence of the divine Supreme Existential, where would then
there be bondage and liberation. If the all-pervading Supreme
Existential be complete and eternal, then how can one difference
within or externally. In truth, the whole creation is resurgent
undivided and continuous, it is great illusion that deludes with
idea of duality and non-duality. The formed and formless has
been spoken always as not this, not this, transcending both
divided and the undivided, operates singularly the pure One - “o
STAISE Hll af o & ey YHIYHHA |

fasreer ﬁ?iUT SEH Sl HiFd:

HUA AA | 1T FEIAr ga: R quif et | 3wl iR & oA
H SEAsgec]: HUH || T SHlchcAAisd e | 3@
HAITHETATR! gadigdd fshedel || R T kPR afd adifa

Faer | ferde fafaslerdr add shaer: Ria”.

In truth, my fried, what use is it to reflect in vain when all is
mere conjecture. You indeed are the Truth, vast and
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comprehensive like space has been spoken. Whichever place a
Yogi dies, there the self within becoming enjoined with the
Supreme Existential becomes one, even as the space within the
pot merges with the space around. With whatever inclination in
whatever place a yogi dies, in that state he becomes merged
even as the space within the pot merges with the space
surrounding around. Then the yogi concludes that righteousness,
enterprise, desires, liberation, constituents with two or four feet
appear illusory as water in desert - ‘W #el: fh SgelioddsT T
Hel: Fafae fadedd | IcaRed HfAT #IT T ca/d dcd

MEATHITE || AT el AT IF HF AT AT | AT e
geRIifAaEa) | YASHREARIT glauglfc ORmERA |
HArded AT a9 AR dfeaterd .

Avadhuta is of firm conviction that neither the actions performed
or enjoyed in the past nor in the future, nor even performed in
the present are not performed by the self, which moving
completely detached from all identities abides in the ocean of
Bliss, where there exists nither the three dimensional
consciousness, nor righteousness- unrighteousness, but the self
alone abides, without being bound or delivered -
“HNAEARTT e TadAe dda T | o HAH ot sfd & forezen
Afd: 1R ey [Pufeaseeas: guaayd: || R @
AasTHceeal A4 fdeaid haeAcAl Fad, IFdRgi afg #fg a7
foeefa sncAt™ a7 | usATusHAr Afg A 77 st FAFa: wufAg ddql”.

IV

Avadhuta reminds the disciple that the communication is
important, not the communicator, who may look like a child or
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mature in age, wise in Wisdom of ignorant influenced by senses
and the sense of ego, therefore communication should not
rejected because the communicator is not acceptable. Because a
diamond is a diamond whether it is deep down in dirty earth or
high above on the jeweller's shelf - "STei¥T ar AYTHIRIET

Iy YT Fdhola ey IFRAITT | TAIRT: fFAf aAq 7

Reded el I Hrscaeat giases |1

Then reverting to the Supreme Existential Abadhuta says, that
which without effort moves the moveable and the immovable is
the pure consciousless vast like the space, the singular One who
effortlessly moves the moveable and the immovable, for me, his
is the undifferentiated non-dual - “GdcaieT faaT AATeredele

TATTAH | FET FGHEA: Aed Fded: IEHTHA || TS ACIE]

THAT TAA | 997 dchd Heaidead add #AF |17,

378, the Supreme Existential verily is transcendental, the essence
of all essences, pure, freed from birth and death, One without
Second, with no classification, belonging to no one, propitiated in
three levels, being complete and inaccessible on three sages -
‘AT W IEATCERMERK R9# | TARATAHFT Rfdened
foRTepere || gaTaaiafdFd durg Peasn | dqoicales Jeunta
faommer Meenfesws 114 318, the Supreme Existential is worshipped
on the three #ifd=, 31 and 3eafcas levels, the Seers

access enlightened mystical wisdom having seen and heard on

TudTr, the transcendental state through austerities and penance in
silence of the solitude. Wisdom being divine the communicator is
as important as the communication. Misunderstanding would not
create doubts, why should there then be any concern with
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modifications which appear and disappear as bubbles on water.
Enveloped by great elements, soft as well as hard, sweet as well
as bitter, hot, cold and warm like water wﬁr and qeY appear to
me as undivided and self-luminous -
“GHATCA T Heg: I PREAHA JRAAH | 3cUeTed

faelioed egered 7am S || ARl dfe Fada dca @ |
HeeeAY eIy IBY Fghy T || Figed T AAcd FHged JAT STl |
Tehic qReEdCa s Tl & 1",

What is referred as vast as space is indeed vast as the space,
immaculate as Consciousness, complete with no deficiencies. It
does not move on earth, nor is moved by wind, nor drenched
with water, nor dwells within the light, pervades the space but not
pervaded by space, exists within and without, undivided and
eternal - “TRTAIH T IHFd ded INAYH | dded GREA o

e qUIAT T || IEYH  Tcied ded IEEYH, | Fded arigd
g+ QUIAT T || gi¥ear aRd dd Arde aifgad [aRonfafed e
dSTHEY SYfaEUH, | 3TehTeT del TS deedied I shalltdd, | |
SEd-R fasecaafcoe foRaw 117

Having spoken of the Supreme Existential, Avadhuta turning back
to the disciple says, being subtle, invisible, with no attributes one
is said to take gradual support of Yoga, with continuous, constant
practice of concentration is the singular and infallible remedy for
the disciplined seeker to destroy world’s terrible obscuring poison
and freed from effect of merits and demerits -

"{-I(\&-J-chldd\‘é?dcbdlf;ddiUlbdlbd AA: | TeFIAIS TcHlerd

HHACTAFSA Hdd || O favaey Age AgAsYEET T | UhAg
faeTemy EgATE HgSTHAH 7.
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That which is experienced through inclination is without form, that
which is perceived by senses is formed, that which beyond
experience and perception is the intermediate. That which is
perceived is the world, that which is experienced through
inclination is ‘;@% the essence, but that which transcends the
perception and the experience is referred as the intermediate,
is deep as the source within to be conscious of, like the water
deep within the coconut - “HTaeY ARTPR ATHR TR |

HaTATA A A FTH-Tel dgedd | STETsd sdeiavadled Tphiaecad

| IecRTeeek AT ARTheherad II”.

Even as the Moon is seen full and without any impurities on the
night of Purnima, that which is deep within, the source is seen
full and without any impurities. By the grace showered by the
Guru, the ignorant and the wise become aware of the Principle,
detached from the ocean of the primordial world - “SioTHRET Zram
Teg Uh UAMdedAe: | dd deded  gedefaurefeefduda: ||
TN HEf ar Ife 9iUsd: | FE] EEEId ded ARl
AR 17

Even as the space within the vessel becoming separated
merges with space, even so separated from the body, the Yogi
becomes one with form of the supreme Self. It is said that
destiny of those engaged in performance of action is same as
their thought, but it is not said that destiny of the yogis is
same as their thought. One can attribute destiny of those
engaged in performance to their speech, but destiny of the
yogis cannot be attributed because it is transcendental. A yogi



wherever he dies in a holy place or in the house of the one
born low, would not be born again being merged in Supreme
Existential - “O¢ fHeel TRy 3THIA I J2AT | SgATT JAT
Il FaET WATCHT || 3FAT HAGFAA ATA=dsT AT aMfel: | &
el APGFATAT AfTAeasTT &1 e || I1 I HAGer=Ar a1 =
arfdifegaeacd | AT AT a1l FAT gghedr Hadiiorar || dred
dlecdodle al IF T FAsT ar | 7 IR g a1t JwAYs seafor
I,

He attains the eternal Supreme Being having no form, no
shape, no support, no body, no desire, non-dual, no greed,
undimished power, from whose primary form all the moving
and unmoving constituents in the world are born, live and
absolved, even as foam and bubbles. Where neither mind nor
speech are in operation, how could there be Guru or his
instructions, where the communicating Guru is united with the
Principle both become enlightened in equal measure - “TRTHAT
Troufas R R Bdgy PRl |
fdare faafgaecaeiades HREATCATT T JIEERERIS]
TIEICHRTR  SHgcIedd  fasad ofadsf@ a1 | gdlifgsRIca
hoAEgaEdHRMATATTHIT ARITH || Hll doel IF o AFAHAR
ool Y dF IRUCAAT | SHT HUMFAA IRIEACIFET ded & T
EEI I

The Supreme Existential is neither distinguished by presence
nor absence of the attributes, neither by attachment nor bu
detachment but stainless and devoid pf the five elements, how
can space without the presence nor absence of the attributes
can ever be offered obeisance to one who is pure and ike all-
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pervading and all-enveloping space; who is devoid of white and
the other colours, eternally immaculate, transcends supremely
pure actions and purpose for actions, with no deficiencies, with
no stains, friend of the self as the Self, complete as non-dual
as the Existential or dual by nature, eternal as well ephemeral,
wise in Wisdom like nectar, all inclusive like space, not
knowable nor subject of knowing, neither the purpose nor
reasoning, neither spoken nor seen, neither mind nor intellect,
the Principle which is spoken as ‘not this, not this’, neither
inconclusive nor conclusive, neither marked nor not-marked,
how can one one speak of ucg one who is all-pervding like

space, “IUIIUIIHATEN add =g fefad Aafriafade  f@ee

fsgoes | uifaeqoriagled e favasd hUAEAE v AIHEY
g & 1 .. . darfiauRfgdr fAad R wRife srofAg 7 w

fRIaeg | Tg , TAreREdlsgAT RaT FarcAAcAT AT FU
TATH || edavIAyd f§ &Y dgifd gdaeasuAfde Y I |
[AcacaficaATee Y dqlid AHd TAE IEHTAISEH, || &
degdeehiAE o T gded ATHEINERIAC o HeAl o geiern| Td &Y
f§ s1ac: HUAA ded AGHT I TEEETASgH || Aetta Afd
farer & Y garfa o Qwwiaaer & &7 g | Afchrfeeriaser
f§ Y Fefd AAHT TR TTATASEH 11“.

Addressing the disciple further Avadhuta asks why should the

disciple lament, when the Supreme Existential has neither
disease nor death, neither birth nor suffering, nor any
modifications, which verily is nectar of wisdom like all inclusive
space, having told him all that is necessary, with complete
clarity, about the transcendental Principle of spontaneous form,
for this there is neither you nor me, neither Guru not the
disciple, which is wisdom like nectar, all inclusive like
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space.lndeed any talk about the undifferentiated Supreme
Existential and the the self as differentiated as ¥4, the for in
which &TH, the divine essence is posited is fruitless. Therefore,
Avadhuta says, how could here be the transcendental Principle
that is blissful and how could here be the transcendental
Principle that is not blissful, how could here be the singular
transcendental who is of the form of space? In truth the
transcendental Principle is neither of the form of void nor of
the form of absence of void, neither of pure form nor of
impure for, could neither be of form nor formless, because the
Supreme Principle is of singular form. Therefore, renounce,
renounce IR, this primordial world, renounce even the idea
of renouncing in all respects, because the idea of renunciation
and non-renunciation is poison, while thr Principle is pure and
spontaneous nectar, ‘f& FH VRN & 7 o0 & FAg: & A
W a0 & o oA gEdA | & a7 RN @ 7 9 7 TR
AAHAT AW WEEASEA, || 6 7 A a0 &7 o 9 Fawd &
A AW a@ T T owwn | F O IRV @ T 7 I g
AAHT TARE TEATHISEH || & edsd o TaEIed o gd o
faeeaed | &9 w9 7 safd R owd waddad | 79
Ha & GOR el #9 @ #3991 | ARy EUAA  Hegol
gad "

Continuing Avadhuta says that on spiritual level there is neither
welcome nor send of, how could offering of flowers and leaves,
meditation and recitation come to be, being one and similar
with the Supreme Existential, verily is the pure propitiation,
‘FArales oid aWsie a qoUIiol Y Hdled €T HeAor &d
sIafed FAMH Wg A T I1“. Indeed neither bound nor
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liberated from bondage, neither pure nor far from pure, neither
enjoined disjoined, but is verily complete and free like the
space, some saying all this is real some saying all this is
unreal, such contradiction does not arise in my case, 318, the
divine essence, the self within has neither any form nor any
distinct mark - ‘A Hdd TUTATTUHFAT o dhdel YA ELrHFd:
¥ 3 ATl WEaAsgA || @d @9fAE & a2 d@eia |@dfag
Az | vg [Aeedl A7 a9 A9 TT&T AATOHEAFHAISEH I

Indeed neither stained or stainless, neither momentary nor

eternal, neither divided nor undivided, since 378, the the self
within has neither any form nor any distinct mark; neither with
body nor without body, neither the intellect, mind nor the
senses organs, what to speak of attachment and detachment
31, the self within has neither any form nor any distinct mark -
‘T Grotel A oRSTeT ar o Ik any foRay ar | 3edffiead 7 @ &
farfa Tovufaauemdisgd | o 9ed &gf & T & facg
e o @ Ao | e TR wY e
g&ufaAaTAasgd II”. Neither ignorant nor wise in Wisdom,
neither silent nor without being silent am |, how can speak as
argument nor as constructive argument, 31, the self within has
neither any form nor any distinct mark. Wise one give up all
meditation, give up performance of all good or bad actions,
dear one, they drink only the nectar of renunciation, 37§, the
self within having neither any form nor any distinct mark.
Therefore, there is nothing known, nothing Known there, no
sign of any marks there,everything absorbed and completely
inclined, Avadhuta speaks at random about the Principle -
‘FEfsf g 7 @ aftsdisg Al AT o T 7 Fafaq | & faas
I HY JefA FEEIHAUEAHAISEH || €=t garor aRcasafed
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FH ~ HA  URIodled | IEmHd Refed dRm

eIl AIsgA || Aeefd fAeefad o7 & 7 & I7 Sealagior o
ff o & a9 | GeREAe afaayd: TosufaiuERSEA 117,

Avadhuta explains that the manifest creation which appears as
the seen, the known, the heard, the real is nothing but the
illusion, reflection of the unmanifest Supreme Existential, which is
unseen, unknown, unheard that which is 3/d8d 3» the soundless
Sound which is like vast space spread above how can one speak
of the immutable centre - “3 3fad dfcd IPETH dd o
RERARTTIR 3 | I AT ATROT HYAGRISGHATIROTH _ ||”.

The divine essence, the self is as real as the Supreme
Existential, therefore, he says, ‘You verily are That spoken in
scriptures is the proven statement that “You’ are ‘That’, white no
adjuncts and same in all, then why do you, who is same as in
all, lament? If you are same in all, neither long nor short, neither
internal nor external, same and similar without any division in all,
then why do you, who is same as in all, lament? If there is
neither considered thought nor unconsidered thought, neither
thought as cause nor as effect to be considered, if every thing is
same with neither words nor without words, then why do you,

who is same as in all, lament? - “3fd dcaAr@wfasiAme:
gfauricadcA™ Jeadfd | caguiiafaafsaadas vy Qe aA=fa
Jaaad || uFtafaafoiaadad  sgddaeiaaaadd | afe
depfaafoaaaadmd fhg RN #=fd wawas 1 G @
Hioudmediaadr 3fad 7 {7 FRueRIAR sfa | yeafafeafeaaaas
forey AR AT FdaH=H 17,

The self as the subtle divine essence posited within, is neither
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with body not without body, transcends dreams and the
dreamless state, transcends names and designations, then why
do you, who is same as in all, lament? When Vedas declare
variously that creation is manifestation of ether and is illusion like
water in desert and the divine essence posited in all is same and
similar, then why do you, who is same as in all, lament? -‘Sg
cefacefdesT 3fd & ool JYTAE@eTwRA | AR AU=iagTaR
g AR AR Fa@aA | sgur Yaw gaeled Idr fauerfeRe
HIAIEAHA| I(E YhleReraaawmd fheg ey A=y qaaw# 17,

Avadhuta, therefore repeatedly points out that where there is
neither knowing, where there is neither any marks to reveal, there
absorbed fully in pure transcendental consciousness Avadhuta
prattles about the Principle, ‘deefd foegfd & ® & & I
Tealelell of f§ o & dF | WREHeAr Sfdayd: geufd  dcd
WHTYT: II”. Where the transcendental is neither indivisible not
divisible, where the transcendental has neither actions nor
absence of actions, where there is singular eternal, entirely pure,
how can there be sacrificial observance or performance of
penance. Mind verily is eternal, all pervading, transcendental
without being comprehensive or concentrated; Mind verily is
eternal and entirely pure, how can there be thinking or speaking,

‘FaNFAfAFFdfagay 2 oF 2 sRfdEREEEIRA | 3
JhfeReRAdAd Jold T Y d9d T HYH || A Ta foRax@daerd

EATARAMATARMATIEARHA | HAA T HecRAAAG HAANT Y aleATHA
T HUAA I,

If there be no birth nor death, neither action nor inaction, neither
destruction nor undestruction, neither being born nor dieing,
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if there is only the singular eternal, entirely pure, how can one
speak of coming and going, how can there be imperishable and
perishable. If transcendental with absence of greed and
disappointment, if transcendental with absence of doubts and
lamentation, if there is only the singular eternal, entirely pure,
how can then there be ‘I' and ‘mine’, “FRUMHRUT f§ fATHIOT
FOTR g RO | a7 dhfoRaediAd AR g 2 aerfa
IFRaeffa T Rowaf@fa seae@a ffawfafe | 3
dhfRaRaddRIgAgRT el #2 s[@dq 1| Ife A OweREamr
Ife AIMAIAEAR: | I dpfeRcRedRIasdgafta AAfT Y 7 I
II”.

In truth there was never anything like ‘you’ or ‘I, thoughts like
birth and caste being untrue,_neither Guru nor a disciple, ideas of
teaching cease to be, 378, the Supreme Existential verily was and
is the singular, immaculate and the transcendental purpose in life,
how can | offer obeisance, “cdfig o @ @d HeRGH

FAATIRAGIATT | 3gAd Ra: A sfd sifarcaamT HAA
HUH || TRRsIfaaRiaioT sfa seceriaariadol sfa 13EaAT R
WA 3 fFaeaa7T FHAA FaA 1",

Avadhuta repeatedly points out that where there is neither
knowing, where there is neither any marks to reveal, there
absorbed fully in pure transcendental consciousness Avadhuta
prattles about the Principle, ‘degfad faeefad & & o & I
Seaelell o & a4 B dF | aeR@eear wfdaqd: gewfd ded
{HTY: II”.

A

Wearing garments with patched rags, walking the path devoid of
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merits and demerits,
abides alone in absolute silence the one stands with no covering
as pure, spotless merged in oneself. Striving with goal having no
particular goal to achieve, careful to avoid the right and the
wrong, being conscious without ding concerned with right and
wrong, being only the pure absolute truth, how can Avadhuta be
engaged in discussion and confrontation, “TZATRUCiAR TR

quaTquIfdafeld 9o | YANR fassfd el eufaReTeaamRas e |
degTogafaafsidoea  FAagFdiaaroidest: | Sdeldcdieoleqd]
grefadre; HAATY: II”.

How an there be discussion about body and absence of body,
how can there be discussion about attachment and detachment,
when the Principle itself is stainless and immutable like space,
spontaneous in form. How can when the Principle is known, how
can there be form and formless, where there is transcendental as

space how can there be identification,“®uaf#g cgfacgiaar: HufAg
WITRETER: | [ATARTNEATRR FATHE  ded TgolldRA ||
FYAE dcd Aeefad I7 §U 1 HUMAE dF | IWESR; WAl IJT
fawfieeor HYUTAG SES .

The yogi who has dispensed enjoining and disjoining, the enjoyer
who has dispensed with enjoyment and objects of enjoyment,
walks slowly step by step revealing in mind with thoughts of
spontaneous bliss. Enjoined having dispensed all, liberated having
dispensed the Principle, how can there be living and death, what
would be the purpose of meditation or lack of meditation,
“Treriagrt Ifgdar e aerfaandt IRAr sl | vtd o § A A«
HAHT SicdadeslceeH || Hdd HAddioiaged: #d ded  faaferd
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AFA: | Ud FYRAE SNAdROT  eAEredeT: ®AfAg HROH |
All this verily is illusion that binds , deluding like water in the
desert. Only the undivided form of the singular pure Supreme
Existential exists. All the principles of righteousness, says
Avadhuta, till one reaches liberation have no reason for him,
where do the wise ones ever think of attachment and
detachment. Avadhuta says where there is neither knowing,
where there is neither any marks to reveal, there absorbed fully
in pure transcendental consciousness he prattles about the
Principle, “Segolldide Id IJAT FSFAURST | QGUSIAARRI did
hae: T I1gATE MeTRed AReT T9ur a¥H | FY JEIfORERT
Feqdied fauidad: || faecfa faeefad @ i@ & @ I9 Seclagor a g &
f§ a9 | gaREHAer srfadye: Jerdfd ded wRHAaYT: 11",
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Natha, Mahanubhava and Varakari Sampradaya

The art of living happy life is rooted to the spiritual evolution from
internal transformation of the divine essence posited within, not
temporal well-being from external transformation of the economic
conditions available in H§ER, the primordial life Transformation
comes neither by clinging to the old, because it is ancient and
sacred nor by rejecting change as new and suspicious.
Transformation comes by accepting change is inherent in the
cycle of Time and new need be taken as positive in the
changing situations, when the old may be negative if one clings
to them.

%d, the Cosmic Law and &3, the perennial principles of
righteousness are eternal, Creation and every constituent in
creation transform, change, and evolve spontaneously without
expecting some to be pure, auspicious, and noble. beautiful and
some other as evil, obnoxious, ignoble, ugly, but accepting
everything as it is now and here in the constituted creation, now,
here and in the present moment. The present life is the bridge
that connect the past with the present, some change being better
and some being worse, the change determining the W
Therefore, who one is in the present life depends on how one
has lived the previous life expecting nothing and accepting
everything, lives the present life likewise as some mystery to be
experienced expecting nothing and accepting everything, even
when life gives choice to prefer, choose and select what is
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proper, rejecting the pleasant being receptive, listening, reflecting
and meditating why things happen as they do in Nature around
and taking steps to stride and move forward.

YT, traditions are the rites and rituals commended by the
religious institutions, moral and ethical norms, rules and regulation
commended by society govern particular people of particular place
and of particular period. Traditions are neither ancient nor recent,
national or alien, not static but dynamic even as creation and the
constituents in creation are neither ancient nor recent, national or
alien, not static as Kalidas spoke of poetry as being neither good
only because it is old nor bad because it is new, men wise in
wisdom examining both decide whether poetry is good or bad,
"WOAT o @Y G A wisfUered AdfAcgdaegd |
Fod: WeIIRA Holed  He: WAIIAIGSa: |I" needing to be
changed, not the principles of righteousness being eternal and
immutable in essence, but in form evolving as the need arises
and the situation demands.

The wise one strikes a balance between the old traditions and
the new, respecting the old wisely and welcoming the new
judiciously. If the human being either accepts the old traditions or
the new ones blindly without proper knowledge acquired and
wisdom experienced, then they would no different from the
constituents in creation, who though are endowed with same
attributes and inclination, nourishment, sleep and sex but not the
fda+, the sense of discrimination to be aligned with Fd, the
cosmic law and the principles of righteousness - "38R fagr &=
YT AHAIACS, G oM | eAffy qwr 3fer faRiw: | gafor
QOIEHIE e CIHET
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In fact, the most positive and defining moment in life comes
when one stops in one's stride and asks, where one is going and
what one is doing, the question and the reply becoming important
and relevant assuredly to create life beautiful and productive,
deserving respect and acclaim by nurturing one’s skills to create
life beautiful and productive, to evolve oneself from the non-
existence to the Supreme Existential, from obscure ignorance to
the clarity of Wisdom rom mortal life to the immortal life.

The post Vedic era saw great churning of thoughts expressed by
each segment of society, whether Brahmins, Kshatriyas, Vaishyas
or the Shudras vying with each other to interpret the Vedic truths,
Upanishadic philosophies, Kapalikas, Kalamukhas, Aghoris,
Saktas, Bauddha, Jain as well as Charvakas giving their own
interpretation of the Supreme Existential Energy by whatever
name referred creating confusion in the minds of people.

Even as purpose of the Sun is not only to establish its Existential
credibility but is diverse, multi-directional, destruction of
darkness by shedding light in the constituted creation,
destruction of ignorance by illuminating wisdom in the minds and
furthering and nurturing lives of the constituents in creation, even
so purpose of the Supreme Existential Energy is not furthering
and nurturing the divine essence posited within the
gross constituents in creation but also to make the divine
essence resurgent to evolve from its non-existential state to the
Existential state, from the state of obscurity of ignorance to clarity
of Wisdom, from mortality to immortality of supreme existential
supreme state.
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Therefore in such situation, Sri Dattareya appeared as the
spokesman of the Vedic Wisdom in the spirit of Athatvavedic
declaration that the earth that shelters people speaking varied
language, with various religious rites and rituals according to their
place of living, enriched by the milk which flows in thousand
streams from the COWS that never fails,
‘S foufa sgur faaraw AT gy JieHA | EYRT

STAUEd / ggl Ydg Sef3Teepiied |17, Truth is one though spoken
by wise ones variously, "T& HEfdT sgaT defed", therefore Iwt the

thoughts come from all quarters, "3 =T 81al: Shlal I faead: |
synthesized with no hesitation in sharing, exchanging, accepting
and adopting the racial, social, cultural, ethical, moral and
religious concepts and traditions though separate and distinct from
one another.

Natha Saampradaya

The post-Vedic period there arose a new tradition, which sourced
i's from ancient Siddha beliefs combined later with ideas from
Shaiva, Yoga and particularly from Hatha Yoga and Buddhist
traditions by Matsyendranath, born in Nepal, the ideas and
organization further developed by Gorakshanath or Gorakhnath
known as Natha Saampradaya in 9th or 10th century, accepting
Sri Dattatreya as aﬁgw or 341%?3@ In Mahabharata one finds
Krishna summoning gods and saints to consider spreading divine
message in Kali Yuga, that God exists everywhere and not only
in particular form - @R but also as formless - f@RI&R. The nine
Narayanas representing nine forms of Krishna Consciousness
descend as Navnathas, Matsyendranath, Gorakhnath, Jalandernath
or Jan Peer, Kanifnath, Gahininath or Gaibi Peer, Nagesh Nath,
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Charpatnath, Bhartarinath and Revananath are re-incarnation of
nine Narayan in Kaliyuga.

Some believe that Gorakhnath was originally a Buddhist, later

influenced by passionate exponent of ideas of Kumarila
and Adi Shankar championing Yoga and Advaita of the

Upanishads hthe traditions found leaning towards Shaivaism. It
is not relevant whether Vaishnava or Shaiva traditions need to
be emphasized since both traditions lead to spiritual discipline
leading one to enlightened Consciousness. In truth as a Maha-
yogi, Gorakhnath did not emphasize any specific metaphysical
theory but that the search for spiritual life should be
meaningful and valuable goal. Therefore, he championed Yoga,
spiritual discipline and an ethical conduct in Ilife to
reach Samadhi and the truth

The Natha Sampradaya seeks to transform one's body into a
sahaja siddha state of awakened identity of the self with the
Supreme Existential, as the Absolute reality. The unconventional
ways exploring the concealed, therefore unknown powers to
understand by this Sampradaya were viewed with disfavour by
orthodox religious groups, though soon it came under the
influenced of other traditions such as Advaita Vedanta monism,
Vaishnava dualism, Shakta and Bhakti movements.

The Sampradaya is based on a philosophy where the seeker
sees in all beings and all beings in him, including the identity of
the individual self with the Supreme Existential as the Universal
Self. Therefore, they see Varnashrama as located in the nature of
the individual, attributes and inclination, being neither attachment
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nor detachments, being in love for all and hatred for none. The
Supreme Reality is to be realised within one’s heart, chanting of
sacred hymns and devotional songs, worshipping Sri Dattatreya
as part of Vishnu-Shiva syncretism revered as the Adi-Guru. In
‘Datta Prabodha’ the traditional text of the Daprafaya one finds
that Matsendraanath had vision of Sri Dattatreya on Giranar when
he was initiated and similarly Goarakhnath’s sense of ego was
destroyed.

In this Sampradaya, women are looked upon as sense provoking
snares, as a revolt to the excessive practices in Shakta, Aghora
and Tantra sadhanas. Gorakhnatha often showing his distaste of
company of women, “ehTHeT Sgci ST o §1S, I HY Tel Sl |
STl 3ot dal i 31ac, TIdf fad warll“ - It is not possible for
one to succeed in Yoga in the company of women and in that
flaming fire many are destroyed entangled in the cycle of the
primordial life. It is said that Avadhuta Gita earlier consisted only
eight chapters and the ninth Chapter having been added later by
Gorakhanath, ‘A ST &Y Aol ATATT FeTeleT| faearaerdehi
faefer FaAegEETeT || FEMOId-Y EgRTeaRgNd |

TFUS A WA o e SR -

Mahanubhava Sampradaya

According to legend, the founder of Mahanubhava Sapradaya was
Govind Prabhu, who when travelling in Siddhapur Gujarat in 1245
met Harpal who was nearby and named him Chakradha, who

thereafter spent twelve years wandering in the wilderness as a
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naked ascetic. After intense austerities bad perfected penance he
realised that human salvation could only be through truth, non-
violence and equality. To communicate his teachings he travelled
extensively when he came across Udhalinath, a Siddha person in
Katol a town near Nagpur from whom he acquired the art of
remaining ever-young known as aa¥d#sil. Thereafter he travelled
across Andhra territory coming finally to settle in Paithan in
Maharasshtra.

During his times number of religious and philosophical currents
like Advaita of Shankaracharya, Vishishtadvaita of Ramanuja,
hathayoga of Nath Sect and to some extent bhakti tradition
of Vitthal from Pandharpur were in vogue. Therefore being
familiar with Natha Sampradaya, who promoted synthesis of
Slavism and Vaishnavism, propagating the concept of the descent
of divine essence, Sri Krishna and Sri Dattatreya and nine
Narayana as Navnath, the nine prophets considered as the
principal deities. Mahanubhav philosophy popularised the concept
of avatar, the five descents known as "Panchakrishna" (or "Five
Krishnas") to be meditated upon forever - Sri Krishana, Sri
Dattatreya, Sri Changdeva Raul or Chakrapani Prabhu, Sri
Gundam Raul or Govind Prabhu and Sri Chakradhar Swami he.

Mahanubhava propagated that the Pancha Krishnas represent the
divine essence posited in human beings, the other energies being

subservient to them have no or minimal effect on Nature.
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Therefore if one has pain and suffering in life one should
approach the Pancha Krishna for resolution. Even knowing of one
avatar and walking on the path is enlightened leading to the

ultimate bliss, moksha.

Chakradhara viewed the world of appearance as materialistic, the
Supreme Being as the Existential, independent and eternal; the
Universal Self is ever-bound and the individual self as obscured
by ignorance and illusion. The dualism between individual self
and the Universal Self is clearly understood in his philosophy. It
is believed the individual self to be originally pure which becomes
revealed only when the obscurity and ignorance is removed by
clarity and Wisdom. This normally does not happen because the
influence of the senses and sense objects in materialistic life is
overwhelming. There is no other way to free one’s individual self
from bondage of obscurity and ignorance than to submit oneself
to the clarity and Wisdom of the all-pervasive, all-substantive
Supreme Being as the Existential, neither with beginning nor with
end, eternal, immutable state of bliss. Deliverance (moksha) is
possible only by removing the obscurity and ignorance and
attained being enlightened through performance of actions without
attachment and renunciation of the fruits of action, clarity of
Wisdom and devotion and surrender to not the ever-bound
Universal Self but to the Supreme Being as the Existential, which
is without bodily attributes, or any forms, descents taking support
of the gross form in order to grant salvation of his devotee.

The most important aspects of Mahanubhave philosophy was to
consider Sri Krishna as the primary divinity accompanied by non-
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violence, celibacy, asceticism and repeating the name, form,
deeds, place, the words heard and recollected of the different
aspects of Gods incarnations to be worshipped with devotion.
Chakradhara Swami also communicated where, when, how and
how much charity one should do, with constant remembrance that
one’s real nature is determined by one’s essence and not by
one’s form, living the life of mendicant and practicing asceticism
severely, according to principle that "the individual self belongs to
the Supreme Being as the Existential and the Supreme Being
belongs to the individual self”, "Even if the head is severed from
the body, the body should never cease to worship the Supreme
Being as the Existential as the Reality", which in all probability
consolidated the Vaishnava movement centred around Vithal and
Pandharpur Varakari Sampradaya.

During his times Vedic religion had to experience the growing
influence of Islam under the Muslim role in the north and in the
central India from Bahamanis, Adilshahis and Qutubshahis. To
counter this influence, to preserve and to regenerate Vedic
ritualistic religion, Chakradhar propagated a religious and social
movement in which was included Sufism, which had taken deep
root in poorer section of the masses, even accepted all
irrespective of caste and creed taking food even from the lowest
of the low. He discouraged performance of fasts and rituals as
unnecessary and encouraged everyone to be non-violent and love
and help each others. Great emphasis was placed on upliftment
of women and down trodden and empowering them to rise from

bondage, dispensed many traditionally accepted like the
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authority of Brahmanical class, worship of various inferior powers
by common masses, insistence on scriptural rites and rituals
which divided society castes and creeds which was detrimental

to the welfare of the common masses.

These steps created great danger to the well-entrenched orthodox
brahmannical class and many attempts to poison Chakradhar
were made. But the belief that Chakradhar was divine descent
became stronger and the Mahanuhava Sampradaya came to be
seen as a revivalist movement. Chakra Dhar knew many
languages like Samdkrit, Gujarati and Marathi writing books like
Lila Charitra, Sutrapatha, Drishantpath documenting his life and
philosophy becoming important in formalising Marathi language
and cultural milieu. According to tradition, he attained Samadhi in
1272, though followers believe him to be an immortal dwelling in

the Himalayas.

Varakari Sampradaya

Vithoba as Vaisnava deity, temple in Pandharpur as pilgrim
centre to worship was in existence since many centuries earlier,
reference being found far back in the Stotra by Sri
Shankaracharya (732 - 788), “FgRINTIIS desfilaedr &l Ysiird
e Helloa: FANY fasdeddleicehe WeieAfeldl 8ol Wigerd ||” - on
the banks of the river Bhima, in Mahayogpith (indicates existence

of dense forest and water bodies) lives Pundarik sage who
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worships Panduranga in the form of Shivlinga, all should devote
themselves to Panduranga.

During Devgiri Yadava period Pandharpur temple was in
existence and when the temple was renovated by Hemad Pant
(1259-74) many Sarasvat devotees like Sripati Dannayak, Konkan
Kesavdeva, Senavai Lakhamidevai, Senavai Chandavai, Dalavai
Kumaruputra, Lad Harideva and others contributed handsomely for
renovation as could be seen from the names that adorn the
stone inscription preserved in the Temple of the eighty four
donors.

Jnyaneshvar (1275-1296), who provided impetus to the Varakari
movement was familiar with Nath Sampradaya, brother Nivritti, his
brother having been initiated by Gahaninath in the caves of
Anjani mountains and though does not speak of Sri Dattatreya
makes indirect reference as, “Uo A%<AT R T AT ATSERT |
Hol gl Well | SEAYST ST || A0T Hifsdel AR | AfSdel
FATHIAT | HAA Il [TAAT | TEATASTHSIRT || 0T FifsTelr AT
TSI HUTRIAT| AT el 91| SEATASTHTSRIII”. After Jnyanadeva
Janardana Swami (1504-1575) and his contemporary Ekanath

Swami (1553-1599) were great undoubted personalities, who
influenced by Natha and Mahanibhava sampradayas viewed Sri
Dattatreya as the great teacher.

Sri Janardana Swami (1504 - 1575.)

Sri Janardana Swami was born in the year 1504 in a Brahmin
family in Chalisgaon, Maharashtra. He served as an officer in-
charge of the fort under Muslim ruler at Devagiri which was later

named Daulatabad. Even while serving Muslim ruler he remained
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strict practicing Brahmin, his daily activities having been described
he would always be found immersed in spiritual duties even when

attending his duties relating to the state - "SI AcT A |

AT AT 3Td 399 | dIa 3498 WH | e &7 IR ||
[GEGKE]D AT | ATARE IHATT |

TAId deell 394 | el

AT T AT || GA1 Uoelr 3 M | ey A=A Hasy |
AeATeRIdd gfafee | fcgasd 3mad | Jamalr diseafed |
HESITEAVT STEAHAC | AIR(AT JAT Gegrell | Tolell HT - Sd ||
=1E)

A a3 It | frserel AT g9 A | a1 ol goa qeATd |gaTar
Sehaarerdt |1,

His religious inclination and noble attributes endeared not only the
Orthodox Hindus and Muslim Sufi sect and Thursday instead of
Friday was declared by the Ruler as holy day. The fort and the
cave near the fort known as Sri Gorakshaka Guha became the
pilgrim centres. Once when he was engaged in meditation in
cave Sri Dattatreya appeared him in human form and placing his
hand on his head blessed him. In that very moment empirical
consciousness of Janardan was completely obliterated and was
enlightened to his spiritual consciousness. He realised the
importance of performing one’s actions remaining detached from
them as described in Bhagavat by his devoted disciple Ekanath,
"TReTTCATEfT FAAUT | YR ST AT | fAERern fawer e |
Tegr® fAfdar fRiaetl || gaY smarem afterdr | g Sonfer rawr | Aot
STTel Aiedm | Aol i A Sfdelr || g1 Sfddrea dchics | &y
Heh{dell Hehod | TAYAT YUard H | TGOET hdd Faare || el

& bl | AT IrehclicAae] STem & | S8 el facgar | ddr
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eddl 3Mehidell || I[EHF o FSAT | F@T Atelisdr | st amardt
aodl | ST HIAUT o Hod || oY SN TSl Hell | Hel Hehel
FAYOT | TEAT AT FAGeAT | HDSUeol ST || IrE |
FE[ deadl | FgOr 9AT T TFaraedqT | der e gar | gis
aodl ey || qenfael FUfAa | d9 SeAcs] deTer 9 | dd
3T ATl SARAT | ARARAT e )1«

Sri Janardan Swami was again blessed when he was in

Ankalkoppa when Sri Dattatreya appeared again in the form of
Sri Nrisihma Sarasvati. Eknath never mentions the name of
Nrsimha Sarasvatl in his writings, only saying that Janardan
received Dattatreya's upadesa and blessings. Refuting the notion
that Sri Janardan Swami was initiated directly by Sri Dattatreya,
some hold on the basis of the Yoga-sangrama of Sheikh
Muhammad, that he was a disciple of Canda Bodhale, who
belonged to the Sufis and whose traditional name was Said
Candasaheb Kadri. Sri Janardan Swami is spoken as having laid
down the example of a holy man attempting an integration of the
two warring elements of Hinduism and Islam. Sri Janardan Swami
and Eknath considered as devotees of Sri Dattatreya, lived at the
time the Guru-charitra was flourishing as Datta sampradaya, and
therefore influence of Sri Nrisihma Sarasvati on Janardana cannot
be set aside. Janardana dies in 1575.

Sri Ekanath Swami (1553-1599)

Ekanath was bom in 1533 to Suryanarayana and Rukmini an
orthodox Brahmin family of Paithan. The family was devoted to
Vakarari Sampradaya and devotion made him to proceed to
Devagiri to meet Sri Janardana Swami and prostrate at his feet.
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Sri Janardan swami initiated him in spiritual life in the year 1545
when he was just twelve years old. He received updesh both in
Varakari tradition as well as in Dattatreya Sampradaya, thereafter
living with his Guru for six years, following the idealistic life with

devotion and prolonged practice of spiritual exercises.

As instructed by Guru he married and led life as a householder,
though mind was always fixed on spiritual matters, revitalised and
prepared the way for Tukaram, the seventeenth century saint,
blending Hinduism as platform for popular Varakari movement to
reach its zenith. Ekanath was familiar with saints like Kabir of
Benares who had created a paradigm shift in popular perception
with Hindu-Muslim unity, vanquishing religious divisions in the
name of faa[uTeTiad, telling how the non-dual teaching of the
Upanishads (dd ca#f&) gave happiness to various stages and
saints as one homogeneous whole.

One day a Muslim soldier on horseback, red-eyed, bristling with

weapons, speaking Urdu said to Janardan, "l am very hungry, let
us eat together at once" and producing an earthen vessel pored
milk of a dog and crumbling the food sat with Janardan to eat.
Then seeing Ekanath at a distance invited him to share the food.
Eknath fearing pollution was unwilling to partake food with a
Muslim, wondering how he can eat food with a Fakir, which is
not permitted he came near and told Sri Janardan swami, who
out of love gave him what was left and asked him to seek
blessing from the Fakir without delay who disappeared. Janardan

told Eknath: "You will now be satisfied with what occurred. Tell
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me what did you do with the food?” When Eknath replied that he
has thrown the same, Sri Janardan took the pansupari out of his
mouth and put it in Eknath's mouth. That was the first darshna
which Ekanath had of Sri Dattatreya/

Dattatreya appears again to him as a Muslim Faqglr accompanied
by a woman who was none other than Maya, and a dog that is
really the Kamadhenu. Seeing him, Eknath overcomes doubts and
is blessed by Dattatreya who casts aside his Muslim form and
assumes the form, with six arms, his face shining as the
ornament of the universe. In all Eknath encounters Dattatreya
three times: the god appears as a Muslim huntsman, as a
Pathan, and as a Malang. As in the case of Janardana, Ekanath
also according to some received as disciple from a Sufi in the
line of Sijra-i-kadri. Eknath is said to have concealed this fact in
order not to invite the displeasure of the Brahmmanicl order
traced from Janardana's spiritual lineage.

Ekanath under the joint pen name Eka-Janardan, inspired by his
Guru, was a prolific writer on non-dual doctrines the message of
love and God's oneness with creatures such as dogs, birds,
untouchable Mahars, Muslims, prostitutes, beggars, and a host of
lowly characters. His aim was to find similarity in both Hinduism
and Islam that could be incorporated into a higher, mystical truth
of oneness (Tshcd). He was convinced that religious conversion
was manifestation of ignorance. The entire Datta Sampraday

highlights = compassion, tolerance, participation in cultural
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exchange, standing as the confluence of three different currents,
Datta, Vitthala and the Sufis, all merging in his mystical writings
and one of his distinctive Bharud is testament to this in
celebration of the universal appeal - "goiRel &l Al | & g
qrelsTdrell || @9 8TAT s s | ad § Siddren || IR Jarer &
IS R | R WO AT || 39T el THIh AT | Fellel e
ool || ST ¥9€ § SETd 9ERT | digr Hodld 3ol || Tdhleldge
fAsae  3redm| 3mHe dlgr fSeuT 3veer |1

In another poem Ekanath speaks of the goal as one, the ways of
worship are different. Listen to the dialogue between these two!
The Turk calls the Hindu "Kafir!™ The Hindu answers: "l will be
polluted—get away!" A quarrel broke out between the two; A great
controversy began. Muslim: O Brahmin, listen to what | have to
say: Your scripture is a mystery to everyone. God has hands and
feet, you say. This is really impossible! Hindu: Listen, you great
fool of a Turk! See God in all living things. You haven't grasped
this point And so you have become a nihilist. At that moment,
they saluted each other. With great respect, they embraced. Both
became content, happy, Quiet, calm. "You and | quarrelled to
open up the knowledge of the high truth, in order to enlighten

the very ignorant. In place of karma-awakening!"

At the age of sixty-six, in the year 1599 A.D. Sri Ekanath
a great devotee and an ideal householder passed away.
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Dattatreya and the Varkari tradition continues after Eknath.
Tukaram's Guru, Sri Raghava Caitanya, is said to have received
imitation by Datta in a vision he had at Girnar. Tukaram, (1598 -
1649) the beloved in the Varkari sampradaaya, has celebrated
Dattatreya with three heads and six arms saying, “T&eT HTST
TR | HGRIST AT || IS ety Hfel | Are-ar Siarhy fasifd |

ST Hhs | 0T AT IS || IAGAGAT | JhT  FgOI 919 AT - |
fall prostrate before the one with three heads and six hands. A
bag of alms hanging from his shoulder; Dogs in front of him. He
bathes in the Ganga daily. A staff and water-pot are in his
hands; on his feet are clanking wooden sandals; on his head a
splendorous coil of hair; on his body beautiful ashes. Tuka says,

| bow to him who is clad in space”.

Sri Dasopant (15651-1615)

Dasopant was born in 1551 to Digambarpant and Parvati, a
Brahmin family in the village of Narayanpeth, which then was
under Ali Barid Shah, the Muslim ruler of the Bahamanl dynasty
of Bedar, a contemporary of Eknath. When Dasopant was twelve
years old he was taken hostage by the Bahamani King, due to a
debt of 200,000 rupees which Digambarrapant owed to Muslim
monarch. When it was feared that if the debt is not, he would be
converted to Islam, in response to Dasopant's purity and
devotion, Sri Dattatreya himself, disguised as an untouchable
Mahar, is said to have appeared before the king and repaid the

debt.
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Saved from the humiliation of being converted, Dasopant returned
to his parents, the King having realized of the divine intervention
and the boy's spiritual greatness. Dasopant too realizing
Dattatreya's grace, at the early age of sixteen, decided to
consecrate his life to his beloved deity by becoming an Avadhuta,
identifying himself with Sri Datta. He set out for Amateur, the
privileged abode of Sri Dattareya who is believed to be the place
where he rests, revelling in his turiya state. He reached the
sacred mountain and entered the temple of Tripurasundarl, asking
for the boon of meeting Sri Dattatreya saying, "Besides you O
Amba, there is no other passage to reach Sri Datta”. Soon Grace
fell on him; the goddess granted him a vision of Dattatreya.

Dopant then climbed to the summit of the Sahyadri range, to the
abode of Datta, stopping on his way at Anasuya's shrine.
Dasopant retired in solitude and began Iris austerities for twelve
full years, when Dattareya appeared to him in a dream, telling
him to go to river Godavari where he will find padukas and
Avadhuta will meet Avadhuta. Dasopant obeyed and had
darsahan. Dasopant, after living at various sites along the

Godavari settled finally in Amba Jogal where he died in 1615.

Sri Samarth Ramadas (1608-1681)

Sri Samarth Ramdas was born in 1608, to Suryaji Pant and
Ranubai and was named Narayan. Father died when he was
eight, turning him into an introvert engrossed in thoughts of God
and tried to find out how to meet God. At age 12, Dasharathi
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Ram appeared to him. Thereafter he became a devotee of Rama
and Hanuman, being referred as Ramdas, initiated in the Ram
tarak Mantra. When he was to be married he heard
the word HaYTsT and fled to the holy city, Nasik, preferring the
life of a monk. In 1632 he left for his spiritual journey for 12
years throughout India,

Muslim rule in India became potential tool for converting Hindus
population to Islamic releion, which Samarth Ramadas very well
realised. Thereafter he returned and with great zeal to fulfil his
goal to take Hindu religion to its original form, he highlighted the
warriors role, to preserve, to nurture and enlarge the rule
of eATdeT &, abhorred distinctions based on caste and creed,
stood for the abolition of social classes encouraged women to
participate in religious activities, blended spirituality, social work
and politics.

There was close relation between Samarth Sampradaya and
Datta Sampradaya, having received darshan of Dattatreya in a
temple, where some Brahmins were performing religious functions.
Seeing them Sri Samarth asked them the purpose and was told
that were for having Sri Dattatreya darshan. Sri Samarth joined in
the function. Soon a Malang, Muslim sanyasi arrived there with
his wife, three children, six hens, nine goats and a male buffalo.
The Malang told his wife to cook his meal since he was tired
and hungry. His wife lit the stove, kept the vessel on it, poured
water and asked she should cook. The Malang told her to cut
the hens to fill the vessel, When the vessel was not full, she was
asked to cut the goats and seeing that even then the vessel was
not full, buffalo was cut and to fill and when the woman cutting
her three sons as well to fill the vessel Malang told his wife to
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hack the Brahmins. When the woman started going towards the
Brahmins, knife in hand, the Brahmins who were terrified and left
running for their lives.

Swami Samarth, Uddhav and Kalyan who were watching the
strange spectacle did not budge from their seats and when the
woman came near, they lowered their heads. At that moment
the Malang and his wife disappeared and Sri Dattayreya himself
stood in all his glory and resplendence. In this incident, the hens
represent the principles of the gross body, the goats
signify the six enemies - lust, greed, anger, arrogance,
attachment and covetousness, the male buffalo stands for ego or
pride, and the children are the three guans - satva,
rajas and tamas. When all these are destroyed, only then one
can get dashing of Lord Shree Dattareya. The woman represents
Maya.

Samarth felt blessed by Sri Dattatreya’s darshan and felt bad that
the Brahmins who were responsible for this benediction were
deprived of god fortune. Sri Dattatreya said they were not
deserving of this benediction and that is why they ran away
fearing their lives. At that time Samarth composed an aarti of
Shree Datta - "fafr gRex e fEaeR =Tel, 3T Fed UgTan
3T, AN dToT H%e ofdel, & &d oI1H Uidel 51F &d oiF &g 3T,
AN 3T, ATAT FgOT 3NelGell =T YTl PIHT s, FHkoil
$HOUT HTfchedT, IRT FHSTAeAT TATATT AT, ST ¢a el Tt
AR & ST, AT T g1 Tfafee. & 3 rafed AfgHm,

ard Fgul g dl dAcg AHET T ¢d.||".
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Even today one finds Sri Datta padukas given near Samarth’s
Samadhi at Sajjangadh. Ramdas died in 1681 at Sajjangad at
age 73. For five days prior to this he had ceased eating fruits
and drinking water and was continuously chanting the taraka
mantra "Shriram Jay Ram Jay Jay Ram" in front of Ram's Murti

which was brought from Tanjore.

00000
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Sri Guru Charitra Sampradaya

Bhagavata Purana speaks of 24 descents of Sri Vishnu only ten
primary ones came to be worshiped and temples built for them.
Some descents like Sanatkumaras, Dattatreya, Kapila and Vyasa
came to be venerated as great Teachers, the rest were known
only as illustrious descents. Sri Dattatreya was not only the Guru
in the first three yugas appearing as person in gross human form
or as the subtle divine essence taking different forms and fashion
at different times but also in Kali Yuga being considered as Adi
Natha or Adi Guru by many movements like Vaishnava, Shaiva,

Shakta, Tantra, Yoga, Aghoris, Varakaris.

However sometime during 16™ century there was a paradigm shift
in Sampradaya, when Sri Dattatreya instead of coming personally
to give Darshan and give wisdom of the Supreme Existential, a
belief came to be accepted that he has taken descent as a
human form, in a family which was devoted to and accepted Sri
Dattatreya as their Guru. Thus provided the beginning with Guru
Charitra (1538 or 1550) being written as dialogue between the
two devotees, Siddha and the Namadharaka recording the lives
and the miraculous deeds associated with Sri Sripad Vallabh and
Sri Nrisimhs Swami as first of his two descents, besides the
duties, rules of conduct, rituals to be performed, stressing the

value of observance of varnasrama-dharma and so forth.
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Sri Sripadavallabha (1320 -1358)

Much is not known about Sri Sripadvallabh and whatever
information is available is from Gurucharitra. It is said that in
1320 two pious Brahmin couple, Apalaraja and Sumati in the
village of Pithapur, near Rajahmundry, were busy with shraddha
ceremony, when Sri Dattatreya unexpectedly and suddenly arrived
appearing as a beggar requesting alms. Seeing an unexpected
visitor, they treated as 31f&dl, unexpected guest in the spirit
JAST 2ar s19, a God himself come, served him with love and
honour, because it is tradition, “ Jfaar smedAOT @y | AT fRAeT
glell @ a7 | AR AIECHRRY | Yol STl dd dadr  11“.Sri
Dattatreya was pleased and gave then darshan in his real form,
VAT &7 93 | To®9 grfage sifaergar | afdgdr amafa wofr |
and offered her a boon- ‘AT Fgour fagdr | AET A sfTaedr | &
o Gl gt AT | 9T caRd Fgorad 11

The couple was childless, many were born but either dead nor

with sight or strength to live, she said, “HsT g Sirel T | g d
fEUR 39S | S argel 3TAT 3 | 3MeTelT Ulceled || 9T SATel
SATET IO | 1T F HY IO | 3@ FHAT JoT ol | gErdior
S S«HA |I“. They were blessed with a son, remarkable, but
would not stay with them but bring great fame for the family and
then disappeared suddenly as he had arrived - drg&y sgor faar
| 97 g 9RAAT | IquRe g durlr | wanfadd sfage || rard
qFET AT el | Agdl o UG JFeloaadl | AWTANEN AR | JE
&g glel I S FNfel Ty | 3reed girem AR |-
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To them was a child born in 1320 whom they named Vallabh. As
a remarkable child, he could recite at the age of seven the Vedic
hymns. Soon he was invested with sacred thread and when the
time came to be married at the age of sixteen, he refused saying
marriage, telling that he was already married to Yoga and
renunciation, “REIENHT 3@ A | Fg 3D ST 1| T
fEargfar 3ol AR | GHEET SO ATET | SR 3T d el |
it FOI T Ao || IMYOT AT SEAURT | AETEAArEl AR |
arer e faendr |«

The parents were disturbed but remembering the words of the
Sanyasi who had given them the boon accepted son’s decision
reluctantly. Vallabh however realising the parents love for him left
promising to return later. He embarked on a pilgrimage across
India first to Gokarna, Kasi, and Badari reaching the Himalayas.
When he returned to his parents he was no more Villach but
Striped Villach, “flacasierd AT || #ug ANdedd A1H TH | STl
et F8 | Ao #7oed | 93 3aParEr (1€.Soon his fame
spread all the quarters and was credited with many miracles.
Ambika, a widow who lived with her only son, who was foolish
and unable to work and support his mother, Sripada instructed
her to observe the vow of shani-pradosa and worship of Siva.
As a result, the foolish boy was transformed into a wise and
learned person. Sri Sripadvalabha promised the mother that in
her next life she would have a son like himself, foretelling his

future birth as Nrsimha Sarasvatl.
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Sri Shripadvalabha used go to the river every day for his bath
where he would meet a poor Muslim washer man who was seen
bowing his head towards him as a mark of respect. One day
seeing the lock prince taking bath with ladies nearby full of glory
and riches, he felt how nice it would be if was blessed to have
such pleasures to enjoy. Sri Shripadvalabha read what was
transpiring in his mind and blessed him with a boon that in his
next life, he would be a king in a Muslim family to enjoy the

pleasures and he would meet the washerman again under
different form and name, “3T0l HRIFROUME | FTdR 83 IRIAAT |
Ay TR Tt | A a1«

Sri Shripadvalabha finally settled in Ganagapur (Glbarga district)
for twenty-three years of his life and when he realised that his
work in the world is completed he entered the river and
disappeared in 1358, “31fR&eT dcy careell | =f&Td HIRTeT IRIAT |
ATe dFer AT | 37T FArel I || ARk feael sreed ot
| QY AT ITUT | AUed AR ST | FgHfdEr 3EaR |
37y glalel or T | Adre Aiger ol |-

Though disappeared in his human form continued to remain in
subtle formless form. Speaking of Ganagapur Shri Shankar
Swami says, TIRGIT 6T, HRTT THS, MM 31 Flofell | T
YR AT TUBT FiTs, IITAR, 37e, TR, TeIYfD 9T |
HEHAT HF gt dietel || €3, HY, FHA, AT I TS 3D |

T TR G THA FITS || A IRUIGHRIAT Bed HIET Faee
e | &=, 3=, A9y A I
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Sri Nrsimha Sarasvati (1378-1459)

Once when a Brahmin couple living in Karanja were on their way
to visit Sri Shripadvallabha samadhi in Ganagapur they were
attacked by robbers and it is said that Sri Shripadvalabha
appeared as protector of devotees suddently and drove them,
“HFASTATAT Hall | AT XA | I1del IR IR |
STeTASd HEATRd || Y@ Tl ST glal | 38T Soll dEhgaal
| aferar Srelr Jadr | Aeeh®iel dlcehies II°.

The said couple was none other than Madhav and Amba pious
devotes to whom as prophesized by Sri Shripadvalabha to his

mother in earlier life, was born a son in 1378 - “U&r
Aeaeastdmlfd | eifdFh gereel wfd | osfen 3EarR gedr |
o gEtEac faeard 1. The child when born strangely did not cry

but uttered 3 - FeH gdd o §oda | 3 $R Uqeg FgUIAA
E CIIEED g STl deed olish | JTAadg Fgonfa a& I 1. While

others took the child too born dumb, the fortune tellers told the

parents that the child is not ordinary but born to destroy pain and
suffering of people therefore he was named as Narahari. And
indeed as the child grew the parents realised that he is - ?—[\?—IW
fARIACT | #ROh GoY Fdlush || Joif FaEd arered | sreld
3MEET ATEr Uiehel | HATARIS diScel | Heh 0H 5Ol oo 11”7,

Seven years passed and he was invested the sacred thread and
while everyone wondered how he would chant Gayatri, he spoke
making signs that he would speak only after the ceremony is
completed. When his mother was giving him &8, he suddenly

ad spontaneously recited vedic verses, “IMIHIHT ThALT | UG

88



89

gt gRAAT | T ITEAR FAAGH | FFd A Sl HAOMYS ||
IMAHT HEE gl | THET U3eT 31T AT | TEHIT IcAGAT |
&l Srelr aar adt || gfgelr e o3t H | 3mfidaa ¢ & Ay |
9165 FIdG FUI TR TARYH aadd || Iigelr e JoTair |
&t srrel ifdedl '3l qUfed’ 3warl | serard aar adh |
GEr fReT dr AT | 3TAR el Isfde ‘g¥cdlo| Wh FHEA e |
AT Jhch dF A || faady e St AT | F0r @Hde g¢ M |
'HIANINGe' M i | dlegl dG FguIad || §HT FAET faeqg
A | geTehl g9fAIRT | A S dg I | T glgel HROI ||
ITd FgUI A 7R | BIST ¢ardm JadR | Fgulfel Rl AFTRR |

STITCITE FEUNfaar |1«

Soon after though he was still a child requested his parent
permission to go on a pilgrimage, though the fond parents were
expecting him to stay and look after them. He said separation
from mother and father is painful but the purpose for which he is
born was more important, therefore, “feR Afger AT AT |
0T gamar 3megl caRdr | 53 i 3eREr 1“0 He  comforted
mother assuring that she would have four more sons, and spoke
words full of Wisdom the impermanent nature of the material
world and reminding the words spoken in earlier life. She
remembered the words spoken by Sri Sripadvallah and realised
that her son was verily Sri Sripadvallah himself -“farcigecrsd
TRl | feqaq dr St 11

Assuring that he will come again to them and have their 21 he

left for pilgrimage to Kashi, Prayag. At Kashi seeing the young
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one wearing Rudraksha around the neck, bhasm on the forehead,
holding a staff in the hand, ochre cloth around the waist with
bright face and luminous personality people wondered and sadhus

asked him to take sanyas diksha -
“SNIAIEHROT | TFET 3Tl T2 87 | 3HFeT FEEAT SETROT | Il
U 38T HLar ||“. Renowned Sri Swami Krishnasaraswati initiated
him in sanyas giving him a new name Sti Nrisimha Saraswati.

Looking like Shiva himself in his three years stay in Kashi many
followed him becoming his devotees.

Finally after extended pilgrimage in north India for long 30 years
Sri Nrisimha Saraswati returned to Karanjia. His native place and
met his parents. Parents were happy and pleased to see son in
his new Avatar and people welcomed with pleasure and
enthusiasm. Staying in Karanja in the company of his parents for
few days, and seeing the increasing crowd of people wanting to
have his darshan he said, ‘JeTc SfTell SgEATd | 3T @4 ey
38l I’ and decided to live in solitude, since Sanyasis do not

stay in one place too long, he left to live for one year in
Vaijanath allowing only Siddha Saraswati who was with Sri
Nrisimha Saraswati till the end. Siddha Saraswati wrote Guru
Charitra in Sanskrit on the basis of which later was translated in
Marathi by Saraswati Gangadhar as conversation, in which
ATHYRS being Saraswati Gangadhar and &gy being Siddha
Saraswati.

After living in solitude for one year in Vaijanath Sri Nrisimha
Saraswati left for Audumbar town and living there for one year
went to Nrisimhawadi or Narsobawadi the confluence of the rivers
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Krishna and the Panchaganga, staying there for 12 vyears.
Narasobawadi is the centre of Sri Datta Sampradaya in the words

of Sri Vasudeva Saraswati, ““REISTATST & MhAIT | HSOMARY
M ST U=AT || 37T Y el =7 o gy | A car Ty
garr 1.

Sri Nrisimha Saraswati even while he was meticulous in
observing vedic rites and rituals and of varnasrama-dharma he
was strict in enjoining his followers, particularly the Brahmins to
value the vedic values. He was conscious of the danger which
the Vedic religion faced under the Islamic rule and the disastrous
conditions into which they had fallen under Muslim rule of the
Bahamanis, the Adilshahis, the Qutubshis - “®dIoT feaq Jarere |
Foloo Usd FNd | W AT U8 JUH | A Foeor T AT |
ST ATelT #Fgonifal | Qfhel STAT T@eit |”. Then he decided to depart
for Ganagapur to perform penance on the confluence of Bhima
and Amaraja rivers - ‘IERRY Agaarer | fFETe  3mar oA |
YITC STel e Tasradl | aieasy g AR || TAeT I anorangR
| Ay o gul U cifesad EunT | aﬁaa:ﬁa’reﬁﬂmm |
He stayed his remaining years in his gross form in Ganagapur
which us is described as ‘H/dAT 3TARAT | AT FIH AT |
3Racaqgel IRAW | AU el || IPRES Y UR | HaH
Sigel AR | YIRMEAT 38 &7 | e radr ad 1.

When he realised that the time has come to shed his gross
physical form he told his devotees, “J¢ Idlel giceT | HNOT AT
Jasd | FAET A FE@AT Al | Fgulfel difey M@t 3Tar I
Devotees were shocked to hear about the departure saying, “

HeFcToTolIdl ShIHYS] | BICTAT 3T fee] | 3Gl STesehl EIgel | STl

91



92

FeUifer RATaadr | . . SIowd A5 A | S s e | df
AT AT | ol 3{eg® Fgoidliad 1. He consoled the
devotees that he would only be shedding his gross physical body
but will live in subtle form in Gangapur, my living presence will
be experienced by anyone who bathes in the Sangam
(confluence of holy rivers), worships the Holy papal tree and
takes darshan of his Padukas, “372ac¥ aIcg $eudat | arAr 3
YT | Sf S gATAT Al 3YeT | caRd WET YISl || FHoedgetid
qEllel| AT 3T ST T | qigeht Sfadl f@or | gt e #erenrd
I . . . IAEA FOMERT | Toael FIH HGET | 3HeIsold skd 2T
&ET | Aregleel A WA | FIH T WA | ge 893 AN
foaof || AT & & iAol || s wd At EEROT | A e’
3 T | I N 5 AT 7,

Then Sri Nrisimha Saraswati tOOK seven disciples and went to the
confluence of Bhima and Amraja rivers, stood for a while under
the Aswatha tree and his select disciples Prepared a float
decorated with different flowers. Then he sat on the decorated
float, ‘3o AIe AYf 1qSUrAe SAfeT | AR Sl svercray |

P FEEANA | TEUT AH HAERE | GF e I I
@ | Fepifd ‘FoT aRAGT || RIRRFT A1 ARG | 3f@T gaT
Gfaaedr | ‘Yehary guafeasll | AEE s@el Aserdr I”. Soon the
decorated float came back and the flowers were shared by his

four close devotees.

The places where He stayed, have become centres of pilgrimage
viz., Narsobawadi, Audumbar and Gangapur. Gangapur is
believed to be the abode of Lord Dattatreya. There is a holy
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hillock of Vibhuti (holy ash) from which devotees pick up the
sacred ash as Prasad to take home. This hillock has not been
depleted, even though devotees have been taking away sacred

ash for centuries.

00000
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Sri Guru Charitra Sampradaya Il

Every constituent in creation, whether animate or inanimate is
posited with subtle divine essence within their gross forms and
even as there are many galaxies many planets and many stars
there are also some big and some small, playing their role in the
manner and to the extent they are more luminous or less
luminous, displaying less or more energy, even so there are
many other constituents in creation displaying their more or less
luminosity and playing their individual role in the manner and to
the extent their spiritual evolution. This is to be seen more in the
case of human beings than in other constituents in creation, who
display universal outlook transcending caste, creed religion and
philosophies of particular people, of particular race and particular
period.

In India, they came as wish-falling cows, giving milk in the form
of Vedic wisdom of the Supreme Existential Consciousness -
dd=d. They revealed the Vedic wisdom in the form of
SEH, ﬁtﬂland fra, representing the three attributes - &9, the
energetic, "cd, the luminous and dHYH, the incomprehensive and
Sri Dattareya is the 3{@7{& the combination of these divinities. In
the middle ages a;mﬁ-ar came to be written in 1538 or 1550 as
dialogue recording lives and the miraculous deeds associated with
Sri Sripad Vallabh and Sri Nrisimhs Swami, first two declared as

descents of Sri Dattareya - “T[&IRT HAY | JSATAGAT ST |
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e T 3] | R AT HTorgel || FAERT 3EdR | gl
AT gRET | ST HfAHR | $ercTolelld ARG |I”. IcARITT text of
Sakalmat Sampraday clarifies, “Ha Yehdl HlATS | Hfeder FBAfaer
PR | sEAr  fasu] HEeR | Ushehry  IOT fAEUR | Her 39 |
SERATIT TSEIOT | fASUrar Aeaaqor | FgTd JAOT | AFafed ||
Teenf fShamerfdd | Feaeonfar AR | AN geaeredr |
T YA gdd 11",

Sri Dattatreya as aggregate of the thee attributes is said to have
descended first as Sri Sripadvallabha and Sri Narasimha
Saraswati and the three attributes became manifest with 3&1H, the
effulgence of love, kindness and compassion, Wﬁ?{\ a wish-

fulfilling cow as pure ray of hope of Prajapati, the Creator of the
constituents in creation as Sri Sai Baba (0000- ) authenticated by

the traditional invocation - “3eledehICISEATUSATI S ISR JTIRTST
WSEA Hicualde A& HISATd HGRIs! S ||"; became manifest

with dcd, the effulgence of Consciousness, Wisdom pervading,
enveloping and dominating with royal resplendence every desires
of the devotees as Sri Manik Prabhu (1817-1865) authenticated
by the traditional invocatiom - ¥y HeUgH &  HGHIH
AASTSERTST  AAAERIST  AHTeAlog  36dd g e
feior forele aRET welfed  dheAd T AaegE Aoty

HeRToleh! o1 ||"; d&9, the effulgence of as destroyer of obscurity,

ignorance, pain and suffering in the primordial word, as illusion of
creation in diverse forms terminated in great void, =T, where
incomprehension comes to be enveloped by Incomprehension,
where there is neither existence nor non-existence, where every
sound merges in 3%, the soundless Sound, for 3=d endless
period of time in Shesh, the remainder, save Consciousness as
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Sri Swami Samarth (0000-1878) authenticated by the tradition
invocation “3eAecIehICISIEATISATIS HFddcHol HFATHATAT ISTTATST
PRI 2 Fholpicaardr Aeareadmd ||", the three attributes

meeting each other, complementing each other, working together
to fulfil the divine intent and purpose in the society.

Sri Sai Baba (0000-1918)

True to the popular tradition Sri Dattatreya appeared in 1858 near
Khandoba Temple, spontaneously and unexpectedly as a tall,
lean young one wearing a long flowing gown, with a cloth
wrapped around his head, with no abstentious behaviour with
neither name nor place nor caste, creed or religion known. Not
knowing name, seeing his kind compassionate figure, people were

caling him  Sai, Sai, “@% @S FUId o o1 | o ak
P AAHGA | T A FEUIGA TgA | WI FOeT o J 117
and even the temple priest welcoming him saying '3f@r @8’. The
young stranger also embarked, “IRIST 37cael sGeMel | AR &

Hals | INIEIeRT 3ol HIS | 376TAT |IS aFd Hrl“

People were confused and bewildered not knowing whether he
was a Hindu or a Muslim for he seems to revel in Hindu
festivities and in performing rituals in Islam seeing his
contradictory behaviour - “3ifdr Fgore faftrd e | fég #gorar gar
AT | U1 AT f§q &1 Faet | 3adR urae] |rar | fgg #g0md il o2 |

HMET FeT fAard | TaeT Fgomd al garer | 3gferely FMET | i s
I G0l | ARSI HeR@rarcs | #AMET featdayor | #AMET 37 ar
¢ Yool | HHHAT 8 & | FgUIMA SR FIS ST | STEAUNTH YoTeT hiRell
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| 3TTTeTan=T |elierTof i | AR FHIAT Higedr | TaT STl [afeAdiast
| oTg A ST T T | SRGLIERICNEGIGER

Even as Rama is the subtle divine essence within which became
resurgent like the all-pervading and all-enveloping as Narada says
in Valmiki Ramayan and not the gross form in which the son of
King Dasharatha was born, even so Sai is the subtle divine
essence within, which had earlier become resurgent as Sri
Dattateya son of Seer Atri, not the gross form which appeared
spontaneously and unexpectedly as a rall, lean young one
wearing a long flowing gown, with a cloth wrapped around his
head. Sai Baba is not the human being as he appears to be but
something more subtle a far more the divine on spiritual level, as
he clarified one of his devotees, "You have been with me for
eighteen years, does Sai mean to you only the three and a half
cubits of body-form”. Indeed Sai was etenal, “@rg A=Al GRIckeT |
oATel féq a1 FaeT | S oId Fef Mgl | TTET 0T fosrsrer || . .
T S FoT| fereforicrar S foT | Sqordarcier S i o7 |
aforrEr OrRTIEOReT | Afedey #ada | seAcad H S | HTE
ifereraeie Qrerell | TRTEI3TACReN Al | FieacqEieyd | eeesfd
&hdcs ol | .. . HATTART IdIdT |,

Even as SEAYSIYId is equal to &dT, the enlightened ones as well
as 34y, the unenlightened ones, never identifying with one or the
other, even so Sri Sai Baba observing the divine essence posited
within all the constituents in creation was accessible, accepted
and encouraging without any discrimination with open arms,
overlooking their fear and failings in action all irrespective of
caste, creed or religion, displaying fatherly love, kindness and
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compassion, a wish-fulfilling cow, interpreting scriptures of different
faiths in the spirit of Truth to be One, ‘IS HERIST &aTael | 9o
HeFATordfeT | I FrereT fsreaRon | ey AT Jgerar | AP anfad
fergeram | g ol @< 3rd | i FEl g& adid | aR Acaaray T |
ArAhe{Td CETd || 3ol quardi=l 95 | deie Silar - #Ree  [Aab |
Iidel IRATY ST 3Tehad| {9 WIS o Uk | ddegr St hiker A1 |
STeATel AT 8RR | uR[gfel e 3T | SI0ard @ - el | ¢

Distancing himself from crowd, he would often disappear suddenly
for many days and reappearing as suddenly again, seen living
alone during the day under the neem tree near the temple,
listening the sound of the bells or taking shelter and at the
masjid at night chanting Al-Fatiha and Qur'an and listening
mawli and gawwali. He would tell Hindus to read Ramayan,
Bhagavat Gita and Muslims to read Qur'an, saying “3eell Hifelsh
ool HAlfeleh | dTell o <IIAuT hioft 3Mf0Ih | 0T Ot 3ralfched |
3 Ao 3chad oF | aF F o dd gisdl | ART Irar arg aifder |

‘. Or "Allah rakhega vaiia rahena" meaning let us be content
with what we have, and submit our will to Allah" to develop
devotion performing one's duties without attachment to material

objects of desire and being satisfied In personal life.

Once when a devotee in his enthusiasm to revere Sai Baba
smeared his forehead with holy sandal paste, without bothering
whether he would like the gesture or not, Sai Baba was epitome
of patience since till then no one had dared to smear sandal
paste to his forehead preferring the feet to offer their obeisance,
“SITOIET o diay AarAT olel | I fedd a9rd | v s Jar
HFd | FAA IY G o & | A FIBEN M Hifdd |
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ST o offfad grid | 9 § 9fsd e anfaw | areifar dessr Felr
EEh | URferar AT FEas | WWer gr@ [ys || Ul @
R | e Hell erared | RIsdiel STeT A HIUE | H § Usd
mﬁl@?ﬂgﬁaﬁmlwmvﬁraamaﬁlﬁﬁgm
gellel THee feHer | Hal o T R 1",

Dadasaheb, one of the devotee who had brought the person to
Sai Baba was uncomfortable at this untoward incident, he
hesitatingly approached Sai Baba and asked why was he denying
all till now and now did not seem to object. Sai Baba patiently
replied, "dITAT & STHCT | H ST AT | G AR 0@
ATl | el IRYeled dA | 90T ANS AT SEAT | gT SATcrar
H9faT JaoT | HY HF AT Yolel | WF & deHel bl | TH Tl
HAST HAGA | I AST 34T glel | Fehl FgOTOT i Afgel | 37eheT
el HST dUl | U ST 3w aRf¥e | areel shael [9dld #el | aR
el 3T Fdel | FATERT el o arar |1,

Sai Baba was not communicative but would often speak of his
Guru who gave him two great mantras, Qﬁ\fr patience and fad,
sense of discrimination and fasaT faith in the words of the Guru.
“GEURT Gy o & T | 9T A9 Seadr fAarlt| , , AR Femr
gier | fqufd d9edl SRT arer | . . #@gi™ degondranor |
e faarrar € ot | faser 3nfor & gear sfgofr Sha gmor g
|| FATAUTHTST gro1| FFuch AT Segarofl| afvsd 3@ et degqoft
| = SOt RRSTdoT 117 . . % SR AT Yees | 319ei fRsgvere hds
| IS e Y |99e dg | S &8 3MOT AT | 3sies
aleel OIfAdr Fgivfl | qUieasErTe gorsavii | #of & #Avfr ases ||
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Uohid JEHR ar"dl 310l | 3187 ISl &g HUI™ giofy | g3
AUATT Hel feevll [ears fasreqofl Jesdasia 117

One should have patience to observe the wonderful nature
around and #cHYl - be receptive to the palpable life therein as
well as to God’s grace whether one worships Ishwar or Allah
both being same for providing and to Guru for revealing the

same to us, “I% ST HEl Uea | el Rsayara &des | Jeudl
faser ge@ 1999@ U | ST gIs MO AT | IS gl
il FEiol | queIsERe gersuelt | Aot &t #vh ot |1 T

PN grel 3970l | GITsT Isel & AU 9ol | g3d AR
Forol ol 1gers fasmeqolt Jasdedia 11

Sri Sai said every constituent in creation is bound by Karma,
the actions performed and by corresponding effect of the
actions, being equal and opposite, "STETd S HATSOH |
dedaR AT RRIEVT | HTATATOT gT eT ST SR faArerear
STefetel Shar e | e $eadY fdaleT | 3R aar |qoT e |
3AAT T ST | Tehdl fdGeT | 31T I {qOT A+ Tehdl
AT o SRha0T | Uehcll fdelet | 31T T/ YU 3T |
YA oTE TRV | Tohdl U A6 | 3R AfAAT § o FAT0TT |
3USTl A ST Urafd | o AT AT afd | SavEdfd Ao |
FEUNAET 7CE T | $2aR Sl JefocdTesT |“.

The purpose for every human being is no exist taking care of
the body and fulfilling desires influenced by senses but to live
life with sense of discrimination, spontaneously aligned with
attributes and inclination born of nature, *d, the cosmic law
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that regulates the creation and the constituents in creation,
responding to €&, the perennial principles of righteousness

traditionally established, “GXaATcawcT g @iy | sfd sdeadr
STEATTT | aATdl TG ST Agal | AT 3HIAT o
RaTIgeITeerI T SHfderiTa s 3ufl | HeT QaTTATAar $ig 1Y |
Y fAvT fadd| Aqsa wifor g 3me | o @97 Fade aig |
ol Qmead & Svflg UG | ABoldl gofedTa | fAder g
HeA3TeDTe | dQfT dlcqRdelleled dTefel | oTal 3eATicHS
Seolclld o9 | STeHFAROT Jehradr |".

Therefore he advises everyone in whatever one chooses to be,
in and whatever state one may be in, one should not overlook
the reality that he as the one in whom is posited the divine
essence, the power and energy, is creator, preserver and
destroyer of the gross material objects being in harmony with
the attributes on temporal level, even as he is capable on
spiritual level to hear the unheard, see the unseen, think
the unthought as said in Chhandogya upanishad. Therefore one
should firmly fixed in mind that he is the form with the divine
essence posited within, remember, be devoted and worship the
Lord being calm and peaceful, mind not wavering and
wandering without being attracted by any other thing, attached
to the body, wealth and home.

The world is dependent on the Self, no one is independent of the
Self. One should love all creatures giving them no harm, for
God is the protector of all. Unless there is healthy and positive
relationship between, no one responds, therefore, one should
establish relationship with one another knowing that the same
divine essence exists within every constituent in creation, loving,
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respecting caring one another. The one who is conscious of the
divine essence within is conscious of the divine essence within
all, which path is hard to tread and difficult to transcend. The
blessed and fortunate, indeed, are those who know, for them the
goal will certain to be reached. One who worships with devotion
is fortunate, his demerits will be destroyed even before they
come to be and he will be delivered.

To realise WIdgHA, one should meditate on the self within
restraining the five vital breaths, five senses of action and of
perception, mind, intellect and ego. When one knocks the door it
would be opened, if one joins hands in prayer, the prayers will
be heard, if hands are stretched, help will come soon. The divine
essence within one's own heart and also within the hearts of all
becomes resurgent with prayers. The collective energy of all the
constituents will strengthen the resolve to receive Grace from
heavens. The blessed and fortunate are those who attain
happiness and satisfaction in life as the supreme goal. One of
the earliest devotees, Devidas used to say that Sri Sai Baba is
diamond seen in dustbin, whose worth will be known only to one
who listens him and understands his words.

Strange events were experienced by devotees, seeing divine light
shining from Sri Sai Baba's face, as if he was at peace,
appearing as Dattatreya, Maruti, Vithal, Rama and even as Mecca
and Medina to Muslim devotees. What people see as miracle is
nothing but the divine fragrance flowing down when one is in
AT, equanimity of intellect, (FH+&N), ecstasy-filled trance-like
experience, where the mind and the senses are restrained and
even the intellect is still, where one is awake on spiritual level,
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described as "limitless infinite, effulgent ocean of consciousness
or spirit.

Often when one is in AT, there is no trace of pulse or heart
beating, accompanied by reduction of respiration and heart-rate,
high body temperature and tremor of the fingers, the gross body
becoming extraordinarily sensitive and delicate and weak. Days
passed in to months and months in to years the many miracles
performed for destroying the troubles and fulfilling the wishes of
the devotees sapped took toll on Sai Baba’s heath having days
of weakness and sickness, but there was no respite devotees
seeking his darshan and Sai Baba continuing blessing them
placing his Abhaya hasta on their head and offering them Udi,
sacred ash. People around were experiencing strange events
happening.

On August 1918, he told his close associates that he
would soon be leaving his body, saying that no one should
weep since he will continue ever to be present at all places
responding to every call of the devotees. He also told them that
his body should be kept in Butty. On 15th October, 1918 when
whole town was celebrating Vijayadashami (Dushera), Sri Sai
Baba was slowly merging in the limitless space, the divine light
coming out of his body, joined Gurudhan, Dwarakamai and
Venkusa who were already in the form of divine lights (jyotis) and
all the four jyotis, four powers representing the four Vedas
representing the  supernatural powers resting in Shirdi.
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Sri Manik Prabhu (1817- 1865)

Unlike Sri Sai Baba, who appeared suddenly as if from nowhere,
Sri Manik Prabhu born as the son of Manohar and Bayamma
with  prior intimation in a dream to the parents in
Ladwanti, on Margashirsha Pournima, 22 December 1817, the
auspicious day when people celebrate Datta Jayanti. The parents
had one son Dadasaheb born earlier and another son Tatyasaheb
and a daughter Chimanabai born later. Manik Ptabhu’s childhood
was spent mostly roaming for days at a stretch the hills and
dales in the vicinity and returning home without notice, which
used cause concern for the family, People treated him as
irresponsible child calling him ‘Mad Child. He never went to
school, received no formal education, preferring to wander in
forests as if he was learning everything from nature. While
playing with friends, he seems to do some strange things which
for ordinary people would appear miraculous. Once while playing
one of his friends was bitten by snake and died and when the
family members were mourning, Manik told them that he was just
sleeping and would soon wake up and the child woke up as if
from sleep. Kalambhat when approached Manik he appeared to
him like Shiva. The news of his extra ordinary gifts spread eve
while he was a child and wife of a noble man Apparao in
Nizam’s court having no progeny specially came with his wife to
be blessed by this remarkable boy and he was not disappointed
blessed as he was with many sons.

Manohar his father left the world when Manic was still young
and was taken under the care of his uncle. In spite of persuasion
he never went to school for formal education and every effort
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made to teach him Vedic rites and rituals were in vain. As he
grew older, his uncle tried to educate him, thinking that education
would make him a bread winner for the family, but even that did
not bring any success. One hot summer afternoon, when Manik
was taking a royal siesta on his uncle's bed, he was reprimanded
which was reason enough for him to leave his home, saying,

"TSIIA0T HI0T FHUTT aTe.

Manik visited pilgrim centres and performed penance in jungles
arriving at Chalakapur, where he seeing no place to rest at night
stayed in the Hanuman temple, deposited his belongings safely
on Hanuman’s shoulders. The next morning when the Poojari saw
the chevalier attitude shown to the deity, he was
enraged and started beating Manik. But even as the young one
was being beaten, blood was seen oozing out of Hanuman idol.
Seeing the strange event the priest was frightened and fell at his
feet of Manik recognising him as a yogi and begged for
forgiveness. Manik Prabhu forgave him and asked him never to
be harsh with any strangers.

The news spread around and Manik Prabhu came to be viewed
as a holy person. People flocked to have his Darshan and when
he was staying in Mailar near Bidar, one of the persons who
came to visit him was Venkamma, daughter of a rich man
belonging to Komti community. After leaving Mailar, Prabhu
proceeded to Bhalki where he initiated Venkamma, who in later
times came to be regarded as Shakti, Madhumati or Shyamala,
revered as a Devi. He visited Chitguppa where people had his
darshan in the divine form of Lord Basaveshwara.
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Sri. Manik Ptabhu then travelled on foot on an extended
pilgrimage across the country, travelling as a Yogi Vvisiting
Varanasi, Haridwar, Mathura, Puri, Dwaraka, Rameshwaram,
Tuljapur, Kolhapur Ganagapur and Pandharpur, where Vitthal is
said to have ferried him across the river in the form of a
boatman and then disappeared. When he visited the Temple,
seeing his wet clothes, thought him to be a bigger till a garland
came from Vithhal fell on him. Sri Manik Prabhu himself says in
an abhanga -  Hg&slla AU fdcaamdl fice’. Even as his
fame spread across he was invited him to visit Bidar where
everyone was assured of his visit at 12 noon and every one
claimed that Sri Manik Prabhu was with them in person in their
house at 12 noon on that day.

Sri Manik Prabhu finally decided to settle with few associates in
a small hamlet near Humanabad, which was away from the town
and deserted because of periodic trouble from highway robbers.
The place as called Shri Maniknagar. It was here Sri Swami
Samarth who stayed for six months before finally settling at
Akkalkot. It is said that they both discussed spiritual matters. Sri
Sai Baba also visited as a young Fakeer during the annual
Prabhu Darbar and asked to fill his Lota. Tatya Saheb sitting
near busy in academic discussions on Vedanta tried to fill the
lota without giving attention to Sai Baba. It was seen that
even after putting hundreds of coins, the lota would not fill Sri
Manik Prabhu placed five dry Dates and some flowers and the
loyal was full. Sai Baba returned the coins saying the dates and
flowers are enough for him. Sri Bramha Chaitanya Gondavalekar
Maharaj and Shankaracharya of Sringeri, Jagadguru Ugra
Narasimha Bharati Swamiji also visited Maniknagar and were
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honoured with due respect. Many artists, poets, authors, singer
would be present in his Annual Darabar. Hindus were worshipping
him as decent of Sri Dattateya, Muslim Devotees revered him as
incarnation of Mehboob Subhani, and Lingayat devotees saw him
as Basavanna. His teachings lay stress on the path of Bhakti for
the commoner and on Jnyana for the intellectual and spiritually
adepts.

Unlike Sri Sai Baba who displayed paternal instance as kind and
compaasimate father figure who took care of his devotees and
Swami Samarth of Akkalkot who displayed his overwhelming
nature as one who assures fearlessness and delivers one from
sufferings in primordial life, Sri Manik Prabhu was Wisdom
incarnate, Sakalmata Sampradaya displaying universal,
comprehensive and expansive dimension of Wisdom, rooted in
Vedic declaration "Teh HEfaur sgeT  defed” - Truth is one though
spoken by wise ones variously, drawn from realisation that
“Stet foerfa sgen faar sAEredAon  giadr FUlead | geaurT

SidUTET A gl 4ag UTEdfed |1“ - the earth that shelters people
speaking varied language, with various religious rites and rituals
according to their place of living, enriched by the milk which
flows in thousand streams from the cows that never fails amd

"3T A #eT: Shddl Ued favad: | let the thoughts come from all
quarters of the universe.
Sakalmata Sampradaya expects nothing from what exists as

Creation and accepts everything as Zd+d, the Supreme
Existential consciousness as the source, ZF[W& as the effulgent
gross form within which Fﬁg?ﬁ as the subtle divine energy

comes to be posited, therefore exclaiming 378 SEAIEHA that is

97



98

to affirm that | -31§, have become effulgence - §&H, therefore,
the Existential - 31f®¥A, the Consciousness - ©d+d, pervading
and enveloping everything in the constituted Creation - q“@r as
said in Isha Upanisjad, “U¥q ¥&EIfOr sdeAcA-Aaraeafa |
HISAY TeAT ot 7 RAfSewd | afFA=aaiior syaearcaansE s
| T FT Hig: & Meh: TehcaAJITd: |I”._In life there exist obscure
and unenlightened ones as well as those who are enlightened

with clarity and Wisdom. Upanishad says that both gdrs and the

31gs are the progeny of Prajapati, “¢dar & Uraiacdl é\qlsﬁ?ﬁiﬂ—_d
I”, Sri Shankaracharya clarifying that cdls are those performing

actions aligned with scriptures and 31gls are those who perform

their actions influenced senses - “AEIATATATARHATAA
cdidarecar fafed, d Ty FarHTiaeh
LT AT ST ol cTE SCHATSToTehH AT 3T 1.

Guru is one who is immersed in the Bliss of Brahman, detached
from temporal life, "SI 99 dMs | I WRAAE TGl FDS |
U o A | #T SR || S YHRE FH HRA | IR SO
WS d | A A& AU | I HAH g FAGT | ST AR
CAAHATT | UFIGUl Uehed || SR FUC FaCell | AT AT
| [P Gaar e | 3r@s gaERlr Sy (1" Guru is one who
guides the disciple, the disciplined seeker of Brahman from
obscurity and ignorance caused by the influence on mind to
clarity and wisdom without treating him either as child or as
dull, without being arrogant or speaking in harsh tone, being
humble in wisdom and soft in speech, treating all alike, "frsard =T
&Y ofgTel| o fAET el Tecaqur | fASHIERT A/ AT | Al Sfromar
AIIE || SO A 0T | gfSard & Sl guur | HfEdr s
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HZYUT | & FEUT SAOT FeIT || SR G IR TH | FfAAT FeAh
AG 3 | SO A8 SO @ | WO W o AW | &gl
AfaReFd BIgel T IRl Fiole 09 | 3 o fed O o a9 | W
SOt @ &er 114 Guru is not one who is not the goal but the
medium, a ladder which as oe climbs, one’s sense of ego
disappears in surrender, surrender itself becoming the step which
leads one not to cling but rise above, even as one’s self, the
conscieousness becomes one’s Guru to be enlightened,
“URIATET IROT AT | Teohleds JC HISTAT| SIATAN §ET IS HIAT | AT
el A s 11"

Once even as Sri Manik Prabhu was seen in deep contemplation,
equanimity of intellect. The traditional HAgIHT rolled from the lips
of Shri Narasihatatya spontaneously as testimony and testament,
"HFTPY ThoUgH ITRAGHIA NACSIRRIST NNAGRST N deletog
Jedd 3 e foeor foRreld aRquT #elfdd  HerelAdEATiad
AATOTRY] FHERTSThT ST ",

On 3&TicA® level, the HgH-T speaks of Ude=d, the Supreme
Existential consciousness as - a\ﬁTﬁﬂT TIET | ST ?—Iﬁ hTRo
FAET | JSIURLST 3Ac®d | 3cdoed SATel || IR Jof &ATEr giol ol |
o Fawmell AdeateT || 390 AT | FREE™ §9 | . . 30E SEANEA
FULTT | FREUT fAGrem egell | A Aasidel Hoolell |“ and  Sri
Manik Prabhu as one who represents the 3gad, 31#g, faiaid,
ﬁ?iﬂT, foRTele Id=", the Supreme Existential Consciousness.

On 3nfasifas level, even as §&H fasor 9 as the effulgent
forms represent the three attributes {G1¥, the energetic, dcd, the
luminous and d#H¥, the incomprehension, as the formless and as
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formed of Jdd=d, the Supreme Existential Consciousness, as said,
“ITAT HIoNTE FEuriy g | 30T FHaunfd Fgorfd Sfia |1 g7 IHgdrn
3T | R A | . . . HB Tl HEHAMII| AT FHITET gUoff |
o Uded faEetd ol | $eaae dof oeEd | ofdd 3 I o
AR A ST BlSA | UET Fouar 3den o | AT R
heUAdl FEUTOT | T 8 e Jei I and even as Sri Dattatreya

became effulgent as the unitary and comprehensive essence of

SeH %SUI fI9, even so Sri Manik Pranhu came to represent as
the descent of Sri Dattatreya “SiT 3Tgl el | & IAdARTISH
Uh | g faear dR& | FEOY gy | wuHE AcaEy A
Aaearst gfacy | igareads BdT | Meaa 3Edr & | s g an
3901 | Y @ AT S0T || AT TG YEH-Hed-I[oT quT [ e
Fedo] AT AHEHT | AL O S 36 | &3 Adr Aacqensr |
ATE Jeparee || e ANATORAAT | Wars qG HFaspAr | AT 9w
ATEATGAT | TS TFehelel |17,

On #Hifas level as Manik, the son of father Manohar Kulkarni and
Mother Bayamma represents as H&derd $etgH, one who fulfills
the wishes of the devotees, as dohodHAJEAUT, the one who

consolidated the diverse views expressed by different people, of

different places and different periods “THdHdNRS dded THh e
AU | T NCHTd FAlGTER—Ih | ¥cd §cF | . . . 37ed dg 3feid 3=y ST |
SicT gRTCl dEd TPIOT | HetiaesT o #iasT oA | i AT
3MEEY || U HACATEROT | IR fGR 919 g | Fdehdt ATATOTeROT ||
HehoTH il BT 3TCHT 53T | TTHET HeholHT SITUITeT 3TE | T 81 T %
| St T ANEHAAAEA || FhAAINS [Uded Teh T A0 | &
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fcura AeeRs| |, @ || . . . 3R SFAAUeEIR | did
I AGAS UR | JY O 9fdq | Qg giger agfa |l
ThAAIT HeHAlT cATaT | Tahrd TYSHT dredrdr| ATTHTT $IrArar
| e 7.

Sakalamat Sampradaya propagates the absolute, pure, auspicious,
U - transcending #cd, I, dHH attributes,  Hreldld -

transcending qd, Hc, AT  as temporal Time, all-
comprehensive, all-pervasive, all-inclusive, undivided singular

faae1, the wisdom that the self-posited as divine essence and
ddd, the Supreme Consciousness are same or similar - “Jcad &
| T U A | SOt Jof A Vg | dcde dfd WA |
v dfa SfareAr | aRife daredr | o difes 3f@dg 11 . . aed
YEUTHT Ao e | T §F IRYUT Farl a1 R sar sha | S
AT el H1d | e HRIGNOT G | Joi &7 GRYUT FeT | SHar e
WHICHT | hal dredier SfdiedAT | il deredr | 3faug &
Azl

Sakalamat Sampradaya advocates essential oneness of all
religions, transcend the thought that this is mine and that Is of
the stranger is selfish thought, for those who have broad view
the whole world is of one family from all the quarters of the
universe, assimilates all sects and creeds, without being dogmatic
of one or antagonistic to other synthesizing and supplementing,
all faiths are believed to give the ultimate godliness to its
followers - "31% fasr: WY Afq AUy Aq@H | IERARAET

The philosophy of this @Y is that there is with no resistance
to any kind of religious faiths nor any distinction made on the
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basis of caste, creed, religion or gender. Even as Hindus
worshipped him as the descent of Sri Dattatreya, Muslim
Devotees revere him as an incarnation of Mehboob Subhani
whereas, Lingayat devotees saw him as Basavanna.

Sakalamat Sampradaya does not recommend T, the path of
renunciation but commends living in TR, the primordial life
equipped with 3T, knowledge and perfected in fa<isT, wisdom -
“IAM AT HHH AW | AT I YAMT dleld | SAfasayd T@a |
gl HETYUY || 3HH Uil de drefedl| J9agy Jod amar | J&g
AT G| AGAE || GERWT faeard | g ARG qEH| gl

39S FehellH WIS &l |,

We therefore find unlike in Sri Sai or in Swami Samarth
Sampradaya, Sri Manik Prabhu and following him Sri Manohar
Manik Prabhu and Sri Martand Manik Prabhu as the two
illustrious exponents provided in this unige Sampradaya provided
voluminous popular Bhajan literature for the masses and spiritual
literature laying down rules and regulations, rites and rituals as
well as philosophical expositions for the serious seekers.

When mother Baya Devi, brothers Dadasaheb, Tatyasaheb and
Devi Venkamma merged in space, Sri Manik Prabhu decided to
take Mahasamadhi but did not disclose except to his reliable
confidants. The annual Datta Jayanti Utsav had already begun
and alms were being distributed to the poor. Therefore, it was
decided that the news should be revealed only after four days.
This was necessary because the devotees, especially the Muslim
devotees, would have created obstacles. He instructed that
people should be permitted to visit the Samadhi only thereafter.
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On the appointed day early morning of Ekadashi, he took bath
early in the morning, allowed Appasaheb to worship him placing
flower garlands, performing Pancharati and distributing prasad to
those present and blessing everybody, entered the previously
constructed hut which he had instructed his close aides to
construct and took Sanyasa Deeksha according to the scriptures.
He called both of his nephews, Manohar and Martand and
accepted their Pooja, gave 'Mantra Deeksha' and Kharik Prasad
to Manohar Prabhu and appointed him as the successor to his
holy Peetha. Then he sat in the pit and asked his aides to close
the pit from all sides. This was a critical moment for all present.
They shouted in unison, “Avadhut Chintan Shri Gurudeo Datta”
and with tearful eyes put bricks and mortar to close the entrance
of the enclosure. Sri Manik Prabhu attained
Sanjivani Samadhi like Sant Dnyaneshwar of Alandi and Shri
Raghavendra Swami of Mantralaya, in a state of meditative
blissful consciousness, on Margashirsha Shuddha Ekadashi,
Shaka 1787 corresponding to Tuesday 29 November 1865.

The temporal life of Shri Manik Prabhu may be possible to be
narrated in words and language but the spiritual life as the
descent o Sri Dattareya has to be experienced.

Sri Swami Samartha of Akkalkot (0000-1878)

As was the case with Sri Sai Baba earlier, even so a strange
person who appeared to be completely detached from the normal
ways of temporal life suddenly and unexpectedly entered Akkalkot
around the year 1856 near Khandoba Mandir, with no knowledge
known, except a casual remark by him that he has come from
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Kardali forest of Srisailam, Andhra Pradesh. This was enough for
people to accept him as none other than Sri Nrisimha Saraswayi
who had disappeared in the Kadali forest and assured of his
return. He claimed that he has come in Akkalkot after visiting
many pilgrim entries like Haradwar, Varanasi, Puri, Kolkata,
Girnar, Rameswaram, Pandharpur, living for twelve years in
Mangalvedha, spending some six months in Maniknagar
under Audumbar and interacting on matters of deep spiritual
wisdom with Sri Manik Prabhu, whom he fondly referred as elder
brother, finally arriving in Akkalkot. Since he settled in Akkalkot
he came to be referred as Akkalkot Swami Samarth.

Shri Swami Samarth was tall and heavy in body, described as
3fefleistg, with shoulders reaching his knees, penetrating eyes
were sharp and flashed like lightening, and voice was loud like
rolling thunder. He would occasionally spend hours looking in
space and speaking to himself or chanting mystical mantras. But
generally he preferred silence, often appearing harsh and
behaving as one possessed and unconcerned with the life around
him.

Shri Swami Samarth would unexpectedly disappear and appear
as suddenly as he had disappeared, appear on Girnar hilltop, in
Ambejogai, seen sitting in Narayan lake at Saurashtra. Many
miracles attributed to Shri Swami Samarth, but miracles are not
the primary purpose for the saints but only to transform beliefs of
the people in to faith in divine grace. The Spiritual Masters are
touchstones that they can convert any ordinary metal not to that
of gold and Swami Samarth had the capacity to read minds of
the people and also about their past and future. He would relieve
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their 37§#R, the sense of ego and firm up their faith. With a
glance, a word, a touch he would transform the life of the people
from being sick to be healthy, from being a sinner to be a saint,
many others rose to spiritual eminence and contributed to the
society.

During Swani Samartha’s time, the society was burdened with
blind belief in one's caste, creed and religion, therefore, his
teachings were not addressed to the mind and intellect but to the
heart and emotions if the people, conscious of the Upanishadic
declaration - “PUATCHASTHEATT HAY drel GIOT AATcHAS. . . FHAdT
g qeafd, #AET AU, . . . ¥ AR Usql dElg @M oL . .
TYETedHATIANT &1 JUNisUlel edTel 3¢l FATIsascAdadd . . .7 - the
Supreme Existential created three avenues, Mind, Speech and
Prime Breath. By mind one sees and hears, whatever comes out
is the Speech, whatever is performed is the resurgence of the
Prime Breath. Therefore, his emphasis was on clarity of Mind,
purity of the heart and Speech with nobility in actions.

His approach was universal, everything as belonging to the
Supreme Existential and nothing is of the constituents in creation
mine in the spirit -3¢ of A", his vision was in conformity with
the Upanishadic verse - “SeMaredfdie dd  Ifcehd SETCITH SI9Tc |

el TIFI Holcll: AT HEATEICHAH || Fdowidg HATO Toehfadesd
FHYAT: | U9 cafd AegddrsTd o FF forcga siX 114, Therefore he

was same to all constituents in creation whether animate or

inanimate, human or animals, fishes or fowls, rich or poor
especially the needy, downtrodden at the lowest rung of the
society irrespective of their caste and creed, faith or religion, who
approached prostrating and chanting, "3 3$Jerdr & TaATHATT
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AT oA |" to be relieved from travail and tribulations
in 9K, the primordial world as Eljmﬁﬁg - the ocean of
immeasurable love, compassion, the shield in human form to
grant benediction and blessings with his oft repeated assurance -
"foq F1hY, F JT AT 3ME". He would advise that one should
love and respect each other without hatred without expecting any

rewards, through sincere efforts to build charitable institution

for accommodation of travellers and pilgrims, wells for
thirsty men and animals, temples for pure and righteous ones to
pray as one walks the spiritual path believing with faith and
sincerity that the Supreme Being exists in creation and within
all constituents in creation then he will not be attracted by the
things in temporal life, and detachment from &R, primordial life
would be easy_transition

After attending to the sufferings of the poor, curing the pain of
the sick, counselling the spiritual seekers for over twenty two
years, Swami Samarth one day suddenly announced that the time
had come for him to leave his physical existence. Devotees
heard with mind disturbed at the impending future without t
someone to advise and guide when Swami Samarth gave his pair
of padukas, to worship saying that he will continue to remain in
Akkalkot and shall respond to every call of the devotees, He also
remarked that he will also be found in Shirdi. Finally on April 30,
1878 he sat in Padmasana (Lotus Posture) and gave up his
breath to merge in space.

Later when Krishna Ali Baker a devotee went to Akkalkot to
worship the padukas he had a dream, Swami Samarth reminding
him to go to Shiradi. Baker went to Shirdi as instructed and
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stayed for six months. Later, when he went to take leave Sri Sai
Baba said, “What is there in Akkalkot, Maharaj of Akkalkot is
staying here” reminding that there is no difference between
Swami Samarth and Sri Sai Baba.

Sri Gahanna Maharaja of Shegaon (0000-1908)

As was the case with Sri Sai Baba and Sri Swami Samartha of
Akkalkot, the birth, parentage and the place birth regarding the
Hgrdr who came to Shegaon was not known except that he was
young, well built, tall, 34GI1?IE1§with shoulders extended touching
the knees, and scantily covered, f¢aeR, the state where the
space is the only covering, seen by Bankatlal Agarwal a trader in
Shegaon with radiant face, “@ &dsl &idl FAEY | &8 T NdeR
| 81T oI gite B | gpd ol gmell 3 || fASiecl arelelm |
@ AT OIfger 1“0 Some called the young well built =g dr with
sense of dispassion and renunciation was none other than
Swami Samarth Ramadas the sage of Sajjangadha, who has
taken birth.

Bankatlal Agarwal saw him eating food unmindful of what he was
eating, picking up particles from the leftover food and drinking
water kept for cattle, as if valuing the importance food whatever
was available, consume with no expectation whether it was pure
or impure. Seeing the uncommon sight of the young man and
considering him to be an extra-ordinary Yogi, Bankatlal Agarwal
and his associates took him home and was given bath with all
devotion, worshiped and fell at his feet. 23 February 1878 when
the yogi came to Shegaon came to be celebrated as Yehe .

107


https://en.m.wikipedia.org/wiki/Shegaon

108

It is said that an enlightened person sees no duality in the
constituted Creation, sees within one's own self, where he finds
the treasure experiencing the resplendence of the Supreme
Existential in each and every constituent in creation, accepts
everything and rejects nothing. For such one the earth is
enough for one to sleep and take rest, hand is enough to rest
one’s head, the directions surrounding is enough to cover the
body, food is nourishment, in which one sees Brahman, 3o
sSEAfd cgololdld, therefore eats whatever is available, drinks
wherever one receives, sleeps anywhere where space is available
and wanders everywhere like wind, the whole world being at

disposal. Shri Das Ganu, the chronicler says, “HgRISl dgel dcadl
| SATaEIRe TEAT HAT | AT F HAW I JF N § 3aE T
SN ed "ER | a¥ g, e affd {1 g F g ufger |
qroft T a3 | S g o 98 | g $a &l § | 9
A e || TUREr 99T | A9rge A7 T | $Rav= 3mEmy
e | f $& A AefeAl || d el ehed | cHagil INfdel Fel |
I HU Fal  Heddd | RAMEHA ST el .
3fooT IRSTEH HBATIAT I i Isitel FE AT | ool SEATT AT 3ot
CRGIGIEGESIGEAIC I E N

The young Yogi seem to be unconcerned with the events
happening around him, When the news spread and people
gathered offering food, clothes, money he would not touch them,
sitting, sleeping or wandering freely with no interest in events
happening around him. The young yogi spoke less, was seen
always immersed in his own self, with his sight directed in the
space above, seeing something which no one else could see,
hearing something which no one else could hear, living like the
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lotus-leaf which remains unattached to the water around,
revealing in enlightened wisdom - “#f&d AT JeT T FAIfT Fer
dsT 13 ¢ FATH T Holldell YGATEST oirell fgarer 3TSTTeTeg
hIH

ST HAIg AG AcEX 37§ VAT ST gsell 92T | o orff deadr | o{r
SHATHAT | & 3ol FAATA | TeHATIRGR | d 3focd gid
el | F Som Feardt @ | @3 37y ¥R d 117, he would often
seen uttering sounds which no one else could make sense - “&f
MEATHATA | 3 3T WM | ThAYSld M3 | grEard ferstelrer |l
TeTaTdel JelhIadir | Yo7 9T AT UeT 3T | o 3eAeid Jaifaar |
ATl #gUd || hefl IOETOMRT o7afel | hefl eRTd o HieT | el
TgTd ugel A fafSed || et arng ey | et sresrd
HIART | YT RRId S3er ol | v@regr=ar 3a<id 117,

Though he never uttered H«3s or gave discourse on scriptures,
he seems to be wise in Vedic Wisdom and knew vedic hymns

well - “Yekar QAT | Ierd-3ie Faafed | St Fgomear
AN T | HET AT A1 A || IR g5 HJoll | AR I
dfeehiell | I TRl ITATET | ITeTlelel gl STEACT |I”. He would be
seen saying, "IUTETUT IOTA 1" || g9 FdGrd Holel | iar feasar
areigel | QAT STl 3Tee Sor | Ty a 3rar 11% Since he would
repeat the words 3JT0TT0T he came to be known as Ganapati or
Gajanana, “3T0T 9107 § AT #STel | GAAT dTel FgURT | ol feel
HAYTT | & dITel || S ETIAT §eA STl | AGw T Higed arell |
ATHEITET ITATAT | FhllT ITHATE || 3Ed, afd, O ari
2T AT e | AT 3Teiel AdUid high | IR 3UAT AT
ke

In “amofl IToT IMOTId Sa” IMoi means reflect and meditate on 30T
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as the life which one lives, 39TTd means nor different and distinct
from siedA«l and §Id say or sing again and again. This chant
suggests that energy of the Supreme Existential exists becoming
effulgent as sIgH« is present in each and every thing around us.
He dwells in each one of us. Hence every human being should
treat all other human beings equally without discrimination
of castes, creeds and religions, and all the other stress and
strain constituent in creation wither animate or inanimate.

Sri Gajanan Maharaj was knowing even the language spoken by
Animals and Birds and believed that Creation is not the preserve
of any one constituent in creation but belongs to everyone, each
one having right to enjoy the fruits of one’s actions in aligned
with the attributes and inclination. Therefore when in Bankatlal
Agarwal's farm swarms of bees sat on his body sucking blood
from his body, Sri Gajanan Maharaj allowed them unconcerned
possessed of powers of a yogi, described in Kathopanishad
restraining mind and the senses from their normal activiities and
keeping even the intellect still, saying biting was their attribute
and blood is their food, “3R ITd o1 Slgr 38 Usel | HUT TaATT
ATLYTT || HelT AT Heba STeT | §IUTR ATET SAT0T el | T AT
|feaereiar | a7 SoTel FONe I|FTRN oy drersirelr | e 31mg ATST Iela |
AIOATAITOATST | I q@iddi dgel |17,

Such view does not make the lion any crueler because it relishes

a lamb or makes a deer more compassionate because it lives on
grass. Food is provided for every constituent in creation and
while all rest of the constituents seek enough food for their life to
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be nurtured, human beings store and often consume food not
only to nurture the body but more than the need out of greed to
possess, for power and prestige for pleasure of the senses and
the senses of ego.

Sri Gajanan Maharaj would refer other saintly personalities like
Shri Narasingji, Shri Vasudevanand Saraswati (Tembe Swami),
Sai Baba as his brothers. Once he went to see Narasingji like
one meeting the enlightened person, “GRET #¢ AREIT | 9mofiT
e qroanelt | faaTd geardl | §FEEdr gl |9 |l U & U X |
qeld ddd  WATR | Th JA  TH FIR | aged  Saehrn ||
T Al IS | Th IRIR RN 4SS | UF Slegdiaihid | Th dc
M || Tk fRRT IR | Toh HIEIH AR | Tk deddd Th F |
ol aery ST,

It was a great spiritual moment when Sri Gajanan Maharaj and
Shri Narasingji two great enlightened persons met, even as Sri
Swami Samarth met Sri Manik Prabhu, even as Sri Sai Baba
visited Sri Manik Prabhu’s Darbara to share experiences on the
Path travelled and the goal to be achieved. It was like great
rivers Ganga, Yamuna and Sarasvati met, making it
spiritual 3T, where both revel in ecstatic Bliss,
‘G AT UhADT | craT g ERET | SE@A Fel AT Tanr |
fecelsl @ EaAT || 3T @  IMUYel | ThAST S Sl |7,

exchanging and discussing the spiritual paths and experiences of

each other towards the common Goal.

Sri Gajanan Maharaj was impressed with the path followed by
Narasingji saying it was good that he stayed in primordial world
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yet detached from the snares of senses, ever engrossed in the
Supreme Existential, where many unexpected events happen
beyond imagination of ordinary people, Sri Gajanan Maharaj had
different temperament, therefore accepted a different path with no
attachments renouncing everything becoming free, wandering like
a free bird, saying, “caT ICreraaraar | fOAT SoTal 9T AT |
3arell O ATHEGAT | 98 dobd UTeRell || ded SITOTUATRROT | ATl Hider
e et | &, i, ANRT FgUL | ATEADNIAT AT || Bol AT
fasgr AR | i 3mg 3 | 9 e T | e et
3 T (1R AEfhAT | SR TRART argl drar | a a3l dearar
| @Y S &7 gigel (IARTishaTa®sT | 3ffocd @d damIel | e
TA | O dd gt I 1I“.

He commended the Path followed by Narasingji saying, ““Rfaem,
q 3T dhel | JIRAICRIGTH (|1FHT M shell Tamar | R el
AT | giedclele deardr | ikdl Siell [aar || a1 Jemear fhidd |
e grelr el | S ABN & ol 3 | AT HATT ollehiati |
“graadt goaTdr | Rufa R e ardr | mafFaRearg T |
HAST TEAT FAT 7Y |IR 9101 I | R o 9oy e < | |9
areTely @ | AT YIATATSRT (IrodiedT @ | 39aTRfed 3rard | R
o7 o & &IId | Aicdemel SAMel IFUTST Higrd 3T Aer |
A 3forAvemdt | THeT 3MMEr 9Tl | Sfel STellGel [Heod T8 |17,

Great mind agree on the ways of the divine intent, accept the
Path destined for them, if it is living the life of a householder so
it be; if it is living life of a renounced, so it be. Sri Gajanan
Maharaj said, q9e Hobl 3Mead | TN $rF fohaAd | guR=aT Hraell
9l | T HET WX AGH? || o Hidel STAG | AT a6 sfEdr | A
SITOT ax=grady| 31efer T ey Jar || CE-IReY Srd | 3 8ol ST
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ST | o 318 <gradmrd | elepra Y -8R || JFgI3egIhROT | Sieh
efSel AT | o= 318 3TAUN 0T | fARreraqol ey .

Sri Gajanan Maharaj was well versed in Vedas, Upanishads, and
Scriptures but was never seen engaging in spiritual or religious
philosophies, though he would no avoid people claiming to be
wise in Wisdom, when all they know is the words contained in
the scriptures. Once when a well-known Keertankar seeing Sri
Gajanan Maharaja’s outward appearance, attire and conduct
showed him no respect. But Mahara] seeing his superficial
knowledge being repeated like a parrot, showing pride he said,
“TFET HATAST dfeeh SArell | Eiefed dafdedel | 3HT0] el ¥ ok ||
& 7 faear derdh | e 3 @R | a1 5w s Ay |
fhaa &l T@r & 1“. Then in exasperation taking up the same
vedic hymn he called him to repeat after him with fluency and
faultless, “H FguTdl O0F #FgOM | @ T&OX Hal AOT | 30T Hedr
HIARIAT | Tl JMULT =g Sl || S AT SIEACTT | FgUToar Je
dhell SO | AT 3 @AYl | USYs FgUT qr@fder || g o
IS FEUUAT | UYscledR TS FcF | are affss HdAd | dq
FEUTUT ST 3 |-,

The Keertankar and his associates were suprised and fell silent,
one whom they had taken to be simple sadhu turning to be wise
in scriptures, were ashamed and afraid to look at Sri Gajanan
Maharaj , “Vehel dfehcd STl | 37elldee] STl | AW Gl FI0AT 3T
Y HeAl areel AT || FF 36T SAeAR | Irede & gom | &rdrar
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ol SRESERR | g fhAd el || A9 Fgordr angedr #dt | e
AT T AGTART | I d¢ AT dcait | Algard UcFeT 114, They
fell at his feet sating, “gT fatmara g g&r | A JY el ST |
g7 311ar SIEHAUT TR | SATcilel i ol @T || RAGH SraT iy | ardr
o 3ol TYAT | IV JhRAT | &1 Saeaea Aeeanf || e
qUg B Uedl | FEUE Al Tifgel T | g7 arAed Irell gEdr | 39T
o o eraar I

In another instance when he saw a Gosavi a narrator giving
discourse on body being different from the self within without any
experience of the self, Sri Gajanan Maharaja pointed out how
difficult it is to experience what one preaches, saying it is easier
to speak about self. Therefore while giving discourse on scriptural
statements like "as7 &e¢ied" from Bhagavad Gita, one should
speak with responsibility that Knowledge is not Wisdom, else the
audience would either understand an if understood would not
accept the words of the speaker, what was spoken would appear
hollow. Gosavi feeling hurt by the words spoken by Sri Gajanan
Maharaj, who was reeling on a cot. So he asked to him to sit
explain the statement, saying, “3@l HERIST SFEAWRI | IT ST
Telaadl | JFeT 3 AT @A | $EracEiar Ahed || . . . SEAT A
ST 37eTed | Iram YeId grEdr || "dd fSeaied” eliehla] | e
el Teh YgX | 37T &1 ATl &3 | a1 Tofell Sqoam=m ||«

Gosavi was reluctant but no one listened and they all took him to
the cot. Sri Gjanana Maharaj was smoking his clay pipe as usual

when suddenly the cot caught fire from a small spark which fell
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from his chileem. Sri Gajanan Maharaj asked Gosavi now is the
time to prove his statement "#is7 f&egled". Gosavi was frightened
seeing the cot on fire, “Telal Ycell T | AT foTE] oTeTedT AN |
W HERIST 3T R | g9 HST o ScAahe! I Sri Gajana was

silently watching.

Gosavi pleaded that he was only ordinary Keertankar, who has
been repeating what he has read, therefore should be pardoned,
‘A diesr=ar e W | Ry @oaa | A Sl aardr || A
YT &TAT | Jr RO AU | el @ered Re#Ar | dfarerey
fArepuar || o T Hr FgUMell | 3T EdTEar grael | #Hr gl gor
T ATl | 2ROT dell 311 ¢ 1I“.Sri Gajanana Maharaj was strict
and hard disciplinarian but kind and solicitous inside so he
said to Govind kirtankar "q SderTd iddTidel | 3rael $Raxy eaTfdel
| 37T STe< FIel of 33ef | HIT T UAT gSC &l || of S STl FEMA o
d I AR | ACTSANE SIhId| ATUHI dheglel || HARTadTaT
Eicy

Tl | Aredr  fasey arerdly | HARAIR O | SRar A
aMfdeer |1°

One should ever be engaged in experiencing Wisdom, never be
negligent in gathering only Knowledge. Possession does not make
one perfect, compassion makes one complete. Even as a mirror
clear with no stains reflects the true nature of things even so
the mind which is clear and the heart which is pure reflects the
true nature of those wise in wisdom. Avadhuta Gita says, the
communication is important, not the communicator, who may look
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like a child or mature in age, wise in Wisdom of ignorant
influenced by senses and the sense of ego, therefore
communication should not rejected because the communicator is
not acceptable. Because a diamond is a diamond whether it is
deep down in dirty earth or high above on the jeweller's shelf -
"I a1 [ATIHEIRAET il fAEE Qdcholeldd  TEEAUET |
TdeaR:  TdGR!: ThATY oig & fedelid Tod cgeild iseaerEl

gfaseH |1“ts the true nature of those wise in wisdom.

Whatever the saint think or say is only for fulfilling the divine
purpose with the help of nature, their behaviour often
appearing unpredictable behaving like children, like a mad man
or even like a person possessed. Only spiritual people can
understand the actions of a HcIE. They are the ocean of love
and mercy, incapable of getting annoyed or angry, let alone be
revengeful being gt - treasure of mercy). HeI® showers
love and compassion, grace and benediction without asking, as
occasion demands and the need arises they would rather show
by their actions than by their words. HeI[& the one qualified to
teach is the %Qa'gw having universal perspective with ability to
deal with each person at his level of consciousness. He tries to
destroy their ego through his superior power in order to that
person. Sadguru removes all such limitations of mind and body
that are not conducive to the evolution of a soul slowly. What
methods in the gross, subtle or mental level the HEIE may use
can never be predicted by anyone.

Sri Gajanan Maharaj as an avatar of Sri Datttatreya tradition was
kind and compassionate to the poor, sick and in pain would cure
them, for those who were suffering stress and strains §AR, the
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primordial life show the right path for heading a meaningful life,
for the deserving people who were disgusted with the temporal
life would encourage to traverse the three paths, Karma, Bhakti
and Yoga with peace of mind which is obscured
by ® desire, ST anger, HIg temptation, #AE greed and
HEX hatred and 3§$dR ego, thereby transforming the
imperfection to perfection, virtue, through prayer and leading
moral and ethical life and reach the Supreme Existential
Consciousness.

When Sri Gajanan Maharaj he had intuition that he has to leave
the body, he informed his close devotees accordingly and during
his lifetime on 12 September 1908 Sri Sant Gajanan Maharaj
Sansthan, was formed to commemorate the holy place in which
Sri Maharaj had assured saying, 4T SEfT TET ¥ - he will always
stay. On the decided day he went for eternal meditation and
attained Samadhi on 8 September 1910.

Sri Vasudevanand Saraswati (Tembe Swami) (1854 -

In Mangaon, near Sawantvadi, Maharashtra lived Ganesh Bhatt
Tembe along with his wife Ramabai who as devotees of
Dattatreya spent twelve years in Ganagapur. It is said to have a
dream in which Sri Dattatreya appeared and instructed him to
return to Mangaon and lead householder’s life, assuring that he
will be born in his family. Vasudev who was born to him on 13
August 1854.

When Vasudeva was three years old, he started attending
school in  Yakshini temple in the village and also had
traditional education from his grandfather. Vasudeva having sharp
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intellect and quick memory mastered Sanskrit grammar and
poetry and unlike the popular notion of Datta descents, was
highly orthodox and strict follower of Brahmanical rites and rituals
of religious disciplines prescribed by scriptures, becoming
particularly fond of reading Gurucharitra. In 1875, at the age of
21 years, he was married to Bayo - later renamed Annapurnabai.

He established Sri Datta Mandir in Mangaon in 1883,
the idol provided by a sculptor who in dream was said to have
been instructed by Sri Dattatreya himself. In 1891 his wife died
and Vasudev felt for the first time the dream becoming manifest
with the energy of Sri Dattatreya becoming spiritually resurgent
with intense desire to renounce the householder's life and take
sanyas. He was initiated on the bank of the sacred river
Godavari and later received the monastic sceptre (rod) from Shri.
Narayanand Saraswati Swami and bestowed upon him the

monastic name of Sri Vasudevanand Saraswati.

Sri Vasudevanand Saraswati not only lived simple life following
the strict code of Varnashram but also simultaneously
endeavoured to educate people for revival of Vedic values. With
that purpose in mind he embarked on an extensive journey from
Himalayas to Kanyakumari on foot strictly following as Sanyasi for
twenty three years. During his pilgrimage in Himalayas when he
was on his way to Badrikashrama he had to cross a difficult
peak overlooking a steep chasm. At that time two young persons
who were coming down the peak, advised him to go back since
the path was dangerous. But he was determined to continue,
therefore replied that he had come to visit Nar and Narayana
and would not return unless he has their darshan. Hearing this
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reply with a smile they suddenly disappeared. Sri Vasudevanand
Saraswati was surprised by felt extra-ordinarily felt blessed and
exhilarated feeling that they were no one else than Nara and
Narayan.

When he was travelling through Vidhaha in 1905, Sri
Vasudevanand Saraswati visited Sri  Gajanan Maharaj of
Shegaon who had told his devotees the previous day, "My
learned brother, a Karhada Brahmin is coming to visit. He is a
strict and orthodox. Don’t let any bits of cloth strew his path!".
When the met each other both were happy to meet each other
but there was hardly any conversation between the two, each
one being silent and being in bliss of each other's company. As
the end Sri Gajanan Maharaj just said: "Very nice!" and Sri
Vasudevanand Saraswati nodded his head and soon thereafter
left the place, seeing the stage encounter assembled people were
confused and confounded. When some wondered how a strict
Brahmin Sanyasi could be a brother to a true Sanyasi, with no
restrictions Sri Gajanan Maharaj explained that the differences is
only external in essence both were one in spirit, having merged
with the universal being beyond all names and forms.

Like his parents Sri Vasudevanand Saraswati travelled to
Narsobawadi where he was guided by Shri Govind Swami and
Shri. Mouni Swami in reviving some major places of worship like
Kurguddi and Peethapuram. At Peethapuram the local residents
were not even aware of the actual birth place of Shri. Shripad
Shrivallabh till Swami Maharaj pointed out to them. In 1905 he
was on his way to Pandharpur from Narsobawadi at a place

called Kamlapur when a tall man with hands extending to the
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knees appeared before him as in dream and said, "You travel all
over and also compose verses. How come you have no time to
meet me?". On waking up, he was told that the tall man could
possibly be no one other than Swami Samarth of Akkalkot.

Accordingly, Sri Vasudevanand Saraswati visited Akkalkot and had
darshan of Swami Samarth who told him, "This tongue is
dedicated to the feet of Sri Dattatreya. If you make the wisdom,

which you have available to others, it would be a great service
available for others”.

Sri Vasudevanand Saraswati took this as command from Sri Dattatreya
himself. He had mastery over Sanskrit as well as Marathi languages and
wrote extensively on different subjects and composed stotras like Dwisahastri
Gurucharitra, Datta Purana, Datta Mahatmya and many stotra compositions.
Since during those traditionally Guru Charitra was not supposed to be read
by women, for them, he wrote The Saptashati Gurucharitra Saar, a short
version of the Gurucharitra, Shri Gurucharitam, Shri Dattpurana, Shri
Dattalilamritabdhisar, Shri Gurusamhita, Shri Krishnalahiri (1904), Shri
Dattchampu and many more. The HgIHA fearer, fearawr, Adrcacest
f¢aTeRT” was revealed to him and came to universally accepted in Datta

Sampradaya as important contribution.

Sri Sai Baba considered an incarnation of Dattatreya and Sri
Vasudevanand Saraswati were contemporary personalities, though
they never met each other in person. Sai Baba was a most
unorthodox mendicant refusing to conform to any religious creed
or caste or tradition while Sri Vasudevanand Saraswati was a
highly orthodox Brahmanical monk. In spite of contradictory
disposition both were bound by their innate spiritual unity, by an
intense desire to mitigate the sufferings of all persons coming to
them, irrespective of caste, creed or religion.
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Once Pundalika Rao, a disciple of Sai Baba, was on his way to
Shirdi, when Sri Vasudevanand Saraswati gave him a coconut
saying, "Please give this to my brother". On the way, however his
companions accompanying him unaware of the importance of the
coconut given broke the coconut and consumed it. When they
reached the first thing Sri Sai Baba asked Pundalika Rao
inquired, "Where is the coconut my brother gave me? Get me my
coconut first!" The devotee unaware of its disposal, asked his
companions to bring it, when they confessed having eaten it. Sri
Say Baba rebuked calling them”thieves and robbers!" for the
sacrilege. Pundalika Rao was stricken with remorse and threw
himself at the feet of Sri Sai Baba begging forgiveness. Only
then Sai Baba gave up his assumed anger.

Sri Vasudevanand Saraswati travelled all over India visiting
various centre having equal access to all, meeting people without
discrimination of caste and creed, listening to their problems
sympathetically and providing counsel as well as granting grace
to relieve their sorrows and sufferings. He had met earlier Shri
Rajrajeshwar Swami the Shri Shankaracharya of Shringeri
Sharada Peetham in Haridwar and when he was travelling in
South India, he met him again in Shrirangam. He composed
hymns in praise of Shardamba and Shankaracharya. The Acharya
telling his disciples : “You have not recognized the great Swamiji
who has arrived today. He is Shri Datt Prabhu himself incarnated
by the intense devotion and great virtue of his parents and
responded with a stotra in praise of Sri Vasudevanand Saraswati.

During Sri Vasudevanand Saraswati’s visit to Thanjevur in 1907,
when all the visitors left, some one noticed a new born babe
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wrapped left near where he was staying. When someone brought
it to him, realising that it has been left due to the mother’s
desperation, he told them that the child is not dead but negligent
mother must have gone somewhere. Just rub these ashes on his
body, whereupon the child started crying and the mother came
forward to take it confessing to have resorted to this ruse, as she
had lost two offsprings earlier. Once a woman saw Sri
Vasudevanand Saraswati sitting under a tree with a babe in his
lap, sucking left toe a gazing lovingly. When it was realised that
she was observing the event, the child disappeared and the lady
lost her consciousness. Sri Vasudevanand Saraswati revived her
by sprinkling some water and told her she was fortunate to have
witnessed the divine event.

Though personally Sri Vasudevanand Saraswati was strict in
performing religious rites and rituals according to Varnashram, all
people had equal access to him with no discrimination, being
sensitive listened sympathetically to sorrows and grievances and
provided counsel educating the seekers in the paths of action,
worship and knowledge which, if followed, would remove or
relieve their sufferings.

Sri Vasudevanand Saraswati with his arduous life as Sanyasi and
constant travels could never look after his health, suffering by
plague, thrice by cholera, twice by leprosy, once by leukoderma,
twice by snakebite and with lifelong dysentery. He would never
take medicines keeping him at the disposal of divine will. During
summer of 1914, when he was 60 years old, chronic dysentery
flared up and his health started deteriorating rapidly. When the
time came to leave the body, Sri Vasudevanand Saraswati sat
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facing the west, performed Tratak (steady gaze), controlled breath
and left the body in Garudeshwar, Gujarat with a loud chant of
"Om" - ‘fadfed oMol EERT:  WeEEl | SHatdaUEes
Bdeatsafdol: @ | # AT HHAT WSd &SHd | GeHuTd
dcHcll ST argearl I 1. His body was immersed into the

Narmada River and a samadhi was built on the river bank and

famous Datta Mandir in the same place. Even after leaving his
physical form devotees experience his presence in their day to
day life, remembering his Mahamantra

“TeaterT feateRT #ure geardt fearerr I And the words  Smratugami
Samavtu.”, i.e. , whenever you remember me | will come to you
within a fraction of a second reverberate even today.
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